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PREFACE 


HE story which is here rescued from the Arabian Nights and, 

with some diffidence, restored to the Biblical Apocrypha, 
occurs in such various forms and in so many languages that there 
are few scholars who could edit it single-handed, and I suspect 
that not many critics will see their way at once through the 
diverse transmission of the legend to its primitive verity. 

In the present edition I have had the assistance of my friends 
Mrs Lewis and Mr Conybeare in dealing with the linguistic 
problems; and I am also much indebted to my friend Mr Kennett 
for his kindness in reading and revising the Syriac sheets. 
Without their aid, the attempt to edit Ahikar would have been 
inadequate. As it is, I hope we have been able to clear up 
some of the difficulties in the text, and to pave the way for its 
further criticism. The part taken by each of the contributors is 
indicated by the initials of their names. 


J. RENDEL HARRIS 


PREFACE TO SECOND EDITION 


HE first edition was nearly exhausted, when the story of 
Ahikar was again brought into prominence by the discovery 

of a series of papyrus fragments from the island of Elephantiné, 
dating from the fifth century before Christ. A new edition of 
the tale was therefore required. We had further material in the 
discovery of an old Turkish or Tartar version, with which Mr 
. Conybeare has enriched the present edition. We hope it will be 
found in every way more correct as well as more complete than 


the first. 
J. RENDEL HARRIS 
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INTRODUCTION 
(By J. RENDEL HARRIS) 


CHAPTER I 
ANTIQUITY OF THE LEGEND 


THE story of Ahikar has been long known to readers of the 
Arabian Nights, in the supplement to which it finds a place; but, 
in common with many other tales which are so liberally heaped up 
by Scheherezadé, or which have been attached to her collection, it 
has escaped up to the present time from the close inspection of 
criticism, into the focus of which it has been slowly drifting; but, 
as we shall see when we consider the literature that has been 
quietly accumulating around it during the last few years, there 
has been an increasing perception that we had in this pretty 
romance something more and something earlier than a con- 
ventional Arab tale of the way in which Ingratitude meets its 
due, and that the nucleus of the tale, at all events, was Biblical or 
semi-Biblical in character, however wide the gulf might at first 
seem between the Hebrew and the Arabic literatures, And it 
is this perception of the imperfectly recognised debt which one 
branch of Semitic literature owes to another, and the rectification 
of ideas involved in the payment of the debt, that furnishes the 


main motive of the present tract, 
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But, before plunging into readings and recensions, into the 
criticism of texts and the discrimination of sources, let us briefly 
sketch the main features of the story itself. 

Ahikar, or, as he is called in Arabic, Haykar, was the vizier of 
Sennacherib the king of Assyria, and was famous amongst men 
for his wisdom in all that concerned morality and politics. But 
he had a standing grief, in that the wealth and power which he 
had acquired, and the wisdom which he had attained, could not be 
perpetuated in a son born of his own body; nor did his prayers to 
the gods in this regard, nor the successive marriages which he 
made with sixty wives, result in any male child whom he might 
bring up as his successor, and to whom he might teach those 
precepts of virtue which every Sage, from his time onward to the 
days of Polonius, the Grand Vizier of Denmark, has wished to 
eternize by gravure thereof upon the youthful mind. At the last 
his reiterated appeals brought him the reply of the Supreme 
Power that he should take his sister’s son and bring him up as his 


own offspring’. 


1 [The folk-lore details of the bringing up of Nadan can be found in the literature 
of Tibet. Take for instance the detail of the eight nurses. 

This seems to be a favourite feature of Eastern story-telling. 

The following illustrations from Tibetan Tales (von Schiefner and Ralston). 

Story of Sidhana Avadana: p. 52, 

‘The boy Sudhana was handed over to eight nurses, two to carry him, two to 
suckle him, two to cleanse him, and two to play with him. As these eight nurses 
fed him and brought him up on milk, both sweet and curdled, on butter, both fresh 
and clarified, on butter-foam (Butter-Schaum) and on the best of other things, he 
shot up rapidly like a lotus in a tank. 

By the time he was grown up he was acquainted with reading and writing &c.’ 

p. 257. Story of Visvantara. 

‘To the boy Visvantara were given eight nurses, two for carrying, two for 
suckling, two for cleansing and two for playing, who fed him on milk, curdled milk, 
butter, melted butter, butter-foam, and divers other excellent kinds of nutriment, 
so that he grew rapidly like a lotus in a pool. When he had grown up and learnt 
writing, counting, and hand-reckoning &c.’ 

p. 273. Story of the Fulfilled Prophecy. 

‘Let him be named Stryanemi. When he had received that name, he was 
entrusted to eight nurses, two for carrying, two for suckling, two for cleansing, and 
two for playing. These eight nurses nourished him with milk, curdled milk, butter, 
melted butter, butter-foam, and other excellent kinds of food, and he grew apace 
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The babe who is thus brought on the scene grows into 
man’s estate, becomes tall as a cedar (though a mere bramble in 
heart), and is in due course introduced to king Sennacherib as the 
successor-designate of the now aged Ahikar. He is a ‘goodly 
apple, rotten at the core.’ The precepts of his uncle have scarcely 
penetrated the outworks of his mind, and he seems to have grown 
up without any taste for the proverbial philosophy which Ahikar 
had so liberally showered upon him. 

He commenced to take more than a son’s place in the home, 
and more than a successor’s right in the palace. At home he 
squandered, and at court he intrigued. Finally a suggestion on 
the part of Ahikar to replace his wilfulness and wantonness by 
‘the superior fidelity of a younger brother brought the intrigue to 
a head. Nadan wrote in Ahikar’s name treasonable letters to 
neighbouring sovereigns, sealed them with Ahikar’s seal of office 
and then betrayed his uncle to the king. When the unfortunate 
victim of this intrigue is brought before the king, he is unable, 
through fear and surprise, to utter a word in his own defence, and 
as he who does not excuse himself, accuses himself more effectively 
than his slanderers, he is promptly ordered to be done to death. 

It happens, however, that Ahikar had on a previous occasion 
saved from the wrath of his majesty King Sennacherib, the very 
person who is now directed to cut off the head of Ahikar and throw 
it a hundred ells from the body. An appeal to his gratitude 
results in a scheme by which a substitute is found in the con- 
demned cells at Nineveh to undergo the extreme penalty, while 
Ahikar is safely ensconced in a dark underground excavation 
beneath his own house, where he is secretly supplied with food, 
and has occasional visits of consolation from his friend the 


like a lotus in a pool. When he had grown up he learnt writing, reckoning, 
drawing and hand reckoning and the arts and accomplishments.’ 

p. 279. Story of the two brothers. 

‘Let him be called Kshemankara. This name was given to him and he was 
entrusted to eight nurses, two to carry him, two to suckle him, two to cleanse him 
and two to play with him. These nurses brought him up on various milk products 
and other excellent forms of nourishment, so that he shot up likea lotus in a pool.’] 


L. A. b 
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Executioner. Here he has the maddening experience of hearing 
the overhead revels of Nadan and his boon companions and the 
shrieks of his beaten men and maids, and occupies his loneliness 
by fervent petitions to the Lord for a rectification of his lot, which 
prayers were, if we may judge by subsequent events, more closely 
allied to the vindictive Psalms than to the Sermon on the Mount. 

The liberation of the imprisoned Vizier comes at length 
through political dangers in which his wise head and steady hand 
were needed and not found. The king of Egypt, presuming on 
the reports of Ahikar’s death, sends a series of absurd demands to 
Sennacherib of a type which Eastern story-tellers affect, demanding 
answers to fantastic questions and the performance of impossible 
requirements’. Inter alia, he will have a castle built in the air 
and ropes twisted out of sand*, All the while he conceals beneath 
these regal amenities the desire to damage the Assyrian kingdom. 
Ahikar is now in demand: Assyria has need of him; and the 
prudent Executioner plays the friend’s part by confiding to the 
king that the Sage is still living. The re-instatement of the 
buried outcast affords material for the story-teller to dilate upon, 
as he records how the wasted and withered old man, with nails 

1 [For a parallel, take Wiedemann, Popular Literature in Ancient Egypt p. 43: 
‘The papyrus evidently described an encounter between the rival potentates, 
Apepi, the Hyksos of Avaris, and the leader of the national party Ra-sakenen 
(Soknunri) whose dwelling-place was in Upper Egypt. Each propounded to the 
other riddles and difficult problems, on the solution of which the fate of his 
adversary was to depend.’] 

2 [On the demand to make ropes out of sand, we may compare : 

Tales from Tibet (v. Schiefner and Ralston) p. 138. 

Story of Mahansadha and Visakha. 

‘King Janaka sent a messenger to Pina, the head mau of the hill-village 
Pirnakatshtshha with an order to send a rope made of sand one hundred ells long. 
When the messenger had arrived and communicated the order, Pirna was greatly 
alarmed. From his birth upwards he had never seen nor heard of such a thing, 
and he would therefore have to expect a reprimand...Mahanshadha asked him to 
send for the messenger, saying that he would reply to the king. Thereupon he said to 
the messenger, ‘‘ Make known to the people this my request, without forgetting it. 
As the people of our country are slow-witted, unintelligent and stupid, may it 
please the king to send an ell of that kind of rope as a pattern, like unto which 


we will twine a hundred, nay, a thousand ells, and will send them to him”,,.The 
king was astonished.’ 
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grown like eagle’s talons and hair like the shaggy fells of beasts, is 
brought back to his place of power. 

And here Justice might well step in and avenge on Nadan his 
intrigue and crime. But the moral action of the story is checked 
while it is related (it must be admitted that it is done too much 
in detail) how Ahikar answered all the hard questions and evaded 
the absurd demands of Pharaoh of Egypt. Then, when Ahikar 
returns enriched with gifts, and with an enhanced reputation for 
wisdom, and appears before Sennacherib as the saviour of his 
country, there comes the moment when Nemesis is on the heels of 
Nadan, who is delivered up to his uncle, that he may work his 
vengeance on him. 

The wretched young man is tamed by the preliminary discipline 
of flogging, followed by a black-hole with bread and water, and his 
uncle enriches his mind with further instruction of a very personal 
character and application; and when, at the close of this pre- 
liminary treatment, Ahikar is preparing the extreme penalty for 
Nadan, the nephew simplifies the action of the play by swelling 
up and bursting asunder in a melodramatic manner which satisfies 
all the instincts of Justice. 

Such, in brief, is the story which has come to light in the 
Arabian Nights and elsewhere. Whether it be actually a part of 
the recitations by which for 1001 nights the faithful and ingenious 
Scheherezadé whiled away the impatience and wore out the 
mistrust and wrath of the Sultan, or whether it is only a sup- 
plement to that collection, is not of immediate importance. We 
may make its acquaintance, if we will, in the Arabian Nights; but 
the real question which has arisen is the possible transference of 
the story, either wholly or in part, into the borders of a much 
older and more reverend literature. 

Now it would not at all surprise us, if in the study of a 
collection so rich in material for the history of religion and so full 
of folk-lore as the Arabian Nights, we should be able to find 
instructive parallels by which to elucidate what is obscure in 
Biblical or Patristic writings. 
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How full, for example, is such a story as that of the ‘Two 
Sisters who envied their younger Sister’ of matter borrowed from 
the very earliest folk-lore: and all folk-lore is elucidatory of the 
history of belief. But this general correspondence becomes minute 
and particular in such a case as the description, in the story 
alluded to, of the Singing Tree, which is known to the students of 
Christian Martyrology in the Visions of Perpetua as one of the 
plants of Paradise. : 

And not only do the Tales of the ‘Thousand Nights and a 
Night’ elucidate ecclesiastical literature, they are themselves also 
reciprocally elucidated by Biblical and Patristic parallels. To 
take a single instance, in the story of ‘the Linguist Dame, the 
Duenna and the King’s son,’ we have one case out of a cycle, in 
which the asking of hard questions is made a prominent feature. 
This kind of questioning goes on in the story of the Linguist 
Dame with some of the same material that is found in the 
catechising of Ahikar by the Pharaoh of Egypt: that is to say, the 
matter is recurrent and cyclical. The Biblical parallel, par ea- 
cellence, is, of course, the catechising of Solomon by the Queen of 
Sheba, which furnished abundant scope to the fertile imaginations 
of those who desired to speculate on the kind of riddles that might 
have perplexed the wisest of kings. Among these questions in 
‘the Linguist Dame’ there is one which involves early Syriac 
Commentaries upon the Bible. The king’s son is asked by the 
lady to inform her ‘concerning the Naqus or Gong, who was the 
inventor thereof and at what time it was first struck in the history 
of the world?’ The riddle is immediately solved by the king’s son, 
who declares that the Naqus was invented by Noah and was first 
struck by him in the Ark. The answer seems, at first sight, to be 
almost as perplexing as the question. But a reference to the 
Syriac Literature helps us: thus in the Cave of Treasures, com- 
monly attributed to St Ephrem, we find the directions for making 
of a Naqus by Noah, and the information is given that he struck 
it three times in the day, once in the morning, so as to gather the 
workmen for building the Ark, and at midday for the workmen’s 
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dinner, and at night that they might cease from work. And this 
legend, which may be found elsewhere in Syriac, underlies the 
question in the story of ‘the Linguist Dame.’ So that we need 
not be surprised that Biblical and Patristic learning should be 
elucidatory of obscurities in the Arabian Nights, nor that a 
converse statement should be possible. It is, however, a very 
little step indeed, to show that the two literatures are mutually 
explanatory: and what we have proposed is the much more 
startling thesis that a curious story in the Arabian Nights belongs 
to the fringe and penumbra of the Biblical Literature itself. 

The a@ priort improbability of this thesis may be diminished 
by observing that there is one proved case of transfer from the 
Apocrypha of the Old Testament into the body of the Arabian 
Nights. The story of Susanna is incorporated, canonized we may 
say, by Scheherezadé, although it is the most demonstrably Greek 
of all the Biblical Apocrypha. ‘Susanna and the Elders’ is an 
antilegomenon in one literature, an accepted part of another. 
Why, then, may not a somewhat similar statement be true of 
the story of Ahikar ? 

Those who were the first students of the book had observed 
the Biblical colouring of the story. Thus Salhani, who was the 
publisher of the Arabic text remarks: ‘on y reconnait le style 
vulgaire de Syrie et le ton simple, naif et sans appréts d’un 
lecteur de la S* Bible. Plusieurs avis mis dans la bouche du 
sage Haiqar sont tirés des proverbes de Salomon.’ According to 
Salhani, then, the style of the book is due to the fact that its 
author was a Bible-reader: he did not suspect, however, that he 
might have been a Bible-writer. 

Burton, also, was much impressed with the same feature. His 
notes, unpleasant and irritating as they sometimes are, show that 
he understood that there was Biblical matter in what he was 
translating: e.g. p. 2, ‘The surroundings suggest Jehovah, the 
tribal deity of the Jews’: p. 4, ‘This barbarous sentiment [as 
to the value of the rod in the education of children] is Biblical— 
inspired’: p. 9, ‘The simplicity of the old Assyrian correspondence 
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is here well preserved.’ His judgment is, however, surprisingly 
aberrant and self-contradictory when he declares of the great 
idol Bel, to whom Ahikar had compared his master Sennacherib, 
that ‘Bel may here represent Hobal, the biggest idol in the 
Meccan Pantheon, which used to be borne on raids and ex- 
peditions to give plunder a religious significance.” This is 
going out into the wilderness with a vengeance! Were the gods 
of Nineveh so obscure and so unknown that they had to be 
displaced in favour of a Meccan fetish ? 

Kirby, who has added some notes to Burton’s great trans- 
lation, points out that of Ahikar’s precepts, many find their 
parallels, not only in Proverbs and Ecclesiastes, as we might 
reasonably expect, but in the Havamél of the Elder Edda! It 
is unfortunate that he did not carry the subject of Biblical 
parallels a little further, in which case he might actually have 
found the leading characters in the story of Ahikar existing in 
the text of the Septuagint ! 

I believe it was Hoffmann who first carried the discussion 
of the Biblical element in the story of Ahikar out of mere con- 
jectural resemblances into demonstrated consanguinity. His 
famous tract entitled Ausziige aus Syrische Erzdhlungen von 
Persischen Médrtyrern, appeared in the vith volume of the 
Abhandlungen fiir Ktinde des Morgenlands in the year 1880. 
On p. 182 of this beautiful piece of investigation into the history 
of the Syrian Church, he points out how frequently the monastic 
legends of Syria are affected by geographical and historical details 
derived from the ancient kingdom of Assyria. And he suggests 
as a special instance, that the story of Ahikar?, which he had 
come across in the mss. of the British Museum, had some con- 
nexion with the book of Tobit. Accordingly he points out that 
the name Ahikar stands in Tob. xi. 17 as ’Ayevyap in the so- 
called B-recension? of the Greek text, while the nephew of Ahikar 
appears in the same place as Na@aé. From which he concludes 


1 e.g, in Cod. Add. 7200, our §,. 
2 Which has nothing, however, to do with Codex B. 
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that the Syrians of Athor (the Ancient Assyria) made use of the 
book of Tobit in one of the recensions in which this book has 
come down to us}. ; : 

_ If Hoffmann’s view had been correct, I suppose we should 
have been obliged to say that the story of Ahikar was written 
(in part, at all events) to explain certain allusions in the book 
of Tobit. These are certainly puzzling enough to the modern 
reader, who does not see why the dying Tobit should mingle 
with his last commissions and instructions a reference to the 
ill-treatment of Ahikar by his adopted son: and what the modern 
reader feels, is reflected in the manner in which the scribes of 
the Tobit legend have striven to mend the passages in question 
by inserting better known and, as they supposed, more appropriate 
names. 

For, to take the leading passage referred to, viz. Tob. xiv. 10, 
the ‘reader of the English Apocrypha finds the following abrupt 
transition in the last words of Tobit: 

‘Bury me decently and thy mother with me: but tarry no 
longer in Nineve. Remember, my son, how Aman handled 
Achiacarus that brought him up, how out of light he brought 
him into darkness, and how he rewarded him again: yet 
Achiacarus was saved, but the other had his reward, for he 
went down into darkness. Manasses gave alms, and escaped 
the snares of death which they had set for him: but Aman 
fell into the snare, and perished.’ 

The perplexity which this passage has caused to the scribes 
is evident from the emendation of the proper names. Nadan has 
been replaced by Aman, and Ahikar by Manasseh! It is fortunate 
that Achiacarus has not altogether disappeared, or the whole 
recognition of the characters might have been lost. 

We are indebted, then, to Hoffmann for identifying the 
characters which appear so obscurely in Tobit with those that 
occur in the story of Ahikar: but he leaves the matter almost 
as perplexing as he found it to the critical enquirer, who wishes 

1 Hoffmann, l. c. pp. 182, 183. 
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to know, not whether any one has been explaining obscure pas- 
sages in Tobit, so much as the reason why those passages are 
obscure. 

It does not, moreover, seem to have occurred to Hoffmann that 
the identification which he made between the characters referred 
to in the two stories might be explained in another way. It 
clearly was not necessary to assume that Ahikar was later than 
Tobit, and that the existence of the Syriac and Arabic legends 
of Ahikar involved the acquaintance of the East Syrians with 
the Old Testament Apocrypha. For example, Tobit might be 
dependent upon Ahikar, or both of them upon a third document 
which has disappeared. If the supposition of Hoffmann were 
correct, then the story of Ahikar would be an apocryphon of the 
second order, written, in part, to explain obscure allusions in an 
earlier apocryphon. Its relation to Tobit would then be something 
like the supplementary position which it occupies in the Arabian 
Nights; it would be an antilegomenon in two collections. But 
if Tobit were the later of the two compositions, then Ahikar 
takes its place amongst the Old Testament Apocrypha by right 
of the firstborn; and the elder ceases to serve the younger. It is 
now no longer commentary, it has become text; and, so far as one 
-writer is commentator upon the other, it is Tobit that moralizes 
upon what has been read in Ahikar. 

It becomes, therefore, of the first importance to determine 
whether Hoffmann’s valuable information concerning the common 
matter in Tobit and in Ahikar should be explained as Hoffmann 
has done, or whether the relative priority of the two stories should 
be reversed. 

Now we may say at once that the internal evidence of the 
two stories is sufficient to decide the question in favour of the 
second alternative. But before making the necessary textual 
comparison, it may be well to watch a little more in detail the 
way in which the attention of critics was being drawn to this 
remarkable legend. 

It had already been pointed out by J. S. Assemani in his 
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Bibliotheca Orientalis when describing a Ms. of the story of 
Ahikar, that a similar story was extant in the Aesop legends’. 

As we shall see by and by, the story of the adventures of 
Aesop at the court of Lykéros, king of Babylon, are an exact 
parallel to the story of the wise Ahikar. So that the problem 
is now complicated by the introduction of a third competitor for 
the place of honour, and this time a Greek competitor. 

The importance of this fresh factor was further accentuated 
by the discovery of a text of the legend which was clearly based 
upon a Greek original; for it was found to have passed over 
into Slavonic, and to be, even at the present day, very popular 
in Russia, And the publication of a translation of this Slavonic 
text? in 1892 by Jagi¢é rendered a comparison possible between 
the story as it had come down in Arabic (probably from a Syriac 
base) and the Slavonic (as it had come down from a Greek base). 
So that the argument for a Greek original could be maintained 
_ from the Aesop legends plus the Slavonic version, as against 
' the theory of a Semitic original, based on the Arabian Nights 
plus such Syriac and other Oriental versions as might be re- 
covered. s 

Nor was the diffusion of the legend of Ahikar exhausted even 
by this statement, for there were parallels and allusions in 
Eastern literature, not a few, both to the history of Ahikar and 
his ethics and his wise solution of riddles and other peculiarities 
of the story as current in Greek or in Arabic, which rendered 
it certain that the story could not be of modern growth or 


development. 
It became necessary, therefore, that a closer investigation 


1B. O. ii 508. Cod. 40, in indice codd. Arab., continet Hicari Philosophi 
Mosulani praecepta. [Mosulani is the Arabic translation of the Syriac for 
Ninevite ?] 

B. O. iii. 286. Historia Hicari sapientis et quae ipsi contigere cum Nadan 
sororis suae filio et cum rege Aegypti. [Cod. Arab. 55.] De Hicaro eadem fere 
narrantur quae de Aesopo Phryge. Ejusdem Hicari, qui Philosophus Mosulanus 
appellatur, praecepta Arabice extant Cod. 40. 

2 Byzantinische Zeitschrift, Vol. i. Pt. 1, 1892, 


L, A. c 
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should be made of the relations between Tobit and the Greek 
and Semitic forms of the legend of Ahikar. Accordingly Kuhn, 
who had added an admirable summary of the materials available 
for criticism of the legend to the translation published by Jagié, 
asked especially for a fresh treatment of the Aesop legends. Kuhn, 
however, still followed Hoffmann in regarding the story of Ahikar 
as being dependent upon what is called the B-recension of the 
book of Tobit. 

In 1894 there appeared, in response to Kuhn’s appeal, a new 
and remarkably fresh and exhaustive treatment of the whole 
subject by Meissner, entitled Quellenuntersuchungen zur Hatkar- 
geschichte, in which the question of the relative priority of the 
Greek and Semitic legends was re-examined and an abundance 
of fresh material relating thereto was brought forward’. 

We shall see presently that Meissner, in spite of the valuable 
material which he accumulated, drew wrong conclusions in giving 
to the Aesop legends the priority over those contained in the 
Arabian Nights: and while recognising, as he could not fail to 
do, the allusions to the story in the book of Tobit, he treated 
that story as if it existed, in the days before Tobit, merely in 
the form of floating legend, and not in the form of a book. 
According to Meissner, in four passages the author of the book of 
Tobit alludes to a certain Eastern Sage, whose history he throws 
into connexion with the hero of his own book. We may then, 
according to Meissner’s view of the case, assume the existence 
of an ancient Hebrew legend, whose hero was Ahikar, which 
legend was transferred by a Greek writer to Aesop. This story 
was committed to writing by Syrian Christians in the seventh 
or eighth century a.D., probably with an actual employment of 
the already existing Greek form. 

The person of Ahikar was thus, according to Meissner, well 
known to antiquity, and his fame had spread far and wide from 
Syria. The origin of the Jewish legend was earlier than the book 
of Tobit, which is, with good reason, referred to the first or second 

1 The tract will be found in Z. D. M. G. vol. 48, pp. 171-197. 
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century B.c. Meissner does not think the story of Ahikar was 
current much earlier. In any case it was committed to writing in 
Greek. And at the time when this was done, Hebrew was already 
an ecclesiastical language, not understood of the people. And this 
fact, together with the non-religious character of the story, renders 
it certain that the book was never received into the Apocryphal 
books, so that it passed into an undeserved obscurity. 

Such were Meissner’s conclusions. They were promptly 
challenged by Lidzbarski!, who suggested as a more probable 
alternative that the Syriac legends were a translation of a book 
already existing before the days of Tobit and employed by the 
writer of that apocryphal story; and Lidzbarski thought it was 
more likely that the primitive legend was written in Hebrew than 
in Greek. We shall see presently that this is the true solution. 

Lidzbarski followed up his criticism by publishing in 1896 a 
complete translation? of the Arabic version of the story, and this 
publication is commented upon by Dr James in the second volume 
of his Apocrypha Anecdota. As might have been expected, 
Dr James saw that the story was not only involved in the book of 
Tobit, but that it had also been employed in the New Testament 
(in the Parable of the Wicked Servant), and he at once conceded its 
antiquity. ‘This romance,’ said he, ‘is clearly older than Tobit,’ 
and he remarks further, that, ‘as the story was clearly popular, 
and is also clearly prae-Christian, it would be no very strange 
thing if the Parable [of the Wicked Servant in Matt. xxiv. 48, ef. 
Luke xii. 45] has borrowed a trait or two from it.’ We shall see 
that its influence upon the New Testament is even stronger than 
Dr James had imagined’. 

Last of all, a discussion of the legend, with a fresh translation 
from the Syriac, was given by Dr E. J. Dillon, in the Contemporary 
Review for March 1898. Dr Dillon does not discuss the question 

1 Lidzbarski’s tract will be found in Z. D. M. G. vol. 48, pp. 671-675. Zum 


weisen Achikar. 

2 Lidzbarski, Geschichten und Lieder. 

3 Since then Dr James has treated the story at some length in a communication 
to the Guardian (Feb. 2, 1898), in which he discusses some further parallels, 
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of the Biblical Parallels, but he brings forward fresh reasons for 
believing that Ahikar is a survival from ‘the numerous Hebrew 
writings which, having no direct bearing upon religion, were passed 
over when the Canon was formed and nearly all of which were thus 
lost for ever’. 

Such is the record, expressed in the briefest terms, of the 
investigations which have been accumulating with regard to this 
beautiful and interesting Eastern romance. They result in a 
general consent as to the antiquity of the story, and in an inti- 
mation of its close connexion with the Scriptures of the Old and 
New Testaments. 

Having thus briefly described the slow advance of the critical 
wave that has been breaking upon the shore, we will now set down 
in order some of the materials that are available for the restoration 
of the story to its earliest form. 


? Our own studies of Ahikar were publicly announced before the appearance of 
Dr Dillon’s article; we should gladly have left the whole field to him, if we had 
known in advance the labour that he had bestowed on the subject, of which only a 
very small part appears in the article in the Contemporary Review. We are indebted 
to him for many valuable suggestions. 


CHAPTER II 


MATERIALS FOR CRITICISM 


THE diffusion of the story of Ahikar is so wide, that it requires 
somewhat more than an average linguistic equipment to treat the 
whole of the forms and versions that have come to light. 

We shall see reason to believe that it is a companion to the 
book of Tobit and, in a less striking degree, to the book of Daniel ; 
and that it ought to be bound up with other biblical and semi- 
biblical matter of the same kind under the heading of ‘ Ninevite 

“and Babylonian legends.” But if it be such a volume as that 
title would indicate and belong to the same period which produced 
Tobit and Daniel, then the probability is that it has, like them, an 
original form that was either Hebrew or Aramaic. And we should 
expect, a priori, that this original would give rise to two main 
versions, a Syriac and a Greek. We must apply critical methods 
to test this hypothesis, just as we should do in the case of Tobit. 

When we have settled that question it will not be so difficult 
to determine what subordinate versions depend on the Greek and 
Syriac respectively. That is, we should naturally expect that the 
Slavonic version would come from a Greek base, even though we 
have not succeeded in actually recovering such an underlying 
document. The case of the adaptations which pass as ‘lives of 
Aesop’ will require a separate treatment. On the Oriental side, 
there will probably be little difficulty in deriving the Arabic 
version from the Syriac and the Ethiopic from the Arabic. But 
the problem of the origin of the Armenian version will be more 
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difficult. Whether there are other lost versions is another point 
that must be reserved for further study. It is quite possible that 
the story may have passed into India by way of the Old Persian, 
in which case it may perhaps be still lurking amongst the Parsee 
literature. Benfey went so far as to attempt to connect the story 
with the earlier Indian literature and to recognize Ahikar in the 
wise Vizier Cakatala of the Cukapasati legends, but his suggestion 
has not been favourably received. 

We shall be satisfied if we can find sufficient evidence for an 
underlying Hebrew or Aramaic text, and if we can throw some 
light upon the early Greek and Syriac texts in their relation to 
this lost primitive and to one another. 

But in order to open the discussion on these points, we must 
describe the sources from which our extant versions are derived 
and from which they may be emended. 


(1) The Syriac version. 


Of the Syriac, properly so called, there is not much extant. ° 
We have, however, a fragment in the British Museum, a copy in 
the Cambridge University Library and a copy at Berlin. 

(S,). The fragment in the British Museum is a single leaf in 
a Nestorian Ms. of the 12th or 13th century: it is numbered 7200 
amongst the Additional mss. and the leaf that contains Ahikar is 
the 114th. It is a good deal water-stained and is consequently 
difficult to decipher. We have printed it separately, as the text 
appears to be good. 

(S,). The Cambridge ms. belongs to the collection that was 
formerly in the possession of the Society for Promoting Christian 
Knowledge, and is now numbered Add. 2020 in the University 
Catalogue. The following is the description of it in the 
Catalogue : 

Univ Cant. Add. 2020. 

Paper, about 12 in. by 8: 190 leaves, of which several are 

soiled and mutilated, especially f. 158. F. 190 is blank. The 
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quires were originally twenty in number, but the first and second 
and one leaf of the third have been lost, and their place is taken by 
the modern supply ff. 1—5. The remaining quires have 10 leaves, 
except on [8], \. [22] and “Xa [5]. There is a lacuna after 
f. 184. The writing (27 to 30 lines in a page) is a good Nestorian 
serta of the year 2009 = a.p. 1697. 

This volume contains 

1. Histories of saints and other matters chiefly theological. 


5. The proverbs or history of Ahikar the wise, the scribe of 
Sanhéribh, king of Assyria and Nineveh f. 66%. 

6. A short extract from the maxims of Solomon f. 78°. 

7. Fables of the wise Josephus (Aesopus) f. 78*. 


10. Other fables of Josephus (Aesopus) f. 105”. 

etc. etc. 

(S;). The Berlin Ms. is Cod. Sachau. 336. I am sorry not to 
have been able to collate it. : 

(S,, Ss, S,). These signs refer to three more copies that have 
come to our knowledge as being in the possession of the American 
Mission at Ooroomiah. All of them are modern transcripts, 
but one of them (8,) is said to be made from an exemplar of 
an early date. 


(2) Arabic and Karshuni teats. 


We have given especial attention to the Arabic text as pub- 
lished from a Karshuni Ms. by Salhani (Contes Arubes: Beyrout), 
and to certain copies in the University Library at Cambridge and 
in the British Museum. 

(K,). Of these the most important is a Cambridge ms. (Add. 
2886), formerly in the collection of the Society for Promoting 
Christian Knowledge. It is a very late Karshuni text, on paper. 
The story of Ahikar begins on f. 81° and goes to f. 106%. 

(K,). Next to this comes a MS. in the British Museum from 
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the collection of Claudius J. Rich, and numbered Add. 7209. It 
is a Karshuni Ms. on paper and contains the story of Ahikar on 
ff. 182°—213°. 

(K,). We have not examined the Gotha Ms. 2652 which 
contains on ff. 47*—64° a Karshuni text of the legend. The No. 
of this Ms. is given by Cornill, Buch der weisen Philosophen p. 32, 
as 589, but by Kuhn in Byzantin. Zeitschrift 1. 129 as 2562. The 
text of the sayings of Ahikar was printed from this MS. by 
Cornill. 

(K,). A similar Ms. appears to be described by Assemani as 
No. xxxu1. of Syriac Mss. from Aleppo; and 

(K;) Meissner appears to have another of the same type from 
the Sachau collection at Berlin. This Ms. seems to be a later 
acquisition than those described in the Kurzes Verzeichniss der 
Sachawschen Sammlung. It is written in a Neo-Aramaic dialect ; 
and if we rightly understand Lidzbarski (Geschichten und Lieder 
p. X) it is a translation made from the Arabic by the deacon Isaiah 
of Kullith in the Tur-Abdin. On this Ms. (?) and on the printed 
text of Salhani, Lidzbarski bases his translation. 

Of Arabic texts proper, there may probably be found examples 
in the library at Copenhagen and in the Vatican Library. 

(A,). Copenhagen. Cod. Arab. CCXXXVI., written in 1670, and 
containing on ff. 1—41, ‘historiam fabulosam ‘Haiq&ri, Persici 
philosophi, qui San’haribi aetate vixisse fertur.’ 

(A,). Assemani notes Cod. Arab. x1. (written in 1766) from 
the collection of Pope Innocent XIII. : 

(A;) and Cod. 55 amongst the Arabic Mss. in the Vatican. 


(3) <Aethropie. 


Next in order comes the Aethiopic text of the Sayings of 
Ahikar, which has been published by Cornill in his Buch der 
weisen Philosophen. 

(Ae) (Ae). Cornill has two ss., one from Frankfort and the 
other from Tiibingen, which he designates by the signs F and T. 
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We have not ventured to print the Aethiopic text, but have made 
some use of Cornill’s rendering of it. 


(4) Armenian version. 


Of this version Mr Conybeare gives us the following de- 
scription, including both copies and printed texts. 

(Arm,=Bod.). A ms. in the Bodleian Library, not yet catalogued 
or numbered. This is a paper MS., in a rare form of notergir 
or small cursive. The first page of Khikar has been torn out in 
such a way as to leave the beginnings of the last six lines on 
recto and verso. 

(Arm, = Ven.). No. 482 in the Library of San Lazaro in Venice, 
written in bolorgir or large cursive, on parchment, undated, but 
of the late fifteenth or early sixteenth century. 

(Arm, = Paris 92). In the Bibliothéque Nationale of Paris, 
Ancien Fonds Arménien No. 92, on paper. In this ms. only the 
last half of Khikar is contained from p. 141 of the printed text to 
the end. The scribe has added at the end of it the date 1067 of 
the Armenian era=a.D. 1619. The hand is a peculiar one, and 
the piece begins on fol. 179. 

(Arm, = Paris Supp. 58). Bibliothéque Nationale, Fonds Arm. 
Supplément No. 58. On paper, in notergir or small cursive, ill- 
written in the seventeenth century. The text occupies fol. 253 
to end of the ms. but is incomplete, and breaks off at p. 141. 

(Arm, = Paris 131). Bibliothéque Nationale, Anc. Fonds Arm. 
No. 181, contains the text on foll. 213—228, written on "paper, 
probably late in the seventeenth century, in an untidy notergir 
hand. 

(Arm, = Paris 69). Bibliotheque Nationale, Anc. Fonds Arm. 
No. 69. A large quarto, well-written in large bolorgir or cursive, 
on charta bombycina in the seventeenth century. The text of 
Khikar begins with the précepts, the prelude being absent. 

(Arm, = Bod. Canon). Bodleian Library, Ms. Canon. Orient. 


131; written in large clear bolorgir or cursive on charta bombycina. 


L, A. ¢ 
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Khikar occupies foll. 1—36". This codex was router in New 
Djulfa or Ispahan a.p. 1697 by Hazrapet the priest for the use 
of a person named Israel. 

Khikar is followed by the Romance of the Seven Sages and by 
the story of Barlaam and Josaphat. 

(Arm,=Edjm.). In the Library of Edjmiatzin, No. 2048 in the 
new Catalogue, a small well-written codex, in notergir or small 
cursive, on charta bombycina of about A.D. 1600. Of this codex 
Mr Conybeare transcribed in the year 1891 the exordium and the 
first eighteen precepts. 

To the foregoing may be added the following copies contained 
in catalogues or otherwise known to exist: 

In the catalogue of the library of Edjmiatzin printed in Tiflis 
in 18638, 

Nos. 1633 [a.p. 1604] 
TEES LD pene all on paper in small cursive 
1986 [a.p. 1623]! P 
51 [AD. 1642]]| 
Recently acquired by the British Museum, a small cursive Ms. 
on paper, written in the 18th cent. The Berlin Library contains 
(see Dr Karamian’s catalogue of Arm. MS.) a MS. of Khikar (No. 
83 =Ms. Or. Peterm. 1. 147) of the year 1698, which contains the 
precepts on ff. 1—26". In this Ms. as in Bodley Canon. Or. 181 
Khikar is followed by the History of the Seven Sages. 

It should further be noticed that the Armenian Khikar has 
been three times printed at Constantinople. Details of the three 
editiofis are given in the Armenian Bibliography issued at San 
Lazaro, Venice, in 1883. The first was printed in 1708 under the 
title ‘The Book of the History of the Brazen City, and the 
Questions of the Damsel and Youth. And the History of Khikar 
and of king Phohloula and so forth, which is a picture of the 
world.’ The editor was one Sargis. 

The next edition was in 1731 under the title, ‘The Book of the 
History called the Brazen City. And the instructive and helpful 
sayings of the wise man Khikar, with other profitable sayings. 
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Printed in the year of our era 1106 (=A.D. 1781) in the press of 
the humble Astouatsatour. 

The third edition was in 1862 at the press of R. J. 
Qurqdshean. 


(5) The Greek version. 


(Aes.). For the elucidation of this version we have printed 
those parts of the legends of the life and death of Aesop which 
appear to be an adaptation of the story of Ahikar. Our text is 
taken from Eberhard, Fabulae Romanenses Graece conscriptae. 
The part that corresponds to the story of Ahikar begins on p. 285, 
exxill, and continues to p. 297, end of cxxxii. There is a good 
deal of variation in these Aesop legends. 


(6) The Slavonic version. 


(SL). Our text of this version is a translation from the 
German of Jagié, printed in Byzant. Zeitsch. 1. pp. 107—126. No 
attempt has been made to follow up the Russian investigations of 
the subject. [There is also a Rumanian version; see Kuhn in 
Byzant. Zevtsch. 1. p. 180.] 

These, then, are the chief authorities for the text and its 
tradition. The editions of the Arabian Nights, and especially 
the translations, are hardly to be taken as authorities, on account 
of the freedom with which they handle the matter. 


[To the foregoing must now be added 
(7) The Old Turkish version which we have here given is 
a transliteration and a translation from a Vienna MSs, (Cod. 468 of 
the Mechitarist Library) 
and, 
(8) which ought really to be first and foremost, the Aramaic 
version from Elephantiné, which we have described below.] 


CHAPTER ITI 
OF THE PRINCIPAL CHARACTERS IN THE STORY OF AHIKAR 


WE will commence our investigation into the primitive legend 
which underlies all the versions described above by enquiring into 
the tradition of the names of the chief personages in the story, 
with the view of determining the proper forms of those names, 
and of finding out anything further about the leading characters, 
First of all, with regard to the spelling of the name of the hero of 
the legend. We have found him described as Haykar [Heykar, 
Hikar] in the Arabic story: from two Karshuni mss. which 
contain the story (K, and K,) we have the spelling Ahikar and 
Hikar. The Syriac ms. in the British Museum has Ahikar, and 
so have the Cambridge and Berlin Syriac mss. The Armenian 
text has Khikar which does not agree perfectly with any of the 
forms quoted, nor with the transliteration of ’Ayvayapos in the 
Armenian Tobit. 

The evidence suggests a Syriac form Ahikar from which the 
Arabic, Karshuni and Aethiopic are derived. ‘he Slavonic form 
is Akyrios which can hardly be primitive. 

Now let us turn to the book of Tobit. The book exists in two 
Greek recensions and in Aramaic: of the two Greek recensions, 
that found in the Sinaitic s. differs so radically from the text 
of the Vatican and Alexandrian ss. that the Cambridge editors 
have felt obliged to print it separately at the foot of the text 
which is based on the Vatican ms. We must, then, examine 
carefully the evidence that is furnished by the two recensions 


when they may happen to differ. The passages to be examined 
are as follows: 
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Tobit i. 21... 


Vatican text. 
kai éBacitevoev SayepSovds 6 vids 
O oe = > > ae NF ? , 
avrod dvr’ avrod, kai érafev "Aytdyapov 
tov ‘“Avand vidy tod ddeApov pou él 
macav Thy éxdoyoreiavy THs Bactelas 
avrod kal emt macav rip Sioiknow. Kat 


nkiooev Axtdxapos epi euod, kai jAOov . 


4 > 
els Nweuy. *Axedyapos de fv 6 oivoydos 
5 os , . ee 
kal él rov SaxtvAlov kal dtouxntys Kal 
éxdoytoTns, Kal Kxatéotnoev avtov 6 
Zaxepdovds, vids, ex Sevrépas: jv bé 
e&ddeAdds pov. 


c. i. 


\2 , Ras Bastar GAD atte 

kal émopevOny mpos larpovs, kai ov 
apédnody pe: “Axidxapos dé erpepév 
pe €ws ob erropevOry eis Thy "EAAupaida. 


c. x1 

kai éyévero xapa maar Tois €v Nwevy 

dSeAois abtod. Kai mapeyévero Axid- 
xapos kai NaoBas 6 é£ddedpos avrov. 


Sinaitic teat. 
kal €Bagirevoey Sayxepdovds vids 
re anne .» tat 
atrod per’ airdv, kai érakev ’Ayeiyapov 
tov ‘AvaiA Tov Tod ddeAdod pou vidy 
émi wacay thy éxdoyoriay ths Bact- 
Aeias adbrod, kai avrés eiyev rHv eovaiav 
émi macav tiv Swoixnow. rére nkiacev 
*Ayeixa epi €uov, kal karnAOoy ei: 

xelxapos mepl éuov, kal karmdOov eis 

4 La > , A > c 
thy Nuveun. Ayxetxapos yap nv oO 
dpxtovoydos kal éml rov daxrudiou Kal 
Stouxynrys Kal exdoytoTys él Sevvayn- 
peip Bacrdéws’ Acoupiar, kai xaréotncev 
avrov Sayepdoves ex Sevrépas. jv dé 
age , re , 
e€dSedghos pov cai €k THs ovyyevias 
pov. 

kal éml Sapyeddvos Baciréws.... 


10. 


kal émopevdpny mpds Tovs iarpovs Be- 
parevOjva, kal da@ evexpioody pe Ta 
, rae > a 
pdppaka, rorovT@ waddov eLervupdodvro 
<3 , a ' , 
of 6pOadpoi pov Tois ANevKdpacwy péxpt 
9 . Hyak RR 
Tov dmotupiwOynvat. Kat iunv ddivaros 
Ce et 9 * td 
tois 6pOadpots ery réowepa. Kal waves 
= , , s Rice 
oi adeAdoi pov éhurovvTo trepi ewod, kal 
> , » s yo ge a 
Axesdyapos erpepév pe ern Svo mpd rod 
abrov Badioa els rHv ’Eupaida. 


17 16: 


€v TH hpépa taurn eyevero xapa racw 
Tois lovdaious Trois obaw ev Nivevn. kal 
mapeyévovto “Ayetkap kat Najsad of é&d- 
Sedo abrod xaipovres mpos TaBeww. 


c. xiv. 10. 


réxvoy, ide ti émoincey ’ASdp *Axua- 
xdpo TS Opéyavte abrdv, ws éx roi 
gords Hyayev abrov eis Td oKdros Kai 
bc dvrarédxev alto: Kai Aytdxapov 
pev fcocer, éxeivg S€ 7d dvramddopa 
dmedéOn, Kat abtos karéBy eis Td oKdTos. 
Mavacois émoinoey edenuoovryny, Kai 
éodOn éx mayiSos Oavdrov fs emngev 
airg, ’Addp dé évémecer eis THY Tayida 
kal dm@Xero. 


ie, madiov, dca NadaB émoincev 
*Axetkap@ TO exOpépavte adrdv, ovxi 
xX Pe t p ) X 
E a a 23 
Cav katnvéxOn cistiy yy ; kal dmédaxev 
6 Oebs Thy aripiay kara. mpdacwmoy aiTou: 
cal e&ndOev eis rd Pas *Ayxixapos, Kal 
Nadd@ elondOev eis 76 oKdTOS TOU aidvos 
¢ , ms 
Ore e(ntnoev amoxteivat Ayeixapoy. év 
TO Twoijaai pe eAenuoovvyny é&ndOev x 
fp a BM 7H d u] 
w ; _ ” Mee 
ths mayiSos Tov Oavarov hy émngev ara 
A 
Naddf, kal NadaB érecer eis rv wayida 
a : i I > re 
Tov Oavdrov kal aww ecev avrov. 
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c. xiv. 15. 
kal HKovcev mpl i) aroOavely avrov kal eidev Kal feoveey mpo ToD drro- 
Ty dmodiay Nuvev) fy jypaddaticey  Oaveiv avrov THY St a Nentatyy ‘Ret 
NaBovxodovocsp kai ’Acinpos. eldev THY aixypakootay abris eyaueug 
eis Mydelav fy RxHaA@TIGEY AxtdKapos 
5 Bacidreds Tis Mndias. 


It will be noticed that while the Vatican Ms. has “Ayud- 
xapos and once, by some extraordinary confusion, Mavacc%js, 
the Sinaitic has "Axelyapos, "Axeudxapos, "Axraxapos, Axesdp, 
’Ayixapos, and ’AxetKxapos ; and in three cases the Sinaitic text 
of Tobit has the form which is equivalent to the Syro-Arabic 
tradition of the legend of Ahikar. Moreover the same form 
appears in the versions of the book of Tobit, which are derived from 
the Greek of Tobit. Thus the Peshito as edited by Lagarde has 


TWAawrv, and tassax, of which the former is a scribe’s blunder 
for Yasser’, The Old Latin has the same form Achicarus, and 
the Vulgate, which has corrected this by means of a Chaldee text, 
has fallen, in the single case in which it has preserved the 
references to the legend, into the same error that we detected 
in the Peshito, viz. Achior’. 

Of the other forms in which the Tobit legend occurs we do not 
need to speak at length. 

It is sufficient to have shown that the evidence for the spelling 
Ahikar is very strong, as far as regards the Septuagint and the 
versions that are dependent on it? 

Turning to the nephew of Ahikar, we find the texts in sad 


1 From this Meissner conjectures that the Chaldee of which Jerome speaks was 
the Peshito. 

? [The name in question has now turned up, and our spelling is justified. The 
following note by C. J. Ball in the Expository Times for July 1908, p. 473 will put 
the matter clearly. ‘An old Babylonian tablet in the Library of St John’s College, 
Oxford, sets at rest the question of the origin of the curious name Achicarus (Tob. 
i, 21 ete.). Here we find among the witnesses to a deed of sale, executed in the 
reign of Apel Sin, the fourth king of the First Dynasty (circ. 2100 B.c.) a certain 
Achu-wagqar (A-chu-wa-qar) the kamarum (perhaps priest, cf. Heb. DDD Zeph. i. 4). 
This confirms the Tp'N® of the Hebrew and Aramaic versions of Tobit, and proves 
that the name is not Persian, but pure Semitic. Other tablets in the same collection 
give us Abam-wagqar Ili-wagar,’] 
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confusion, both as regards his relationship to the chief character, 
and the spelling of his name. The Vatican text treats us to 
Nasbas and Adam. Of these it has been suggested that the 
former is meant for the younger brother of Nadan: the latter 
arises out of éroince Naddw by a wrong division of the words. 
The Sinaitic MSs. on the other hand varies between Na@dé and 
Nada of which the latter is the proper form to edit. We have 
thus two related forms Nadau and Naéa® to set over against the 
Naéddy of the Syro-Arabic Ahikar. It is not necessary to decide 
which form has the priority in a case where the modifications are 
mere phonetic variations. As for the versions of Tobit, they show 
the same variants, plus an occasional independent variation in the 
transcription. The Old Latin has Nabal and Nabad and the 
Vulgate the equivalent Nabath. The Peshito reads mas and 


ah which are Syriac blunders for Nadab and Nadan. The 
Slavonic version of Ahikar reads Anadan. The two names, then, 
can be restored in the LXX. of Tobit into close agreement with the 
Syro-Arabic forms of the legend of Ahikar. And there can be no 
residuum of doubt that the same persons are intended. 

There is, however, much confusion in the tradition of the 
Septuagint. According to the legend of Ahikar, Nadab is his 
sister's son, and the whole story turns on this relationship. 
But in the Vatican Tobit, we are first told that Ahikar is the 
son of Tobit’s brother, then that he is his é&aéeAdos; then that 
Nasbas (Nadab ?) is é€adeAgos to Ahikar, and finally that Ahikar 
is Nadab’s foster-father. We thus have, if we may strain the 
meaning of é€aSegos, a table of consanguinity as follows: 








Tobiel 
! 
Anael Tobit 
I ou 1 
Ahikar ee 
Nadab 


The Sinaitic text of Tob. xi. 18, on the other hand, supported 
by the Vulgate (Achior et Nabath consobrini Tobiae), will have it 
that both Ahikar and Nadab are é€adedpou to Tobit, but this 
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looks suspiciously like a case of a plural misread for a singular. 
Removing Tobiae from the Vulgate, and restoring the singular 
consobrinus (=é£d8edos) in the sense of nephew, we are in 
harmony with the Syro-Arabic legend: and the names of the 
leading characters are now practically settled. 

We pass on to notice briefly the names of the other personages 
involved, and to ask whether there is any supplementary knowledge 
to be obtained concerning the wise Ahikar and his fortunes or 
misfortunes. The only characters that are clearly identified as 
common to the Tobit and Ahikar legends are Ahikar and his 
nephew and the king of Assyria. According to Tobit the his- 
torical setting of the story is as follows: 

Enemessar leads the Israelites of the northern kingdom 
into captivity (c. i. 2): 

Upon his death ’AynpeiA his son rules in his stead 
(c. i. 15). 

He is slain by his two sons, and LayepSovds his son rules 
in his stead (c. 1. 21). 

YayepSovds appoints Ahikar his prime minister and the 
latter brings Tobit into court favour. Moreover Layepdoves 
had appointed Ahikar to fill the chief offices, being himself 
a son by the second wife! (6 Layepdoves vids éx Sevtépas 
c. 1. 21, 22). 

And at the close of the story (c. xiv. 15) we are informed that 
Tobias the son of Tobit lived to see the desolation of Nineveh by 
Nebuchadnezzar and Ahasuerus. Such is the story as told in the 
Vatican text; it is much confused both in the conception and in the 
transcription. 

Enemessar is certainly Shalmaneser IV., who came up against 
Samaria in the 7th year of Hoshea king of Israel. 

*AynpeiX is a pure blunder arising from the dropping of a 
repeated syllable in 

eBaciAeycen| Cen JAyHpeIM 


1 Which should probably be corrected to 6 Daxepdédvos vids, éx Seurépas, i.e. the son 
of Zaxepdav appointed him the second time. 
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from which we see that Sennacherib is intended as the successor 
of Shalmaneser. It should have been Sargon. The oversight is 
due to the fact that the writer of Tobit is following the record of 
II. Kings where Sargon is not expressly mentioned. According to 
the same record (c. xix. 37) we find that Sennacherib is slain by 
Adrammelech and Sharezer his sons, and that Esarhaddon his son 
reigned in his stead. He is the Layepdav or LayepSovds of the 
book of Tobit, which definitely alludes to the murder of Sennacherib 
by his sons, and has evidently been using the Biblical account. 

The period of history covered by Tobit and his son Tobias 
ranges as follows: 

Shalmaneser IV, 727—722 Bc. 

Sargon 722—705 

Sennacherib 705—681 

Esarhaddon 681—668 

Assurbanipal 668—626, 
to which must be added that the fall of Nineveh to which Tobit 
refers is assigned to the year 606. This last event is regarded as 
due to the action of Nebuchadnezzar and Ahasuerus; from which 
we may identify Ahasuerus with Cyaxares, king of Media, and 
where we must substitute for Nebuchadnezzar his father Nabo- 
polassar, unless we prefer to argue that one of the two kings of 
Babylon was general for the other, in which case Tobit’s statement 
might pass muster: for the fall of Nineveh was due to a combined 
attack of Medes and Babylonians. 

As the book assigns an age of 158 years to Tobias and 107 to 
his father Tobit, the period of history referred to would be fairly 
covered by the two long lives in question. So that we must at 
least credit the author with an attempt at historical accuracy. 

~The account given in the Sinaitic Ms. will be found more correct 
in the names: it gives Sennacherim for Sennacherib, and for 
Esarhaddon has once Sapyed@v which is very near to the Assyrian 
form. (The spelling Layepdav of the Alexandrian ms. should also 
be noticed.) In the closing passage of the book the Sinaitic Ms. 
makes the captivity and fall of Nineveh the work of ’Aytayapos : 


L. A. é 
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this I should take to be a pure blunder, caused by the omission of 
Nebuchadnezzar, and the confusion of ’Acdnpos with the frequently 
recurring ’Axvdyapos. 

Now let us turn to the legend of Ahikar. The versions agree 
in referring the story to the days of Sennacherib, the son of 
Sarhadum, king of Assyria and Nineveh. There can be no doubt 
that Esarhaddon is meant, and that the order of the kings is the 
reverse of the historical order as given in Tobit. We should 
naturally conclude that the mistake is primitive, for all these 
Mesopotamian legends are weak in history and chronology: and 
in that case, the blunder would be corrected in Tobit, who has 
evidently tried to be historical, by reference to II. Kings’. 

It may be suggested that perhaps the original draft of Ahikar 
ran as follows: ‘in the days of Sennacherib and in the days of 
Esarhaddon, kings of Assyria’; and that this would explain why 
Tobit says that Esarhaddon made Ahikar Grand Vizier the second 
time. But a reference to later passages in the story in which 
Sennacherib speaks of Ahikar’s fidelity in the days of ‘my father 
Esarhaddon ’ shows that the mistake runs right through the story, 
the whole of which is laid in the reign of Sennacherib. 

So we suspect that it is this same blunder which Tobit is 
trying to correct when he says that Esarhaddon vids é« Sevrépas 
appointed Ahikar. He had before him a statement that ‘the son 
of Esarhaddon made Ahikar vizier the second time,’ ie. that he 
restored him to his original dignity; this has been badly corrected 
into ‘Esarhaddon, a son é« Seurépas.’ The awkwardness of the text 
of Tobit is due to his direct dependence upon Ahikar, whose 
historical details he is trying to correct. We shall allow, then, the 
existence of the blunder in the order of the kings, in the earliest 
form of the legend? 


} [It turns out that the mistake is not as primitive as suggested, if we may judge 
from the Hlephantiné papyrus, which has the right historical order.] 

? The proposal to replace Zapynddév by Sargon is another suggestion for evading 
the difficulty. There are, however, too many places to be treated to make the 


correction likely: we must say with Sir Isaac Newton (Chronology, p. 282), ‘ Asser- 
hadon called Sarchedon by Tobit.’ 
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The other names which occur in the story of Ahikar do not 
appear in the book of Tobit; careful enquiry must be made 
whether they belong to the primitive form of the legend. They 
are (i) the name of Ahikar’s wife, (ii) the name of Nadan’s 
younger brother, (ii1) the name of Ahikar’s friend the executioner, 
(iv) the name of the king of Persia with whom Nadan intrigues, 
(v) the name of Ahikar’s slave, who is set to watch the imprisoned 
Nadan, (vi) the names of two boys who are trained to ride on 
eagles and build a castle in the air, (vil) the name of the criminal 
substituted for Ahikar at the time of execution. 

(i) In the latter part of the story of Ahikar, the sixty wives 
of the opening sentences are reduced to a single dominant figure 
of a very clever woman, who shares her husband’s counsels and 
assists his schemes. We are inclined to think that she does not 
belong to the original draft of the story. She is called in Syriac 
Ashfegani, »sXQzr’: and in Arabic (gars! or (ieee! which 
appear to be equivalent to the Syriac form. The Armenian has 
Abestan and Arphestan, and the Slavonic drops it altogether. 

(ii) Nadan’s younger brother appears in Syriac as Nabu- 
zardan, a correct Assyrian form, which may however be derived 
from II. Kings xxv.: in the Arabic we find Benuzarden which is 
a mere corruption of the foregoing, and Naudan. In the Vatican 
text of Tobit, there is a remote probability that he appears as 
Nasbas, but the identification is very uncertain. 

(iii) The executioner is known in Syriac as Yabusemakh, which 
is a corruption of Nabusemakh (the meaning of which may be 
‘Nebo has supported’), with which we may compare Ahisamakh 
in Ex, xxxi. 6. The Arabic arid Karshuni texts sometimes give 
the original form Nabusemakh, and sometimes show corruptions 
of it, as Ibn Samikh, or Ibn Samikh Meskin Kanti, where Meskin 
may have arisen out of Samikh, and Kanti may stand for an 


original Syriac »&a =my colleague. The Armenian has, in fact, 
« Abusmag, my comrade,’ In Slavonic he is simply ‘my friend, 


which supports the explanation. 
[The newly-found papyrus from Elephantiné solves the riddle 
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by giving us the Babylonian form Nebogumigkun, from which the 
Arabic forms can be at once explained.] 

It appears both from this case and the preceding one that 
the name of an Assyrian deity is involved: this may also be 
seen in the Aesop story, which makes the name of the exe- 
cutioner Hermippos; Hermes is, in fact, the Greek equivalent 
of Nebo. Cf Abulfaraj, Hist. Dynast. 11. ‘His name is 
Nebuchadnezzar, ic. Hermes speaks.’ We have here a powerful 
argument against the priority of the Aesop legends. 

(iv) The king of Persia is called, in S,, Akhi bar Hamselim, 
sasloocis t> »Aec, which the Arabic makes into ‘Achish, 
the son of Shah the wise’; I hardly know how to explain this 
curious form: perhaps the original reading was Ahasuerus. He 
is said in the Arabic to be the king of 

Alasl5 wpill 
ie. Persia and the Barbarians: Meissner had already conjectured 
that this should be corrected to Persia and Elam!; and in fact 
the Cambridge Syriac has Elam. 

This is further confirmed by the Slavonic version, which reads 
‘the king of Persia, Nalon,’ an independent corruption of the 
same phrase. The expression ‘King of Persia and Elam’ cer- 
tainly has an archaic look. ‘The trait is lost in the Armenian. 

(v) The name of the slave who writes down the reproaches 
which Ahikar pronounces over his nephew has also undergone 
a good deal of mutation. The Slavonic Vagubil has a primitive 
appearance, especially when we compare it with the biblical 
Abednego which is supposed to stand for ‘servant of Nebo’; and 
the suggested equivalence of Nego and Nebo is confirmed by the 
Arabic readings Nebubel and Nabuhal. 

In Armenian he appears as Béliar. 

We have, however, the suspicion that here also the name 
of the Assyrian deity is involved. 

(vi) The two boys who are trained to ride on eagles and 
build a castle in the air are called in Arabic copies Nabuhail 

1 p, 177, and ef. Lidzbarski, p. 13 note. 
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and Tabshalom; other copies omit them. The Syriac (8,) has 
Ubael and Tabshalam. In the Armenian they are absent and 
so in the Slavonic. Of these names the first seems to be 
added on the hypothesis that it is one of the flying boys that 
is set to watch Nadan. The second name is also suspect, as 
not belonging to the original draft of the story. For it appears 
to be borrowed from the Arabic version of the stories of Kalilah 
and Dimnah, where it has the form Dabshalim, and although the 
name has a Semitic cast, it is -of Indian origin. It appears in 
the Syriac Kalilah as Dabsharam, and Benfey has conjectured that 
this goes back to a Sanskrit Devagarman’. Burton, also, was 
struck by the similarity of these forms, and says ‘The sound bears 
a suspicious resemblance to Dabshalim in c. 1 of the fables of 
Pilpay (i.e. Kalilah and Dimnah?).’ 

It is, of course, quite conceivable that the episode of the 
flying boys may belong to the later developments of the story. 

(vii) The Cambridge Syriac gives a name to the slave who 
is executed in the place of Ahikar; he is called Manziphar. 
The Armenian gives this as Seniphar. The meaning of the name 
is not clear, nor is it certain that it is primitive. 

On reviewing these proper names, we shall be struck by the 
prominence of Assyrian influence, especially in the recurrence 
of the name Nebo. It is even possible that to the instances 
given above we should add Nadan as a worn down form of 
Nabudan. And the occurrence of such Assyriasms is the more 
remarkable in view of the fact that in Tobit all the names, or 
almost all, are compounds of El and Yah. We have also in 
Ahikar some significant allusions to the great god Bel, which 
should be set side by side with the references to Nebo. 

It may be asked, What are the actual deities referred to in 
Ahikar? In spite of the suggestion of Tobit that Ahikar is a 
relation of his, and therefore, presumably, a Jew, the suspicion 
which arises from the comparison of the versions iter se is that 


1 See Keith-Falconer, Book of Kalilah and Dimnah, pp. 270, 271. 
2 See Burton, p. 17. : 
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he is a polytheist: and that, just as the later forms of the story 
have reformed its revengeful ethics, so they have improved the 
theology of its hero. 

We find that in the Arabic version, the sage consults as- 
trologers, wizards and learned men, with regard to his childless 
condition, and is directed to pray to the gods. No special gods 
are named, but when we turn to the Armenian text we find 
that Ahikar ‘enters to the gods with many offerings, lights a 
fire, and casts incense thereon and presents offerings and sacrifices 
victims.’ ‘Then he kneels down and prays to the gods, as follows: 


‘O my lords, Belshim and Shimel and Shamin, command 
and give me male seed.’ 


Here it certainly appears as if there had been revision, on the 
part of the Syriac, in the interests of monotheism. The names, 
however, in the Armenian are perplexing: they do not seem to 
be bona-fide Assyrian deities, in spite of the appearance of Bel 
in composition. And this is the more remarkable because, in 
the Egyptian episodes, which one would be tempted on some 
accounts to regard as later developments, the Assyrian Bel is 
not only mentioned, but he is also very well defined. 

Thus we find in the Arabic that Haikar compared his master 
Sennacherib to the God of Heaven! (having previously compared 
Pharaoh and his nobles to Bel and his priests, and to the month 
of Nisan and its flowers). He (the God of Heaven) has power 
to prevent Bel and his nobles from going through the streets 
and sends storms which destroy the glory of Nisan. Lidzbarski 
has suggested that we have here an allusion to the procession 
of the statues of Bel and the other gods on the Assyrian New 
Year’s Day: an event which is commonly recorded on the Assyrian 
monuments, and in unauspicious times appears in the form ‘Bel 
came not forth.’ If this allusion is rightly recognised, the matter 
must be early, and this part of the Egyptian episode is justified. 


1 [The title ‘God of Heaven’ is found in thé book of Nehemiah, and we find it 
confirmed in the contemporary petition from Elephantiné, sent by Jedoniah and his 
companions to Bagoas the Persian governor. ] 
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It has an earlier flavour than most of the Biblical apocryphal 
allusions, and is so far removed from the puerilities of ‘Bel and 
the Dragon’ as to deserve to be assigned to an earlier date. 

One must not, however, assume of necessity that the allusions 
belong to the time of Nineveh or of Babylon. Bel and Nebo 
may occur at a much later date than that to which we refer 
the composition of the legend. Such names might be introduced 
by a story-teller, who knew the worship of Bel and Nebo as it 
continued to exist long after the fall of the great Mesopotamian 
monarchies. 

Thus we find in the Doctrine of Addai that the people of 
Edessa were converted to Christianity from the worship of Bel 
and Nebo; eg. p. 23, ‘Who is this Nebo, an idol which ye 
worship, and Bel whom ye honour?!’ p. 32, ‘They threw down 
the altars upon which they sacrificed before Nebo and Bel their 
gods’; p. 48, ‘Even the priests of Bel and Nebo divided with 
them the honour at all times.’ It seems to be admitted in this 
composition that the worship of Bel and Nebo had not been 
wholly expelled from Edessa by Christianity*. 

Still, on the whole, there are allusions in the story of Ahikar 
to Assyrian deities, which seem to have an early form and to 
betray a close acquaintance with Ninevite worship. The diffi- 
culty is in explaining the Armenian names; for we have in the 
two places to which reference has been made, in the account 
of Ahikar’s Egyptian visit, the following contrasts: 


(a) | 
Syriac. Arabic. Armenian. 
Bel. The idol Bel. The dig (or daemons). 
(0) 
(Erased.) The god of heaven. Belshim. 


1 The New Testament, also, has an allusion to Nebo in the name of Barnabas, 
and makes a spiritual translation of the name to suit the new faith. 

[The references to Bel and Nebo in the Doctrine of Addai can be paralleled from 
the Acts of Sharbil: ‘ All the gods were brought together and decorated and set up 
in honour, both Nebo and Bel, together with their companions.’ The very name 
of Sharbil encloses that of the deity, just us the name of Barnabas does. | 
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Perhaps the confusion arises from the removal of the name of 
Bel, and the substitution of some more general or more orthodox 
name; is it possible that Belshim arises out of an attempt to 
correct Bel into ‘Lord of Heaven’? If so, we should have to 
restore the name of Bel in two places in the Armenian, and this 
would also have the effect of restoring it in the Syriac and Arabic 
parallels. The story would, then, be definitely polytheistic, not 
only in the Egyptian episode, but from the very commencement ; 
and we should have a better reason for the non-canonisation of 
the story than the imperfection of its ethics. But even if, as 
seems probable, Belshim be allowed to stand in the second passage 
of the Armenian, and be equated with the ‘ god of heaven,’ there 
is still a polytheistic element left in each of the versions in the 
first of the passages referred to: nor is it easy to see how the 
charge of polytheism is altogether to be evaded. 


CHAPTER IV 


OF CERTAIN OBSCURE ALLUSIONS TO AHIKAR 1N 
GREEK LITERATURE 


WE now propose to enquire whether anything is known of 
Ahikar in Greek literature, and whether such allusions to him 
as can be detected imply a knowledge of the legend. 

The most important passage is undoubtedly one in Clement 
of Alexandria, who tells us that the Greek philosopher Demo- 
critus had made a study of the Babylonian ethics, and had 
incorporated with his own writings a translation of the pillar 
of Akikar. As the passage is generally understood, Clement 
is taken to say that we can convict Democritus of plagiarism by 
observing the way in which he prefixes ‘thus saith Democritus’ 
to his own writings: meaning, as I suppose, that the appropriated 
matter can be isolated from Democritus’ own ethical collections. 
He goes on to speak of Democritus’ pride over his travels and 
his visits to Babylon, Persia and Egypt. In these travels he 
came across and translated ‘the pillar of Akikar” But here is 
the passage itself for reference’: 


Anpoxpitos yap Tovs BaBvrwvious Aoyous HOvKods TeToinras. 
Aéyeras yap THv “AKixapov otHAnv EppnvevOcioay, Tots 
Slows cuvtdEas cvyypaupaci. Kdotw emionunvacba Tap’ 

‘’ fal , / f ’ ‘\ ei \ \ 
avtov, Tade Aéyee Anudxpitos, ypadovtos* Kai wv Kal rept 
adrod, 7 ceuvuvomevos pnoi Tov éml TH ToAvmabig. 


1 Clem. Alex. 1 Strom. ed. Potter, i. 356. 
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Now it is not easy to find out what Clement means by this. 
How could Democritus have made Babylonian discourses? And 
who is Akikar from whose pillar he translated and stole? And 
how is the composition or transference of the ethical discourses 
indicated by Democritus ? 

It seems clear from the whole trend of Clement’s argument 
on the theft from barbarian philosophers by the Greeks, whom 
a wise man described to Solon as ‘aye children,’ that he is 
charging Democritus as well as Solon and Pythagoras with appro- 
priating the ideas and language of other races and teachers. 

But can wezointas bear this meaning? It is not easy to 
admit that it can. It therefore seems to us that, (if we do 
not emend to mepiroveiras), either 74Ocxcovs is an error of the 
text for (dccovs, or that some word like iS:cods has dropped 
out after 7O:x0vs. So that it means ‘Democritus has made the 
Babylonian [ethic] treatises [his own],’ for he incorporates the 
column of Akikar with his own writings and prefixes the words 
‘Thus saith Democritus. Such a proceeding is certainly ‘flat 
burglary, to be classed along with the Greek thefts from Moses. 

The objection to this reconstruction of the passage! would 
seem to lie in the fact that it has already been quoted by 
Eusebius from Clement in the Praeparatio Evangelica in the 
words cai Anucxpitos 5€ ért mpdtepov Tos BaBvdAwvious Aoyous 
HOtKovs TerrovjoOar A€yeTas?: so that the error would have to 
be older than Eusebius. Probably we can overrule this objection 
by admitting the antiquity of the error; and then we find that 
we have made excellent sense of a difficult passage by the 
suggested restoration. Since the writings of Democritus are 
certainly ethical, we incline to believe that a word has dropped 
after 7@ucovs. The sayings of Ahikar might well be described 
as Adyo BaBvdwvior HOvxot, and then we identify readily the 
Akikar of Clement with the hero of our legend. 


1 T see that my suggestion has been in part anticipated by Cobet, who proposes 
to replace #Ocxovs by lélous. 
2 Lib. x. o. 4. 
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It is a remarkable fact that not only Clement, but also Theo- 
phrastus and Strabo, seem to know something of a man or a 
book which is in singular agreement with the name of the hero 
of our tale. Thus Diogenes Laertius! tells us that Theophrastus 
composed inter alia a book which is called "Axiyapos: and Strabo 
in recounting famous persons of antiquity who had ‘mantic’ 
gifts enumerates wapa tois Bootopavois Ayaixapov. The names 
are closely related to the name in the book of Tobit; and we are 
inclined to think that they represent one and the same person, 
and that the story and teaching of Ahikar had early penetrated 
into Greece’, 

But how, it will be asked, could so early a writer as Demo- 
critus be thought to have borrowed ethical precepts from an 
Assyrian sage, unless we were to assign an extraordinary antiquity 
to Ahikar, and give a reality to the romance concerning him and 
to his ethical precepts which is not warranted either by the 
document itself or by the character of the Apocryphal products 
with which it is associated ? 

But the error in this case lies in the other direction, viz. in 
taking Democritus too seriously. Of the writings which circulate 
under his name, and of the sayings ascribed to him, many are 
falsely inscribed. It was easy to refer ethical precepts to the 
greatest of the Greek ethical teachers. We must not assume 
that, because. Clement of Alexandria assigns a work to Demo- 
critus, he was necessarily responsible for it. All that we are 


1 Lib. v. ¢. 50. 

2 It will be objected (a) that Boowopavos is not » proper description for Ahikar: 
(b) that there is no mention of any pillar upon which his sayings were inscribed, in 
any of the versions that have come to light. The force of these objections may 
be diminished by remarking, (a) that Boowopavois is probably corrupt, (b) that 
although there is no mention of any pillar in the eastern forms of the story, the 
Aesop legends represent king Lykéros as ordering a golden statue to be erected to 
Aesop, and they also say that after Aesop had been killed by the Delphians, the 
oracle required them to propitiate the gods by setting up a pillar to his memory 
(orpdyy avéornoav). 

[The objection (a) is sustained, for, as Frinkel suggests in Pauly-Wissowa, s.v. 
Borsippa, we should read Bopormyvés and regard Ahikar as a genuine Babylonian 


from Borsippa.] 
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entitled to say is that certain works, especially collections of 
gnomic sayings, passed under his name. Clement, indeed, may 
affirm that amongst these sayings are certain passages taken 
by Democritus from the column of Ahikar, but that is merely 
Clement’s criticism of the work. 

In any case the modern philosophical writers do not regard 
the ethical work referred to by Clement as a genuine work of 
Democritus. Natorp, who is the best editor of the Democritean 
Fragments, says of the book in question that it is certainly not 
genuine, and he refers for confirmation to Miiller, who in his 
Fragments of Greek Historians had expressed a similar view. 
There is, therefore, no reason why the question of the relative 
dates of Democritus and Ahikar should preclude us from iden- 
tifying the hero of our legend with the writer on ethics to whom 
Clement, Strabo and Theophrastus refer. Ahikar is certainly, 
for the ancient world, a great teacher of ethics. As a result of 
the increasing intercourse between East and West, his precepts 
as well as his story penetrated into Greece. All that we really 
want is a little more evidence that sayings like his passed 
current in Greek collections, and that there are traces of their 
circulation under the name of Democritus. 

In this direction, our first inspection of the Greek gnomic 
collections, and of Democritus in particular, is likely to be dis- 
appointing, for the sayings of Ahikar are Biblical in character and 
Semitic in tone, whilst those of Democritus are fundamentally 
Greek. But a little closer study finds some curious points of 
contact between the two systems. 

We observe that Democritus frequently appears in collections 
of gnomic sayings as Democrates, and that, from similarity in the 
names, the latter often appears in the form Socrates’. 

In the Aethiopic Book of the Wise Philosophers we have a 
collection of sayings, translated from the Arabic into the Aethiopic, 


1 e.g. Cornill’s Book of the Wise Philosophers from the Aethiopic contains an 
unknown Greek (?) proverb, which in his Frankfort Codex is ascribed to Socrates, 
but in the Tiibingen copy to Demokrates: see Cornill, p. 34. 
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with names of authors attached. This Arabic collection is based 
either wholly or in part upon a Syriac collection which underlies 
it. For it opens with a long preface, of which the first words 
are: 

‘In the name of God, the compassionate, the merciful, in 
whom is our confidence and our help, we begin with the 
help of our Lord Jesus Christ to write the book of the 
wise philosophers ete.’ 

Here it is easy to see that a Moslem formula has been 
superposed upon the common preface of the Syrian scribes, as it 
occurs in hosts of Mss.; the collection is, therefore, either wholly 
or in part, from a Syriac base. 

Amongst the sayings we find fifteen sayings of Ahikar to 
Nadan, which the reader will find printed below: they agree 
closely with those in the edited stories and may all be accepted as 
belonging to the ethics of Ahikar. 

The second of these sayings will be found ascribed to De- 
mocrates in Shahrestani}. 

The thirteenth of the sayings runs as follows: ‘It is better to 
stumble with the foot, than with the tongue; and do not utter 
any discourse with thy tongue before thou hast taken counsel 
with thyself’ The first half of the saying is ascribed to Socrates 
in the collections of Maximus’. 

It is not improbable that the saying has found its way into 
the Parallels of Maximus from a Democritean collection. But as 
it occurs in the sayings of Ahikar, in Ethiopic and in Syriac, in 
Arabic and Slavonic, we have a suspicion that there is a coincident 
ascription of the saying both to Democritus and to Ahikar, and 

1 Ed. Cureton, p. 306, the proverb in question being, ‘the tail of a dog gives 

him meat, his voice gets him blows.’ 

2 No. 940. In the collection of Pearls of Rabbi Solomon Ibn Gabirol, the 

saying is given in an anonymous form, as follows: 

No. 357. ‘He was wont to say, A slip of the tongue is more dangerous than the 

slip of the foot, for the slip of the tongue may cost thy head, whilst the slip of the 
foot may easily be cured.’ 


[We shall see presently, when we come to discuss Smend’s criticisms, that there 
are a number of further coincidences with Shahrestani.] 
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that in the proverbial wisdom of the latter it is one of the 
primitive elements. 

While, then, we have not sufficient evidence to decide finally 
the question of Democritean thefts from Ahikar, enough has been 
said to establish some probability that Clement of Alexandria did 
actually refer to sayings of Ahikar, which he found paralleled in a 
pseudo-Democritean collection. The supposition has the merit of 
simplicity and explains most of the obscure allusions in the Greek 
writers referred to above. 

But this must not be taken as suggesting that Ahikar was 
a real person. The circulation of the story in which he is the 
leading figure, and the separate circulation. of his maxims, are 
sufficient to explain his celebrity. He is as substantial as Tobit, 
but not more so; the two creations stand or fall, historically, 
together. 

Origen, also, seems to have. known something about Ahikar, 
though we are not able to affirm that his allusions go beyond the 
references in Tobit. In his famous letter to Africanus, on the 
question of the canonicity of. the story of Susanna, in reply to 
critical objections made by Africanus, he urges that the captive 
Jews may really have become wealthy and influential, as they are 
represented to be in Susanna, for we have the parallel cases of 
Tobit and Achwacar. Here he seems to be referring to the book 
of Tobit. The question, however, will arise, whether in the context 
he betrays any knowledge of Ahikar outside the book of Tobit? 
I think not. Yet it is certainly curious that, a little earlier in his 
argument, he tries to explain the punishment of the Unfaithful 
Servant in the Gospel (which we shall presently show to have 
been influenced by Ahikar), with its perplexing dvyoropuyoes 
avrov, and says that this punishment is inflicted by angels in the 
next world. As we shall see it is this very story in the Gospel 
that is so remarkably illustrated by the Ahikar legend. But 
Origen appears to have been led to it by the language in Susanna 
(cxioev ce), and not by any reflection upon the coincidences 
between Ahikar and in the New Testament. We cannot, then, 
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affirm that the knowledge of Ahikar which Origen had goes 
beyond that which is contained in the book of Tobit. 

Before leaving this part of the subject, we draw attention to 
two further references to Ahikar, one from the West, and the 
other from the East. The first consists of certain allusions in the 
recently published Miscellanea Casinese. The passage occurs in a 
tract entitled Inventiones nominum from a St Gall codex, No. 130 
(Saec. viil.). 

Duo sunt Nadab, unus est Nadab filius Aaron, alius Nadab 

Tubia qui vivum obruit Achia Caroneum qui se nutrierat. 


Correct the text to Nadab in Tubia (cf. Azaria in Tubia which 
occurs a little later); and for Achia Caronewm read Achiacarum 
eum. There is nothing in this passage that goes beyond the book 
of Tobit, and it is to Tobit that the writer expressly refers. The 
Latin of Tobit actually has vivum deduait and qui eum nutrivit. 
It does not, therefore, appear that any fresh source of information 
has been combined with the book of Tobit+. 

The Eastern reference is in the Lexicon of Bar Bahlul, and 
does not seem to depend directly upon Tobit, but upon the 
Syriac and Arabic version of Ahikar. A copy of this lexicon 
in my possession contains not only the ordinary Syriac and 
Arabic glosses, with some added ones, but it has also a series of 
Armenian glosses in Syriac characters, In this Ms. we have a 
Syro-Armenian gloss to the effect that Ahikar (taser) is the 
vizier of a king named Haikar (tas). Here the Syriac legend, 
as well as the Arabic, has been drawn upon: as is shown by the 
double spelling and by the allusion to his position as vizier to the 
king. 

We shall now pass on to discuss the relations between Ahikar 
and the books of the Old and New Testaments. 


1 [A reference should be made to the mosaic of Monnus at Tréves, where Ahikar 
appears as a well-known sage: the restoration Acicarus from the legible ...icar... is 
due to Studemund. See Jahrbuch des Kaiserl. Deutschen Archiol. Instituts, Bd. v. 
1890, pp. 1—5. See also B. Lewis’ paper on the Mosaic of Monnus, p. 12, § v.] 

2 This is the first ms. I have ever seen of Armenian written Syriacé. 


CHAPTER V 
OF THE STORY OF AHIKAR IN RELATION TO TOBIT 


WE now proceed to examine how the legend of Ahikar stands 
in relation to the books of the Old and New Testaments, so as to 
give it its proper chronological position amongst them, and to 
determine from what books, if any, it makes quotations, and by 
what books it is itself quoted. We have in part anticipated this 
enquiry in the discussion of its connexion with the book of Tobit. 
Let us take up the thread of the argument again at this point. 

The main reasons for assuming the priority of the story of 
Ahikar to that of Tobit are, briefly, as follows. 

It has been shown, by a study of the names, that the same 
persons are intended in the two legends; and it is clear that the 
allusions in Tobit to Ahikar and Nadan imply that the legend of 
Ahikar was known to the author of Tobit, and the only question 
is whether this legend was in its written form or in a traditional 
and oral dress. 

Now it is very difficult to see why Tobit should have thrust in 
these allusions to Ahikar, which do not really affect his story and 
are not involved in it by any link of necessity, unless the story 
had been before the mind of the author of Tobit as a literary 
model. 

Does the placing of the two stories side by side justify us in 
believing that one of them was the model of the other, and that 
they are almost a pair of companion pictures ? 


We may answer this question by pointing to the remarkable 
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parallels in structure in the two books and to cases in which 
obscurities in Tobit are explained by the parallels in Ahikar. 

Each story has a moral purpose (as all good stories ought to 
have), Tobit serving to prove that almsgiving is one of the highest 
virtues, and pays the highest dividend, while Ahikar is written to 
show how evil comes to him that evil devises. 

In the story of Tobit, the departure of the young man to go 
to Media is made the opportunity for a little treatise on ethics: 
the section begins c. v. 5, as follows: 


‘All the days do thou remember the Lord our God; and 

transgress not His commandments’ 
and it ends ec. v. 19, 

‘And now, my child, remember my commandments and let 
them not be blotted out of thy heart.’ 

The parallel section in the ethics of Ahikar begins, 

‘My son, listen to my speech, follow my opinion, and keep 
my words in remembrance}. 

The parallelism in the treatment is sufficiently evident. But 


there is a closer parallel in the fact that there is common matter 
in the two ethical sections referred to: we may compare 


Tobit iv. 17 with Ahikar. 
‘Pour out thy bread on the graves ‘My son, pour out thy wine on the 
of the righteous, and do not giveitto graves of the righteous, rather than 
sinners? drink it with evil or common men3.’ 


1 In the Armenian the injunction is at the end of the ethical tract as it is in 
Tobit, and runs thus: 

‘Son, receive into thy mind my precepts, and forget them not.’ 

In the Arabic it stands at the head of the section, as in the Syriac given 
above : 

“O my son, hear my speech and follow my advice and remember what I say.’ 

2 A number of authorities for the text of Tobit have the advice in the form 
‘Pour out thy bread and thy wine, which is perhaps an attempt to correct the 
incongruity in the language of Tobit. Ball suggests an original Hebrew, ‘ Portion 
out (which might be misread pour out) thy bread and thy wine in the midst of the 
tighteous’; which restoration is condemned by the parallel in Ahikar. 

3 The Armenian drops the reference to the ‘graves of the just,’ but the Syriac 
and Arabic texts support it, and it must certainly be retained. 


L, A. g 
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The comparison between the two texts shows the sense in 
which Tobit is to be taken. The sentence in Tobit looks like a 
senseless modification of the corresponding one in Ahikar. For 
the word ‘pour out’ is not proper with ‘bread,’ though it is 
justified by the parallel in Ahikar. 

In the last words of Tobit, we find him telling his son that 

Tob. xiv. 10. ‘Nadan went down into darkness. Manasses 

[l. Ahikar] did alms and was saved from the snare of death 
which Nadan laid for him. Nadan, however, fell into the 
snare and perished.’ 

Turn back to Tobit’s famous and much-disputed ethical 
precept : 

Tob. iv. 10. ‘Alms doth deliver from death, and will not suffer 

thee to come into darkness.’ 

_ A comparison between the two passages shows that the ethical 
precept of Tobit is deduced from and confirmed by the experience 
of Ahikar and Nadan. The keynote of the Tobit legend is found 
already struck in that of Ahikar. Thus the intimate connexion 
between the two books is brought out. The ethics of Tobit 
presuppose the experience of Ahikar, just as we have shown above 
that they presuppose his teaching’. 

Perhaps it will be objected at this point that there is no reason 
for Tobit’s crediting the good Ahikar with the virtue, the saving 
virtue, of almsgiving, when the extant legends of Ahikar say 
nothing on the point. 

If the omission in the romance of the detail which Tobit 
suggests were really established, one thing would at all events be 
clear, viz. that Ahikar was not written to explain the allusions in 
Tobit: for in that case the leading sentiment in the book has been 
neglected. So that we should not have banished the theory of 
the priority of Ahikar by granting the fact of the omission 
referred to. It could still be held that the prominence which is 
given to the virtue of almsgiving in Tobit has been artificially 


1 The argument of Tobit that ‘alms deliver from death and darkness’ becomes 
generalised in Sirach xxix. 12, ‘ Alms,..shall deliver thee from all affliction.’ 
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projected back upon the earlier story, and the doctrine of charity 
has been made the link between the two compositions. Such 
literary artifices are common enough and would suffice to explain 
the apparent omission in what is suspected to be an earlier 
document. 

But is it so certain that there is no reference to almsgiving in 
Ahikar? The allusions of Tobit to his story contain a number of 
details which are evidently parts of a well-established tradition. 
‘Remember how Nadab handled Ahikar,’ &c. And it may be 
questioned whether we have a right to detach the statements 
concerning almsgiving and say of them that these are due to the 
literary invention of Tobit while the remainder are taken from his 
sources. 

The true solution of the difficulty lies in the denial of the 
preliminary assumption that there is no mention of almsgiving in 
Ahikar. May not almsgiving have been replaced by some other 
term? The students of the New Testament are aware of the 
confusion which exists in the early texts of the Gospel over the 
word €Aenwootvy ; such, for instance, as gives rise to the variation 
in Matt. vi. 1 where éAenwoovvy is the equivalent of an Aramaic 
mpas (= alms or righteousness). 

Now in the Old Testament it is only slowly that the equiva- 
lence of alms and righteousness becomes sensible. It may be 
detected, however, in Ps. exii. 4, ‘He is gracious and full of com- 
passion and righteous, ie. charitable. And in the book of Daniel 
(which belongs to the same period as the two romances which we 
are discussing)’ we have the perfect equivalence, ‘Break off thy 
sins by righteousness and thy iniquity by showing mercy to the 
poor. And we cannot say that the Greek translation of mp by 
€henuoovvy belongs to a later age than that of Tobit, seeing that 
the rendering is found in the Septuagint, in the Pentateuch, which 
is probably as old as Tobit itself. And in the text of Tobit we 
have the convincing proof that édenuocdvn really means alms, as 


4 [Ahikar must be older than Tobit and Daniel, if we may judge from the 
Elephantiné papyrus.] 
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in such passages as ‘Give alms of thy substance’ iv. 7; ‘If thou 
hast abundance, give alms accordingly’ iv. 8; ‘Alms is a good 
gift’ iv. 11; ‘It is better to give alms than to lay up gold’ xu. 8 
(which verse immediately precedes the statement that ‘alms doth 
deliver from death’). In Tobit, therefore, we have, in all probability, 
an equivalence between the primitive API¥ and €Aenpoovyn'. 

The equivalence being established, we have now to examine 
whether in any passage of Ahikar there is a suggestion of a 
confusion between ‘righteousness’ and ‘alms.’ 

The Syriac tells us as follows : 

‘My son, I set thee upon the seat of honour; and thou hast 

dragged me down from my seat; but as for me my righteous- 


ness (shai) saved me.’ 

And again: 

‘My son...thou didst beat my servants who had not done 
foolishly: and according as God kept me alive on account of 
my righteousness (sas), so he will destroy thee on 
account of thy deeds.’ 

We have only to imagine that this translation is meant to 
represent a Hebrew mp and then we have the complete ex- 
planation of what Tobit meant in his references to Ahikar; and 
we may be confident, in view of the proved consanguinity and 
contemporaneity of the two stories, that Tobit has given the right 
interpretation. 

The parallel between ‘alms doth deliver from death’ and ‘God 
kept me alive on account of my almsgiving’ would be so close that 
there would be no residual obscurity in Tobit’s references. 

If further proofs were wanted of the literary parallelism 


1 Once or twice in Tobit, We actually have a double translation of the original 
Hebrew : e.g. xii. 9, of rovodvres éXenuootvas kal Sixatootvas; and cf. xiv. 11, tere rl 
ehenuogivy more kal dixacoovvn pverar: where, if the text be right, there should be a 
strong stop after ducatocivy. Cf. also Tob. ii. 14, rod elow al édenuootyat cov Kal al 
dtxatocvvat cou; 

[Proverbs xi. 4 appears to be conclusive in favour of the foregoing explanation : 
‘Riches shall not avail in the day of wrath, but righteousness (APT) shall deliver 
from death’: observe the parallelism.] 
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between the two stories, we might draw attention to the fact that 
each of the two tales is an autobiography. ‘I Tobit’ is the 
nucleus of one tale, ‘I Ahikar’ of the other. Some of the forms 
of the latter story obliterate the peculiarity, but it can readily be 
restored by a comparison of the different versions. 

At the close of the book of Tobit the story adds a hymn of 
praise which Tobit wrote (éypawev mpocevynv), and this, with 
some ethical advices from Raphael the angel, and a few supple- 
mentary counsels of father to son, ends the book. 

At the close of Ahikar, we have a series of anathemas on 
Nadan, which are also to be committed to writing; ‘ Write every 
word that I shall say to the foolish Nadan.’ The parallelism is 
not, however, so close at this point as might have been expected. 
It is characteristic of compositions of this kind to insert a psalm 
or a prayer or an ethical tract; such parts of the story need not be 
original, provided that they can be handled so as to be picturesque. 
Compare, for example, Jonah’s prayer in the belly of the fish, 
(probably a psalm older than the book of Jonah,) or the Song of 
the Three Children, which is a similar adaptation of earlier matter. 
One desiderates something of the kind in Ahikar. There ought 
to have been a prayer of Ahikar when he was in the pit, to match 
Tobit’s prayer. It should have been, in structure, something like 
one of the imprecatory Psalms. We shall see, presently, that 
there are linguistic parallels between Ahikar and certain of the 
Psalms, which go far to invite the suggestion that an actual 
prayer of Ahikar may possibly be extant in the Psalter. For the 
present it is sufficient to say that it would add greatly to the 
proved consanguinity of Tobit and Ahikar, if such a document 
could be found and restored to the text. 

Reviewing our examination of the literary structure of the 
two books, we may say that we have proved them to be a pair of 
companion pictures, and we have given a good many reasons for 
believing that Ahikar is the earlier work of the two. 

A residual difficulty lies in the apparent reference on the part 
of Tobit to experiences of Ahikar which are not recorded in our 
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recovered texts. Tobit says that, in his blindness, Ahikar main- 
tained him until he went to Elymais. Dr Dillon suggests that 
the Hebrew of Ahikar contained a word meaning ‘hiding-place’ 
(aby = to hide), which has been misunderstood as the name of a 
place. It certainly would be a much better reason why Ahikar 
left off his care of Tobit, if he were in a hole underground, than 
if he had merely gone on a journey from Nineveh to Elymais. 
We may accept this explanation for the present’. 


1 At the same time I am not quite easy on the point. May not Ahikar have 
taken a long journey, which may have been the first occasion on which Nadan 
began to misbehave and to beat the men and the maids? It will be noted that the 
Gospel, in a passage certainly inspired from the story of Ahikar, prefaces the 
beating of men and maids by a statement of the absence of the lord of the house 
on a journey and the assumption on the part of the wicked servant that his master 
delays his return. If such an incident once formed a part of the earlier sections in 
Ahikar, we might agree with Tobit in sending Ahikar to Elymais, and find one 
more phrase caught up from the legend in the Gospel. But here, perhaps, we are 
in the region of pure speculation. So, for the present, let Dr Dillon’s ingenious 
explanation hold the field. 

[The foregoing criticism has largely been justified by the discovery of the papyrus 
fragments from Elephantiné, to which we give special attention lateron. Certainly 
the discovery of an Aramaic story of Ahikar in the fifth century before Christ 
reverses entirely the judgment of those critics who laboured so hard to prove that 
Ahikar was a late composition, inferior in date to Tobit.] 
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ON THE RELATION OF AHIKAR TO THE BOOKS OF THE OLD 
AND NEW TESTAMENTS 


ASSUMING then that the previous investigations have rightly 
classed Tobit and Ahikar together, and have rightly given the 
earlier place to the latter of the two books, we must examine 
into the general relations that subsist between Ahikar and the 
books of the Old and New Testaments. It is generally conceded 
that the book of Tobit was written not later than 100 B.c., and 
perhaps as early as 150 B.c. So that we can hardly place Ahikar 
later than 150 B.c., and may have to set it even earlier. [Our 
singularly modest claim for an early date of Ahikar looks almost 
absurd in the light of the recovered papyrus: we asked for at least 
the second century B.C. and have been rewarded with documentary 
evidence of the fifth century!] What books would most likely 
have influenced a legend produced at such a time and in such 
a quarter? If we may judge from the case of Tobit the answer 
would be readily given; for Tobit is under the influence of the 
prophets. Amongst his references to them will be found direct 
quotations from Amos, a direct allusion to Jonah’s prophecy over 
Nineveh, and some passages on the future splendour of Jerusalem 
which go back to Isaiah. It is curious to remark that in Ahikar 
the coincidences are chiefly with the Wisdom books; the general 
resemblance between the ethics of Ahikar and Proverbs, Ecclesiastes 
and Sirach has been observed by earlier students. The form into 
which the ethical precepts are cast, each sentence of the teaching 
beginning with a téxvov pou, is the same as is found in Sirach, and 
in the Teaching of the Twelve Apostles. It is the old-world way 
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of teaching amongst the Jews. It will be a question whether, in 
all the cases referred to, the borrowing is on the side of Ahikar. 
In the case of coincidences with Sirach, for example, it is a question 
whether the priority is not with Ahikar. Take, for instance, the 
case referred to above, where Sirach teaches that ‘ alms will deliver 
from all affliction.’ The form is a modification of what we find in 
Tobit, to the effect that alms delivers from death and darkness, 
and these terms refer to the experience of Ahikar. 

What seems certain is that there is common matter in Sirach 
and Ahikar. For instance, in Sir. iv. 26 we have yx) Biafou podv 
motapuov, for which the Syriac of Sirach has ‘do not stand up 
against a fool’: the critics advise us to read, not bss, a fool, but 

m3, a river. In Ahikar we have the precept ‘not to stand 
against a river in its fulness!’ 

More striking still is Sir. xxii. 14, 15, ‘What is heavier than 
lead, and what is the name thereof, but a fool? Sand and salt 
and a mass of iron is easier to bear, than a man without under- 
standing*.’ This finds a parallel in Prov. xxvii. 3, ‘A stone is heavy 
and sand weighty: but a fool’s wrath is heavier than them both,’ 
But a much nearer parallel is found in Ahikar, who tells us, ‘My 
son, I have carried salt and have removed lead; and I have not 
seen anything heavier than that a man should pay a debt that he 
did not borrow. My son, I have carried iron and have removed 
stones, and they were not so burdensome to me as a man who sits 
in the house of his father-in-law.’ It is difficult to settle priority 
in such cases: nor are we much helped by the parallels in the other 
versions, besides the Syriac from which we quoted above. The 
Armenian has, ‘Son, I have eaten endive and J have drunk gall, 
and it was not more bitter than poverty. I have lifted salt and I 
have lifted lead, and it was not heavier than is debt. I have 
lifted iron and I have lifted stones upon my shoulders, and it was 


1 [The parallels between Ahikar and Sirach will be found collected in Nau’s 
edition.] 

® [As this saying is in the papyrus, in a closely-related form, we need not doubt 
that it is a part of the original, and that Sirach has taken it from Ahikar.] 
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better for me than to dwell with the ignorant and the foolish.’ 
Of this sentence the first part is preserved in the Arabic in the 
form, ‘O my son! I have eaten a colocynth and swallowed myrrh, 
and I have found nothing more bitter than poverty and scarcity’ 

But the latter part of the saying is wanting in the Arabic. 
The Slavonic, however, preserves both parts in a somewhat 
simpler form. It does not, then, seem likely that these sentences 
have come into Ahikar through copyists: they must be primitive : 
and the only question will be which of the two, Sirach and 
Ahikar, has influenced the other. Perhaps it will be better to 
leave the question open, until we have more light on the first 
form of the sayings of Ahikar: he might reasonably object to our 
laying on him the burden of a debt to Sirach which he did not 
really owe. The parallelisms, however, should be carefully noted. 

[Here again our editorial modesty has been abundantly re- 
warded: for we have amongst the papyrus fragments sufficient 
evidence to show that the sayings we have been discussing have 
parallels in the fifth century document !] 

A similar coincidence of thought and expression between 
Ahikar and the book of Proverbs should also be remarked: most 
of those who have written on Ahikar’s gnomic sayings have drawn 
attention to it. This parallelism becomes peculiarly striking in 
the closing words of Ahikar’s teaching. For at this point we 
appear to strike a fresh stratum of sayings: the. text contains 
sentences in the manner of the prophecy of Agur in Prov. xxx., 
in which the characters, persons and things are arranged in 
numerical groups: e.g. in Prov. xxx. 21, ‘For three things the 
earth is disquieted and for four which it cannot bear’: and Prov. 
xxx. 24, ‘There be four things which are little upon the earth, 
but they are exceeding wise, &.’ Compare with this the follow- 
ing sentences from the Cambridge Syriac: ‘There are four things 
together, which no king can stand’...; ‘there are four which 
cannot remain hidden.’ 


1 The exchange of myrrh and gall can be illustrated from the Gospels. 
L, A. h 
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These sentences do not occur in the Armenian, but in the 
place of them we find a number of similar groups such as, ‘ Four 
things increase the light to men’s eyes’: ‘ four things bring tears to 
the eyes’: ‘four things improve a man’s banquet’: and what is 
remarkable in these groups is that they are expressly said, in the 
Armenian, to be taken from a separate collection, entitled 

‘The questions of the king’s sons and the answers of Khikar.’ 

The king’s sons are named, they are Houday and Baliayn, and 
here we are able to throw light upon the mysterious Ithiel and 
Ucal, who are spoken of in Prov. xxx., to whom Agur addressed 
his epigrams. Evidently they are two inquisitive young gentle- 
men, who serve to bring out the wisdom of the sage and are 
probably a king’s sons. Viewed in this light, we can get rid of 
some of the perplexities which ancient and modern translators and 
commentators have found in the passage. Agur himself is a kind 
of double of Ahikar, and the compositions referred to may be 
classed together. It seems likely, then, that the extant versions 
of Ahikar present us with fragments from more extended col- 
lections. And of the consanguinity of such collections with the 
Biblical Proverbs there can be no doubt}, 

Another difficult question is the connexion between Abikar 
and certain of the Psalms. In the present day, when the Psalter 
is in process of critical disintegration, and its authorship is being 
redistributed, we are able to apply a freer criticism to the matter 
of the Psalms, and to allow a longer chronology to the whole 
collection. David no longer divides the authorship with Moses 
and Asaph. There is, therefore, nothing unreasonable in a sug- 
gestion made above that amongst the Psalms there may be a lost 
Psalm or prayer of Ahikar. We are, to be sure, in the region of 
pure conjecture, and all that we can say with certainty is that 

1 Jerome takes Agur to be the equivalent of compiler, and renders the word 
‘Congregans,’ If we could only be sure that he was right, we could use the 
interpretation of Hebrew names, which makes the same translation for Asaph. 
We should then be able to connect Agur and Asaph together, as we shall 


presently be obliged to do with Ahikar and Asaph. But this is again mere specu- 
lation. 
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there are a number of Psalms, of a vindictive type, which are 
singularly appropriate to the condition of Ahikar in the pit, and 
one or two which are curiously coincident with his language in 
the legend. that has come down to us. And these coincidences, 
while they do not suffice for more than suggestions of the literary 
fitness in the story of a Psalm or prayer of the distressed sage, 
are abundantly sufficient to prove the Hebraistic character of the 
original document from which our extant versions are derived. 
So that we gain something, even by the perilous practice of 
speculating. 

The best way of studying the parallels in thought and lan- 
guage between Ahikar and the Psalms, is to take a special Psalm, 
say the 141st, and read it in the light of the recovered legend. 
We may compare as follows: 


Psalm cxli. 4. 

‘Incline not my heart to any evil 
thing, to practise wicked works with 
men that work iniquity, and let me 
not eat of their dainties.’ 


Psalm cxli. 5. 

‘Let the righteous smite me: it 
shall be a kindness: and let him 
reprove me: it shall be an excellent 
oil which shall not break my head.’ 


Ahtkar. 
‘O my son, be not neighbour to 
the fool, and eat not bread with 
him.’ 


Ahikar. 
‘O my son, let the wise man beat 
thee with a rod: but let not the fool 
anoint thee with sweet salve.’ 


or comparing the text of the LXX., 


‘The righteous shall chastise me 
in mercy, and confute me: but let 
not the oil of sinners anoint my head.’ 

Psalm cxli. 10. 


‘Let the wicked fall into their own 
nets, whilst that I withal escape.’ 


Ahikar. 

‘For he who digs a pit for his 
brother shall fall into it; and he 
who sets traps shall be caught in 
them.’ 


Whether, then, the Psalms contain an actual memorial of 


Ahikar or not, the coincidences in thought and expression are a 
very strong argument for a belief in the original Hebrew structure 
of the story. 
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We will now leave the discussion of the connexion between 
the legend of Ahikar and the Wisdom books and the Psalms, 
having established that there is between them a good deal of 
common matter and a good deal of similar expression. We turn 
now to a book which appears to belong to the same time and to 
the same region as Ahikar, in search of more exact coincidences. 
We refer to the book of Daniel. 

First of all there are a good many expressions describing 
Assyrian life, which appear also in Daniel and may be a part of 
the stock-in-trade of an Eastern story-teller in ancient times. I 
mean such expressions as, ‘O king, live for ever!’ ‘I clad him in 
byssus and purple; and a gold collar did I bind around his neck.’ 
(Armenian, p. 25, cf. Dan. v. 16.) More exact likeness of speech 
will be found in the following sentence from the Arabic version, in 
which Ahikar is warned by the ‘magicians, astrologers and sooth- 
sayers’ that he will have no child. Something of the same kind 
occurs in the Arabic text, when the king of Egypt sends his 
threatening letter to the king of Assyria, and the latter gathers 
together his ‘nobles, philosophers, and wise men, and astrologers.’ 
The Slavonic drops all this and says, ‘It was revealed to me by 
God, no child will be born of thee.’ ‘He caused all the wise men 
to be gathered together” In the Armenian it is, ‘there was a 
voice from the gods’; ‘he sent and mustered the satraps. The 
language, however, in the Arabic recalls certain expressions in 
Daniel: e.g. 

Dan. ii. 2. ‘The king sent to call the magicians, the astrologers, 
the sorcerers and the Chaldeans.’ 

So in Dan. ii. 27: in Dan. v. 7, ‘astrologers, Chaldeans, and 
soothsayers,’ &c. 

It will be seen that the expressions in Daniel are closely 
parallel to those in the Arabic Ahikar. 

Again, when the king of Assyria is in perplexity as to what 
he shall answer to the king of Egypt, he demands advice from 
Nadan who has succeeded to his uncle’s place in the kingdom. 
Nadan ridicules the demands of the Pharaoh. ‘Build a castle in 
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the air! The gods themselves cannot do this, let alone men!’ 
We naturally compare the reply of the consulted Chaldeans in 
Daniel ii. 11, ‘There is no one who can answer the matter before 
the king, except the gods, whose dwelling is not with flesh.’ 

When Ahikar is brought out of his hiding-place and presented 
to the king, we are told that his hair had grown very long and 
reached his shoulders, while his beard had grown to his breast. 
‘My nails,’ he says, ‘ were like the claws of eagles and my body had 
become withered and shapeless.’ 

We compare the account of Nebuchadnezzar, after he had 
been driven from amongst men (see iv. 30); ‘until his hairs were 
grown like eagles’ [feathers] and his nails like birds’ [claws].’ 

Aan pawl ayy sy 
+ ESI TD 

The parallelism between these passages is tolerably certain ; 
and the text in Ahikar is better than that of Daniel. The growth 
of the nails must be expressed in terms of eagles’ talons, and not 
of the claws of little birds: and the hair ought to be compared 
with wild beasts, as is the case in some of the Ahikar versions. 

There are also some curious .linguistic parallels between 
Abikar and Daniel, which will be noted later on. 

It seems, then, to be highly probable that one of the writers 
in question was acquainted with the other; for it is out of the 
question to refer all these coincidences to a later perturbation in 
the text of Ahikar from the influence of the Bible. Some, at 
least, of them must be primitive coincidences. But in referring 
such coincidences to the first form of Ahikar, we have lighted 
upon a pretty problem. For one of the formulae in question, that 
namely which describes the collective wisdom of the Babylonians, 
is held by modern critics to be one of the proofs of late date in the 
book of Daniel: 

Accordingly Sayce says’, ‘ Besides the proper names [in Daniel] 
there is another note of late date. “The Chaldeans” are coupled 


1 Higher Criticism and the Monuments, p. 533. 
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with the “magicians,” the “astrologers” and the “sorcerers,” just as 
they are in Horace or other classical writers of a similar age. The 
Hebrew and Aramaic equivalent of the Greek or Latin “Chaldeans” 
is Kasdim (Kasdayin), a name the origin of which is still uncertain. 
But its application in the earlier books of the Bible is well known. 
It denoted the Semitic Babylonians....After the fall of the Baby- 
lonian empire the word Chaldean gradually assumed a new meaning 
...1t became the equivalent of “sorcerer” and magician.... In the 
eyes of the Assyriologist the use of the word Kasdim in the book 
of Daniel would alone be sufficient to indicate the date of the 
work with unerring certainty.’ 

Now it is certainly an interesting fact that in the story of 
Ahikar the perplexing Chaldeans are absent from the enumeration. 
This confirms us in a suspicion that Ahikar has not been borrow- 
ing from Daniel, either in the first form of the legend or in later 
versions. For if he had been copying into his text a passage 
from Daniel to heighten the narrative, why should he omit the 
Chaldeans? The author had not, certainly, been reading Prof. 
Sayce’s proof that they were an anachronism. The hypothesis is, 
therefore, invited that in Ahikar we have a prior document to 
Daniel: but we will not press the argument unduly, because we 
are not quite certain as to the text of the primitive Ahikar’. 

And now let us leave the Old Testament, and pass on to the 
coincidences between Ahikar and the New Testament. It has 
been already remarked that there is a suggestion of an acquaint- 
ance with the story of Ahikar in the parable of the wicked 
servant. I believe it was Dr James who first drew attention to 
this point?. He expresses himself to the following effect : 

‘Our Lord’s parable of the wicked servant who begins to be 
drunken and to beat the servants, and is finally “cut in sunder” by 
his master on his sudden return (Matt. xxiv. 48), finds a striking 


1 Also we are not blind to the fact that the Society for Promoting Christian 
Knowledge has hung a Damocles sword over all who meddle with the Daniel- 
problem. In a foot-note attached to the xith chapter of Prof. Sayce’s book, we 
are informed that ‘some of Prof. Sayce’s views are not shared by other authorities’ ! 

2 Apocrypha Anecdota, ii. p. 158, note 1. 
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parallel in the career of Nadan, the nephew of Achikar. This 
young man, we read, when he had treacherously got rid of his 
uncle, gathered his disreputable friends together and began to 
“eat and to drink,” and took the men-servants and maid-servants 
and scourged and tormented them: and, finally, when Achikar 
had unexpectedly emerged again, swelled up on a sudden and 
burst. As the story was clearly popular and is also clearly 
pre-Christian, it would be no strange thing if the parable had 
borrowed a trait or two upon it.’ 

Now, if Dr James is right, as we do not doubt that he is, the 
conclusion is capable of being expressed in a stronger form. It is 
not the Parable that has borrowed, but the Parabolizer; and a 
new volume has accordingly been added to our Lord’s library. 
Moreover it is not a question of a trait or two. The whole idea 
of the parable of the bad servant whose master unexpectedly 
returns is borrowed from the legend of Ahikar, just as truly as the 
sign of the prophet Jonah is appropriated in another oracular 
passage. We might almost head the parable to which reference 
has been made with the words, ‘The sign of the sage Ahikar,’ 
The coincidences, then, which have been noted by Dr James are 
of the highest value. 

And there really seems no doubt, in this case, that the 
passage of Ahikar referred to belongs to the first form of the 
story. The unexpected return of Ahikar (as if from the dead) 
is necessary to the moral action of the drama and cannot be 
omitted: the beating of the men and maids is two or three times 
alluded to in the story. It is a fundamental thought of the 
narrative. And the ‘eating and drinking with the drunken’ of 
which the parable speaks has its exact parallel in the account 
of Nadan’s. gathering worthless fellows together, who begin to 
eat and drink and dance and sing. So we need have no hesi- 
tation in making the parallels. The superior antiquity of the 
legend to the parable comes out also in the punishment that 
is meted out in the two cases. The form in the legend appears 
to have been modified in the parable. The account as it stands 
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in the Gospel is a part of the ‘double tradition’ of Matthew and 


Luke. 
(W. & H.). 
Mt. xxiv. 48—51. 


*Eav O€ elrn 6 Kakos SovAos exeivos 
év tH xapdia avrod, Xpovite. pov 6 
kUptos, kai dpEnrat TUrrety Tovs cuvdov- 
Aous adbrov, euGin S€ Kal ivy pera Tov 
peOvovrav, Wet 6 KUptos Tov SovAov 
éxeivov év tpépa 7 ov mpocdoxa kai 
év Spa 7h ov ywooke, kal diyoropnce 
avrov kai Td pépos avTov pera Tay 
brokptirav Once.’ éxet Eorat 6 kAavOpds 


It stands as follows in 


the edited Greek Testament 


Lu. xii. 45, 46. 
"Eav S€ ely 6 Sovdos éxeivos év 7H 
Li > ~ t £ s Ra 

kapdia avrov, Xpovite. 6 xupics pov 
epxeo Oat, kal dpénrartumrew rovs maidas 
kal ras maiWioxas, €oOlev re Kai mivew 

‘ 4 Ra a , a 
kal peOvoxecOa, ker 6 Kvpios Tov 

a 2 f FS c s ha > bf 
SovAov exeivou év juépa 7 ov mpocdoKa 

* ot is > 
kai ev Spay ov ywooker, cat OxoTounoer 
airov kal Td pépos a’rov pera Tov 
driorav Onoe. 


kal 6 Bpvypos tev dddvTav. 

The two accounts clearly proceed from a common source. But 
Luke is more true to the source than Matthew, for he has pre- 
served the ‘young men and maidens’ from the Ahikar story, 
instead of the less correct ‘fellow-servants.’ 

But what shall we say of the peculiar S:yotounoes which 
certainly comes from the source? It looks as if we had here a 
modification of the offensive details in the death of Nadan. 

The story suggested the consequence ‘and he will split 
asunder [or burst]’: the Gospel modifies this to ‘and he will 
split him asunder. The modification was probably an easy one 
to make, though, when made, it has caused great perplexity to 
commentators. It had probably already been made in the 
common source from which Matthew and Luke derive. 

The concluding part of the Parable sums up the punishment 
of the wicked servant in the world, ‘and he will appoint him 
his portion with the hypocrites (infidels)’ What this means is 
clear from what follows in Matt., that ‘there will be wailing 
and gnashing of teeth,’ i.e. Nadan goes into darkness. We may 
compare a similar expression in Matt. xxv. 30 (cf. Matt. xxii. 13); 

‘Cast the worthless servant to the outer dark; 

There will be wailing and gnashing of teeth.’ 
And this agrees with Tobit’s version of the recompence of Nadan: 
‘Nadan went down to darkness’ (Cod. B), which the Sinaitic 
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Codex makes to be eternal darkness. It is probable that the 
first form of the story contented itself with the statement that 
Ahikar came out to the light, and Nadan went down to the 
dark. The extant versions make the same eschatological ex- 
pansion as the Tobit Mss., and certainly in our Lord’s time the 
story was not limited in its denouement to the fact that Nadan 
was thrown into a dark place and that he subsequently burst 
asunder. So that if the first form wanted something in the 
shape of future punishment, as distinct from present retribution, 
the omission was rapidly repaired. Observe further that the 
original story has certainly undergone contraction as well as 
expansion; for the versions and later adaptations either modify 
or get rid of the objectionable details of Nadan’s bursting asunder. 
This theatrical proceeding is in itself a mark of early date. It 
probably was a conventional ending for objectionable men and 
animals: since we find that the dragon in Bel and the Dragon 
dies in the same manner, and so does the poisonous snake in 
one of the stories in the Acts of Thomas’. But the Ahikar 
legends show that it had a tendency to disappear: the Slavonic 
drops it entirely, no doubt because the details were offensive to 
Greek readers. The Aesop story has also simplified the matter 
of Nadan’s ending : one recension makes Ennos (Nadan) so smitten 
in his conscience by the teaching of Aesop (Ahikar) that he dies 
not many days after: (77 olxe/g ovvedjoer ola tive Bédee mAnyels 
tiv Wuynv, wer’ od Todas tuépas Tov Biov peTirAdra€ev). Ac- 
cording to another recension he is so smitten by remorse that 
he hangs himself. 

We have now shown that the parallel passages in the Gospel 
to the Ahikar legends are so close as to imply an actual acquaint- 
ance with the latter on the part of the former, and we have 

_ 1 But in this case the parallel of the snake with Judas is suggested ; for he says 
‘There was a great pit in the place where the poison of the snake fell. And Judas 


Thomas commanded to fill up that place and make in it houses, as places of 
entertainment for strangers.’ The language reminds one of Matthew, and the 


bursting of the snake of Acts. : 
2 So Benfey, Kleinere Schriften, p. 191, following Westermann’s text. 


L. A. 
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found that the modification of the original story involved in 
the Evangelical ‘cutting in sunder’ is only one out of a number 
of similar attempts to get rid of the coarseness of the first form 
of the legend. 

But these statements with regard to the primitive form of the 
account of Nadan’s death need a closer study on account of an 
important parallel case in the New Testament. 

As is well known, the story of the end of Judas Iscariot has 
come down to us in a variety of forms. In the first place it is 
not easy to reconcile the account in Matthew xxvii. 5 which ends 
Kat ateav aanyEato with the passage that is let into the middle 
of Peter’s speech in Acts i. 18, 19 (obT0s prev ody éxtHaaTo yopiov 
éx puicOod Ths abdixias Kal mpnvns yevopevos édaxnoev pécas, Kal 
eEeyvOn ravta Ta o7dayxva avtod). Nor does this last passage 
agree with the account of the purchase of the Field of Blood in 
the Gospel. Then we have an extraordinary account from Papias 
which relates how Judas swelled up to such an extent that he 
could hardly walk about and was finally crushed by a passing 
waggon which he was unable to avoid (azpnobels yap él trocodrov 
THY capKa, @aTe pr SvvacBat SiedOeiv, awakns padiws Svepyo- 
pévns, UO THS apakns éemuécOn, GoTEe TA eyxaTa avTodD éxKevw- 
Ojvar). And this account is so opposed to that in the Gospel 
and to that in the Acts of the Apostles, that even the most subtle 
of harmonists would despair of finding a reconciliation. Nor is 
it easy to see how Papias who gives such an account can be 
credited with an acquaintance with the Gospel of Matthew. The 
story, as Papias gives it, is in a certain sense apologetic: he is 
explaining away a miracle, viz. the swelling up and bursting 
asunder of Judas. The former is a gradual process, the latter 
the result of an accident. Behind Judas there appears the figure 
of the wicked Nadan. But if we imagine in the Acts of the 
Apostles the awkward mpyvijs yevouevos replaced by mpnaGeis! 


1 As in the Armenian and Georgian Versions and in the Arm. Comm. of Chry- 
sostom (F. C. C.). [Dr Chase has recently made the interesting suggestion that 
mpnvns does not mean pronus, but that it is exactly =pyoGels and is a medical term : 
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we have the same features, and the two accounts become closely 
related. Moreover the account in Matthew is seen to be one 
more attempt to get rid of the first form of the story, precisely 
as in one of the lives of Aesop, in which Ennus is so smitten 
by remorse that he hangs himself. The suggestion, therefore, is 
offered that the original statement concerning the end of Judas 
was to the effect that he swelled up and burst asunder. The 
account of his death is an imitation of the death of Nadan. 

And certainly the characters in question are sufficiently alike 
to provoke a reaction from one story to the other. The in- 
gratitude which is the cardinal sin of Nadan is also the worst 
part of Judas’ treacherous conduct. As Strauss remarked in 
dealing with the quotation from the Psalms, ‘He that eateth 
bread with me hath lifted up his heel against me,’ ‘the expres- 
sion “which doth eat of my bread” indicates a relation of de- 
pendency, a bond of gratitude violated by the unfaithful friend,’ 
and this certainly is as good a summary of conduct in one of the 
cases before us as in the other. So we need not be surprised if 
Ahikar should furnish the key to the genesis of the Judas legends. 

There are several other places in the Gospels where a reference 
to expressions in Ahikar has been detected, but they are largely 
illusory. For instance, an attempt has been made to connect 
Ahikar’s parable of the unfruitful tree planted by the water 
with the denunciations of John the Baptist (‘Every tree that 
bringeth not forth good fruit’ &ec.), or with our Lord’s parable 
of the barren fig-tree. The latter reference is much nearer to 
Ahikar than the former on account of the expressions ‘Its master 
was firm to cut it down’...‘Let me alone this year...If I do not 
bear fruit, cut me down,’ and it is just possible that the supposed 
references may justify us in inferring dependence upon the 
Ahikar legend. Much more doubtful is the attempt made by 
a writer in the Revue Biblique for Apr. 1898 to connect with 
the ethics of Ahikar the remark of the Pharisee who entertained 


in that case we have no need to emend the Greek; Papias is intelligible without 
altering the text. ] 
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our Lord at the time when the sinful woman anointed him with 
costly ointment. For it is said that the reason of the remark 
‘This man, if he had been a prophet, would have known what 
kind of woman touched him; for she is a sinner, lies in the 
precept ‘Let the wise man beat thee with a rod, but let not 
the fool [ie. the sinner] anoint thee with sweet salve.” The 
suggestion that Simon the Pharisee had in his mind the precept 
of Ahikar is ingenious enough, but it detracts from the natural- 
ness of the conversation at the table. To assume an implied 
expansion of Simon’s remarks by the words ‘For it is written, 
Let not the fool anoint thee with sweet salve’ would indeed 
emphasise the respect in which Ahikar’s precepts were held, but 
it would be at the expense of the simplicity of the story. 

A much more likely case of transference will be found in one 
of Ahikar’s parables which appears to be referred to in 2 Pet. 
ii. 22. The following reproach upon Nadan is found in the 
Karshuni texts and with some modifications in the Armenian 
and in the Syriac. 

‘My son, thou hast behaved like the swine which went to 
the bath with people of quality, and when he came out, 
saw a stinking drain, and went and rolled himself in it.’ 

Here we find the explanation of the Petrine proverb, 


bs Aovoapévyn eis KuALTpOV BopRopou, 


where the parallel in Ahikar helps us to translate ts Noveapévy 
not as ‘the sow that was washed,’ but as ‘the sow that went to 
the bath.’ 

The question will arise whether this parable of Ahikar is to 
be credited to the first form of the story; and on this point 
the following considerations are of importance: 


(i) The parable is very appropriate to Nadan, who has been 
well educated, but whose disposition is not changed. 


(ii) The second epistle of Peter knows that it is a proverb, 
‘a true proverb,’ and in these literatures proverbs are found in 
collections. We have to allow for the early existence of some 
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such parable as Ahikar’s bathed pig in order to explain the 
allusion in 2 Peter. 

(iii) Democritus who is charged by Clement with having 
pilfered from Ahikar has something very like the same senti- 
ment. For according to Clem. Alex. Protrept. p. 75 tes ydp 
gnow HSovrar BopBépm padrov i Kabape Vdats «al eri dopuTs 
papyaivoves kata Anpuoxpetov. 

But to this last point there is the objection that perhaps only 
the second half of the sentence belongs to Democritus and that 
the first half may be a popular proverb without an author's name. 
This view is confirmed by Plutarch, De Sanitate 14, where there 
is a reference to 

avo eri hopuyT@ papyavovaats, ws én Anpcxpitos. 
Upon the whole, there is something to be said for the antiquity 
of the proverb, and for its adaptation from Ahikar into the 
second epistle of Peter. And reviewing the cases of parallelism 
in thought and language to which we have drawn attention, we 
may say that the Ahikar legend is employed in the following 
books of the Old and New Testaments, viz. 

(a) Tobit (certainly). 

(8) Daniel (doubtfully). 

(y) Parable of the Wicked Servant (certainly). 

(5) In the Judas legends (Biblical and extra-Biblical) (pro- 

bably). 

(ec) In the parable of the Barren Fig-tree (probably). 

(¢) In the second epistle of Peter (certainly). 

Other suggested references we have discarded. There are 
perhaps a few other parallels in the New Testament to which 
a certain degree of attention is due. Ahikar’s statement that 
‘God is with the weak that he may astonish the strong’ should 
be compared with 1 Cor. i. 27, ‘God hath chosen the weak things 
of the world that he may confound the strong.” It does not occur 
in the Cambridge Syriac. And the proverb that one should ‘ visit 
the poor in his affliction and speak of him in the Sultan’s presence 
and do one’s diligence to save him from the mouth of the lion’ 
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furnishes an excellent illustration of 2 Tim. iv. 17, ‘at my first 
answer no man stood by me...but the Lord stood by me and 
strengthened me, and I was delivered from the mouth of the 
lion.” The parallel is not quite as strong in the Syriac, which 
simply says ‘My son, help thy friend before the ruler, that thou 
mayest help him from the lion.’ 

Another curious parallel will be found in 1 Cor. v. 11, where 
the Apostle directs the Corinthians that ‘if one that is called 
a brother be a fornicator, or covetous, or an idolater, or a railer, 
or drunkard, or rapacious, with such an one not even to eat’ 
(7@ TowodT@ pnde cuvecbiew). Here we should compare the 
sentence of Ahikar: 

‘My son, with a man that is shameless, not even to eat bread,’ 
[Or perhaps, it is not proper even to eat.] 

A few more references may be gleaned from the margins of 
our translations. It is not necessary to allude to them more 
definitely. 

We have sufficiently established the antiquity of the legend 
of Ahikar, its priority to the New Testament, and its literary 
position amongst a certain group of books of the Old Testament. 
And this is as far as we can hope to take the matter in a 
preliminary investigation. 

Observe now how the foregoing analysis of the Biblical and 
semi-Biblical parallels in Ahikar helps us to understand the 
relatively late period of the Aesop legends. For the peculiarities 
to which we have made reference have either wholly disappeared 
from the Greek account, or have been so changed as hardly to 
allow of recognition. There is no common matter, worth speaking 
of, between Tobit and Aesop. ‘My sister’s son, Nadan’ has 
become a young gentleman of good birth and breeding whom 
Aesop adopts. A similar state of things holds on comparing the 
Evangelical parallels with Aesop: there is, in the latter, no 
beating of men and maids, no revelry and no riot. Judas does 
not find a parallel, for the young man dies of remorse and takes his 
time about it. There is no beating for him, no black hole, and 
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no bursting asunder. There are none of the characteristic ex- 
pressions of Daniel, for Aesop who has been hidden away in a 
tomb is brought before the king without the growth of eagle’s 
talons and only—very dirty (adyyav nat purdv). And even 
the pig that went to the bath has disappeared! 

When we add to this the remark that the scene has been 
shifted from Nineveh to Babylon, which implies a later historical 
standpoint, and that the Pharaoh of Egypt has been named 
Nectanebus, after the very last of the Pharaohs, which again 
suggests a much later time than Nectanebus if we are to allow 
sufficient historical parallax to make him appear as a contempo- 
rary of Sennacherib, it is difficult to understand how Meissner 
could have arrived at the conclusion that the Aesop story was 
our earliest representative of the legends of Ahikar. 

Perhaps we ought to say a few words before leaving this 
part of the enquiry, in extenuation of the offence which we 
may be held to have committed in putting an almost unknown 
composition into a position of quasi-Biblical dignity. We are 
rightly inclined to treat questions of Canon and authority in 
a spirit of conservatism, and this leads us to hesitate before we 
declare a canonical writing to be apocryphal or an apocryphal 
writing to be canonical. A slight intensification of the same 
sentiment may lead to an objection to the admission of an 
unknown stranger even into the ranks of the Apocrypha, 

But we must be on our guard against irrational prejudices. 
The study of Church History reminds us that few things have 
made the Church more ridiculous than its struggle to retain in 
the Canon works which, on any intelligible theory of a Canon, 
required a separate classification. If we may not struggle to 
retain books in the Canon which belong elsewhere, neither 
may we determine to reject books from a place either in the 
Canon or amongst the deutero-canonical books, except as the 
result of a scientific investigation. The Church, not many cen- 
turies since, made a desperate effort to retain Tobit in the 
Canon: they would have fought equally hard to prevent its 
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inclusion, if it had been outside the Canon. That is, the Church 
would, in either case, have acted irrationally from an impulse 
of conservative caution}. 

In England, moreover, the Church was not only absurdly 
conservative in the matter of the Canon, so as to abandon the 
freedom of criticism practised by Luther and Calvin, but it 
became positively reactionary. A spirit arose which insisted on 
the reversal of scientific verdicts, and at the Restoration the 
Savoy Conference crushed Puritanism, as it supposed, by ‘ carrying 
it for Bel and the Dragon.’ In crushing Puritanism it created 
the English Nonconformist movement. How ridiculous such an 
attitude of mind looks at the present day ! 

It is right to admit, on the other hand, that both sides 
discussed the Canon too much in the light of the burning theo- 
logical disputes of the day. Tobit does not become uncanonical, 
as so many of the Puritans supposed’, because it detracts from 
the honour due to Christ by making an angel offer up Tobit’s 
prayers to God, nor because the maxim that ‘alms deliver from 
death’ was reckoned to be antagonistic to the doctrine of sal- 
vation by faith in Christ alone. One would have supposed that 
a little exegetical freedom would have got over such difficulties. 
It is doubtful, however, whether they would have succeeded in 
moving Tobit out of the Canon by merely critical questioning. 
By the time the critical spirit has been completely developed, the 
majority of the books of the Bible have become more or less 
apocryphal, and the gulf between Canon and Apocrypha has 
filled up again. So we will not be too hard on the reformers 
for using their tools sometimes inartistically: they at all events 
saved, and in that sense, made for us the English Bible; and 
by their sharp criticism of the Canonical Scriptures at their 


1 Whitaker, De Sac. Litt. lib. i, p. 79. ‘Et quidni etiam Aesopi fabulas in 
Canone reponi dixerim, si id Ecclesiae vestrae visum fuerit? §i enim Scriptura ab 
Ecclesia authoritate deserta non magis valet, quam Aesopi fabulae, ut vester 
quidem non obscure affirmat, quidni fieri etiam posse existimemus, ut Aesopi 
fabulae in Canone reponantur, si modo Ecclesiae vestrae authoritas accesserit?’ 

2 Cf. Rainolds, Censura lib. apoc. 
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weakest points, they postponed the day of their more thorough 
criticism until, by the grace of God, we should be better able 
to bear it. 

Nevertheless it is difficult to avoid a little. cynicism as we 
reflect on some of the points that were contended. ‘Do alms 
deliver from death, or do they not?’ An obscure novelist of the 
first or second century before Christ reads in, or reads into, a 
story of slightly earlier date than his own! the maxim that 
Providence is on the side of the heaviest subscribers. He tells 
us that a mythical character,.named Ahikar, escaped from im- 
prisonment and death because his name was in the benefaction 
lists of Heaven. The sentences which tell us this become Offertory 
sentences, and the general statement becomes a burning theo- 
logical question. The whole Church, from the second century, 
endorses Tobit and Tobit’s soteriology, and the Councils take up 
the wondrous tale and put their imprimatur on a gloss of the 
Arabian Nights. In this way our theology is made for us. 

Bearing in mind, then, the habitual perversity which has 
marked the line of theological progress, let us not be too adverse 
to Ahikar and his wonderful experiences. We only propose to 
put him, as we have said, into the penumbra of the Biblical 
literature, and to make him what opticians call a ragged edge 
in the general field of view. 


1 [Here again the time-limit for Ahikar must be raised in harmony with freshly 
found texts, ] 


CHAPTER VII 


ON THE USE OF THE LEGEND OF AHIKAR IN THE 
KORAN AND ELSEWHERE 


WE pass on, in the next place, to point out that the legend 
of Ahikar was known to Mohammed, and that he has used it 
in a certain Sura of the Koran. 

There is nothing @ priort improbable in this, for the Koran 
is full of Jewish Haggada and Christian legends, and where such 
sources are not expressly mentioned, they may often be detected 
by consulting the commentaries upon the Koran in obscure 
passages. For example, the story of Abimelech and the basket 
of figs, which appears in the Last Words of Baruch, is carried 
over into the Koran, as we have shown in our preface to the 
Apocryphon in question. It will be interesting if we can add 
another volume to Mohammed's library, or to the library of the 
teacher from whom he derived so many of his legends. 

The 31st Sura of the Koran is entitled 

LokMAN 
and it contains the following account of a sage of that name. 

‘We heretofore bestowed wisdom on Lokman and commanded 
him, saying, Be thou thankful unto God: for whoever is thankful, 
shall be thankful to the advantage of his own soul: and if any 
shall be unthankful, verily God is self-sufficient and worthy to 
be praised. And remember when Lokman said unto his son, 
as he admonished him, 
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O my son, Give not a partner unto God, for polytheism is 
a great impiety. 
* * * * * * 


O my son, verily every matter, whether good or bad, though 
it be of the weight of a grain of mustard-seed, and be 
hidden in a rock, or in the heavens, God will bring the 
same to light: for God is clear-sighted and knowing. 

O my son, be constant at prayer, and command that which 
is just, and forbid that which is evil, and be patient under 
the afflictions that shall befall thee: for this is a duty 
absolutely incumbent upon all men. 


* * * * * * 


And be moderate in thy pace, and lower thy voice, for the 
most ungrateful of all voices surely is the voice of asses.’ 


* * * * * * 


Now concerning this Lokman, there has been much throwing 
about of brains (as Shakespeare would say) by the commentators 
and the critics. The former have disputed whether Lokman was 
an inspired prophet or merely a philosopher and have decided 
against his inspiration: and they have given him a noble lineage, 
some saying that he was sister’s son to Job, and others that he was 
nephew to Abraham, and lived until the time of Jonah. Others 
have said that he was an African slave. It will not escape the 
reader’s notice that the term stster’s son to Job, to which should 
be added nephew of Abraham, is the proper equivalent of the 
é€adedgpos by which Nadan and Ahikar are described in the Tobit 
legends. Job, moreover, is singularly like Tobit. That he lived 
till the time of Jonah reminds one of the destruction of Nineveh 
as described in the book of Tobit, in accordance with Jonah’s 
prophecy. Finally the African slave is singularly like Aesop 
(tavrév yap Aicwros té AiBiow: as Planudes says) who is a 
black man and a slave.in the Aesop legends. From all of which 
it appears as if the Arabic Commentators were identifying Lokman 
with Ahikar on the one hand and with Aesop on the other; 
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ie. with two characters whom we have already shown to be 
identical. 

The identification with Aesop is confirmed by the fact that 
many of the fables ascribed to Aesop in the west are referred to 
Lokman in the east: thus Sale says :— 

‘The Commentators mention several quick repartees of 
Luqman which agree so well with what Maximus Planudes 
has written of Aesop, that from thence and from the fables 
attributed to Luqman by the Orientals, the latter has been 
generally thought to be no other than the Aesop of the 
Greeks. However that may be (for I think the matter may 
bear a dispute) I am of opinion that Planudes borrowed 
a great part of his life of Aesop from the traditions he met 
with in the east concerning Luqman, concluding them to 
have been the same person,’ &c.’ 

These remarks of Sale are confirmed by our observation that 
the Aesop story is largely a modification of the Ahikar legend, 
taken with the suggestion which we derive from the Mohammedan 
commentators, who seem to connect Lokman with Tobit on the 
one hand and with Aesop on the other. 

Now let us turn to the Sura of the Koran which bears the 
name Lokman, and examine it internally: we remark (i) that 
he bears the name of sage, precisely as Ahikar does: (ii) that he 
is a teacher of ethics to his son, using Ahikar’s formula ‘ya bani’ 
in teaching him: (iii) although at first sight the matter quoted 
by Mohammed does not appear to be taken from Ahikar, there 
are curious traces of dependence. We may especially compare 
the following from Ahikar: ‘O my son, bend thy head low and 
soften thy voice and be courteous and walk in the straight path 
and be not foolish. And raise not thy voice when thou laughest, 
for were it by a loud voice that a house was built, the ass would 
build many houses every day.’ 

Clearly Mohammed has been using Ahikar, and apparently from 
memory, unless we like to assume that the passage in the Koran 
is the primitive form for Ahikar, rather than the very forcible 
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figure in our published texts. Mohammed has also mixed up 
Ahikar’s teaching with his own, for some of the sentences which 
he attributes to Lokman appear elsewhere in the Koran. But 
this does not disturb the argument. From all sides tradition 
advises us to equate Lokman with Aesop and Ahikar, and the 
Koran confirms the equation. The real difficulty is to determine 
the derivation of the names of Lokman and Aesop from Ahikar+. 

Some of the Moslem traditions referred to above may be 
found in Al Masudi ¢« 4: 

‘There was in the country of Ailah and Midian a sage named 
Lokman, who was the son of Auka, the son of Mezid, the 
son of Sarin: he was a Nubian, the freedman of Lokain, 
the son of Jesr. He was born in the tenth year of king 
David: he was a virtuous slave to whom God granted the 
gift of wisdom: he lived, and did not cease to give to the 
world the example of wisdom and piety, until the days of 
Jonas the son of Mattai when he was sent to the people 
of Nineveh, in the district of Mosul.’ 

Other writers connected him with Balaam, and this form of 
the tradition as to his historical place passed into the west and is 
found in the Disciplina Clericalis of Petrus Alphonsus, amongst 
whose collections from the Arabic will be found the following 
sentence? : 

‘Balaam qui lingua Arabica vocatur Lucaman dixit filio suo: 

fili, ne sit formica sapientior te, etc.’ 

Of the five proverbs which are given in the Disciplina as from 
Lokman, I do not think any are current in the Ahikar legends. 

The identification with Balaam proceeds, like that of Asaph, 
from a desire to find a place for an inspired prophet in Biblical 
Chronology; and it leads, perhaps, to the geographical location 
of the prophet in Midian: although this may be merely a mis- 
understanding for Media. 


1 The ms. Mus. Brit. Arab. 644 contains on ff. 189-193 a Testamentum 
Lukmani sapientis ad jilium. There does not seem to be any coincidence with 
Ahikar. 

2 See Migne, P. L. 157. 
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Another curious point in connexion with the Moslem tradi- 
tions is the discussion whether Loqman was or was not a prophet. 
This discussion cannot have been borrowed from a Greek source, 
for the idea which is involved in the debate is a Semitic idea. 
But it is a discussion which was almost certain to arise, whether 
Lokman of whom Mohammed writes so approvingly had any special 
fame asa prophet, because Mohammed is the seal of the prophets. 

And it seems from what Sale says on the subject, that the 
Moslem doctors decided the question in the negative; Lokman 
‘received from God wisdom and eloquence in a high degree, which 
some pretend were given him in a vision, on his making choice 
of wisdom preferably to the gift of prophecy, either of which was 
offered him. Thus the Moslem verdict was that Lokman was a 
sage and not a prophet. 

On the other hand it should be noticed that there are reasons 
for believing that he was regarded in some circles and probably 
from the earliest times as a prophet. The fact of his teaching in 
aphorisms is of no weight against this classification: for the 
Hebrew Bible has two striking instances of exactly similar 
character, in both of which the sage appears as prophet. Thus 
Prov. xxx. begins: 


‘The words of Agur the son of Jakeh, even the prophecy, 
and Prov. xxxi. begins: 


‘The words of king Lemuel, the prophecy that his mother 
taught him.’ 


Both of these collections appear to be taken from popular 
tales!, and they are strikingly like to the sentences of Ahikar. 
We need not be surprised then if Ahikar’s sayings were regarded 
as prophecy. Then we have direct Moslem evidence on the 
point; for in the Bibliographical Lexicon of Mustafa ibn Abdullah 
we find the following enumeration of special prophets’: 


1 It will be seen that we do not accept the interpretation which makes Agur and 
Lemuel inhabitants of a mythical Massa. 
2 iii, 478, tr. Fluegel. 
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‘In libro Misbah el-ram] leguntur haec : 

Haec vaticinandi ars in miraculis numeratur a sex prophetis 
peculiariter editis ab Adamo sscilicet, Idriso, Locmano, 
Yeremya, Shaya, et Daniele.’ 


Of these six prophets, all except -Lokman are confessedly 
Biblical, for Idris stands for Enoch, and Shaya is clearly Isaiah. 
If then Lokman does not owe his place in the list to his Biblical 
position, it is difficult to avoid the conclusion that he and the 
others are taken out of some kind of Biblical Chronology or 
Chronicon. 

This opinion is confirmed by Al Masudi’s statement, that he 
was born in the 10th year of king David, which almost implies 
the use of a Chronicon. And when we turn to the Arabic History 
of Dynasties of Abu-el Faraj, which is based upon Eusebius’ Chro- 
nicon in which the prophets and sages are arranged under their 
respective kings, we find Lokman thrust into a place amongst the 
great philosophers of the world, who have their beginning in the 
time of David. Accordingly, Abu-el Faraj says’: 


‘Hjus tempore (sc. David) fuit Empedocles sapiens, unus e 
quingque columnis Philosophiae. Illum autumo, Pytha- 
goram, Socratem, Platonem et Aristotelem....Ait alius, 
Primum qui philosophiae operam dedit, fuisse Pythagoram. 
Asserunt etiam Islamitarum nonnulli, Primum qui a sa- 
pientia denominatus sit, fuisse Locmannum, qui tempore 
Davidis claruit, et ab illo accepisse Empedoclem.’ 


Lokman, then, has found his way into a Chronicon in which he 
was placed in the reign of David. 

But according to Al Masudi, we may date him even more 
closely than this; for he is said to have been born in the tenth 
year of David. Why the tenth year? On turning to Eusebius’ 
Chronicon, from which most of the Syriac Chroniclers derive, we 
find against the ninth year of David in the Armenian version, and 


1 Pococke, Hist. Dynast. p. 33. 
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against the eighth year of David in the Latin version, the state- 
ment: 
Prophetabant Gad, Nathan et Asaph. 

May we not fairly suspect that Lokman, who is known to be 
equivalent to the Greek Aesop, has here been equated with Asaph ? 
Fabricius!, indeed, says that such an identification has already 
been proposed: ‘non defuerunt qui Assaphum prophetam, Davidis 
itidem aequalem, propter nonnullam nominis convenientiam con- 
funderent cum nostro Aesopo, absurde profecto.’ No doubt the 
identification would be absurd, if we were looking for a real 
historical equivalence, but there is nothing absurd in the supposi- 
tion that some one may have tried to find a place for Aesop the 
philosopher in a chronicle; and since the Planudes legends’, as 
well as the Syriac fables, show him to have been identified with 
Josephus, there is quite a possibility for a further speculation 
which should give the fabulist a place in the reign of David: for 
Asaph and Joseph are not so far apart. 

That Lokman was black appears clearly in the Arabic tradition 
about him; thus Ibn Khallikan in his Biographical Dictionary 
tells us that Al-KAdi ar-Rashid was black in colour; and to this 
allusion is made by the poet and Katib Abt-l-Fath Mahmid Ibn 
Kadis in these satirical verses : 


O thou who resemblest Lokman, but not in wisdom ; 
Thou who hast lost thy learning, not preserved it; 
Thou hast stolen every man’s verses, 
And mayest be called the black thief; 


where the point of the comparison turns on the assumed blackness 
of Lokman. 

The same thing is involved in the statement of Al Masudi 
that Lokman was a Nubian slave. 


1 Bibl. Gr. ii. e¢. 9. 

2 Planudes has a tale of a trick which the Delphians played on Aesop by hiding 
a cup in his baggage, which must have arisen from some reminiscence of the story 
of Joseph in the book of Genesis. His Aesop is, therefore, a disguised Joseph. 
And our Cambridge ms. of Ahikar contains also a collection of Aesop fables under 
the title of Josephus. 
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How closely this is reproduced in Planudes may be seen from 
the following references : 


p- 228. pméras—é0ev Kal tod ‘dvouatos érvye: Tadtov yap Al- 
awros TO AiGiomt. 

p. 288. Oavydlew bras Td pepehavdpevov advOpdrov vovveyéc- 
Tepa mavtav émpake. 

p. 241. qpero- moramros ef; 0 Sé+ pédas, pyot. 


Planudes’ Aesop agrees, therefore, in this respect also with the 
Moslem traditions. 

The legend of Ahikar has also had an influence upon other 
books of a similar type, where story-telling and the enforcement 
of ethical maxims are combined. Such a case is the Story of 
Syntipas the Philosopher, a late Greek translation of a Syriac 
text, of which the date of composition is uncertain, as also 
whether it was primitively composed in Syriac or in some other 
language’. 

There was an Arabic form of this story extant as early as 
956 A.D., and the diffusion of the collection of tales is phenomenal 
in later times. 

The opening of the story is as follows: 


‘There was once. a king whose name was Cyrus. He had 
seven wives; but had become old and had no son. Then 
he arose and prayed, and vowed a vow and anointed himself. 
And it pleased God to give him a son. The boy grew and 
shot up like a cedar [as Sévdpov dpicrov in the Greek 
version, which appears to be a mere blunder for x«édpos 
aptorn]. Then he gave him over to learn wisdom and he 
was three years with his teacher, without however learning 
anything.’ 

The opening of the story is common matter to an Eastern 

novelist, but there are allusions which betray the use of a model 
of composition. To put Ahikar into the form Cyrus was not 


1 Cf. Sindban oder die sieben Weisen Meister ed. von Fr. Baethgen. 


L, A. U 
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difficult in view of the Slavonic Akyrios for the same name; 
‘seven wives’ is the modification of a later age on the original 
‘sixty wives’ of Ahikar; but what is conclusive for the use of the 
earlier legend is the remark that the king’s son ‘shot up like a 
cedar. Thus we have in the Arabic version, ‘Nadan grew big 
and walked, shooting up like a tall cedar,’ and in the final re- 
proaches of the sage, ‘My boy! I brought thee up with the best 
upbringing and trained thee like a tall cedar.’ So that Ahikar is 
as truly a model for Syntipas as he was for Tobit. 

At the conclusion of the Syntipas legends, when the young 
man is solving all the hard ethical problems that his father 
proposes to him, we again find a trace of Ahikar, for he speaks 
of the ‘insatiate eye which as long as it sees wealth is so ardent 
after it that he regards not God, until in death the earth covers 
his eyes. And amongst the sayings of Ahikar we find one to the 
effect that ‘the eye of man is as a fountain, and it will never be 
satisfied with wealth until it is filled with dust.’ Dr Dillon points 
out that this is one of the famous sayings of Mohammed, and if 
that be so, we have one more }gan from Ahikar in the Koran. 
Cf. Sura 102, ‘The emulous desire of multiplying [riches and 
children] employeth you, until ye visit the graves.’ 

There is one of the later similitudes of Ahikar which has found 
its way into early French poetry. Whether it is a part of the 
primitive collection of Ahikar’s sayings and doings may be left 
uncertain, but it can hardly be doubted that the story of the 
Wolf who went to school is responsible for the following extract 
from the Poésies de Marie de France?: 

A, dit li Prestres; A, dist li Leux, 
Qi mult es fel et engingneux. 

B, dist li Prestres, di od mei; 

B, dist li Leus, la lettre vei. 

C, dit li Prestres, di avant ; 

C, dist li Lox, a-il dunc tant ? 


Li Prestres feit, o di par. toi; 
Li Loz respunt jeo ne ‘sai qoi. 


i Roquefort, Poésies de Marie de France. Vol. 2, No. 82. 
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Di ke t’en samble et si espel ; 
Respunt li Lox, aignel, aignel. 
Li Prestres dist, que verté tuche 
Tel en penssé, tel en la buche. 

It is somewhat strange, in view of the wide circulation of the 
book in Armenian, that there are not more traces of it found in 
the Armenian literature. Perhaps this is due to the lateness of 
the version. Mr Conybeare has made some enquiry on this point 
and reports as follows: 

“The date of the Armenian version is hard to ascertain, The 
Venice MS. 482 is the oldest I know of, and may be ascribed to 
about the year 1500. The version itself, however, must be much 
older. For this Ms. already shows a text that must have had a 
long history. It is the best exponent of a group of Mss. mostly 
written in the seventeenth century and descended from a common 
archetype. But this archetype already contained profound modi- 
fications of the text, from which the copy that is the ancestor of 
Bod]. Canon 131 was free. We must then assume a tolerably long 
history for the text previously to about 1500. On linguistic 
grounds I should refer the version to the twelfth or thirteenth 
century. 

Perhaps reminiscences of the book are to be found in Armenian 
which would postulate an earlier date for the version, but I know 
of none. Lazar of Pharb, indeed, writing towards the close of the 
fifth century, appears to have an acquaintance with one proverb in 
the Wisdom of Khikar, but not necessarily with an Armenian version. 
He is writing from Amid in Mesopotamia, and, referrig to the 
‘national heresy’ of his compatriots, quotes the saying, ‘Her that 
married a swine, befits a bath of sewer-water.’ The allusion of 
course is to the preference of the Armenian Baptists for running 
water rather than for a font.” 


CHAPTER VIII 


FURTHER REMARKS ON THE PRIMITIVE LANGUAGE AND 
EXTENT OF THE LEGEND OF AHIKAR 


WE will now add some considerations which throw further 
light upon the first form of the legend and upon the language 
in which it circulated. 

It has already been suggested that the original document was 
probably coeval with Tobit, with which and with other books 
of the Old Testament (such as Daniel and Sirach) it has much 
consanguinity. So that there is a prejudication (as Paley would 
say) in favour of the hypothesis of a Hebrew original, for it is 
generally conceded that Tobit was originally written in Hebrew or 
Aramaic, and the actual Hebrew text of Sirach has recently come 
to light in an unexpected manner. 

We can largely clear the ground for the discussion of this 
question by reducing the multiplicity of the versions, as by 
referring the Ethiopic texts to an Arabic base, and the Arabic 
to a Syriac origin, while the Slavonic texts are only a disguise 
for a Greek version. We should then have to discuss the mutual 
relations of Greek, Syriac and Armenian texts. In this case 
the Greek is, however, not the Greek of Planudes, but a hypo- 
thetical Greek which explains the existence of the Slavonic and 
is itself lost. Of the Armenian version Mr Conybeare reports 
that in the oldest forms of the legend which he has examined 
there is a good agreement of the Armenian with the Syriac and 
some signs of Greek influence. Apparently the last stage of 
the enquiry would be one of priority between an existing Syriac 
version and a hypothetical lost Greek text. We are still in the 
preliminary stages of such an enquiry, and must express ourselves 
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cautiously as to the final solution of the problem involved in 
the linguistic rivalry. 

But we must at least say that there are signs of an immediate 
derivation of the existing Syriac from a lost Hebrew or Aramaic 
original, Amongst these signs there are a number of cases of the 
conjunction of the infinitive with the substantive verb. Such cases 
are 


BAL AwsAz=Ix ac wre =as if he had really found them. 


p. 
Wao ansam lara =he a no memorial of me 
atall. op. yy 
hase, scare wam w\=did I not certainly hear? 
P. ri 
durx, eizsa = thou art gone clean mad. 
PP. aco 39 


Now it is difficult to believe that these pronounced Hebraisms 
have arisen in the Syriac, which is a translation from some lost 
original, except by the method of literal translation. [The 
affirmation of Hebraism is here too strong. The idiom is found in 
the best Syriac writers. Bardesanes, De fato, for example, would 
show many such cases. ] 

Another curious case of linguistic coincidence will be found 


in the use of bom in the sense of ‘palace.’ This use occurs in 
the Old Test., e.g. in 1 Kings xxi. 1, 2 Kings xx. 18, &&., but 
it is especially noticeable in Daniel, whose relations with Ahikar 
have already been pronounced suspicious, e.g. Dan. iv. 4, ‘I 
Nebuchadnezzar was at rest in my house, and flourishing in my 
palace’ (= 9'm9); ef. Dan. vi. 18, &c. We find it frequently 
in the latter part of Ahikar: e.g. ‘let the doors of the palace be 
covered with red hangings,’ ‘I bored five holes in the eastern 
wall of the palace.’ The word in the Syriac must be translated 
in this way, and not in the sense of ‘temple.’ The usage is 
exactly parallel to that in the book of Daniel. 

A very strong confirmation of this theory of a lost Hebrew 
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original lies in the supposition that Ahikar’s teaching of his son 
was in the old-fashioned Hebrew style which is based upon the 
successive letters of the alphabet. If this supposition can be 
verified the demonstration will be complete. And there is some- 
thing to be said for it. The author of the legends makes in his 
parables a lesson for a wolf: they bid the wolf say, according to 
the Armenian version, ayp, ben, gim (ie. the first three letters 
of the Armenian alphabet), and the wolf said Ayts, bouts, garhn 
(1e. goat, kid, lamb). Clearly the Armenian is preserving a trait 
from the original, in which the wolf, learning his alphabet, names 
animals which he has eaten, according to the method of a child’s 
picture-blocks (only that the material of the illustration has to 
be gastronomic). The point of the parable is lost in the Arabic, 
which makes the wolf say for his A and B, ‘lamb and goat in 
my belly’: but the words in Arabic do not respond to the 
suggested alphabet. That feature has disappeared. In the old 
French the wolf, in despair at the length of the lesson, proceeds 
to say it his own way, ‘Aignel, Aignel,’ and here the first letter 
is preserved, though the translation appears to have broken down 
on the second letter of the alphabet. For he gives nothing more 
than lamb to his wolf. The Syriac rendering is as follows: ‘the 
teacher said to him, “(Say) Aleph Beth”; but the wolf said “ Kid, 
Sheep ”’: on which Dr Dillon appropriately suggests that ‘the wolf 
pronounced the words beginning with the first two letters of the 
alphabet which best expressed the thoughts of his mind.’ 

Will this sort of jesting go back into Hebrew and is it in 
harmony with Hebrew thought, generally, to teach by means of 
alphabetically arranged words and sentences? The lamb and the 
kid may very well be NN ‘lamb’ and XN) ‘kid, but what 
stood under the letter 3? Was it the Chaldee XM which in 
the Targums stands for a goat? 

As to the general question of the propriety of alphabetic 
lessons, we have an exact parallel in the lessons given to king 
Lemuel by his mother, who praises the Good Woman from Aleph 


to Tau. 
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‘Another curious case of the kind occurs in a couple of little 
tracts on ethics attributed to Ben Sira which were published 
with a translation into Latin by Fagius'.. Of these the shorter 
one deserves mention because there are some sentences in it 
which throw light on Ahikar. It is a dialogue between Jesus 
Ben Sira and his teacher, in which Ben Sira (at an abnormally 
early age) is called on to say Aleph Beth, much in the same way 
as the boy Jesus is called on in the Apocryphal Gospels. He 
replies with pregnant sentences, forming an alphabet of ethics. 


Thus Aleph begins with nn by (ne nimium sollicitus sis) 
and the sentences which follow are rich in advice against the 
desolating influence of ornate and guileful woman, much in the 
style of Ahikar. 

Cf. the following advice, ‘absconde (obym) oculos tuos a 
muliere formosa, ne forte te capiat rete ejus’ with the parallel 
sentences in Ahikar, and note how unsuitable they are to a five- 
year old child. The alphabet of Ben Sira appears to have used 
some earlier collection. 

This appears also under the letter ¥ where the child replies 
‘absconde (BY) mi fili divitias tuas in vita tua, atque heredibus 
tuis ne dederis usque ad diem mortis tuae. Here we find a 
child of tender years addressing his Rab with the introductory 
formula that we find in Ahikar! He must have been borrowing 
from some earlier collection of proverbs like that in our legend. 

When we come to the letter ¥ we find the child repeating 
‘audi, mi domine (‘J)3N yor), verba mea et auribus percipe 
sermones meos. Da operam ne in contentionem venias cum 
vicinis tuis. Et si animadverteris in sociis tuis rem malam, ne 
illam temere diffames.’ 

Here we remark not only that parallel advices can be found 
in Ahikar, but the opening sentence in Ahikar is most exactly 
reflected here, in the first clause of the child’s reply. And it 
is to be remarked that the Armenian version has this sentence 


1 Sententiae Morales Ben Syrae...ex Hebraeo in Latinum per Paulum Fagium, 
Jenae, 1542. 
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not at the beginning of the sayings but, almost as in Ben Sira, 
at the end. But this is not all, the word ‘}}38& comes from some 
previous document, for we found in our Syriac version when we 
were editing this actual introductory clause the words 


dusidl who . 33 to [,t20] scr 


We omitted the bracketed word as a scribe’s error, but we 
half suspect from its occurrence in the parallel sentence in Ben 
Sira that it should have been edited and that it belongs to the 
ancestry of the sayings. 

Thus it becomes increasingly likely that the original legend 
of Ahikar followed in its precepts the order of the Hebrew 
alphabet. Is there any way of testing this point? — 

We are probably not in a position to make a final and com- 
plete demonstration, but the following suggestion may be helpful. 
Let us take the proverbs of Ahikar in the Armenian and Arabic 
forms and compare them. In the Armenian there are a hundred 
such proverbs, of which one is a doublet. The Arabic, as edited 
by us, divides into 67 proverbs. It need hardly be said that we 
have no expectation to carry back either the 99 proverbs or the 
66 proverbs into the original nucleus, from which the separate 
versions have been evolved. How much, however, of these two 
collections is common matter? I think it will be found that 
22 of the Armenian sayings correspond to 25 of the Arabic 
sayings. The nucleus of these two versions is suspiciously sug- 
gestive of a number of sayings arranged according to an alphabet 
of 22 letters. 

Whether this suggestion can be verified by an actual recon- 
struction of the alphabetic sentences is tvo difficult a question 
at this early stage in the study of the book, but it should at least 
be kept in mind. It is certain that alphabetism is a favourite 
form of Jewish ethical teaching. 

Another question which will have to be discussed from a 
comparison of the extant versions is the determination of accre- 
tions which have attached to the primitive draft of the legend. 
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We have already alluded to this in the matter of the proverbs, 
by ruling some of them not to belong to the first form. But 
the whole story needs to be treated in the same way. 

Our first thought, for example, with regard to the incident 
of the flying boys, is that the matter does not belong to the 
first form. It seems to be characteristic of a later time than 
Tobit. It goes along with the rest of the silly questions and 
trifing answers that pass between Pharaoh and Ahikar. Set the 
latter to build a castle in the air, and he sends up boys to ask 
from the backs of eagles for stones and lime, because they are 
ready to begin. Ask him to sew together the pieces of a broken 
millstone, and he begs for strips from a neighbouring stone to 
sew with, as he has left his tools and thread at home. It can 
hardly be called ‘excellent fooling’ and-it has not as great an 
appearance of antiquity as seems required. But, as it occurs 
with some modification in the Aesop legends, as well as in the 
best versions, it cannot be discarded from the story. 

Another suspicious piece is the story of the pillar on which 
is planted 12 cedars, each with 30 twigs, &c. The writer who in- 
serted it almost admits that it is an ancient and venerable riddle, 
when he makes Ahikar say that every ploughboy in Assyria knows 
it. And certainly it turns up in all sorts of corners of Eastern 
romance. For instance it occurs in a story to which we have 
already drawn attention, the one to which Burton gives the 
name of ‘the Linguist Dame, the Duenna and the King’s Son.’ 
It is one of the puzzles set to the king’s son by the over-educated 
young lady who is occupied with his ruin, and no doubt was a 
fashionable conundrum in the best Arabian society. 

One would feel disposed to reject such a story from the 
legends of Ahikar, if it were not that in the mss. from which 
Lidzbarski edited his translation the question occurs in a very 
early form indeed. Here we have a pillar composed of 8736 
stones, bound together by 365 bricks, on which are planted 12 
cedars, each cedar having 30 twigs, and on each twig pairs of 
fruits, one of which is white and the other black. This is 
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interpreted, of course, to mean the year. Now clearly 8736 is 
meant to disguise 364 x 24, the number of hours in the year. 
That is, it is not a year of 363 days, but one of 364. The 
reference to the 365 bricks is an interpolation. 

But where shall we find a solar year of 364 days? Such a 
reckoning cannot be modern. We can easily find a lunar year 
of 354 days, by taking months alternately 29 and 30 days in 
length. But this is not what the writer means. 

A case of the kind will be found in certain chapters of the 
book of Enoch. Thus we have in ¢c. 74, ‘all the days which 
belong to one of those five full years amount to three hundred 
and sixty-four days’: c. 75, ‘the harmony of the course of the 
world is brought about through its separate 364 world stations’: 
c. 82, ‘the year is completed in 364 days.’ 

If then any MS. or version of Ahikar describes the year as 
consisting of 364 days, this is a genuine early reckoning, belonging 
to the period of the book of Enoch, i.e. to pre-Christian times. 
For this reason, this part of the legend is not lightly to be 
discarded. 

There remains much to be done in comparing the versions 
inter se, but enough has perhaps been said by way of introducing 
the new book to our readers. Under their criticism, and by the 
light of their investigation, we shall soon know much more with 
regard to the time and place of production, and the primitive 
contents of this charming little tale. 


CHAPTER IX 
ON THE RECENTLY RECOVERED ARAMAIC VERSION 


WE have already intimated, in the editorial paragraphs which 
distinguish this our second edition, that the occasion of this 
edition is a great literary surprise, the discovery of an Aramaic 
papyrus, of such extraordinary antiquity, as to rank it and its 
companion documents amongst the oldest known Biblical monu- 
ments. Who ever expected that the fifth century before Christ 
was going to be represented by a library of its own, consisting of 
documents from the days of Ezra and Nehemiah, and written 
in the very Aramaic dialect that was used by them? And who 
could have imagined that the documents in question would have 
come from the site of a Jewish colony on an island in the Nile, 
occupied at the time of which we are speaking by a stately temple 
that rivalled the sanctuary of Jerusalem itself, and exhibited 
a ritual of its own independent (as far as can at present be 
determined) of the so-called Deuteronomic legislation ? 

The circumstances of these great discoveries of Aramaic docu- 
ments on the island of Elephantiné, just below the first cataract 
of the Nile, are by this time familiar to every one; and there is 
therefore no need to discuss them in detail. Our care is the story 
of Ahikar, and it is sufficient to remark that among the finds of 
this exploration, there is a series of papyrus fragments which 
clearly belong to the Ahikar literature. 

They were published by Prof. Sachau in his Aramdédusche 
Papyrus und Ostraka aus einer jidischen Militarkolonie zu 
Elephantiné, pp. 147—182. 
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In the preface to the work in question, Prof. Sachau discusses 
the story of Ahikar, to which eleven leaves of the recovered 
papyri belong: he points out that they cannot be younger than 
410—400 B.c. since they are found in company with a number of 
similarly written and dated documents, which belong to the reign 
of Darius II (424—404B.c.). It is fortunate that the documents 
are so securely dated: but the dating of the document leaves the 
dating of the composition of the Ahikar-book an open question, 
except so far, that its antiquity must be greater than the end of 
the fifth century. Prof. Sachau observes that the names and 
titles of persons in the story appear to be Assyrian, but that the 
obscurity of form in which they come to us suggests that the 
great Assyrian Empire was no longer in existence, when the author 
composed his story! He is consequently led to refer the work to 
the last decades of the Neo-Babylonian kingdom, which followed 
the fall of Assyria in 608 B.c.: and finally suggests, as a working 
hypothesis, that Ahikar was written between 550 and 450 Bc. 
This does not, exclude the possibility that the name of the hero of 
the tale, which is old-Babylonian in form, may belong to a much 
earlier time: but as regards the date of the story, we may 
provisionally accept Sachau’s dating. It is clear from these 
considerations that we are dealing with the oldest literary monu- 
ment in the Aramaic language; and, although the book is found 
in the ruins of a Jewish colony, it wasa colony who spoke Aramaic 
and not Hebrew, and who read the story before us in the Aramaic 
that they spoke, without a trace of Hebrew influence in the 
tradition, or any suggestion of Judaism in the origins of the book. 

As might, perhaps, have been expected, the Ahikar story of the 
fifth century before Christ is simpler in character than the later 
versions from which we have edited it. It is free from some 
expansions, which successive generations of Oriental story-tellers 
have made, and it has more of the appearance of possible historical 
verity. The story of Ahikar’s journey to Egypt, to answer the 
hard questions of the quarrel-seeking Pharaoh, is absent from the 
papyrus: we have no right to say positively that it never was 
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there, for its absence may only mean the non-recovery of the 
papyrus upon which it was written; but so far as it goes, the 
evidence is against the belief that the Egyptian incidents are 
primitive: we had, in fact, cast doubts upon them before the 
papyri came to light. 

In the matter of the Proverbs and Parables of Ahikar, the 
divergence between the papyrus and the later versions is so great 
that we can hardly be sure that we are dealing with the same 
collection: the document is so incomplete, and so hard to decipher, 
and the coincidences between its text and the later Ahikar texts 
are so few, that we are almost disposed to believe we have 
stumbled upon another collection of Ahikariana (if I may coin 
a word!) On the other hand, if the collection should be diverse, 
it is also similar; it is made up in the same way out of gnomic 
advices and allegorical animal-stories, and it may be only the 
paucity of our material that is hindering our recognition of the 
ancestral sayings and parabolizings which underlie our complete 
and later texts. 

In the question of historicity, the newly-found document has 
something to say for itself. It does not, at all events, make the 
blunder of inverting the sequence of Assyrian kings, and making 
Esarhaddon the father of Sennacherib. The earlier the document 
is, the less probable would such a blunder be; and it is natural to 
ask, in view of the relative correctness of the author's Assyrian 
history as compared with later story-tellers whether it may not be 
the case that Ahikar may after all be a historical personage, whose 
tragic misfortunes and dramatic recovery may have furnished the 
material for later romances. There is no radical impossibility that 
a wise vizier may have lived in the times of the Assyrian kingdom, 
and have been betrayed by an unwise adopted son. Some things 
suggest that he was a teacher of ethics, as ethics were understood 
at that day, and that his ‘ wise saws and modern instances’ (modern 
at that time) were inscribed upon pillars for subsequent national 
edification, in which case they may conceivably turn up in some of 
the many modern Assyrian excavations. Only we must be on our 
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guard against making Ahikar historical, simply to gratify people 
who think that Tobit is canonical. 

Prof. Sachau, with his usual courtesy, has been so kind as 
to allow me to make any use that I wish of his published Akikar: 
and it will perhaps be thought that a fresh edition of the text 
should be made in this volume. On the whole we have thought it 
best not to exactly transcribe and re-edit. The text is difficult to 
read, hard to restore and to correct. What is probably wanted in 
this edition is a general presentation of the scope of the papyrus, 
in which case those who wish for a more exact scientific discussion 
must consult the various editions that are appearing in Germany, 
among which the first place may be given to that of Ungnad and 
Stark. 


CHAPTER X 
SOME RECENT EDITIONS OF THE STORY OF AHIKAR 


A BRIEF reference description of the work which has been done 
upon the text and interpretation of Ahikar since the publication 
of our first edition seems desirable. 

It is not practicable to follow in detail the track of the 
reviewers, who have distributed their approbations or otherwise 
to our work; but there are several striking contributions to the 
subject. which demand at least some notice, which have been 
called out either by our edition or by the news of the Assuan 
discoveries. 

Our first reference is to an essay by Prof. Rudolf Smend, on 
‘the age and provenience of the story of Ahikar and its relation to 
the Aesop legends’ The essay was bound up with another by 
Johannes Miiller on the criticism of the book of Tobit. Smend 
was not satisfied that the references to Ahikar in the book of Tobit 
were original; he treated them as interpolations, but as interpola- 
tions by a very early hand. The interpreter used a Jewish Ahikar 
book, which was closely related to our Ahikar story, and at least 
as early as the birth of Christ (!); perhaps somewhat earlier. If 
Smend was unfortunate, in assigning so late a date to Ahikar, he 
was very successful in another direction, in analysing the relation 
between the proverbs and parables of Ahikar, and the fables of 
Aesop; here he was. able to show conclusively the dependence of 
the Western literature upon the Eastern. He also drew attention 
to an important point which I had insufficiently treated. On 


1 Bethefte zur Zeitschrift fir die A.T. Wissenschaft, No. xiii (Giessen, 1908). 
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p. xlii of our first edition will be found an argument of mine to 
the following effect: Democritus, according to the Greek tradition, 
made use of certain ethical sayings inscribed on the pillar of 
Ahikar (Akikaros). 

But amongst the fifteen Ethiopic sayings of Ahikar, we find 
that the second is ascribed to Democrates in the Arabic writer 
Shahrastani (the saying that ‘the tail of a dog gets him meat, 
but his voice gets him blows’). Evidently Democrates is a 
corruption for Democritus; and the statement that Democritus 
borrowed from Ahikar is confirmed. Further, the thirteenth 
Aethiopic saying is, as far as its first half is concerned, ascribed to 
Socrates in the collections of Maximus. It was natural to suggest 
that Socrates was an error for Democrates, and that Maximus had 
used a Democritean collection, with elements in it ultimately 
derived from Ahikar. 

At this point Smend came to my reproof and to my aid, by 
pointing out that there were three successive loans from Ahikar in 
the immediate neighbourhood of one another in the passage which 
I had quoted: they were as follows: 

Suffer no one to go so far as to tread on thy heel to-day, lest 
he tread on thy neck to-morrow, 

This is the 39th of the Syriac proverbs. 

Shahrastani continues: ‘And be not so over-sweet lest thou 
be gulped down, nor so over-bitter as to be spit out.’ This is 
No. 8 in the Armenian and Slavonic proverbs. 

Then follows the proverb quoted above about the tail of the 
dog. So much for my careless reading of Shahrastani. 

Now that we have the proof of the antiquity of the Ahikar 
legend furnished by the Assuan papyri, the parallels with Democritus 
acquire fresh importance: it is quite unnecessary to indulge any 
further doubts as to the accuracy of the tradition, which makes’ 
Democritus dependent on the Chaldean Ahikar. It is probable 
that Pseudo-Demokritus will have to be banished; whether we 
shall have occasionally to speak of a Pseudo-Ahikar is another 
matter, for the Oriental legends have certainly had a long history, 
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and it was easy to expand them from external literature which 
was more or less like the original material. 

Our next reference should be to Professor Paul Vetter’s studies 
on Ahikar and Tobit. These valuable papers appeared in the 
Tiibingen Quartalschrift 1904 and 1905 as follows: 


; pp. 8321—364. 
1 
He = 512—539. 
pp. 321—370. 
1 
ewe a 497—546. 


They contain a very thorough investigation of the origin of the 
Ahikar-story and of its relations to Tobit. The Armenian text is 
translated, and a valuable table of concordances is made for the 
Proverbs and Parables in the separate Versions. We have made 
use of this table in the article on Ahikar which we have contributed 
to Prof. Charles’ Corpus of Apocryphal writers, now being published 
by the Oxford University Press. Unfortunately Vetter fell into 
the same mistake as Smend in underestimating the age of the 
Ahikar story which he thought was composed somewhere between 
100 B.c. and 200 a.p.! He was also rather too ready to treat 
the existing book as due to a Jewish author, writing in Hebrew, 
though he rectified the mistake by suggesting the existence of an 
earlier Ahikar-book, of pagan, ie. Babylonian origin, and written 
in Aramaic. He was also occasionally in error through undue 
hesitation, as when he would not correct Strabo’s allusion to the 
fame of Ahikar among the people of the Bosporus to the people of 
Borsippa. He objected to the parallel drawn between the death 
of Judas and the death of Nadan, as though the latter might have 
been dependent on the former; in which case the Judas legends 
are left without their proper folk-lore explanation, and the Gospels 
and the Acts unharmonised. Apparently Vetter really believes that 
Judas both hanged himself and burst asunder! The whole matter 
suggests another solution, now that the antiquity of the Ahikar-story 
has been placed beyond dispute. We. have no right to exclude 
folk-lore explanations from the N.T., when they furnish us with 
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the exact key to our perplexities, in discussing miraculous situations 
or conflicting documents. 

We shall find many valuable hints and references in these 
essays of Vetiter’s. 

We now pass on to note briefly the very valuable edition of 
Ahikar which was brought out by the Abbé Nau in the year 1909, 
under the title, Histoire et Sagesse d’Ahikar lV’ Assyrien. It 
professes to contain a translation of the Syriac versions, with the 
principal variations contained in the Arabic, Armenian, Greek, 
Neo-Syriac, Slav and Roumanian. To these translations a very 
thorough Introduction is prefixed, in which the whole of the 
published literature is subject to review and investigation. No 
actual texts are published, but the translations from the Syriac 
are made with the care that characterises all the Abbé Nau’s work. 
The main point in which he differs from ourselves lies in his 
over-estimation of a Ms. of Ahikar in the Sachau collection (Cod. 
Sach. 336), written as late as 1883 in the Térabdin, and probably 
not from a Syriac original at all, but as a translation from some 
other version. It happens that this supposed superior version does 
not have the mistake, which commonly characterises the versions 
of Ahikar, with regard to the order of the Assyrian kings. It 
does not invert Sennacherib and Esarhaddon. In this respect 
it stands in line with history, just as the Assuan fragments do; the 
natural inference is that some one has corrected the traditional 
blunder. Apart from this excellent trait, which need not even 
be ancient, I see no reason whatever for laying stress upon a 
copy and a version not twenty years old; nor do I think that 
M. Nau succeeds in justifying his erratic preference. It is quite an 
insufficient argument to affirm that the Sachau Ms., made, perhaps, 
from an Arabic translation the day before yesterday, brings back 
from the dead another Syriac version from which the missing 
Arabic is derived! In other respects the edition of M. Nau 
is of very high value, full of excellent references, and often very 
sound in its critical judgments. He admits that Democritus has 
borrowed from the original Ahikar-story, and concludes that it 
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must have been composed in Assyria before the fifth century B.C. ; 
and that consequently M. Renan was right in saying that it was 
originally written in Aramaic. Apparently M. Nau had reached 
these conclusions before making acquaintance with the Assyrian 
papyri, which are described in an appendix to the volume. 

This volume of Nauw’s and the essays by Smend and Vetter are 
the chief contributions in recent years to the criticism of Ahikar. 
There are, however, one or two other attempts at elucidation, more 
or less important, and more or less successful. The problem is 
approached on the side of folk-lore, in order to show that the story 
of Ahikar contains elements which can be exactly paralleled in 
Indian and other popular literature. The result of such a theory, 
if established, would be to finally rid the Ahikar legend of any 
historical meaning: and it is certain that one can go a long way 
toward the proof of the suggested hypothesis: but just at this 
point the Assuan papyri, by their relative simplicity, appear to 
suggest that there may after all be a historical nucleus. 

Suppose, however, that Ahikar should be at once ancient and 
unhistorical; then, since the book of Tobit, which is canonical, 
quotes Ahikar as historical, the critics of the Catholic school begin 
immediately to sound the war-drum. ‘The maxim,’ they say, 
‘Quieta non movere can no more be appealed to by the prudent*,’ 

One would have thought it wiser not to have beat the drum so 
vigorously. However, the subject is now to be treated polemically, 
as well as critically. The elect champion of the Faith appears to 
be M. Cosquin, a folk-lorist of eminence, who devotes two essays 
to the subject; the first of these (Revue Biblique, 1899, pp. 53—82) 
is entitled La Livre de Tobie et ? Histoire du sage Ahikar, and the 
second (lc. 1899, pp. 510—531) is entitled Encore l'Histoire du 
sage Ahikar. These two reviews are well worth reading, and 
show, at certain points, the strength of the folk-lore method. 

The conclusion of the first essay is that Ahikar is unhistorical, 
every bit of him; and he is clearly anterior to Tobit. But this 
makes no difference to the pious Tridentine ; for Tobit may after 


1 Editorial note in Revue Biblique, 1899, p. 50. 
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all be an allegory, like the good Samaritan. Can one propose to 
take the Good Samaritan out of the Bible, because, perhaps, he 
never existed? It will be seen that the writer of the essay 
combines modern methods of investigation with foregone con- 
clusions, in a manner that is not altogether to the credit of 
theological science. 

As to the second essay, that is directed in part against myself, 
and my theory of a connection between Ahikar and the Acts of the 
Apostles in the matter of the death of Judas. It has a real value 
apart from the dispute over Judas: for M. Cosquin applies his 
folk-lore knowledge to the story of Tobit in order to prove that the 
tale is one of a cycle, which express the incidents attaching to a 
Grateful Ghost, who wishes to make return for kindness done to his 
corse. This-‘ Mort Reconnaissant’ supplies all the leading features 
of the Tobit story, so that the book has now become a fairy tale 
used as a vehicle of moral ideas. I am quite satisfied with the 
argument and with the conclusion. 

As to the question of Judas’ death, and the reconciliation of 
Matthew and Luke, M. Cosquin tells us that they cause him no 
difficulty. A folk-lorist, we admit, ought to find no difficulty in 
the fact that a story is told two different ways! 

Other interesting discussions will be found, by M. Théodore 
Reinach in Revue des Etudes Juives for 1899 pp. 1—13, entitled 
Un conte Babylonien dans la littérature Juive; by M. Halévy, 
under title Tobie et Akhiakar (Paris 1900), and by F. Mare, in 
Byzantinische Zeitschrift for 1910, pp. 383-421, under the title, 
Die Ueberlieferung des Asopromans: I am sorry that space does 
not allow me to analyze or summarize these writings. 


THE SLAVONIC VERSION 
Translated from the German of Professor V. Jagié. 


SINAGRIP was King of Assyria and of the land of Nineveh. 
At that time I, Akyrios, was his minister (a learned scribe). 
And it was revealed to me by God: “No child shall be born to 
thee.” I owned more wealth than all men; and I had married a 
wife ; my household was well-ordered, and I lived for sixty years 
without a child. Then I erected altars, and kindled fires and 
said: “QO Lord my God! if I should die without an heir, what 
will men say? ‘Akyrios was a just man, he served God truly. 
When he dies, there will be no male offspring to stand at his 
grave, and no female offspring to shed tears for him, and he will 
have no heir. Therefore I beseech thee, O Lord my God! give 
me a male offspring, that he may strew dust on my eyes after my 
decease.” And the Lord hearkened unto my voice. A sound 
came down from Heaven: “O Akyrios! I will fulfil all thy 
requests, but thou must not ask for a child. Behold, thou hast 
a nephew (a sister's son) Anadan, take him instead of a son.” 
When I perceived the voice of the Lord, I said: “O Lord my 
God !” 

I took my nephew Anadan instead of a son. He was still 
very young. I had him brought up at the breast, and fed him 
with honey and wine, and I clothed him in silk and purple. 
After he had grown up, I instructed him in every kind of wisdom 
and learning. Then the King said to me: “O Akyrios! my 
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counsellor, when thou shalt die in a good old age, where shall 
I find another such counsellor?” And I replied: “I have a son, 
whom I have instructed in every kind of wisdom and learning.” 
The King said: “Bring me thy son, that I may see if I like 
him: then I will dismiss thee, that thou mayest spend thine old 
age at home.” 

I took my son Anadan and brought him to the King. When 
the King perceived me, he said: “ Blessed be this day, O Akyrios, 
which has brought thee to me in good health.” I bowed before 
the King and said: “Thou thyself knowest how truly I have 
served thee. Be patient a little longer, till thy favour be shewn 
to my old age and to the youth of Anadan.” When the King 
heard that, he said: “Because of thy former deserts none other 
(save Anadan) shall take thy place.” 

I, Akyrios, kept the son with me, and after I had fed him with 
good lessons, as with bread and water, I said to him: 

1. My son, hearken to my words; receive all instruction with 
pleasure and be obedient all the days of thy life. 

2. If thou hearest aught in the King’s presence or if thou 
seest aught in his house, let it remain shut up (rot) in thy heart 
and share it with no one. But if thou share it, it may fall on 
thee as burning coals; thou wilt get blame to thyself and rue it 
afterwards, 

3. My son, relate to no one what thou hearest, and reveal to 
no one what thou seest. Untie not a bound cord, and tie not 
a loosened one. 

4, And let this be said to thee, my son: Look not on the 
beauty of a woman. Even if thou sacrifice all thy wealth to her, 
thou wilt at the last reap reproach and fall into sin. 

5. My son, be not hard, like the bones of men, nor soft as 
a sponge. 

6. My son, let thine eyes look on the ground and thy voice 
be soft. If it were a loud voice alone that decided the event, the 
ass could build two houses in a day with his braying. 

7. My son, it is better to roll stones with a wise man, than 
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to drink wine with a fool. Carry on no nonsense with a sensible 
man, and reveal not thy wit to a senseless one. 

8. My son, be not over sweet, lest they eat thee up, nor 
over bitter, lest thy friends run away from thee. 

9. My son, if thou hast a wound on thy foot, step not forth 
firmly. 

10. My son, the rich man’s son swallowed the serpent. Some 
said: “From hunger”; others said: “As medicine},” 

11. My son, when a man distinguishes himself, worry him 
not; if a mishap occur to him, rejoice not over it. 

12. My son, keep what is thine own; seek not what belongs 
to others (or thus: give of what is thine own, but borrow not 
from others). 

13. My son, venture not on the road with a man who will not 
accept advice, and sit not down at the same table with a deceiver. 

14, My son, when a man more highly placed than thyself 
falls, exult not above measure; betray not thyself in thy speech 
before others who might communicate it to him, for he might 
rise higher again and be revenged on thee. 

15. My son, approach not a shameless woman, and glance 
not at her beauty. 

16. My son, if a friend should have a grudge at thee, or blame 
thee, make him welcome to thy bread and wine. 

17. My son, the man who despises the law goes towards his 
fall, but the just man will rise higher. 

18. My son, withdraw not thy son from chastisement: when 
a son is chastised, the water is being poured over the vineyard 
(the vine ?). 

19. My son, hold thy son with a bridle from his childhood ; if 
thou hold him not tight, he will make thee old before thy time. 

20. My son, keep not a chattering slave nor a pilfering one 
in the house, lest he eat up thy wealth. 


1 According to another version: The poor man’s son swallowed the serpent, 
and people said: ‘‘From hunger.” The rich man’s son swallowed the serpent, 
and people said: ‘* As medicine.”’ 
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21. My son, hearken not to him who.censureth his friend; he 
will expose thy failings likewise to others. 

22. My son, if some one meet thee and address thee, answer 
him with reserve; an inconsiderate word spoken in haste is re- 
pented of afterwards. 

23. My son, a liar findeth sympathy at first, but at the last 
he is despised and abused. The speech of a liar resembles the 
twittering of birds, only the senseless hearken to it. 

24. My son, honour thy father, for he bequeaths thee all 
his wealth. 

25. My son, draw not on thyself the curse of thy father and 
thy mother, or thou wilt not live to have any joy in thine own 
children. 

26. My son, if fierce anger seize thee, say not a word, lest 
thou be called senseless. 

27. My son, go not unarmed by night, for thou knowest not 
whom thou shalt meet. 

28. My son, he who is of low origin is despised by all. 

29. My son, say not: “My master is stupid, I am sensible.” 

30. My son, take in good part the admonition of thy master, 
and thou wilt be in favour; trust not to thine own wisdom; how- 
ever much thou mayest have to bear, bear it without uttering evil. 

31. My son, be not talkative, or thou wilt be in fault before 
thy master. 

32. My son, if thou art sent with a message, linger not, lest 
another be sent a little while after thee. Let not thy master 
say: “Get out of my way,” and thou be sad, but: “Come hither 
to me,” and be glad. 

33. My son, neglect not to go to church on a holiday. 

34. My son, seek out the houses of the deceased; visit them, 
and be mindful that thou too must die. 

35. My son, if thou hast no horse of thine own, ride not 
on a strange one; if it becomes lame, thou wilt be laughed at. 

36. My son, if thou hast no bodily hunger, eat not bread, lest 
thou appear greedy. 


FROM THE SLAVONIC 5 


37. My son, take up no quarrel with a man stronger than 
thyself; thou canst not know how he will pounce on thee. 

38. My son, if thy house be too high, make the walls lower, 
and then walk in. 

39. My son, if thou receive with good measure, sell not with 
scanty measure; say not: “Therein is the gain.” Thatis bad. God, 
who knoweth and seeth all, will be angry with thee, and destroy 
thy house. 

40. My son, swear not in God’s name, lest the number of thy 
days be made fewer. 

41. My son, go to the mourner and comfort him with (thy) 
words ; it is worth more than gold and silver. 

42. My son, keep thy tongue from evil report and thy hands 
from theft. 

43. My son, flee from unchastitiy. 

44, My son, if thou hearken unto a wise man, it is as if thou 
wert thirsty on a hot day, and didst refresh thyself with cold water. 

45. My son, if temptations and aftictions from God befal 
thee, be not vexed. It leads to nothing, thou wilt not overcome 
thereby, but He will hear thy bad temper and respond to it in 
[deed and] truth. 

46. My son, judge uprightly and thou wilt be honoured in 
thine old age. 

47. My son, keep a sweet tongue and open thy mouth to 
speak what is good. 

48. My son, be not fain to trample on thy neighbour, lest the 
like happen to thyself. 

49. My son, say a word to the wise, and he will take it to 
heart; (but) though thou beat a fool with a staff, thou wilt not 
bring him to reason. 

50. My son, thou mayest send a clever man without in- 
structing him much: but if thou send a senseless man, thou 
must follow him thyself, lest he bring thee to shame. 

51. My son, prove thy friend first with bread and wine, then 
may he be admitted to something better. 
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52. My son, if one bid thee to a feast, appear not at the first 
summons; if he call thee the second time, thou wilt see that he 
esteems thee highly, and thou wilt enter his presence with honour. 

53. My son, take no reward (for a right judgment), for a 
reward dazzles the eyes of the judge. 

54. My son, I have tasted gall and bitterness, and it was not 
more bitter than poverty; salt and lead seem to be lighter. 

55. My son, I have lifted iron and stone, and it seemed 
to me easier than when a man learned in the law carries on 
a suit against his nearest kin. 

56. My son, love thy wife with all thy heart, for she is the 
mother of thy children. 

57. My son, if there be no occasion for such a thing in thy 
house, set not up a commotion in it, lest thou be exposed in thy 
neighbours’ eyes. 

58. My son, it is better to listen to a wise man when he is 
drunk than to a noodle when he is sober. 

59. My son, it is better to be blind of the eyes than in the 
heart; a man blind of the eyes grows apt at tapping about and 
finds his path at last; a man blind of heart will constantly 
decline from the right road and lose himself. 

60. My son, it is better for a woman to lose her own son by 
death, than to nourish a strange one; for whatever good she does 
to him, he rewards her for it with evil. 

61. My son, a loyal slave is better than a disloyal free man. 

62. My son, a friend who dwells near thee is better than a 
brother far off. 

63. My son, a good name is more honourable to men than 
personal beauty; fame lasts for ever; the beauty of the face fades 
at death. 

64. My son, a good death is better for a man than a bad life. 

65. My son, a sheep’s foot in thine own hand is better than 
the whole shoulder in the hand of a stranger ; better is a lambkin 
near thee than an ox far away; better is a sparrow held tight in 


1 Of. Luke xiv. 17. 
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the hand than a thousand birds flying about in the air; better 
is a hempen robe, that thou hast, than a robe of purple, that 
thou hast not. 

66. Myson, when thou hast bidden a friend to a feast, welcome 
him with a cheerful countenance, that he too may return to his 
home in a cheerful mood. When thou givest a dinner, appear not 
before thy friend with a gloomy face, lest thy banquet become a 
disgrace to thee, whilst thou art considered to be no good man. 

67. My son, commend not the one man nor condemn the 
other, until thou hast proved the matter; let thy judgment be 
given only after ripe deliberation. 

68. My son, it is better to le in fever heat than to live with a 
wicked wife. Hold no consultations in thy house (i.e. in presence of 
the wicked wife) and share not with her the concerns of thy heart. 

69. My son, if thou drink wine, speak little. 

70. My son, mock neither at a stupid man nor at a deaf one, 
for they are both God’s creatures. 

71. My son, seek not to belittle a great saying of thy master, 
nor to magnify a trifling one. 

72. My son, if thou desirest to say something to somebody, 
speak not immoderately, but weigh it well in thy heart and then 
say what is needful; for it is better to stumble with the foot 
than with the tongue. 

73. My son, if thou chance to be amongst menials, smile not as 
thou approachest them; for a smile gives rise easily to a misunder- 
standing, and from a misunderstanding there springs a quarrel, 
and from a quarrel come mutual recriminations and scuffles, and 
scuffles may result in death, and death is the fulfilment of sin. 

74. My son, a lying word is at first heavy as lead and at the 
last it floats on the water. 

75. My son, if thou wouldest fain put thy friend to the test, 
share a secret with him; then in a few days pick a quarrel. If 
he betray not thy secret, love him with all thy heart, for he is a 
trustworthy friend; but if he prattle about thy secret, turn thy 
back on him, 
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76. Myson, it is better for thee to be robbed than to rob thyself. 

77. My son, if thou say a good word for thy friend before 
the judge, thou hast snatched a lamb out of the jaws of the 
lion. 

78. Myson, if thou art going on a journey, count not on the 
bread of strangers; but carry thine own loaf with thee, for if thou 
hast it not, and art yet a wayfarer, thou wilt incur reproach. 

79. My son, if a man who has hated thee die, rejoice not; it 
had been better for him to live, and for God to have humbled him, 
so that he might have come to thee with a prayer for forgiveness, 
and thou wouldst have granted it, and God would have shown 
thee favour for its sake. 

80. My son, when thou seest an aged man, stand up in his 
presence; if he return not thy greeting, thou wilt receive thy 
thanks from God for it. 

81. My son, if thou hast bidden any one to a feast, worry him 
not about other matters, lest thou be considered deceitful. 

82. My son, when water runs up-hill, or a bird begins to 
fly backwards, when a Negro or a Saracen becomes white and gall 
is sweet as fresh honey, then will the stupid man learn sense. 

83. My son, if thou art bidden to (the house of) a neighbour, 
spy not out the nooks in his chamber, it is not becoming. 

84, My son, if God has made a man rich, envy him not, but 
shew him respect. 

85. My son, if thou enter a house of mourning, talk not of 
meats and drinks; and if thou enter a house of gladness, make no 
mention of grief. 

86. My son, the eyes of a man, like a gushing fountain, are 
insatiable and would devour oxen; but when the man dies, they 
are filled up with dust. 

87. My son, if thou array thyself in a new garment, behave 
thyself decently, and envy not another who owns something else ; 
he whose clothing is gaudy, his speech should be worthy of respect. 

88. My son, whether thou be wealthy or not, pees not in 
sorrow ; what profit can sorrow bring thee ? 
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89. My son, if thou hast wealth, do not allow thyself to be 
tormented by hunger or thirst. If thou diest, another will enjoy 
thy wealth, and thou shalt have toiled in vain. 

90. My son, if a poor man should steal something, make 
allowance for him. 

91. My son, if thou go to a wedding, tarry not too long, lest 
they shew thee to the door before it be over. 

92. My son, if a dog leave its master in the lurch, and follow 
another, the latter will look round, take up a stone, and fling it at 
him; and just the same (will happen to him) who leaves thee to 
run after another. 

93. My son, if thy neighbour shew himself hostile to thee, 
cease not to meet him in a loving way, lest he carry out a design 
against thee when thou art not aware of it. 

94. My son, when a man who hath a grudge at thee is fain 
to do thee a good turn, trust him not too readily, lest he outwit 
thee and vent his wrath on thee. 

95. My son, if any one is punished for a fault, say not that 
he is punished without reason, lest thou incur the same penalty. 

96. My son, it were better to be thrashed by a wise man, 
than to be anointed by a foolish one; for even if a wise man 
cudgel thee, he will meditate as to how he may comfort thee, 
while the fool will demand gold from thee for one anointing. 

97. ‘'[Let thy first axiom be the fear of God. Then be quick 
to obey and circumspect in answering. Be patient in anger. 

98. My son Anadan, if thy master say to thee: “Come 
near,” rejoice not thereat; and also if he say: “Get away from 
me,” be not dejected with grief because of it. 

99. My son Anadan, be not a drunkard; better is a lunatic 
than a man who is a slave to drink; for the one raves only when 
it is the new moon, but the other rages continually. 

100. My son Anadan, if thou sittest as a guest at a friend’s 


1 The sayings which are enclosed in square brackets appear only in two MSS. 
of South Slavonic derivation, and of the fifteenth century. 
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table, brood not over something evil about him, lest the bread in 
thy mouth taste bitter. 

101. My son Anadan, when people are seating themselves 
at the table, press not forward, lest thou be pushed out; and 
stay not behind, lest thou be forgotten. 

102. My son Anadan, if a sorrow befall thee, call in a wise 
man to comfort thee: a confused mind cannot utter a single 
clear word. 

103. My son Anadan, it is easier to ride over a broad field on 
a horse without a saddle, than to ask advice from a senseless man. 

104, My son Anadan, if thou seek to cherish thy perishing 
body and neglect thy soul, thou wilt be like the man who 
leaves a noble wife in the lurch to cherish a slave girl. 

105. Myson Anadan, if thou strive after earthly things, and 
neglect heavenly things, thou wilt be like the man who has 
painted a husbandman on the wall, instead of getting him to till 
the land and sow the corn. 

106. Myson Anadan, if we were to live a hundred years and 
more, it would just be like one day. 

107. Myson Anadan, however much it may grieve us to see 
a good man hanging dead from his horse, it vexes us quite as 
much to see a bad spirit in a fine body. 

108. Myson Anadan, a just judge may be likened to a good 
sieve; as a good sieve separates the chaff from the grain, so a just 
judge separates the wrong from the right. 

109. My son Anadan, if thou wouldst have a large retinue, 
keep a sweet tongue and liberal hands. 

110. Myson Anadan, it is better to dwell in a hut as a just 
man, than in a palace as a guilty one. 

111. My son Anadan, neglect not to nourish thy mind with 
books, for it is said: “As.a fence cannot stand against the wind 
without support, so a man cannot cultivate wisdom in his old age 
without books.” 

112. Myson Anadan, this is the way of the world: if a poor 
man speak prudently, he is not listened to; he is called a fool 
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and talks nonsense. But if a man is rich, he is listened to, 
even if he talk rubbish. “Be quiet,” they say, “for a prince is 
speaking.” They treat him as a sage for the sake of his riches, 

113. Myson Anadan, trust not a wicked woman. Honey drops 
from her mouth, but afterwards it is bitter and poisonous gall. 
Remember, my son, the wife of Samson, who robbed her husband 
of his hair and his eyes, and delivered him over to his enemies; he 
dragged down the palace on himself by reason of pain and hurled 
both friend and foe to destruction. 

114, My son Anadan, it is better to be too cautious than 
to be rash. 

115. My son Anadan, if a corpse lie uncovered on thy path, 
cover it not; if it is covered up, expose it not. 

116. My son Anadan, my soul can suit itself to everything. 
There are only three things that it cannot bear : (1) A faithless man. 
He who is faithless, is disloyal to God, to his parents, to his master, 
to his friend and to his wife. (2) A poor, but proud man. Of 
what is he proud? What does he count on? (3) A man who 
shews his master no respect. If a tom-cat be thy master, thou 
hadst better stroke his beard; for he who holds the head by the 
crown, can turn it as he listeth. 

117. Myson Anadan, what has been unjustly got, will go lightly. 

118. My son Anadan, as water dries quickly off the earth, 
so let not a backbiter remain near thee. 

119. My son Anadan, keep thy hands from stealing, thy 
mouth from lying and thy body from lewdness; above all beware 
of a married woman. 

120. My son Anadan, if thou beg for anything from God, 
neglect not to comfort the sorrowing, to clothe the naked, to feed 
the hungry, to give drink to the thirsty, to cheer the unhappy 
with good and sweet words. A good word is worth more than 
silver or precious gold. 

121. My son Anadan, seek not to have the goods of another ; 
in a few days thine own wealth will pass into other hands. 

122. My son Anadan, it is better for a man to eat green 
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saltless herbs in peace, with joy and happiness, amidst cheerful- 
ness and laughter, than many tit-bits with repugnance and 
wrangling, sorrow and care. 

123. My son Anadan, put not from thee thy first (old) friend, 
lest the new one leave thee in the lurch. ] 

124. My son, receive with all thy heart what I have taught 
thee, and repay me with interest from thine own stock and from 
- mine. 

And when I had instructed my nephew Anadan about every- 
thing, I said to myself: “My son Anadan will lay my teaching 
to heart, and I will present him to the King in place of myself.” 
I never dreamt that Anadan would give no heed to my words. 
I was burning with zeal to instruct him, and he was plotting my 
downfall and forming plans against me. 

I led him to King Sinagrip, that he might do him service, and 
the King said: “O Akyrios, blessed be thou for bringing me thy 
son to-day. If I am pleased with him, thou shalt be honoured 
in thine old age.” I went home and never once dreamt that my 
son had dug a pit under me. 

To wit: Anadan wrote two letters, one to King Nalon: “I, 
Akyrios, send greeting to Nalon, King of Persia. On the day 
when thou receivest this letter, be ready with thy whole army. 
I will deliver over to thee the land of Assyria, and thou shalt get 
it into thy power without fighting.” He wrote another letter 
to Pharaoh, King of Egypt, in which he said: “ When this letter 
comes into thy hands, be ready on the plain of Egypt, on the 25th 
of August. I will deliver up to thee the land.of Nineveh with all 
its cities, and thou shalt possess it without the smallest sacrifice.” 

Just at that time the King (Sinagrip) had dismissed his 
warriors, and was abiding alone; but Anadan had traced both 
the letters in my handwriting, and had sealed them with my seal, 
and he waited for the time to put them into the King’s hands. 
Then he wrote a letter containing the following: “From King 
Sinagrip to my counsellor Akyrios. My counsellor, on the day 
when thou shalt receive this letter, assemble all my warriors, and 
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hold thyself in readiness on the plain of Egypt, on August 25th. 
The moment I come, place the soldiers in battle array and 
ready for fighting, so that the ambassadors of Pharaoh may see 
my warlike might.” 

This letter was given by my son Anadan to two young slaves, 
and sent to me, ostensibly as if from the King. 

Then Anadan appeared before the King and shewed him those 
two letters which he had himself written, and spake thus: “These 
are writings! of Akyrios, my father. I would not follow his advice, 
but brought the documents? to thee; for I was eating thy bread, 
and it is not fitting for me to have an evil design against thee. 
Hearken unto me, O King! thou hast distinguished my father 
Akyrios before all thy other chiefs; and see now what he has 
written against thee and against thy realm.” And as he thus 
spake, he handed the writings! to the King. The King was quite 
upset and said: “O Lord my God, what evil have I done to 
Akyrios ?: why does he cherish so much evil in his heart against 
me and against my kingdom?” Then said Anadan: “O my King! 
perhaps he has been calumniated; therefore thou shouldst betake 
thyself in the month of August to the Egyptian plain and see if 
it be true.” The King gave heed to Anadan and came to the 
Egyptian plain, my son Anadan being with him, and he saw that 
I, Akyrios, according to the above mentioned writing, had placed 
the soldiers ready for battle without ever dreaming that my son 
Anadan had dug a pit under me. When the King saw me all 
prepared for fighting, he was seized with a great terror, for he saw 
that what Anadan had said was quite true. And Anadan said to 
the King: “Just see! my father Akyrios has done this! But do 
thou go away and return home. I will go to my father Akyrios, 
frustrate his evil designs, persuade him and bring him to thee. 
Then thou wilt pass sentence on him according to his deeds.” 

The King returned home, but Anadan came to me, saluted me, 
and said: “My greetings to Akyrios my father. The King sends 

1 In the Slavonic text the singular is here used, although two letters have been 
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thee word: ‘Thou hast won my favour this day, since thou hast 
arrayed my generals before me according to my commands and 
hast distinguished thyself before the ambassadors of Pharaoh. 
But now come to me thyself.’” And in obedience to these words 
I left the army and went with my son to the King. When the 
King saw me, he said: “Art thou come to me, Akyrios, my 
counsellor and minister? I have heaped fame and honours upon 
thee, yet thou hast taken up arms against me.” And while the 
King thus spake, he handed me the letters, and I saw that they 
were like my writing and were sealed with my seal. As I unfolded 
them and read, my joints were loosened, and my tongue was tied ; 
I sought for a wise inspiration and could find none, and I was in 
a great fright. 

My son Anadan, whom I had introduced to the King, then 
attacked me suddenly, saying: “O thou senseless old man, why 
dost thou not reply to the King? Where is thy strength? where 
is thy wit?” And he said to the King: “Pass sentence on him, 
O King!” But the King said: “It is for thee, O Anadan, to pass 
sentence on him according to justice and to his deeds.” Then 
said Anadan: “Akyrios, my natural father, thy fate has now 
overtaken thee, according to thy deeds.” And my son Anadan 
spake thus to me: “It is the King’s command that thy hands 
should be bound, and thy feet laid in fetters; then thy head shall 
be struck off, and carried a hundred ells away from thy body.” 
When I heard the answer of the King, I fell down before him, 
prostrated myself and said: “O my ruler! mayest thou live for 
ever! why wilt thou put me to death? Thou hast heard no answer 
from my mouth, yet God knows that in nothing have I sinned 
against thy royal power. Now shall thy sentence be accomplished ; 
but if it be thy will, command that I be put to death in my own 
house, so that my corpse may be buried.” The King gave this 
command and I was delivered over to a man with whom I had a 
friendship of long standing, and he led me away to be put to 
death. I sent messengers to my house in advance and told my 
wife: “Come forth to meet me and bring with thee maidens and 
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the whole retinue; let them be all dressed in robes of velvet, that 
they may weep for me, for I am about to suffer death according 
to the King’s decree. But first prepare a feast, that when I enter 
my house with the men of my escort, I may partake of bread and 
wine and then meet my death.” My wife did everything, just as 
I had commanded her. She came forth to meet me, led me into 
the house, and when the table was set before us, the people began 
to eat and drink, and they all got drunk and went to sleep one 
after the other. 

Then I, Akyrios, heaved a sigh from the bottom of my heart, 
and said to my friend who was about to lead me to execution: 
“ My trusty friend, look up to heaven, shew in this hour that thou 
fearest God, and remember the friendship in which we lived 
together for a long time. Remember too, how the King once 
delivered thee into my hands to be put to death for a supposed 
crime; but I saved thee and protected thee as an innocent man, 
till the guilty one was discovered by the King. Therefore put me 
not now to death, when I find myself in the same plight, but be 
gracious to me and preserve me as I once did thee. But thou 
shalt in no wise be afraid of the King. For there is a man lying 
in the prison of the same age as myself, like me in face and well 
deserving of death. Take off my clothes and put them on hin, 
lead him out, strike off his head and put it a hundred ells away 
from the body, as the King hath commanded.” 

When my friend heard these words, he was inconsolable, and 
said: “Terrible is my dread of the King, how can I turn a deaf ear 
to hiscommands? Yet from love to thee I will do as thou hast said ; 
for it is written: ‘Thou shalt give up thy head for thy friend.’ 
I will keep thee and preserve thee. If the King detect us, I will 
perish along with thee.” And having thus spoken, he stripped off 
my clothes and put them on the prisoner, then he led him out 
and said to the escort: “Behold the execution of Akyrios.” And 
as the people came near to me, he struck off the man’s head and 
carried it a hundred yards away from the body. They did not 
know that another person’s head had been struck off, and a report 
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was spread through the whole land of Assyria and Nineveh, that 
the minister Akyrios had been killed. Then my friend and my 
wife prepared a dwelling for me underground, four ells broad and 
four ells deep; thither they brought me bread and water: and 
my friend went forth to inform King Sinagrip that Akyrios was 
beheaded, and all the people who heard it wept. 

Then said the King to Anadan: “Go home and weep for thy 
father.” But when Anadan went home he had no thought of 
mourning, nor did he brood over his father’s death ; but he gathered 
together even jugglers in my house and began to hold great feasts 
and to buffet those of my slaves who had shewn their good-will 
to me; and demanded that my consort should serve him. But I, 
Akyrios, who was pining in prison, heard all that my son did, 
and sighed bitterly with my whole heart, but could do nothing to 
prevent it. My friend returned and paid me a visit, and stepping 
down to me tried to console me. I said to my friend: “Pray to 
God for me, and say ‘O Lord thou just God! have mercy upon Thy 
servant in prison, for Thy servants put their trust in Thee. Lo, 
now is Akyrios buried in the earth and seeth not the light; but 
Thou, O Lord my God! let Thy glance fall upon Thy servant, 
lead him up from the deepest of pits and hearken unto his 
prayers,” 

When the Egyptian King Pharaoh heard that Akyrios was 
killed he was greatly delighted, and sent a missive to King 
Sinagrip, in which he said: “From the Egyptain King Pharaoh 
to the Assyrian King, greeting! I desire thee to build a castle 
for me, which shall be neither in heaven nor upon earth; send me 
clever workmen, who will carry this out according to my wish, 
and answer me likewise a few questions in a wise manner. If 
thou wilt do it as I wish, thou shalt receive a three years’ tribute 
from me; but if these people do not answer to my requirements, 
then thou must cede to me a three years’ tribute from thy 
country.” 

When this missive was read aloud to King Sinagrip he 
gathered together all his wise men and caused the letter of King 
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Pharaoh to be read to them, and said: “Which of. you will go to 
the land of Egypt, to King Pharaoh?” And they replied to him : 
“O King, thou thyself knowest that in thine own days and in 
the days of thy father, Akyrios managed every matter requiring 
prudence. Now there is his son Anadan, who has been instructed by 
him in all branches of wisdom; let him go there.” When Anadan 
heard this, he cried with a loud voice in the King’s presence: 
“Indeed, that is what I cannot accomplish! others may go.” At 
this speech the King became very sad; he came down from his 
golden throne, wrapped himself in sackcloth, and began to lament, 
saying: “O Akyrios, why have I killed thee, my wisest counsellor, 
giving ear toa silly boy? I slew thee in one hour, and now I cannot 
find thy peer. Where can I find thee again, O Akyrios, whom I have 
killed in my rashness ?” 

When my friend heard these words of the King, he said to him: 

“O King, no one ought to transgress the commands of his master ; 
but now thou mayest treat me as it pleaseth thee. I have saved 
Akyrios, and he is alive.” Then the King answered and said: 
“O Lord my God! If what thou sayest be true, and if I see Akyrios 
again, I will give thee one hundred baskets of gold.” And my friend 
replied: “On thy word of honour, wilt thou do him no harm?” The 
King said: “On my word of honour,” and he commanded that 
Akyrios should be brought to him. 
. And I, Akyrios, appeared before the King, and did obeisance. 
The hair of my head reached down to my girdle ; my body (face?) had 
become changed under the ground : and my nails were like the claws 
of an eagle. When the King perceived me, he burst into tears and 
felt ashamed in my presence, and after a little while he said to me: 
“O Akyrios, it is not I who have sinned against thee, but thy son 
Anadan.” And I said: “O my lord! thou hast found out for thy- 
self that I have never offended against thee.” And he sent me 
to my house, where I remained for twenty days; then I came again 
into the King’s presence, my body being as it was wont to be. 

And the King said to me: “ Hast thou heard, O Akyrios, what 
sort of a missive the Egyptian King has directed against the land 
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of Assyria? All have been seized with terror, and many people 
have run away from me.” And I said to him: “It was my wont 
in the old days to act thus: if a man was overtaken by any kind 
of calamity, I came and set him free. Now they had heard that 
I was dead, and so they scattered themselves abroad. Do thou 
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command that the people be told: ‘ Akyrios is alive.’” The people 
had come together because of Pharaoh’s missive, and I, Akyrios, 
said to the King: “Do not be anxious, O King! I will answer him 
and I will also win the three years’ tribute from him and bring it 
to thee.” When the King heard this he was greatly delighted, 
and assembled his wise men who were...... him, and bestowed 
gifts on them. And to my friend who had given me back to him, 
he assigned a place above that of all the others. 

Then I, Akyrios, sent word to my own house, saying, “Seek 
out two eaglets and feed them; command my faleoners to teach 
them how to soar; make a cage and seek out a bold boy amongst 
my domestics; put him in the cage with the eagles and train 
them all to fly. The child must cry: ‘ Bring lime and stones; look ! 
the workmen are ready.’ And tie cords on their feet.” And the 
slaves carried out my orders, and the people of Assyria and 
Nineveh returned to their homes. When the eagles were quite 
trained, I said to the King: “ Nowsend me to King Pharaoh.” He 
sent me thither and I took warriors with me. And before I had 
yet come to the city of Pharaoh, I made trial with the eagles?: 
and I saw that it was all as I approved. Then I proceeded into 
the town and sent a messenger to King Pharaoh: “ Agreeably to 
the missive, which thou hast addressed to King Sinagrip, we are 
here.” The King gave his commands and appointed me a dwelling, 
then he summoned me before him, and enquired my name; and 
I did not tell him it, but said: “My name is Obikam (Abesam), 
Tam one of his? grooms.” When Pharaoh heard that, he was seized 
with anger and said: “ Am I then meaner than thy King? why has 


1 This is not clear in the original text. Perhaps it is: ‘I decided where the 
eagles were to be kept, and I saw that it was all as I approved,” 
? i.e. Sinagrip’s, 
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he not sent some one better to me?” And I answered : “The better 
ones were sent to the better: and I was got for thee with difficulty.” 
The King dismissed me to my retinue, saying: “Now go away 
from here, and come back to-morrow to answer my questions. 
If thou dost not answer them, I will give thy body as a prey 
to the fowls of the heaven and to the beasts of the earth.” 
On the morrow the King commanded me to be brought before 
him. He sat upon a golden throne, and was dressed in a robe 
of red purple, and his grandees were in robes of many hues. 
He asked me: “ Unto what am I and unto what are my grandees 
like?” Isaid to him: “Thou, O King! art like the sun, and thy 
grandees are like the sunbeams.” And after a short silence the 
King said to me: “Thy King is witty, and so art thou.” He 
put some other questions to me: now he was likened unto the 
moon and his grandees unto the stars, and now unto the shimmer 
of the forest and his grandees unto the colour of the grass. All 
these questions and others like them I answered to his satisfaction. 
At last the King said to me: “I sent the ambassadors unto thy King, 
in order that a castle might be built for me between the heaven and 
the earth.” Then I caused the two eagles to be brought, and in 
the presence of the King and of his people I let them soar aloft 
with the boy on them. And as the eagles sprang up, the boy 
cried, as he had been taught: “See! the workmen are ready; 
bring lime and stones, that they may not tarry.” The King said: 
“Who can climb up to that height?” and I replied: “I have 
brought the workmen up, but you must get lime and stones. But 
if you do not get them, the blame will not be ours.” And again I, 
Akyrios, cried: “Carry up lime and stones.” But those people 
stood wondering how they could get the stones up. I, Akyrios, 
took a stick and began to beat his noblemen, so that they all ran 
away. Then Pharaoh got angry and said: “Why do you put me 
to this shame? why do you strike my people without cause? 
Who can take stones and lime up there?” I replied to him: 
“Ts it you or I who is to do it, seeing that you began it? If 
King Sinagrip wished, he could build two castles in one day.” 
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Then he said: “Go away from me, and let me see thee again to- 
morrow morning.” 

I returned and he said to me: “Is it thou, Akyrios? now, 
answer me this: What is the reason that when the asses in your 
country bray, our mares foal?” When I heard that, I ordered 
my servants to catch a live pole-cat and bring it to me. They 
went and brought it. Then I said to them: “Thrash it, so that 
the whole land of Egypt may hear.” And they began to strike it. 
When the people. heard it, they said to Pharaoh: “ Akyrios is 
making merry over our gods.’ When Pharaoh heard that, he 
summoned me and said: “ What art thou about, Akyrios?” And 
I replied: “This pole-cat has done a great deal of mischief. King 
Sinagrip had given me a bird, which I carried on my hand, and it 
sang to me, at whatever hour I wanted; and it waked me up, that 
I might appear before the King at the right hour. Now this 
pole-cat went last night and throttled my cock and returned 
hither again.” Then Pharaoh said to me: “I see, Akyrios, that 
thou hast grown old and thy mind is weak. There are a thousand 
stadia, between Egypt and the land of Assyria; how could this 
pole-cat have bitten off the head of thy cock in one night?” 
I, Akyrios, said to him: “ And how could any one hear when the 
asses bray in Assyria and thy mares foal here? since there are a 
thousand stadia between Egypt and the land of Assyria.” 

When Pharaoh heard this speech, he was astonished and said 
to me: “ Answer me this riddle: What is this? an oak, and on the 
oak twelve pillars, and on each of the pillars thirty wheels, and in 
each wheel two. mice, one black and one white.” And I said to 
him: “ Well, all the shepherds know it in our country,” and this is 
how I answered the question: “The oak is the year; the twelve 
pillars are twelve months; the thirty wheels are the thirty days 
in the month; and the two mice, one white and one black, are the 
day and the night.” 

Again Pharaoh said to me: “Twist me a rope of sand.” I said 
to him: “Command thy slaves to bring one out of thy palace of 
the right shape and I will make it at once.” Pharaoh said: 
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“I can give no heed to thy word; do thou as I have told thee.” 
And I, Akyrios, considered in my heart and then I bored: through 
the wall opposite to where the sun was, then I took the sand and 
shook it into the hole, and the sunbeam seemed furrowed like a 
rope. And I said to Pharaoh: “Command thy slaves to coil up 
the rope, so that I may twist another on the same spot.” When 
Pharaoh heard this, he smiled and said: “Blessed be thou, O 
Akyrios, for this great wisdom of thine.” And he prepared a 
great feast and gave me three years’ tribute of the land of Egypt 
and dismissed me to my King. 

When King Sinagrip heard of my return, he came forth to meet 
me with very great joy, and said to me: “ What good dost thou 
wish me to do thee?” I said to him: “Give these presents to my 
friend who saved me, but deliver up to me my son Anadan, who has 
forgotten my teachings, with the former warnings he has had and all 
the philosophy.” Then they brought him to me and the King said : 
“There is thy nephew Anadan, I deliver him up to thee; do with 
him what thou wilt.” I brought him back home with me, and flung 
an iron chain round his neck and put his feet in the stocks and 
began to beat him and to torture him. I gave him, too, only 
scraps of bread and some water for food, and said to my slave, who 
was called Nagubil: “Write down what I shall say to Anadan.” 

My son Anadan, I set thee on the throne of honour and 
thou didst flmg me into the mire. Thou wast to me like the 
goat which. was feeding on fustic, and the fustic said to it: “ Why 
dost thou feed on me, O goat! with what will they cleanse thy 
hide?” And the goat said: “I will eat thy leaves off, and thy 
roots will cleanse my hide.” 

Thou hast been to me, O my son! like a man who shot an 
arrow up to heaven. The arrow certainly did not reach heaven, but 
the man was guilty of a sin. 

Thou hast been to me, O my son! like the man who saw that 
his friend was in a fury, and he poured water over him. My son, 
thou hadst the intention of taking my place; but God would not 
hearken to thy wicked proposals. 
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My son, thou hast been to me like the wolf who met the donkey 
and said: “I greet thee, O donkey!” but it said: “A like greeting 
should be given to my master, who fastened me so badly (ie. so 
that I can get free and run into the open), and now thou wilt 
gobble me up.” 

My son, thou hast been to me like the trap to which there 
came a hare and asked: “ What art thou doing here?” It said 
to him: “TI offer prayers to God.” “What hast thou got in thy 
mouth?” It said: “A little loaf.” The hare came closer and was 
caught: then he said: “Thy loaf is bad, and God accepteth not 
thy prayers.” 

My son, thou art like the stag that held his head too high and 
broke his horns. 

My son, thou hast been to me like the kettle for which they 
forged a golden chain while it was never free from soot itself. 

My son, thou hast been to me like the apple-tree that grew 
over the water. How much fruit soever it bore, the water carried 
ib away. 

My son, thou hast been to me like the pole-cat to whom they 
said: “Give up stealing.” But he said: “If I had eyes of gold, 
and hands of silver, I could not give it up.” 

I have seen a foal destroying its mother. 

My son, I brought thee up. I nourished thee with mead and 
wine, and thou didst not even give me water. 

My son, I anointed thee with precious ointment, and thou 
didst befoul my body with earth. 

My son, thou hast been to me like the mole that crept out and 
lay in the sun; an eagle came and carried it away. 

Then my son said: “Say no more, my lord! but have mercy 
on me. Men sin even against God and they are forgiven. I will 
groom thy horses and be herd of thy swine.” 

My son, thou hast been to me as when they said to the wolf: 
“Why dost thou follow the track of the sheep, and let their dust 
fill thine eyes?” But he said: “The dust of the sheep is whole- 
some for my eyes.” 
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My son, they taught the wolf his alphabet, and they said to 
him: “Say A, B.” But he said: “ Buck, kid?.” 

My son, I taught thee what is good, and thou didst meditate 
evil against me; nevertheless God does only good and helps the 
upright to victory. 

They put the head of an ass on a dish and it rolled in the 
ashes, and they said to the head: “Thou art thinking of nothing 
good, for thou dost shun a token of honour.” 

My son, it hath been said: “He to whom thou hast given 
birth, call him thy son, the alien is a slave.” 

In that hour Anadan died. Yes, my brethren, whoso doeth 
good, shall meet with good: and whoso digs a pit for another, 
shall fall into it himself. 

Here endeth the tale of Akyrios. Glory be unto our God for 
ever and ever. Amen. 


1 See note, page 160. 


THE MAXIMS AND WISDOM OF KHIKAR. 


From the Armenian Version. 


THE maxims and wisdom of Khikar, which the children of men 
llearn. In the times and in the reign of Seneqarim King of 
Nineveh and of Asorestan, I Khikar Notary of Seneqarim the 
2 King took! sixty wives and builded me sixty palaces. And I 
3 Khikar was sixty years of age, and I had not ason. Then I went 
in to the gods with many offerings; I lit a fire before the gods 
and cast incense? upon it, and presented my offerings and sacri- 
ficed victims, kneeled down and prayed, and thus spake in my 
prayer. 

4 O my lords and gods, Belshim and Shimil and Shamin, ordain 
and give to me male seed. For lo, Khikar dieth alive. And 
what say men? That Khikar though alive and wise and clever is 
dead, and there is no son of his to bury him, nor daughter to 
bewail him. I have no heir after my death. Not even if a son 
should spend ten talents in the last day, would he exhaust my 
riches. But (I ask merely) that he may cast dust with his hands 
upon me, in order that I may not remain unremembered. 

5 Then there was a voice from the gods and they said: 

6 Khikar, there is not ordained seed for thee. But thou shalt 
take Nathan’, thy sister’s son, and bring him up as thy son, and 
he shall pay thee back thy cost of rearing him‘. 


1 Can. thus: ‘acquired me slaves and handmaids and many possessions. I 
builded’ etc. 

2 Add ‘ of sweet odour’ 58 and Edjm. 

3 So the better Arm. mss. The inferior read Nadan. 

4 $o Canon, Others have ‘pay thee back thy name,’ See note on Arm. text. 
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And when I heard this from the gods, I took Nathan my 7 
sister’s son; one year old was he, and I clad him in byssus and 
purple; and a gold collar did I bind around his neck; and like a 
king’s son I decked him out with ornaments. And I gave him to 8 
drink milk and honey, and laid him to sleep on my eagles and 
doves, until he was seven years of age. Then I began to teach 9 
him writing and wisdom and the art of knowledge and the 
answering of dispatches, and the returns of contradictory speeches. 
And by day and by night I ceased not to instruct: him; and I 
sated him with my teaching, as it were with bread and water. 

Then saith the king unto me: Khikar, my Notary and wise 10 
one, I know that thou art grown old; and after thy death, who is 
there to discharge ably and wisely the affairs of our kingdom ? 
And I am very grieved at this thought. And I said to him: 11 
O King, live for ever. There is my son, who is superior to me and 
is more clever. And the king says: Bring him unto me, that I 12 
may behold him. And when I had brought him and stood him 
before the king, he beheld him and said: In his days may Khikar 
be blessed, because in his lifetime he hath led and stood before 
me his son, and may he himself be at rest. 

I bowed my head to my lord, and taking Nathan I led him 13 
into my dwelling and thus spake in my teaching’. 

1. Son, if thou hear any word in the royal gate, make it toc. ii. 
die and bury it in thy heart, and to no one divulge it. The knot 
that is sealed do thou not loose, and that which is loosed do thou 
not tie. And that which thou dost see, tell not; and that which 
thou hearest, reveal it not. 

2. Son, raise not up thine eyes to look on a lovely woman, 
rouged and antimonied. Desire her not in thy heart. For if 
thou shouldest give her all thy riches, thou* dost get nothing the 


1 Canon adds: ‘give ear to my conversation and precept. Write it on thy 
seal, and forget it not; that the years of thy life may be plentiful, and that in 
glory and wealth thou mayest reach old age.’ No other Arm. source has such an 
addition, which however distantly resembles the Slavonic and Syriac. 

° Bod='‘ thou art not in any way benefited by her more than to be condemned 
by the God of just judgements and by mankind.’ Canon = ‘thou wilt not get 
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more out of her; but art condemned by God and by mankind. 
For she is like unto a sepulchre which is fair on the upper side 
and below is full of the rottenness and bones of the dead. 

3. Son, be not like the olive-tree, which is first to bloom and 
last to ripen its fruit. But be like the mulberry, which is last to 
bloom and first to ripen its fruit. 

4. Son, it is better with a wise man to carry stones, than 
with a foolish man to drink wine. 

5. Son, with wise men be not a fool, and with fools be not 
thou wise. 

6. Son, be thou the companion of a wise man, so that thou 
become wise as he is; but do not become the companion of a 
senseless man and of a fool, lest like them thou be called a fool. 

7. Son, pour out thy wine, and drink it not with the senseless 
and with the lawless, lest thou be despised by them’. 

8. Son, be thou not over sweet, so that they swallow thee 
down, nor over bitter, so that they spit thee out. But do thon 
be gentle, tranquil in the works of thy paths and in all thy words. 

9. Son, while the boot is on thy foot, tread down the thorns 
and make a path for thy feet? 

10. Son, a rich man hath eaten a serpent, and they say 
it is medicine for him. A poor man® hath eaten it, and they 
say that he ate it out of hunger. Eat thy own portion in peace’, 
and cast not thy eye on that of thy companion; and with one 
that is without fear go not on a journey; and with the senseless 
do thou not eat bread. 

11. Son, if thou seest thy enemy fallen, do not make a scoff 
at him; for if he get up again, he requiteth thee evil’. 

12. Son, the lawless man falleth by his evil deeds, but the 
just man is raised by his good deeds. 
anything more than thy own sin and shame from men and judgement from God,’ 
omitting the rest. 1 Canon and Edjm. =‘ despised like them.’ 

2 Canon, ordotz ‘ for thy sons’: the other mss have otitz ‘for thy feet.’ 
3 Lit. ‘a poor man’s son’: It is a Semitism derived from the Syriac. Bod. 


omits ‘ son.’ 4 Ven, and Canon add ‘in peace’: Bod. and 58 omit. 
5 Ven. adds: ‘and there is continual ill-will,’ 
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13. Son, go not near a senseless and backbiting woman, that 
thou be not despised by her’; and thou art made a mock of, and 
she robs thee. 

14. Son, spare not the rod to thy son; for the rod is to 
children as the dung in the garden; and as the tie and seal 
fastening the packet, and as the tether on the foot of the ass, so is 
the rod profitable to the child. For if thou strike him with a rod 
once or twice, he is rendered sensible quietly, he does not die”. 
But if thou. leave him to his own will, he becomes a thief; and 
they take him to the gallows and to death, and he becomes unto 
thee a reproach and breaking of heart’. 

15. Son, train thy son in hunger and thirst, in order that in 
humility he may lead his life. 

16. Son, receive not any who shall repeat to thee the (word) 
of an enemy, for they will repeat thy word. 

17. Son‘, at first thou art fond of a false man*, but in the 
end he becomes hateful to thee. For a false word is like a fat 
quail; but he that is foolish swallows it down. 

18. Son, love the father who begat thee, and earn not the 
curses of thy father and mother; to the end that thou mayest 
rejoice in the prosperity of thy own sons. 

19. Son, without a weapon go not on a journey by night’, 
lest thy enemy meet thee, and thou be destroyed. 

20. Son, as a tree is enjoyable to see for its fruit and 
branches, and the mountains are wooded with the cedars, in the 
same way are enjoyable to behold man and wife’ and son and 
brother and kinsman and friend, and all families. 


1 The Arm.=by them. If that be read, we should turn woman into the plural. 

2 Bod. =‘ once or twice, he is quieted, but does not die.’ I render the Venice 
text which is attested by Canon. 

3 Canon here adds in agreement with the Syriac and Slavonic these two precepts: 
Son, make thy child obedient, while he is small and pliant, lest he come into open 
conflict with thee; and thou be undone by his injury, and win the curses of strangers 
because of his disobedience. Son, acquire for thyself a sturdy ass and a strong- 
hoofed horse and an ox short in neck. And desire not a runaway slave, or one 
petulant of tongue, or a quarrelsome thief, 4 58 omits this adage. 

» So Bod., 56: Ven.= ‘at first (one) loves a false man.’ 

6 Canon adds ‘by night’ with the Slavonic, The other sources omit with the 
Syriac. 7 Ven. omits ‘and wife.’ The other sources with Canon add it. 
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21. Son, one who hath not wife or son or brother or kinsman 
or friend is in the long years despised, and is like unto a tree that 
is In the cross ways, and all who pass by it pluck off her leaves 
and break down her branches. 

22. Son}, say not thus: My lord is foolish and I am wise, 
but bear with him in his folly; and thou wilt keep thyself with 
a wise man, until some other one shall praise thee. 

23. Son, say ill to no one; and be thou not evil-tongued 
in the presence of thy lord, that thou be not contemned by him. 

24, Son, go not astray on the day of thy sacrifice, for fear lest 
the Lord be displeased with thy sacrifice? 

25. Son, quit not the scene of mourning and repair unto the 
wedding; for death lies ahead of all, and the punishment is 
great. 

26. Son, put not on thy finger a gold® ring which is not 
thine; nor clothe thee in byssus and purple that is not thine. 
Neither mount a horse that is not thine, since the onlookers who 
know it will make mock at thee‘ 

27. Son, eat not bread that is not thine own, even though 
thou be very hungry. 

28. Son, if a man be stronger than thyself, have no con- 
troversy with him, lest he slay thee. 

29. Son, crush and consume the evil out of thy heart, and 
it is well for thee with God and man, and thou art holpen by 
the will of God. 

30. Son, if thy doorposts be loftily built to heaven as it were 
seven ells, whenever thou enterest, bow thy head. 

31. Son, take not from others with a big weight and give 
back to them with a little weight, and say: I have made a profit. 
For God allows it not, but will be wroth; and thou wilt die of 
starvation. 

32. Son, swear not false, that of thy days there be no fail®. 


1 58 omits this adage. 2 58 adds ‘ which thou offerest.’ 
3 58 adds ‘or silver.’ 4 Bod. and 58 add ‘when they recognize it.’ 
5 Bod. and 58 add ‘ upon the earth.’ 
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33. Son, give ear unto the laws of God, and be not afraid of the 
evil (one), for the commandment of God is the rampart of man. 

34. Son, rejoice thou not in the number of thy children, and 
in their deficiency be not distressed. 

35. Son, children and possessions are bestowed by God. The 
rich man is made poor, the poor man is enriched; the humble 
is exalted, and the exalted is humbled. 

36. Son, if lofty be the lintels of thy house, and thy friend 
be sick, say not: What shall I send him? but go on foot and 
see him with thy eyes; for that is better for him than a thousand 
talents of gold and silver. 

37. Son, in reward for evil-speaking receive not gold and 
silver, for it is a death-fraught deed and very evil. And shed 
not just blood unrighteously, lest thy blood be shed in return for 
his blood. 

38. Son, keep thy tongue from evil speaking and thine eye 
from immodest glances, and thine hand from stealing; and it will 
be well for thee with God and man. For whether it be gold or 
little things that one steals, the punishment and the slaying is 
one and the same. 

39. Son, commit not adultery with thy friend’s wife, lest 
God be angry and others commit adultery with thy wife. 

40. Son, take not a widow to wife, for whenever there is 
any word between you, she will say: Alas, for my first husband! 
and thou art distressed. 

41. Son, if retribution overtake thee from God, flee not nor 
murmur; lest God be angry and with another harsher stroke 
destroy thee untimely. 

42. Son, love not thy son better than thy servant, for thou 
knowest not which of them will be useful to thee. 

43. Son, the sheep that stray from the flock become the 
portion of the wolves. : 

44, Son, pass a just judgement in thy mind, and honour the 
aged; to the end that thou mayest receive honour from the great 
judge, and that it may be well with thee. 
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45. Son, incline thine eyes and soften the utterance of thy 
mouth, and look under thine eyes; that thou mayest not appear 
senseless to men, for if a temple were built by hallooings, an ass 
would build seven palaces! in a day and cottages (?). 

46. Son, boast not in the day of thy youth, lest thy youth be 
thy destruction. 

47. Son, suffer not thy companion to tread on thy feet, lest 
he should presume and tread on thy neck? as well. 

48. Son, speak not in wrath with thine adversary before the 
judge, lest thou be called senseless* and foolish. But whatever he 
asks thee, answer him with sweetness; and thou wilt heap up 
his judgement on his head. 

49. Son, if thou petitionest God for good, first fulfil His will 
with fasting and prayer, and then are fulfilled thy petitions unto 
thy good. 

50. Son, a good name is better than a face that excites longing. 
For beauty is destroyed‘, but a good name endureth for ever. 

51. Son, it is better to be blind of eye than blind of mind; 
for he that is blind of eye is quick to learn the coming and going 
of the road. But the blind in mind forsakes the straight road, 
and walks according to his will. 

52. Son, a side-bone in thine own hand is better than a fat 
lamb in the hand of others. A bird in thy hand is better than a 
thousand fluttering in the air. A kid for sacrifice’ in thine own 
house is better than a steer in the house of others. 

53. Son, it is better to garner with poverty® than to squander 


with riches. 


1 So Ven. which has aparans. The other mss with Canon have darbas, a word 
not given in lexicons, but which must have the same sense. The meaning of the 
word ‘tchardakhs’ is unknown and I query my rendering. Canon omits it, perhaps 
rightly. Canon has this precept 45 after no. 2 of our series and adds to it in that 
context this: Son, if the oxen by sheer strength drew along, the yoke would not 
diminish from the neck of the camel. 

2 Bod. add ‘and head.’ 

3 Bod. ‘lest thou appear senseless and unprofitable.’ + Bod. ‘passes.’ 

5 So Bod. and Canon: Ven. has ‘a fat kid in’ etc., where parart ‘fat ’is a 
corruption of patarag, which is the potior lectio and better attested. 

® Canon: ‘ Better is poverty with repose than’... 
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54. Son, curse not thy son, until thou see his end; and 
reject him not in scorn, until thou behold his latter end and 
requital and earnings. 

55. Son, examine the word in thy heart and then utter it. 
For if thou alter the word, thou art a fawner. 

56. Son, if thou hearest an evil word about anyone, hide it in 
thy heart seven fathoms deep; so that the evil die and the good 
be fulfilled. 

57. Son, do thou not scoff frivolously ; for the frivolous scoff 
is a quarrel, and the quarrel is slaying and death. 

58. Son, the false word and the false conversation is heavy as 
lead; but after a few days it floats upon the waters, like the leaf 
of a tree. 

59. Son, reveal thy lesser counsel to thy friend, and after 
days irritate him and flout him. And}, if he does not reveal that 
counsel, then reveal to him thy greater counsels, and thou keepest 
him a trusty friend. 

60. Son, in the presence of kings and judges, be helpful to 
thy comrade; for, as it were from the mouth of a lion, dost thou 
rescue him; and he becometh to thee a good name and a glory. 

61. Son, if thine enemy come to thee to thy foot, grant him 
pardon and laugh with joy to his face and receive him with 
honour. 

62. Son, where thou art not invited, go not for a festival ; 
and where they ask thee not, give no answer. 

63. Son, over a river frozen and swollen pass thou not, lest 
thou die a sudden death. 

64. Son, ask of a wise man words of advice, and thou shalt 
be made wise. But if thou ask a foolish man, in spite of many 
words, he is not wise. 

65. Son, if thou sendest a wise man to give any command, 
he himself fulfils the matter. But if thou sendest a fool, give 


1 Bod. ‘and see, if’ and below ‘and keep him’ etc, 
2 ‘words of wisdom’ Bod, 
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the command in the presence of many men. And do thou either 
go thyself or not send him. 

66. Son, test thy son in hunger and thirst; and if he is able 
to bear it, then give thy riches into his hands. 

67. Son, from the house of invitation and from the wedding 
go first before thy fellow, and return not again’ ; that thou mayest 
get a good name? and mayest get no wounds on the head. 

68. Son, a man who has many possessions and chattels, they 
call him wise and virtuous; but one who has few chattels, they 
call a fool and of no account, and no man honoureth him. 

69. Son, I have eaten endive and I have drunk gall, and 
it was not more bitter than poverty. I have lifted salt, and I 
have lifted lead, and it was not heavier than is debt. For though 
I ate and drank, I could not rest’. I have lifted iron and I have 
lifted stones upon my shoulders, and it was better for me than to 
dwell with the ignorant and the fool. 

70. Son, if thou be poor among thy fellows, reveal it not; 
lest thou be despised by them, and they hearken not unto thy 
words. 

71. Son‘, love thy flesh and thy wife. For she is thyself and 
the companion of thy life, and even by extreme labour she 
nurtures thy son’. 

72. Son, if thy lord send thee to bring a dunged grape, 
bring it not to him; for he will eat the grape, yet not let thee 
off punishment for the dung. 

73. Son, the word of a wise man in drink is better than the 
word of a fool that is thirsty or sober. Better is an upright slave 
than one free but false. Better is a friend near at hand than 
a brother far away. 

74, Son, reveal not thy secret counsel to thy wife. For she is 


1 Perhaps the sense is ‘and stay not till the last.’ 

2 Canon: ‘that thou mayest be anointed with fragrant oil’ etc. Compare the 
Syriac. 

3 Canon adds: ‘until I repaid the debt.’ 

4 This precept, No 41 in the series of 58, is not in Ven. 

5 58 here repeats precept 15, 
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weak and small of soul, and she reveals it to the powerful, and 
thou art despised. 

75. Son, if thou drinkest wine, keep thy tongue from 
babbling, and it is well for thee and thou art called wise. 

76. Son, without a schedule and witness, give not up thy 
property, lest the other deny it and thou regret it. 

77. Son, forsake not thy friend, lest thou find not another 
sharer of thy counsel and friend}. 

78. Son, love thy father who begat thee, and incur not the 
curse of thy father and mother, so that thou mayest rejoice in the 
prosperity of thy sons. 

79. Son, it is better if they steal thy goods, than that they 
detect theft in thee. 

80. Son, if God prosper a man in his undertakings, do thou 
honour him. And whenever thou beholdest an aged man, do 
thou rise and stand up before him and magnify him. 

81. Son, oppose not thyself to a wealthy man and to a river 
in flood. For the eyes of a grasping man are not filled? except 
with dust®. 

82. Son, do thou not bring about a betrothal match, for they 
see the good to be from God and from luck; but the bad is 
traced to thee, and they call thee an intriguing person‘ 

83. Son, if the rivers pause in their courses or the sun in its 
career, or if the gall become sweet as honey, or the raven turn 
white as the dove, even so will the senseless man abandon his 
want of sense and the fool become sensible. 

84. Son, go not too often’ to the house of thy friend, lest 
he hate thee. 

85. Son, a dog that leaves his master and follows after thee, 
pursue him with stones®. 

86. Son, good deeds and a pure offering are pleasing to 
God; and do thou fear shame as thou fearest God. 

1 Nos. 77 and 79 are only given in 58. 


¥ 69 adds; ‘ with treasure.’ 3 58 om. 81. 
4 The Armenian is obscure here. 
5 Canon adds ‘ on foot.’ ® Bod. Ven. add: ‘which is not.’ Canon omits 


L, A. E 
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87. Son, the taking of an evil counsel into thy heart is the 
antagonism of the dev!; and resistance is the foundation of 
deeds, and the rampart of faith. 

88. Son, that which seems evil unto thee, do not to thy com- 
panion; and what is not thine own, give not unto others. 

89. Son, love the truth and hate lawlessness and? falsehood. 
Give ear unto the commandments of God, and fear not the evil 
one. For the commandment of God is the rampart of man. 

90. Son, flee from a man that is evil and speaketh falsely ; 
for avarice is the mother of all evils, and all evils are engendered 
of impudence. 

91. Son, love not judgement’; for even if thou get the better 
of thine adversary, yet be in fear of the judgement of God. 

92. Son, he that is upright in mind is the sun giving light, 
and he that is treacherous in heart is gloomy with darkness; and 
he that is generous in heart is full of pity. He that is grasping, 
even though he has aught, is nevertheless dull of wit. 

93. Son‘, into the house of a drunkard enter not; and if thou 
enter, tarry not; for in thy habits thou remainest empty and idle. 

94, Son, malign not thy fellow whether near or at a distance ; 
for evil words will quickly reach the master and lead to quarrels’. 

95. Son, God hath ordained wine for the sake of gladness, 
but in the place of a brothel or in any other low and unsuitable 
place, it is better to drink muck than wine. 

95 6. Son, a drunken man is like an arrow in the hollow (Ut. 
palate) of a bow, which strikes no one else, but bruises its own 
head. 

96. Son, a drunken man thinks in his mind thus: I am 
brave, and everything that I say, I say wisely. He does not 
know that if he meets with a man of courage, he will throw him 
at the first touch of his hands flat on the ground and drag him. 


1 Or to the dev, a Persian word which in old Armenian usually means a demon. 

2 Ven. om. ‘lawlessness and.’ 3 Canon adds ‘of injustice.’ 

+ Nos. 93-100 are only given in Codex Paris 58 and Venet. 

5 Codex 58 gives this precept in late and obscure Armenian, and its text is 
clearly faulty. 
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(97. Son, if thou behold thine enemy fallen, do thou sorrow 
over him, that thou mayest make a friend of him; but if thou 
mock at him, when he gets up again he will requite thee with 
evil.) 

98. Son, a drunken man thinks that the earth whirls round ; 
in his going he knows not that his head is deranged; for as the 
earth is the mother of all plants and fruit-bearing things, so wine 
is the mother of all evils, it doth cause men to be sick with divers 
sicknesses, and to slay others without mercy; it deranges the 
man and changes his nature into that of a brute. 

99. Son, avoid guaranteeing; but if you become a guarantor, 
make up your mind that you must give away out of your purse ; 
and not your purse only, but the hair off your chin?. 

100. Son, be thou not false in speech ; for if they find thee to 
be once false, then when thou speakest the truth, they will reckon 
thee false and will not believe thee’. 

And I say to Nathan: Son, receive into thy mind my precepts 
and forget them not. 

101 The questions* of the king’s sons and the answer of Khikar. 

Houday and Baliayn asked questions of Khikar, and Khikar 
said to Nathan: There are four things that increase the light to 
man’s eyes,—to look upon flowers, to tread with naked foot on the 
green, to walk amidst the water and to see one’s friend. 

102 Four things are there which make a man fat and keep him 
healthy ;—to wear linen and to hear such things as seem to 
him pleasant; in the house an amiable and healthy spirit and to 

103 see one’s remote (friend) well off. And four things are there 
which improve a man’s banquet, at all times to converse well, not 
to answer everything that is said, to walk humbly, to talk little 

104 modesty in small matters and big ones. And four things are 


1 This precept has already come as No. 11, in almost identical language. 

2 This precept is in bad late Armenian and I give the sense of the last clause 
conjecturally. 

3 This precept also is in late Armenian. 

4 The passage which follows until the resumption of the narrative is written in 
vulgar Armenian. Ven. gives the names thus: Shoutay and Bayilan. 
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there which bring tears (lit. water) to one’s face—domination of 
love, to talk too much and to boast that one knows what one does 
not know, (to conceal everything, to weave a snare and fall into it), 
and? false-speaking. 

105 They asked the sage and said: What is the most pleasing 
thing on earth? He replied: Modesty. He that hath a modest 
face is pleasing. For all evils are born of impudence and folly. 

And* these were the precepts which I taught to Nathan my 
sister’s son. All this I taught to Nathan my sister’s son, I Khikar, 
c. iii. 1 chief Notary of Seneqarim the king. And so I supposed in my 
mind that the teaching and precepts which I taught to Nathan 
would abide and remain and that he would preserve it in his 
mind. And I knew not that he despised my words, and scattered 
them like the chaff before the wind, supposing in his mind.that 
Khikar his father was grown very old and had arrived at the door 
of his tomb. His mind (he said) is distraught and his thoughts 

are deficient and he knows nothing. 

2 Nathan began to dissipate my property to its loss, and spared 
not my servants and handmaids. But he tormented them and 
killed them, and cut about my horses and mules, and my steeds, 
and destroyed the very pick of the flock. 

3 And when I saw Nathan my sister's son, that he was trans- 
forming my affairs, and dissipating my property, I began to speak 


4 What follows is in ms Canon given in a form which often more 
nearly resembles the Syriac than do the better Armenian copies, as 
below : 

All this I taught to Nathan my sister’s son, thus thinking that 
what I taught he kept in his heart and would live in the royal gate. 
And I knew not that he scorned my words, and scattered them like 
dust before the wind. Forthwith he began to waste my chattels and 
my possessions. He spared not my slaves and maidservants nor even 
my darlings and my friends, but bound and ill-treated them ; wounded 
with violent blows and destroyed my steeds continually. 

When I saw that Nathan counterfeited (or metamorphosed) my 
affairs, then I spared my chattels lest he should ruin them. And I 


1 Ven. omits the words in brackets. 
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with him and I said: Keep away from my property, and come not 
near it, for it is written in the Proverbs that, whereon hands have 
not laboured, that thing his eye spareth not. And I went and 4 
told Seneqarim my lord. And he called Nathan and said: As 
long as Khikar is alive, thou shalt not touch his property. In 5 
that season Nathan saw Boudan! his brother, who had been 
brought up in my house, and said: Khikar my father is grown old 
and his words have lost their savour. And when I heard this, I 6 
cast him out from all my belongings. But Nathan formed a plan 7 
of wickedness in his heart. He wrote in my name a letter to the 
enemy of Seneqarim, the King of Nineveh and Asorestan ; and it 
was as follows: 

I Khikar, chief Notary of Seneqarim the king, have sent to thee, 8 
O King of the Egyptians, to this effect: When this writing reaches 9 
thee, thou shalt muster thy forces, and come to the plain of the 
Eagles on the 25th day of the month Hrotitz, and I will put in 
your power the land of the Asores, and will give the throne of 
Seneqarim into thy hand without trouble, for thee to hold it. 


said to Nathan: Come not near my chattels, for it is said in the wise 
ones, that hands which have not been hard worked, the eye shall not 
spare. And I went and told my lord Senegqarim. And the king 
ordered Nathan and said: As long as thy father Khikar is alive, 
go not near his possessions, but remain in the royal gate, and let 
thy father Khikar remain in his gate, and rest in his old age. 

I Khikar when I saw all this that Nathan did, I said in my heart: 
Alas! How hath Nathan despised my sweet advice, and all my wisdom 
hath he set at naught and quite despised. 

Then Nathan went into the house of the king and planned very 
great evils for me. For he wrote two letters. One he sent to 
Pharaon, king of Egypt, since he was an enemy of my lord Senegarim, 
and it was written as follows : 

I Khikar notary of Seneqarim king of Asorestan and Nineveh to 
Pharaon king of Egypt write. Be it in thy cognisance, when this 
dispatch reaches thee, at once shalt thou muster thy forces and come to 
the plain of Eagles on the 25th day of the month Hrotitz, and I will 
lead and make thee king over these without trouble. 


1 In Bodleian ms Baudan. 


10 


11 
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And he had made his handwriting to resemble my hand- 
writing, and had sealed it with my seal. And when the forces of 
the king asked to go home to their homes, Nathan alone remained 
before the king, and said: O King, live for ever. I that have 
eaten bread and salt in thy house, God forbid that I should see 
evils before thee. Khikar my father, who was in honour and 
greatness before thee, hath lied to me and to thee, and hath taken 
the side of thy enemies. And the letter which Nathan had 
written in my words, and had likened his handwriting to my 
handwriting therein, he took, and read the dispatch which he 
himself had sealed, before the king. 

And when the king heard it, he was very much distressed, and 
said: What wrong have I done to Khikar, that he has so behaved 

And again a letter which had this form : 

From Senegarim king, health (or peace) to Khikar notary of my 
tribunal. When there shall come to thee this dispatch, thou shalt 
prepare my forces which are under thy hand; exactly on the 25th 
day of the month Hrotitz thou shalt come to meet me on the plain of 
Eagles. And when thou comest near draw up face to face against my 
forces, as if it were being prepared against thine enemies. For the 
envoys of Pharaon are come unto me to see our forces and tremble. 

And this letter Nathan sent to me as if by the command of the 
king. And he himself Nathan stood before the king and said: King, 
live for ever. I have eaten bread and salt in thy house. God forbid 
that I should deceive my king. 

For my father Khikar, whom thou didst send unto rest, unto 
honour, unto glory, hath not done according to the command of your 
kingship, but hath played false to God and your kingship. And he 
had given the letter to certain trusty men of the king, and they gave 
it to the sovereign; and the sovereign gave it to Nathan and said: 
Read. And Nathan read it before the king, and the king was sorely 
troubled, and asked those who gave him the letter: Who gave into 
your hands this letter? And as Nathan had charged them, they 
answered with one mind, saying: Travellers that were going into 
Egypt. They had the letter, and we thy servants found them and 
took them by force. And when we asked them: Whence are ye? 
they answered, We are native slaves of Khikar. 

And the king was troubled and said to the trusty men: What harm 
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to me? And at once Nathan wrote by the command of the king 
a letter thus conceived : 

When thou readest this writing, thou shalt muster thy hosts 12 
and shalt come to the plain of the Eagles on the 25th day of the 
month Hrotitz. And whenever thou shalt see me, thou shalt 
draw up in battle array against me. For the messengers of 
Pharaon are come to me to see my hosts. 

He brought the letter to me, and he himself went to the king. 13 
He stood before the king and said: Grieve not, O ruler; but come, 14 
let us go to the plain of the Eagles, and let us see whether this be 
so. Then what thou commandest is done. 

And Seneqgarim took his army and came to the plain of the 15 
Eagles, and found me with my army; and I drew up my forces 
over against him as he had commanded. When the king saw this, 
he was very grieved. Nathan began to speak and said: Grieve 16 
not, O king, but let us go home. And I will bring my father 
Khikar before thee. The king said to Nathan: If thou bringest 
Khikar before me, I will give thee very great presents and I will 
set thee in trust over all my affairs. And all the affairs of my 
kingdom shall be transacted by thee with ability. 

And the king returned to his palace, and Nathan my sister’s 17 


then have I done to Khikar, that he hath devised such a snare for 
me? Wherefore hath he returned evil for good? Nathan replied and 
said: Be not troubled, O mighty king. But let us go to the plain of 
the Eagles, as is written in the dispatch ; and let us see if it is so, then 
let thy behests be done. 

And Nathan took the king and went to the plain of the Eagles. 
But I, Khikar, when I learned of the setting out of the king, prepared 
my forces and set them over against him, as had been written in the 
dispatch by behest of the king. 

When the king saw my forces, he was sore troubled. The king 
said: If thou bringest Khikar before me, mighty presents will I give 
thee, and all the royal affairs shall be discharged by thee; for thou 
hast been found a trusty servant before me. And the king went back 
into his palace. 

And Nathan came to me and said: My father Khikar, very 
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son came to me and said: Seneqarim the king hath sent me to 
c. iv. 1 thee and says: Come to me and let us be joyful together. And 
when I went, the king said to me: 

Khikar, Notary and wise man, thou wast my counsellor and 
ruler, and giver of commands of the house of the Asores and 
Ninevites; and thou hast gone over to the side of my enemies. 

2 And that letter, which Nathan had written in my! words and had 
likened therein his handwriting to my handwriting, the king gave 
unto me and said: Take and read. 

And when I read it, all my limbs? were dissolved, and my 
tongue was shrivelled up as parchment; and I was stupefied and 
became like one of those distraught. I sought for a word of 

3 wisdom and found no answer to give. Nathan began to speak, 
and said to me: Get out of the presence of thy king, grey-haired 
one, perverted and inane*. Give thy hand for the iron and thy 

4 foot for the fetter. And the king turned away his face from me 
and said to Abusmagq, his nayip: Lead away and slay yon godless 
Khikar, and remove his head afar, about 100 ells. 

5 And I fell on my face and kissed the earth and said: O King, 
live for ever. Thou hast willed me to slaying, and hast not 
hearkened unto my words. And J from my heart know that I 
have not in any way wronged thee, and in my heart there is no 
guile. I am innocent. Therefore have pity on me, and order 
that in my own house they slay me and give over my body for 
burial. 

6 And the king ordered Abusmaq, that they should slay me in 
my own house. And when I went forth from the king, I wrote a 
letter lamenting to Abestan my wife and said: When this letter 


honourable and pleasing hath seemed to the king this preparing of thy 
cavalry in array. Therefore hath he sent me to thee and saith: All 
thou hast done, thou hast done well and wisely. So then give orders 
to thy forces to go to their place, and do thou come and let us make 
merry together. 


1 Ven. omits ‘my.’ ° Bod. =all the flesh of my limbs. 
3 The Arm, word is obscure. 
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reaches thee, do thou send out to meet me a thousand virgins ; 
and let them put on apparel of mourning and let them mourn for 
me and bewail me, that I may see with my own eyes even the 
wailers who bewail me in my life-time. But* thou shalt make 7 
large loaves, to give to my executioners, and dainty viands for 
them to eat and drink. 

And Abestan my wife was very wise and? fulfilled my orders. 8 
She went out to meet them2, and led them into the house, and set 
before them a table; and fed them, and gave them to drink old 
wine and unmixt, till they were fuddled and were drunk and fell 
asleep. Then I and my wife fell at the feet of Abusmaq weeping, 9 
and I said to him: Abusmaq, my comrade, look up to heaven and 
behold God with thine eyes; and remember the bread and salt 
which we have eaten together, and remember how that they 
betrayed thee to Seneqarim the king’s father; and I took and 
kept thee until the king asked for thee, and how, when I led thee 
before him, he gave me mighty gifts. Now therefore keep me 10 
and render to me a return of the service I rendered thee, and to 


a The narrative that follows is given in ms Canon in a form more 
closely resembling the Syriac as below. 

And they shall make and prepare a table, adorned with all good 
things, for Abousmaq and the Parthians who are with me. Thou 
shalt go out to meet these and shalt lead them into the house. 

And Arphestan my wife did immediately what I had commanded ; 
and we set out to my house. And Abousmaq and the Parthians 
reclined, and my wife set before them a table, and waited on them. 
And I entered with them to eat bread ; and they were fuddled with 
wine. 

And I said to Abousmaq my comrade, Look up to heaven and 
discern God with thine eyes and remember the love of our brotherhood. 
And sin not against my blood, for thou knowest that I am innocent. 
But remember also this, that the sire of Seneqarim gave thee into my 
hands for slaying ; and I wronged thee not, for I knew that thou wast 
innocent. And I kept thee until the king made a request; and then 
I led thee before the king, and the king gave me mighty gifts. This 


1 92 and 58 alone add the words ‘was...and.’ 
2 Cod. me.” 
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thee there will be mighty gifts as thy requital, good for good’. I 
have a man in prison, and very like unto me is he. He shed 
blood in my house and is under sentence of death, and his name 
is Seniqar. Take therefore my garments into the prison and 
dress him up in them and slay him; and so thou fulfillest the 
king’s command. 

11 And when I said this, Abusmaq had pity on me, and did my 
will and what I told him. And the soldiers, fuddled, woke up 
from sleep? at midnight, and slew Senigar my slave, and removed 

12 his head from him one hundred ells. And the news went forth 
into the city of Asorestan, that Khikar, Notary and wise man, 
was dead. 

Then Abusmaq my comrade and Abestan my wife made me 
a house dug out under ground, its? length seven ells, and its 
height equal to my head’s, hard by the door-posts of my house. 

13 And they shut me in and placed beside me bread and water, and 
then Abusmaq went off to the king and told him that ‘Khikar 
the wise is slain.’ And all who heard of my death beat their 
breasts and were full of regret and said: ‘ Alas for thee, O Notary ! 
Who is there to decide the matters of thy kingdom with thy 
ability 2’ 

14 Then the king called Nathan and said to him: ‘Go, make 

15 lamentations for the house and mourning for thy father’ Nathan* 
came, and instead of lamenting he gathered together actors, and 
do thou likewise and slay me not. There is my slave whose name is 
Séniphar, and very like is he unto me. And he is in prison, because 
he is under sentence of death. So then lead me into prison and dress 
him up in my garments and cast him to the Parthians, for them to 
slay him.... 

® ms Canon has the narrative which follows in a form nearer to 
the Syriac. It is given below: 
And Nathan went off to the house of Khikar, but with him there 


’ Bod. has ‘will be a requital from God’: Paris 92 ‘will be mighty gifts.’ I 
render the Ven. ms. 

2 So Ven, and 92: the rest =‘ fuddled with wine, woke up at.’ 

3 Canon =‘ its height three ells and its length seven ells, equal to (or level with) 
the doorposts of my house,’ 
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made great cheer; and he very cruelly tormented my servants 
and handmaids. And even for Abestan my wife he had no respect, 16 
but desired to fornicate with her, that had brought him up. And 

I from my subterranean chamber heard the weeping and groanings 
and the complaints of my servants. And I moreover wept and 17 
my soul longed for a little bread and a morsel of meat and a cup. 
And I was destitute of all my chattels. And all the inhabitants 
of Asorestan and of Nineveh fled from me. 

When the king of Egypt heard this, of how Khikar the Notary c. v. 1 
was dead, and of the Ninevites and all the land (that) they were 
fled, he was very glad. And the king of Egypt, Pharaon, wrote a 
letter as follows ; 

To Seneqarim, king of the Asores. Health be to thy Lordship 2 
and Kingship. Be it known to thee that I desire to build a 
palace hung betwixt heaven and earth. Look and send unto me 
a true and clever and wise man who can build, and also give 
answer to any question I ask. If however thou shalt neglect this 3 


was no concern for mourning. And he collected all his dear ones to 
drink wine and made great good cheer, instead of mourning as the 
king commanded. Using force to the dear ones of Khikar he tortured 
them and had no respect for Arphestan wife of Khikar, nay rather 
desired to fornicate with her. 

And I Khikar was hearing the voice of my stewards whom Nathan 
tortured and illtreated. And 1 was tortured in the darkness. My 
soul was longing for bread and a morsel of meat. 

And when Pharaon heard that Khikar was slain, he was very glad, 
and wrote a dispatch to the king Seneqarim, riddles. 

And the king called Nathan and said: Write an answer to this 
letter. 

And Nathan said: Difficult is this matter. Who is able to give 
answer thereto ? 

And the king was distressed and said: Alas for Khikar my 
secretary and wise man! 

And when Pharaon learned, that they could not give an answer to 
his writing, he sent puissant forces and they took tribute from Sene- 
qarim. And as long as Khikar languished in the prison, the burden 
of Pharaon was multiplied on Asorestan and Nineveh. Those who 
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request, then I come and take away thy kingdom and will lay waste 
4 thy land. When the king heard this he was very grieved, and sent 
and mustered his satraps to ask their advice, saying: What shall we 
5do? The? satraps say: O King, who else can answer this question 
except Nathan who hath learned of Khikar and knoweth his lore 
and hath been brought up in his house? He will be able to give 
him an answer to this demand which the king of Egypt hath 
written. Then the king called Nathan and shewed him the 
counsel; and he gave him the dispatch, and Nathan read it. 
6 When he had read aloud the letter, he cried out with a loud voice 
and said: This? is a matter which even the gods’ cannot settle 
or give answer to. How shall I be able to give answer? 
7 When the king heard, he rose from his golden throne and sat 
in the ashes, and with his own hands he smote his face and 
plucked out his beard and said: ‘Alas for thee, Khikar, Notary 


were under the hand of Seneqarim also were much impoverished 
and all the land laid waste, and the chambers of the royal treasury 
were emptied. 

And the king said: Alas for Khikar, secretary and wise man. One 
who should give thee to me alive, many chattels would I give him, 
even to the half of my kingdom. 

And Abousmaq revealed it not to the king, that he might be in 
stress and know the value to him of Khikar. 

And Pharaon sent a dispatch to king Seneqarim which had this 
tenour: From Pharaon to Seneqarim health. I desire to build a 
palace.... 

This when Nathan heard, he cried with a loud voice and said: 
King, live for ever. Such a matter as that the gods could not make 
answer to. Surely then not men? 

When the king heard this he was very distressed. He rose from 
his throne and sat on sackcloth, beat his person and said: Alas for 
Khikar, able notary and wise. On the words of a lying man I slew 


1 Canon: And they perplext said: To such a matter Khikar would give an 
answer, and now Nathan who is in his place. 

? Canon: Such u matter the gods cannot answer, much less men. When the 
king heard, he was sorely troubled; he rose... 

8 The Arm. word used is diqn, i.e. the Devs, 
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and wise in the conversations of men, I have through the tittle- 
tattle of men destroyed thee. For thou didst arrange the attfairs 
of our kingdom. Now if anyone gave thee unto me, I would 
give him whatever he asked of me, no matter how great a treasure 
of silver and gold’ 

When Abusmaq my comrade heard this, he stood before the 8 
king and said: ‘O King, live for ever. He that doeth not the 
king’s commands is sentenced to death, for the commands of God 
and of the king are one. Thou didst bid slay Khikar, and he is 
still living” The king said: ‘Speak, Abusmaq, my servant and 9 
trusty one. If thou canst shew me Khikar alive, I will give thee? 
byssus and purple and bestow on thee mighty presents. And 10 
Abusmaq, when he heard this from the king, like a swiftly flying 
fowl, came unto me, and opened the door of my subterranean 
chamber, and led me forth. And the colour of my face was 11 
changed and my head? was matted and my nails grown like an 
eagle’s. 

When the king beheld me’, he bent his head and was ashamed 12 
to look in my face; and hardly looked in my face, his face being 
full of shame; and* he said to me: O my loved and honourable 


him. There is none like thee. And there is no successor like thee in 
the royal gate. If anyone gave thee to me, I would weigh him against 
gold and buy thee. When Abousmaq learned the deep distress of the 
king, he said: My lord king, he that contemns the behests of his 
lord and fulfils them not is guilty of death. Now then this word of 
mine is fulfilled in me. For I fulfilled not the behest of my lord. 
Thou didst make behest to slay Khikar, and now he is still alive. 

And the king said: Speak, speak, my servant, well-doing and 
trusty. For thou hast not sinned. But of many good things hast 
thou become worthy. If thou shewest me Khikar, I will give thee 
royal purples and one hundred thousand talents of gold. 


2 For the text of ms Canon see below : 
And he sent me to the bath for them to wash and anoint me with 


1 Bod. ‘ will array thee in.’ 2 Canon : ‘the hair of my head.’ 
3 Bod. adds: ‘in such plight.’ 


13 


c. vi. 1 


2 
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brother Khikar, go to thy house and repair thy person for 40 days, 
and then come unto me. AndIdidso. And I came back again 
to the king, and the king said: I have sinned against thee, father 
Khikar. NotI is it that has sinned against thee, but Nathan thy 
sister’s son, whom thou didst bring up. 

And I fell on my face and kissed the earth before the king 
and said: Forasmuch as I have seen the face of the king, I am 
alive, and all evils are turned for me into wellbeing. Forasmuch 
as thy servant Khikar has found grace. 

The king said: Hast thou heard this, O honourable good 
Khikar, to wit, what the Egyptian has sent and that which is 
said, that the inhabitants of Nineveh and Asorestan are fled ? 
And I said to the king: Therefore let a herald proclaim at the 
gate of thy palace, that Khikar is alive; and all who shall hear 
it will return, each man to his place. And the king com- 
manded a herald to cry, saying: Khikar is alive; and that all 
the dwellers in Nineveh and Asorestan are returned, each man 
to his place. 

And I said to the king Senegarim: Concerning this matter 
which the Egyptian has sent, do thou not be anxious. I will go 
and give him answer and will bring to thee the tribute from 


3 Egypt. When the king heard this he was glad, and established 


Abusmaq at the head of the divan. And on the morrow I wrote 
to Abestan my wife and said as follows :— 


fragrant oil (omitting the direct speech of the king on this point). 
And they did so, and brought raiment of great price and clad me in it. 
And the king brought and set me close to him. And all that he had 
promised to Abousmaq he fulfilled amply. 

Then the king brought the letter of Pharaon and gave it to me, 
and said: Read and give an answer to this letter. 

And I took and read it, and said to the king: Send yon envoys 
to go to their place. And I will later set out and fulfil the behests of 
Pharaon. 

And when they were gone, I Khikar secretary sent and had 
brought two eaglets.... 
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‘When thou readest this writing, do thou have caught two 4 
nestlings of an eagle, and two children not yet able to talk, and 
two nursing women to nurse the little ones. And they shall 
say: Clay, lime, mortar, brick. The artisans stand idle. And 
have two ropes spun, the length thereof two hundred ells, and 
the thickness thereof one ell. And cause a carpenter to fit 5 
together two cages for the children; and give food to the eagles, 
every day two lambs. And cause the children to be bound upon 
the eagles, and to make little flights, until they form the habit. 
And in this way habituate them until they soar aloft two hundred 
ells.’ 

And Abestan my wife was very wise and did everything at 6 
once which I told her. Then the king commanded me to depart 
to Egypt. And when I reached the gate of Egypt, I brought 7 
the children’s cages, even as they were habituated. And I 
bound them upon the eagles; they flew up and soared aloft, and 
the children cried out and said: Clay, lime, mortar, brick. The 
artisans stand idle. And I Khikar took a rod, and I went after 8 
all whom I met and struck them blows (and said): Hurry up, 
give what the artisans ask for. The king of Egypt came up and 
was very astonished, and was glad and bade us make (the birds) 
come down. And he said: Come, rest them from their labours. 
Eat, drink and be merry. And on the morrow come to me. 
And when it was dawn the king called me and said: What is 9 
thy name? AndIsaid: Abikam is my name. For I am a serf 
of Seneqarim the king. 

And when the king heard, he was grieved exceedingly, and 
said: ‘Have I seemed so contemptible in the eyes of Seneqarim 
the king of Asorestan, that he has sent a serf unto me to give me 
answer?’ And he said tome: ‘Go unto thy house and to-morrow 
come to me.’ 

And when on the morrow I went, the king gave command to 10 
his forces to dress themselves in scarlet Chlamid; and the king 
himself was arrayed in purple raiment, and sat on his throne; 
and his forces around him. He commanded and called me to 


11 


12 
13 


14 


16 


17 


18 
19 
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him and said: Abikam, unto whom am I like? Or my forces, 
whom are they like? I said, ‘Thou art like to the dig) and thy 
satraps to his priests.’ He said to me: Go to thy lodgings, and 
to-morrow come unto me. When I had gone to my house and 
came the next day to him, he had arrayed his forces in linen, 
and he himself was arrayed in scarlet, and he said to me: Unto 
whom am I like, or my forces, to whom are they like? And 
I said: ‘Thou art lke the sun and thy satraps are like its 
rays. And again he said to me: Go to thy lodgings, and on 
the morrow come to me. And when I went on the morrow, he 
commanded the satraps to array themselves in dyed raiment, 
and he himself arrayed himself in raiment of plumes, and sat 
on his throne and said to me: To whom am I like? I said: 
‘Thou art like to the green grass* and thy satraps to the blossoms 
thereof. 

Then the king was glad and said: Tell me the truth. Sene- 
qarim the king, to whom is he like? I said: God forbid that 
thou shouldst mention Seneqarim the king, since thou art sitting 
down. But stand up, and I will tell thee. When he had risen 
up, I said: Seneqarim the king is like unto Bélshim, and his 
satraps to the lightnings. When he willeth, he maketh the rain}; 
and he shooteth out the dew on high, he sendeth it forth in his 
empery. He thunders, and imprisons the rays of the sun. And 
when he willeth, he doth bring hail and grindeth to dust tree, 
green herb and dry; and the dawn breaketh and smiteth the 
shoots of green grass. 

The king said: Tell me, what is thy name? I said: Khikar is 
my name. He said: Wretch, hast thou come to life? And I 
said: Since I have seen thy face, O king, I am alive. The king 
said: May this day be blessed, for I have seen Khikar with my 
own eyes alive. 


live. ‘to God.’ The plural dig literally=‘demons,’ but is used like the 
Hebrew Elohim as a singular. The same use is found in the Arm. version of 
Eusebius’ Chronicon Bk 1. In the Arm. O. T. it is used as a plural. 

2 Venice ms=‘ to the plain,’ * Bod. =‘ the material of rain,’ 
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And I fell on my face and did homage to him and kissed him. 20 
The king said: Expound this saying. 

There stands a pillar, and upon that pillar twelve cedars, and 21 
upon them thirty wheels, and upon each wheel two couriers', the 
one black and the other white. And I said: O king, this the 
cowherds of the Asores know. The pillar of which thou spakest 
is the year and the cedars are the twelve months. The thirty 
wheels are the days of the months. The two couriers, the one 
black and the other white, are dawn and nightfall*. 

The king said, What is this story, that from Egypt as far as 22 
Nineveh there are 500 leagues—how did our mares hear the 
neighing of your stallions and miscarry? I Khikar went out 
from him, and I took a cat and scolded and tortured it. Then 
they told the king, saying: Khikar flouts the deg and tortures the 
cats. The king called me and said: Khikar, wherefore dost thou 
flout our dig and torture the cats? And I said: Yon cat has 23 
done harm enough to me. Aforetime the king gave to me 
a cock; sweet of voice was it, and at each hour it awoke me, to 
go to the king’s palace. This very night (the cat) went off and 
bit off the head of the cock and came back here. And the king 24 
said to me as follows: It appears that as thou growest old, in the 
same measure your words and wisdom are changed round. From 
Egypt to Nineveh there are 500’ leagues. How then in a single 
night could a cat bite off the head of the cock and come back 
hither? But I said: How could your mares hear the neighing 
and miscarry. 

The king said: Leave this. Come and weave me a rope of 25 
sand. When I had gone out from him, the king said to all those 
with him: Whatever Khikar says, ye shall say: ‘We know and 


have heard this thing.’ 
And I took and wrote a letter thus: From Seneqarim king, c. vii. 1 


1 The Arm. word has this meaning. 
2 After the explanation of the pillar ws Canon passes direct to the rope of sand 


incident, as does the Syriac. 
3 ws Canon has 360. 


L, A. G 
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2all hail to Pharaon king of Egypt. Brethren have need of 
brethren to behold them, and kings of kings. In this season 
expenses and debts enough have there been and silver is wanting 
in our treasuries. So then give orders and have brought to me 

3 by dispatch a hundred talents of silver. And I fastened up the 
letter and went in to the king and said: In this dispatch I have 
written of a matter, of which neither your city: nor your satraps 
have heard, And they all said: We have heard and we know 
this matter of yours. But I said: If ye have heard, say then 
before ye have opened the letter. And they could not say, but 
opened and read it. I said: Ye have heard what is written. The 

4 king said?: If thou weave not for me a rope of sand, thou shalt 
not carry away the tribute from Egypt. And I went into a 
deeply dug chamber, and perforated the wall of the chamber on 
the side whence the dawn shone; and when the dawn gleamed 
forth, it flashed into the chamber seven ells; and I took up dust 
of sand and cast it into the hole bored and blew into it. It 
appeared like woven twists, and I said: Give orders, O king, 
that they collect yon ropes and I will weave yet others. 

5 When the king saw this he laughed and said: Blessed art 
thou before the dig. And he gave me very great presents, and 
allowed the tribute from Egypt, and well and gladly dismissed me, 
and I departed. 

6 When the king Seneqarim heard of my coming, he went out 
to meet me with joy. When we had saluted each other, he took 
and led me into his palace and made me recline at the head of 
the couch; and made merry for several days, and bestowed on me 
very great presents, and said to me: O my father Khikar, ask of 

7 me other very great presents and I will give them to thee. And 
I bowed to the earth to him and said: O King, live for ever. 


1 92 adds ‘nor your king.’ 

* Canon=and Pharaon said: Weave me a rope of sand, in length nine ells, 
And I said: My lord king, order them to bring forth from your treasury a model 
that I may see and according to the model make it, that it be not too thick or too 
thin. And Pharaon said: In my treasury is none. But unless thou weave it, thou 
carriest not off the silver, which by thy wisdom thou hast sought and I promised, 
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Whatsoever thou wouldst bestow on me, bestow on Abusmagq my 
comrade, who gave life to thy servant. But to me thou shalt 
give Nathan my sister’s son whom I taught’. For he hath not 
well learned my former lore. 

And the king gave Nathan my sister's son into my hands, 8 
and I* bound him with a single chain of iron, which was of the 
weight of seven talents, at the door of my portico; and I 
entrusted him to Béliar my servant. And I ordered him to 
scourge him on his back and belly. And I said to him in my 9 
coming in and going forth: Whatsoever I speak in proverbs with 
him, do thou write on paper and keep it with thee; and I gave to 
him a little bread and a little water. I began to speak and said 
as follows. 

1. Son, him that with his ears heareth not, they make to hear e, viii. 
through his back. Nathan began to speak and said: Wherefore 
art thou angry with me, my father? I have? sinned against thee, 
my father Khikar. If thou wilt have mercy on me, thy servant, 
I will even become to thee dust and ashes and a servant all the 
days of my life. 

And I said to him: 

2. Son, on the throne of glory I seated thee, and from my 
throne thou didst hurl me to ruin. 

3. Son, I in byssus and purples clad thee, and thou with 
earth wouldst have destroyed my body. 

4, Son, I raised thee on high like a tower, so that if the 

@ For the text of ms Canon see below: 

Then I took Nathan, and led him to my house ; and bound (him to) 
my pillar of iron, of which the weight was seven hundred utres; and 
I placed a rope round his neck. And I smote a thousand blows (iit. 
trees) on his chest and a thousand on his back. And he was kept in 
the door of my portico. And I gave him bread by weight and water 
by measure; and entrusted him to Béliar my servant, and I said to 
him: In my goings out and my comings in, whatever I say to Nathan 
write it in thy book. 


1 Canon =‘ sister’s son, that I may teach him another teaching.’ 
2 Canon with Syriac omit the words ‘I have—of my life.’ 
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enemy should come to me, I might go forth and fortify myself in 
thee; and thou thyself hast been found to be the enemy in my 
house. 

5. Son, I gave thee to glory and honour; and thou didst 
betray me into the hands of enmity and death. 

6. Son, I nurtured} thee like the cub of the fox; and thine 
eye was on thine hole and my finger smooth was on thy mouth 
and thy fingers were sharpened upon my eyes. 

7, Son, my righteousness and innocency saved and rescued 
me; and thy injustice prospered thee not. 

8. Son, thou wast to me as a scorpion which struck the 
needle. The needle said?: Behold a sting which is worse than 
thine own. Again he struck the sole of the foot of the camel, 
and he set his foot hard upon that scorpion and crushed it and 
said: Captive, knewest thou not that thy breath and soul was 
under my feet ? 

9. Son, thou hast been to me like a goat which was eating 
madder. Says the madder: Why eatest thou me? Knowest thou 
not: that with my root they dye thy skin*? Said the goat: Tin 
my lifetime eat thee, after my death they pluck up thy root and 
prepare (Jct. build) my skin. 

10. Son, thou hast been to me like him that shot his arrow 
up to the heavens; and he was not able to reach thereunto, but 
reaped the reward of his lawlessness, and the arrow returned upon 
his head. 

11. Son, thou hast been to me like the sower, who sowed ten 
bushels, and gathered five bushels, and the rest failed. 

12. Son, thou hast been to me like the axe that was 
chopping a tree. Said the tree: Wert‘ thou not from me, thou 


1T render snoutzi of us Canon instead of ousoutzi=‘ taught’ of the other ss. 
ms Canon has the rest of the saying thus: ‘like the young of the eagle, and thy 
fingers were sharpened against my eyes. For thine eye was evil to look upon me.’ 

2 I supply the words ‘the needle said’ from ms Canon. The other copies omit 
it through homoioteleuton. 

3 So ms Canon: the other mss less well: ‘with me they work thy skin.’ 

* ms Canon, better: ‘Were not what is in thy hand from me, thou wert not 
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couldst not overcome me. Thus? didst thou imagine saying: I 
will fill his place. But if the pig’s tail were about five ells long, 
it would not fill the place of the horse. And if its fleece were as 
purple, it could not be likened to the body of a king®. 

The maggot of the bread ate the body of a king, but was 
itself of no use to anyone nor profitable, but vile. 

13. Son, thou hast been to me like the young of the swallow 
which fell out of its nest, and a weasel found it and said: If it 
had not been for me’, then a great evil would have befallen thee. 
The nestling said to the weasel: Thy good which thou hast done 
to me shall return upon thine head. 

14. Son, a dog which itself eats the quarry, will become the 
prey of wolves. An eye that gives me no light, the ravens dig it 
out. Hand which helps me not, from the shoulder let them lop 
it off. 

15. Son, thou hast been to me like the lure which lay buried 
in the dung. A sparrow found it and said: What doest‘ thou ? 
And it said: I am engaged in prayer unto God. Said the 
sparrow: And that which is in thy mouth, what is it? It said: 
A little loaf for the hungry. The sparrow darted in to take the 
bread and was caught by the neck and said: If this was a little 
loaf for the hungry, God even so heareth thy prayer. 

16. Son, they said to the wolf: Keep away from the fold. 
It answered: If I live away, I am blinded; for the dust is a 
remedy for my eyes and benefits them. 

17. Son, thou hast been to me as the wolf that encountered ° 
an ass, and said: Peace be unto thee. The young ass said: 


able to overcome me.’ In Arm. katzi=child: katzin=the child or an axe. The 
us here reads the latter, and the scribe of ms Canon took the word in the sense of 
child. The scribe of the other mss took it in the sense of aze. 

1 ws Canon, better: ‘My son, thou didst imagine thus, saying : I fill the place 
of Khikar, but were the pig’s tail nine ells long’ ete. 

2 ws Canon like the Syriac adds here this saying: ‘Son, I thus thought, that 
thou wouldst stay in my house and inherit my goods. But according to thy 
lawlessness, God hath not prospered thee.’ 

3 Lit. ‘if it had been apart from me.’ 

4 So 69: the rest=‘ What art thou?’ 
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Peace to yonder master of mine, who hath loosed the cord of my 
feet and let me behold thy face evil and bloodthirsty’. 

18. Son, thou hast been to me like one who saw his fellow 
a-shivering. Taking water he threw it over him. 

19. Son, thou hast been to me like the dog which went into 
the oven of the potter. When he was warm, he began to bark 
at the potter. 

20. Son, they said to the cat, Give up thy habitual affair’, 
and the privilege? is extended to thee to enter the palace and 
quitit. The cat said: If my eyes were gold and my paw of silver, 
I would yet not give up the habitual thing’, 

21. Son, thou hast been to me as a snake that wound itself 
round a bramble and fell into a river. A wolf saw it and said: 
Lo, the evil is mounted on the evil, and evil is that which drives 
them along. 

22. Son, thou hast been to me asa mole which came out of 
its hole and one with another went forth because of their eyes not 
seeing. And an eagle swooped and seized him; and the mole 
said: If there had been no senses in my case, I should have 
remained in my place and lived a peaceful life. 

23. Son, they gave teaching the wolf’s cub, and. said: Say 
thou, ayb, ben, gim‘; and he said ayts, bouts, garhn (i.e. goat, kid, 
lamb). 

24. Son, they took the swine to the bath, and he plunged 
into it, then rolled himself in the bog, saying: You wash in your 
own, and I will in mine. 

Nathan began to speak and said: My father Khikar, men sin 
unto God, and He forgives them, when they say: I have sinned. 
Father, I have sinned unto thee. Forgive me, and I will be to 
thee a slave henceforth for ever’. 


1 Canon omits ‘ evil and bloodthirsty. ’ 

2 Lit. ‘word.’ 

3 Ganon here has ‘habit,’ bars for ban=‘ word,’ and this should probably be 
read all through. 

4 i.e. the first three letters of the Armenian alphabet. 

5 Canon adds: ‘like one of the sinners.’ 
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And I spake to Nathan thus: 

25. Son, thou hast been to me like a palm-tree which was 
growing with roots on the bank of the river. When the fruit 
ripened, it fell into the river. The lord of the tree came to cut it 
down, and the tree said: Leave me in this place’, that in the next 
year I may bear fruit. The lord of the tree said: Up to this day 
hast thou been to me useless, in the future thou wilt not become 
useful. 

26. Son, God hath rescued me because of my innocence, but 
hath destroyed thee because of thy lawlessness. God _ passes 
judgement between me and thee. For the tail of the dog gives 
bread and his mouth a cudgel?. 

In the same hour Nathan swelled up and all his body burst 
asunder, and I said: 

27. Son*, he that doeth good, winneth good; and he that 
digs a pit for others, himself falls into the pit’. The good endeth 
in good and the evil in evil. 

Here endeth Khikar‘. 


* For the text of ms Canon see below : 

Said Khikar: He that doeth well to the good will meet with good. 
And he who diggeth a pit for his fellow, with his own person filleth it. 
He who loves evil is hateful to many, and he who pursues the good 
inherits it. 


1 Canon =‘ Leave me for this year.’ 

2 Canon adds this precept about the dog after No. 16. It comes as the fourth 
in the first series of the Syriac. 

3 Canon : ‘and he who digs a pit for his comrade fills it with his own person.’ 
So the Syriac. 

4 The last three words in Codex Ven. alone. 


F.C. C. 


ARMENIAN VERSION 


B. REcENSION FROM BopLEY ARM. MS. a. 9. 


(Words in round brackets are supplied to complete the sense. A note 
of interrogation after a word implies that the sense is doubtful.) 


History and Conversation of Khikar the lover of wisdom, 
which all men should bear in mind and understand, because of its 
profit and advantage and of wisdom. 


In the year of Senekarim the king of Assyria and Nineveh, 
I Khikar the scribe of Senekarim the king, acquired for myself 
male and female slaves, and many possessions. I built me sixty 
palaces, and I was not deficient in wealth. But seed I had not to 
inherit my wealth. And J remembered the day of my death, that 
all would make mock of me, and say that Khikar the scribe and 
sage is dead, and there was no son to bury him, nor daughter to 
bewail him. And having reflected, I went in before my gods, and 
I cast incense, and offered sacrifices, and many presents, and 
I prayed thus, saying: 

O my lords, my gods, give unto me male seed, that I may not 
remain without an heir. But if ye shall give me seed, then 
although every day ten talents he shall distribute, yet he cannot 
exhaust my wealth. 

Thereupon a voice came from the gods unto me and said: 
O Khikar scribe, it is not fated for thee (to have) seed; but that 
thou take Nathan thy sister’s son, and rear him. And he shall be 
a son to thee and repay to thee thy bringing (of him) up. 

And when I heard this from the gods, I took Nathan my sister’s 
gon; one year old was he, and I nourished him, and I clad him in 
byssus and purple; and (I bound) a gold necklace on his neck, 
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and like a king’s son I decked him out with ornaments, and with 
my own hands I gave him to drink milk and honey, and I laid 
him to sleep [on the down] of! my eagles and doves, until he was 
seven years of age. And I began to teach him writing and wisdom, 
the returns of contradictory speeches, and interpretation of parables. 
By day and by night I ceased not to instruct Nathan. 

And Senekarim the king saith unto me: O Khikar, my scribe, 
my soul is distressed on account of thee; for there is no one who 
after thy death can discharge the affairs of our kingdom. And 
I said: O my lord the king, there is my son, who is superior to 
me in cleverness and wisdom. 

And the king said: Bring him unto me, that I may see 
whether he will be able to stand in my royal court, and you 
yourself be at rest for your life. 

And I brought Nathan and stood him before the king. And 
the king said: This day be blessed among days; for Khikar 
during his lifetime has presented his son before me; and now do 
thou Khikar live in repose. 

And I had sated Nathan with teaching as with bread and 
water; and in my teaching I thus spake: 

Hear, my son, my words, and write thou my teaching in thy 
book; and forget not that the years of thy life shall be multiplied, 
and in glory and greatness (or wealth) thou shalt reach old age. 


The instructions of Khikar, which he spake to Nathan his 
sister’s son. 

1. Son, if thou hearest anything in the court of the king, 
bury it, and make it to die in thy heart, and to no one divulge it. 

2. Son, loosen not the knot which is sealed, and that which 
is loosed do thou not seal. 

3. Son, raise not up thine eyes and look on a lovely woman, 
antimonied and painted; nor desire her in thy heart; for if thou 
shouldst squander? all thy riches on her, thou wilt get no more 


1 There seems to be a lacuna after sleep. We add “on the down of”’ or similarly. 
2 So in ms but Canon and 181 read “‘ squander,” which must be the correct 
reading: Cod. g. 9 has ask, 
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than thine own, only sin and shame from men, and condemnation 
from God. 

4. Son, lower thine eyes, and soften the utterances of thy 
mouth, and look out under thine eyes; and thou wilt not appear 
to men quarrelsome and senseless, for if a house could be built 
by hallooing any jackass would build seven palaces in a day. 

5. Son, if the oxen by sheer strength drew along, the yoke 
would not fail from the neck of the camel? 

6. Son, it is better with the wise man to hew stones, than 
with a foolish man to drink wine. 

7. Son, pour out thy wine on the earth, and drink it not with 
the lawless, lest thou be regarded even as they. 

8. Son, be not sweet, lest they swallow thee down, nor bitter 
lest they spit thee out; but gentle and tranquil in the works of 
thy paths thou shalt be. 

9. Son, while the boot is on thy foot, tread down the thorns, 
and make a path for thy sons. 

10. Son, a rich man’s son? hath eaten a serpent, they say that 
it is a medicine for him. A poor man’s son? ate it, they said that 
he was hungry. 

11. Son, eat thy portion in peace, and cast not thine eye on 
that of thy companion. 

12. Son, with him that hateth thee speak softly, and thou 
wilt heap great judgment upon his head. 

18. Son, the lawless man falleth by his evil deeds, but the 
just man is raised up because of his good deeds. 

14. Son, spare not thy son chastisement and the rod; for as 
the dung is useful to the garden, and the tie to the packet, and 
the tether on the foot of the ass, so is the whip useful to the 
child. 

15. Son,if thou chastise him calmly, he dieth not; but if thou 


1 This is a conflation of two texts in one of which a camel drew the plough, in 
the other oxen as in the Syriac. The meaning is that if the plough were not 
guided by a human hand, rather than by the brute force of the animal, the 
ploughing would never be over. 

2 A version of the Syriac idiom, 
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abandon him to his own will, he becomes a thief and a fool 3 and 
they take him to execution and to the fetters, and he becomes 
unto thee a reproach and breaking of heart. 

16. Son, make thy child obedient, while he is small and 
pliant, lest he come into open conflict with thee; and thou be 
undone by his injury, and win the curses of strangers because of 
his disobedience. 

17. Son, acquire for thyself a sturdy ass and a strong hoofed 
horse and an ox short in neck. But acquire not a runaway slave, 
or a handmaid petulant of tongue and given to dancing. 

18. Son, a false man is fond of his neighbour to his face; but 
afterwards he is despised. But thou shalt be justified by thy 
works. . ; 

19. Son, false words are fatter than a quail; but he that is 
foolish gulps them down. 

20. Son, love the father who begat thee, and despise not thy 
mother; and receive not the curses of thy father and mother, to 
the end that thou mayest rejoice in the blessings of thy son. 

21. Son, speak not in wrath with thine adversary before the 
judges, lest thou receive punishment from the judge. 

22. Son, by night go not forth upon the road without 
a weapon, for thou knowest not whether thine enemy goes forth 
to meet thee, 

23. Son, as the tree is enjoyable for its fruit and branches, 
and the mountain wooded with the cedars, in the same way it is 
enjoyable to see a woman among her children, and brethren, and 
beloved kinsmen; but a man who has not a wife and sons and 
kinsmen and brethren, he is of small account, and a shadow; and 
despised is he by all; and is like unto a tree which is in the 
cross-ways, and all who pass by, pluck off her leaves and break 
down her branches. 

24. Son, say not: My lord is unwise, but Iam wise; but bear 
with him in his folly, and thou shalt be made wise. 

25. Son, hold not thyself to be wise, whenever thou art 
testified to be so by many. 
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26. Son, when anyone else sends thee on some affair, add not 
nor take away from the message, lest thou become a laughing-stock 
and be contemned. 

27. Son, in the multitude of thy children rejoice not, and in 
their deficiency be not distressed ; for children and possessions are 
bestowed by God. The rich man is made poor, and the poor man 
is enriched. 

28. Son, if thy neighbour have fallen sick, say not: What 
shall I send to him? But go and see him, for that is better than 
silver and many riches. 

29. Son, in reward for evil speaking, receive not a bribe; for 
such a deed is evil before God. 

30. Son, keep thy mouth from lying speech, and thine eyes 
from immodest glances. 

31. Son, keep thy hand from stealing, and thy foot from evil 
paths; and it will be well for thee with God and man. For 
whether one steals gold, or some little thing, the punishment is 
one and the same. 

32. Son, a gold ring that is not thine, put not on thy finger; 
nor clothe thee in byssus and purple robes, that are not thine, lest 
the onlookers make mock of thee. 

33. Son, when distress is visited upon thee by God, blaspheme 
not; lest he be wroth, and destroy thee before thy time. 

34. Son, take not a widowed woman to wite, for whenever 
there is any word between you, she will say: Alas for my first 
husband! And thou art distressed, and there will arise between 
you a mighty quarrel. 

35. Son, eat not thy bread at another’s table, that you may 
not incur an obligation from others. 

36. Son, better is a bird in thy hand, than a thousand 
fluttering in the heavens. 

37. Son, better is a fat kid in thy house, than an ox and 
a steer in the house of another. 

38. Son, better is a rian blind of his eyes, than one blind in 
his mind; for he that i blind quickly learns the coming and 
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going of the road. But he that is blind in mind, forsakes the 
straight road, and walks according to his will. 

39. Son, a good name is better than a face which excites 
longing. For the face perishes and fails, but a good name endureth 
for ever. Better is a friend that is near, than a brother living 
afar off. 

40. Son, better is hatred and a quarrel with a righteous 
man than sweetness and compassion at the hands of a lawless 
man, 

41. Son, it is better for man to live upon snow and ice, than 
with a shameless woman, that cries out and is glib of tongue. 

42. Son, better is one measure of a wise man’s copper, than 
a hundred measures of a fool’s silver. 

43. Son, the garment of a wise man is praised in the market 
place, but the silver of a senseless one is hidden in darkness. 

44, Son, if anyone be in durance vile, and thou canst aid him 
with a word, it is as if thou didst rescue him from the mouth of 
a lion. 

45. Son, a slave who sins against his master, and proceeds 
into a strange land, let him find no rest nor any mercy of God. 

46. Son, test thy son, to see if he be wise ; and then thou 
shalt give thy possessions into his hands. 

47. Son, from the house of invitation and from the wedding, 
withdraw quickly before thy neighbour, and return not again. 
Thus thou shalt anoint thy head with sweet oil. 

48, Son, have no quarrel with one stronger than thyself. 

49. Son, if the door-posts of thy house be lofty some nine (?)? 
ells, whenever thou enterest bow thy head. In order that subse- 
quently thou mayest not have cause to repent. 

50. Son, take not with a big weight, and give with a little 
one, and then say: I have made a profit. For such an action is 
iniquitous and evil in the sight of God; and God will be angry 
with thee, and will give into the hands of others what thou hast. 


1 Through loss of a leaf precepts 48-55 are lacking in Bodl. g. 9, and are supplied 
from Bodl. Canon 181. i 
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51. Son, swear not falsely, that of thy days there be no fail, 
and thou perish not. 

52. Son, if thou wouldest ask anything of God, transgress not 
his will. 

53. Son, whatsoever thou wouldst that men should do unto 
thee, do thyself unto all; in order that thou mayest win good from 
God, and that thy years may be many’. 

54. Son, whenever thou art among many, beware of revealing 
thy poverty; for they will not listen to thy words, and thou art 
despised by them. 

55. Son, love thy wife, for she is thy flesh, and the companion 
of thy life, and she worketh hard nurturing thy children. 

56. Son, with the wife of a stranger hold no intercourse; for 
such an action is fraught with death, and is evil before God and 
man. 

57, Son, love thy brother like thyself, and teach thy son to 
bear hunger and thirst; so that he may behave in accordance 
with thine own habits, and may be able to endure it, when there 
is no food to be found. 

58. Son, if thy master send thee to bring to him a manured (?) 
grape, bring not the grape to him; for he eats the grape, but lets 
thee not off the punishment of the manure (?). 

59. Son, if a man’s actions be not upright, and if he bear not 
a good name, it is better for him to die than to live. 

60. Son, better is poverty with repose, than riches with 
phrensy (?). 

61. Son, say not an evil thing to thy friend; but rejoice in 
his presence, that he may be continually glad. 

62. Son, condescend with thy wife; but reveal not to her 
thy secrets: for she cannot keep a word in her heart, but reveals 
it to her neighbours; for she is stunted in mind and small of 
spirit, and is unable to endure. 


1 The us has ambg qo zatanay “that thy clouds may be separated.’ I correct 
to amg qo shatanay and render accordingly. 
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638. Son, receive not what thou hast not deposited, and that 
which is not thine, bestow not upon others. 

64. Son, ponder a word in thy heart and then utter it. For 
if subsequently thou changest the word, thou becomest a laughing- 
stock. 

65. Son, utter not an empty word in thy mouth; for better 
is a sin in the flesh, than sin with the tongue. 

66. Son, if thou hearest an evil word about anyone, hide it in 
thy heart, so that no one may hear the mischief from thy 
mouth. 

67. Son, plunge not into the midst of a quarrel, lest thou be 
buffeted and punished, and lest thou die for nothing; but flee 
and keep afar therefrom. o 

68. Son, do thou not scoff frivolously, for from scoffing 
a quarrel arises, and from the quarrel slaying. 

69. Son, if thou wilt be wise, keep thy mouth from babbling, 
and look out under thine eyes: and thou shalt become wise among 
thy fellows. 

70. Son, aman who spends his time justly and righteously, 
his days shall not be shortened. 

71. Son, even though thou be poor, on the day of offerings, 
hold not aloof from God. 

72. Son, I have eaten chickweed, and I have drunk fetid 
water, and it was not more bitter than exile in a strange land. 

73. Son, on the day of thy sacrifice, be liberal of thy hand 
and stint not in thy heart. For God is not pleased, and thou art 
held of no account by men. 

74. Son, quit not the mourning scene, but quit the wedding 
and repair to the mourning scene ; for death lies ahead of us all. 

75. Son, mount not on a horse that is not thine, and even if 
thon art very hungry, eat not bread that is not thine. 

76. Son, reveal thy secrets before thy friend, and after some 
days, provoke him. If he does not reveal the secret thou didst 
tell him, let him be thy friend. For he has been found true to 


thee, 
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77. Son, it is better if they steal all thy goods, than that 
they should detect theft in thee. 

78. Son, rejoice not in the death of thy enemies, for death 
impends before thee also. 

79. Son, when anyone asks for goods of thee, prevent him not, 
even if thou canst. For thou wilt receive from God a hundred- 
fold for one. 

80. Son, whenever thou beholdest an aged man, do thou rise 
and stand up before him and magnify him ; and when thou growest 
old, others will do the same to thee. 

81. Son, only when the rivers pause in their flow, or the sun in 
his course, or gall becomes sweet as honey, or the raven becomes 
white as the dove, will the fool abandon his folly and the senseless 
man his path. 

82. Son, go not too often on foot to thy friend’s house, lest he 
be surfeited and loathe thee. 

83. Son, a dog that leaves his master and follows after thee, 
drive him away with stones. 

84. Son, an ill word is witness of falsehood, and he who is not 
afraid of sin, shall become a coal of fire. 

85. Son, do thou fear God and let none see evil deeds of 
thine, in order that they may not learn of thee. 

86. Son, acquire not riches by injustice, lest all thy possessions 
be destroyed. 

87. Son, flee from a bad man, and with a wise man be thy path. 

88. Son, avarice is mother of sin and parent of evil; but pity 
and truth are dispensers of good. 

89. Son, ruin of the soul and an evil memory are due to 
avarice ; and they that love riches hate their friends, and all misers 
are estranged from good works. 

90. Son, sow not a judgment of injustice; although thou 
mayest overcome thy opponent, yet be in fear of God’s judgment. 

91. Son, array thee not in the armour of evil! lest thou be 
handed over to evil hangmen. 

1 Of the evil one: Bod. and Canon 131. 
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92. Son, be attentive to God’s commands, and fear not evil, 
for the command of God is a man’s rampart. 

93. Son, listen not to evil-speaking about anyone, for it is 
a two-edged sword, and wounds the ears of the listener. 

94. Son, of him that loves peace the heart is continually full 
of joy and gladness, and at all times he is praised in the market 
place. 

95. Son, continually practise thy tongue in goodly conversation, 
and among thy companions thou wilt seem to be delightful; for 
an evil word quickly penetrates the ears of men. 

96. Son, expel from thy heart all enmity and rivalry; for it 
is an evil seed, and begetteth evil. 

97. Son, he that is glad in heart is a sun luminous: and he 
that is narrow and malicious in spirit is a lowering darkness. 

98. Son, he that is generous in heart is full of goodness, but 
he that is crafty is void of all blessings. 

99. Son, he that has much wealth and is avaricious, such 
a one, even if he liveth, is dead. 

100. Son, he that ridicules the poor man, makes God angry; 
and will himself quickly descend to poverty. 

101. Son, let thy words be true and just and not ambiguous; 
for from falsehood is engendered much evil; but from truth, 
honour and credit at all times. 

102. Son, from an unjust and lawless man flee away, for they 
have betrayed themselves to ruin and destruction. 

103. Son, if thou wouldest make wealth, boast not before men. 
For if thou failest, thou wilt become the mockery of many. 

104. Son, a reliable word is better than gifts, and an unreliable 
word is continually tripping in all things, 

105. Son, avoid being a guarantor, for thou wilt suffer much 
anguish therefrom, and must discharge the debt. 

106. Son, love not strife, for it is death of deaths; and never 
* go to law, for in opposed words many a snare lurks, 

107. Son, soft words are as water which extinguishes a hot 
coal, even so they extinguish the savage hearts of men. 
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108, Son, give advice to all men, to the end that thou mayest 
be called wise and discreet. 

109. Son, help the fallen and weak and feeble, so far forth as 
thou art able, for such conduct rewards thee with God. 

110. Son, overweening men are far from friendship and from 
deep affection; and they bring reproaches upon themselves, and 
detach themselves from their neighbours. 

111. Son, swinish and greedy men will break off from their 
true friends. 

112. Son, before all things fear thy tongue as a stranger; 
for thou dost not know how soon it will bring evil upon thee. 

113. Son, the tongue of a senseless and drunken man is as 
the hollow: of a needle. Another it cannot strike, but ever bruises 
its own head. 

114. Son, better for thee is enmity with a wise man, than 
the affection of a man senseless and brazen. 

115. Son, a man that is senseless, better is he to thee as an 
enemy than as a friend, so from thy secrets hold him aloof. 

116. Son, send not as thy envoy a witless man and a 
drunkard, nor as thy intercessor; for he is not willing to effect 
thy good, but will bring many evils upon thee. 

117. Son, if thou give advice to the witless, it is as if men 
sprinkled dust on a swollen river. 

118. Son, if a man be a babbler and a braggart, encourage 
him not to visit thy house, for fear that thou too be made 
ashamed of thyself through his actions. 

119. Son, if thou enjoy wealth all thy life in the world, 
forget not the day of thy death, but continually bear it in mind. 

120. Son, gaze long? into the tombs of thy neighbours, and 
remember thy own death, and shed a tear. 

121. Son, when thou seest thy comrade dead, pass not by 
him; but run and mourn for him yourself. For the same day is 
imminent and prepared for thee. 


1 Or palate. 
°* Lit, gazing gaze, 
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122. Son, God made wine for rejoicing, but in sundry places 
it is better to drink muck than wine. 

123. Son, wine sometimes raises men to glory, and sometimes 
fills them with shame, and turns them to ridicule.. 

124, Son, it is better to have a quarrel with a man that is a 
clown, than with a senseless and shameless woman. 

125. Son, when thy wife says, I will strangle myself at your 
hands, do thou look out for thyself; for she intends to strangle thee. 

126. Son, a senseless fellow when he goes into the presence 
of kings, in his duplicity seeks excuses, and all the more enrages 
the hearts of kings and excites mischief against himself. 

127. Son, a man of evil designs and envious, not only designs 
evil to those whom he hates, but his nature is opposed to all. 

128. Son, an ill-disposed and impious man, when he beholds 
the agitation of his neighbour, delights and is glad. He thinks in 
his heart that it adds some lustre to himself. 

129. Son, when thy master’s eye is amiable, fear him, for 
thou art thy own intercessor; and let it not be that thou make 
him angry with yourself, for thou wilt blame and find fault with 
thyself. 

130. Son, whenever you see yourself to be glorious and 
mighty in the eyes of kings, even though your enemies are many, 
all will second you in your testimony, as if you were their trusty 
friend. 

131. Son, when you are despised in the eyes of kings, all your 
friends will become haters of yourself, and your friends will hold 
aloof. 

132. Son, say not to the poor man, You can never do me 
harm. For from the most abject of men proceed many harms, 
and not from those who are held in honour. 

133. Son, it is better if one of your friend’s dogs should cling 
to you, than that one who hates you should howl against you’. 

1 Or we could render: ‘‘it is better if a harlot among your friends.” But in 


any case some error lurks in the text, which must have run somehow as follows : 
‘it is better if your friend’s dog should bite you...” 
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134. Son, a servant who is double-minded towards his master, 
even though he be fond of you, yet never confide in him; for 
a servant who forgets his master, brings you no good, but only 
evil, 

135. Son, a woman who flouts her husband and says to you: 
You are more fair than my husband, and are pleasing in my eyes, 
be on your guard against her in your thoughts. For such a woman 
resembles a slut of a dog; for she follows every man. Moreover 
she resembles a deadly drug concealed in delicious meats. 

136. Son, fora crafty man God exists not: and for a chatterer 
peace exists not: on earth also no rest. 

137. Son, an overweening fellow will lack his livelihood. 

138. Son, exchange not a work of God for this world’s life 
and desires. The godhead was able to become a participant in 
the nature of the world’s life. 

139. Son, the desire of this world in the eyes of all who see 
resembles the lion who was born by night, and they reared him in 
the dark. He beheld the sun’s effulgence, and reckoned all his 
life to have been in hell. 

140. Son, a wise man, so far forth as he is renowned, accepts 
the worlds greatness, and pursues the work of God. And, praised 
of all saints, he resembles the sun above; for the more he is 
uplifted, the more doth his effulgence increase. 

141. Son, an idler and arrogant man, in proportion as he is 
renowned, and accepts the world’s riches (or greatness), is detested 
of saints and an enemy of the church. He resembles a cloud 
which is lowering and murky. Whenever it gathers strength it 
sweeps on and works havoc to the land, and plucks up the crops 
by the root and the green herbs with its hail. 

142. Son, a good king raises up the world, but a bad and 
abominable king, even though he enjoys his kingdom in his 
lifetime, yet brings upon the world much commotion and many 
evils, and of his own accord weaves destruction for himself. 

143. Son, a man who is greedy and slothful(?) in war, 
resembles a bird that is gorged on carrion, for he is heavy, and his 


ARMENIAN RECENSION B 69 


wings are relaxed; and is easily caught by the fowlers and 
destroyed. Even so a man that is slothful(?) and drunken, is 
exhausted of intelligence, and is easily taken in a snare. 

144, Son, a witless man imagines in his mind that, when 
he enters into the tribulation (?) of kings, he will be increased in 
his glory; but he does not understand that death easily over- 
takes him, 

145. Son, do not inflame your heart with the surly words of 
your comrade, until you have done something and tested him to 
see whether he be good or bad. For one who is by nature deceitful, 
because you may entrust all your property to him, will not give 
up his disposition. 

146. Son, be not double-tongued among your companions, 
For you imagine you are loved of all, but do not realise that, 
whenever your actions reveal your true character, you will be put 
to shame and become a laughing-stock, and it will be bitterer for 
you than death. 

147. Son, plan not evil against your comrade, lest you be 
evilly destroyed. 

148. Son, as the mountains are storehouses of ice and frost, 
so the hearts of deceivers are a habitation of evil things. 

149. Son, an impious man frequents the crossways, and gets 
ready his armour for shedding of blood, and robbing the poor of 
their belongings. Yet he shall give of his own blood, for the 
roads to taste it. 

150. Son, a strumpet resembles a tomb whitewashed and 
neat (?), but underneath it is full of stench and of dead bones. 
Again, she is like a fair tree which should bear bitter fruit; and 
when you survey the beauty of the tree, you taste the bitterness 
of the fruit, and in sorrow turn away your countenance therefrom, 

151. Son when you gaze on the beauty of women, your eyes 
cause you to stumble, but your heart will suffer in proportion (?), 
in order that the onset (?) of the evil one and the snares of death 
may pass away from you. 

152. Son, covet not another's wife, to fulfil thy desire; for 
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she is like brine, since the more you drink, the more your thirst 
increases; and the wickedness is multiplied, and weighs you down 
like a heavy burden. 

153. Son, ’tis not every man inherits the name of man, but 
only he that is wise. For, as a blind man misses light and 
warmth, and as the sun is from its rays conceived as lightgiving, 
and the lion from its valour and strength is called mighty, and 
the falcon is praised for the swiftness of its wings; so a wise man 
is magnified and honoured by kings, and in their gates is as gold 
and precious stones. 

154. Son, men’s desire and women’s beauty to the eyesight 
are deceitful and work a snare for the soul. 

155. Son, the tongue of a wise notary from his tablets dis- 
courses peace; and the mind of a treacherous man is like the 
forge (?) of a smith flaming up with fire of the blazing embers. 
So also the crafty one speaketh craft. 

156. Son, treachery wears a double aspect: if you see the 
crafty man about to assassinate his master, and do not reveal it to 
him, you are guilty of his death. 

157. Son, God is not friendly to a man of swinish mind, nor 
to a crafty man either. 

158. Son, a man of swinish mind and disdainful imagines 
that he glorifies his name and by means of empty words strengthens 
his professions; but he is slow to fulfil them and is blamed for 
his duplicity, and is with opprobrium exposed in the market 
place. , 

159. Son, promise not to your neighbour what you can not 
fulfil; lest his affection turn into hatred. 

160. Son, a man witless and drunken repeatedly receives 
homage from men by reason of his false utterances; but what he 
says he fulfils not. He resembles a leather bottle blown out and 
full of air, but empty of potables; and he shows himself by fulness, 
but when they open his mouth, there is found no joy in him. 

161. Son, a swinish fellow imagines that his life cannot pass 
away, and that his wealth fails not. But this he knows not, that 
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others will snatch the multitude of his goods, nor remember his 
name for good. 

162. Son, when you proceed to war, go not with one who 
is a coward, for fetters(?) are on the feet of your charger, to wit a 
coward (?); and he makes your valour of no effect. And he 
immediately rolls on the ground and inflames the valour of your 
adversary. But in the strife of battle be companion of a brave- 
hearted man; that, when he triumphs over his enemy, you along 
with him be praised and glorified by the princes; while if you 
be conquered by the foe, by very reason of your bravery he shall 
lift you up again. 

163. Son, the fool, though he be glorified in presence of 
kings, cannot conceal his disposition. 

164. Son, a swinish fellow, though he has great wealth, 
pinches his own heart, and passes his life away in bitterness. 

165. Son, one who is blithe and generous, is beloved of men, 
and is added to in his life, and is opposed to the swinish. 

166. Son, if you desire to be called wise by men, and are 
honoured by God and by kings, first do you contemn the desire of 
the world, nor indulge in drunkenness. For in many ways it 
causes the children to stumble and they are prone to take to evil 
courses, and to forsake the truth, and are despised in their many 
utterances, and reveal the secrets of princes, and babble out of 
vain-glory. They forsake good works and are emptied of wisdom, 
nor do they judge fairly the causes of widows and orphans. They 
drive themselves unto death and are not able to be wary, but 
expose themselves naked before kings and before their enemies, 
and are put to shame by all. 

167. Son, when you encounter a shameless woman, a fire 
is brought nigh unto your flanks, and a deadly serpent to your 
storehouse, and a wild beast of the thicket to your pacts, and a foe 
armed with sword to your host. 

168. Son, a strumpet imagines saying: Of myself I hide my 
deeds. She is like unto a dead dog. Because of her horrible 
rottenness she cannot conceal her stench, 
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169. Son, a fool, when he is drunk, is all agog for war. He 
imagines himself to be conspicuous among men of valour and 
nobility. And he realises not that if he meets a brave-hearted 
man and doughty, the latter will with a touch of his hand fling 
him down senseless, and destroy his name upon earth. 

170. Son, a fool boasts before the battle, and praises himself; 
but in the time of battle he maketh himself a reproach before all. 

171. Son, an ignorant king and ruler contemns the wise man 
and flouts his wisdom; and elevates the wanting in wit and the 
worthless. He is like unto the irrational and witless beasts of 
the field. 

172. Son, when you are drunk, keep your mouth shut and 
talk not ; for your temper is not under your control (or your nature 
is not in your hand). 

173. Son, as earth is mother of all plants and shrubs, so is 
drunkenness mother of all evils. 

174. Son, if you rule the world and are lord of all men, keep 
yourself from drunkenness; that you lose not all concern for 
things of heaven or of earth. 

175. Son, a sovereign that loves good is victorious and 
renowned in war and battle, and by his valour smites down 
his foes. 

176. Son, an irreverent and impious man, though he possesses 
arms and cuirass, yet is exposed naked before his foes, 

177. Son, if to understand be wisdom, yet tis to be carried 
out. For if a man understands, yet performeth not, he is void 
of wit. . 

178. Son, an adulteress not merely defiles herself, but also 
her husband and the foundations of her home. 

179. Son, I have beheld a wild beast of might, and he rushed 
not on me; I met an enemy who rushed, but I was not overcome 
by him. I encountered a strumpet and senseless woman, and 
I was overcome by her. 

180. Son, be not without scholarship, for to read and learn 
and sign his name improves the wise and talented man. 
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181. Son, flee from drunkenness; and from authority, and 
from over-weeningness, hold aloof as from a mad dog. For 
drunkenness destroys the nature of the judgment, and arro- 
gance ravages all humanity, and becomes inhuman and useless. 

182. Son, with an ill-instructed man discourse not at all. 
With one who lacks judgment, drink not. Associate not with 
a witless fellow, make not an ignorant one your steward, for he 
will plunder your household. 

183. Son, have no fear of anyone who stands in fear of God. 
Honour the guileless man, but look not unto the crafty. 

184, Son, invite not the actor into thy house. Go not 
unseasonably to war. Return not evil for evil. Slumber not too 
long of a night. 

185. Son, talk with the poor man as with kings; be not 
eager among those who have too much(?); converse not with an 
uncultivated man. 

186. Son, keep yourself in humility always. For humility is 
mother of peace and habitation of whole health, and he that 
practises it is praised by God and by men. And he who fulfils 
these precepts, shall become wise and glorious among men. 

End of the precepts and parables, which Khikar addressed to 
Nathan, his sister’s son, and it was all for nought. 

All this I taught to Nathan my sister’s son, thus thinking that 
what I taught he kept in his heart and would live at the royal 
gate. And I knew not that he scorned my words and scattered 
them like dust before the wind. Straightway he began to waste my 
chattels and my possessions. He spared not my slaves and 
maidservants, nor even my favourites and my friends, but he 
bound and ill-treated them; with violent blows he wounded and 
destroyed my steeds continually. 

When I saw that Nathan played false to my interests, then 
I withdrew from him my chattels lest he should ruin them. And 
I said to Nathan: Come not near to my chattels, for it is said 
by the wise, that hands that have not been hard-worked, the eye 
shall not spare. And I went and told my lord Senekarim. And 
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the king gave orders to Nathan and said: As long as thy father 
Khikar is alive, go not near his possessions; but remain in the 
royal gate, and let thy father Khikar remain in his gate, and rest 
in his old age. 

When JI, Khikar, saw all this that Nathan did, I said in my 
heart: Alas, how hath Nathan despised my sweet advice and set 
at nought and utterly despised all my wisdom. 

Then Nathan went to the house of the king, and planned very 
great evils for me. For he wrote two letters. One he sent to 
Pharaoh king of Egypt, for he was an enemy of my lord Senekarim, 
and it was written as follows: 

I Khikar, notary of Senekarim king of Asorestan and of 
Nineveh, to Pharaoh king of Egypt, do write. Be it in thy 
cognizance, when this dispatch reaches thee, at once shalt thou 
muster thy forces and come to the Plain of the Eagles on the 15th’ 
day of the month Hrotitz, and I will take and make thee king 
over these without trouble. 

And again a letter which had this tenor : 

From Senekarim king, health to Khikar, notary of my tribunal. 
When this dispatch shall reach thee, thou shalt prepare my forces 
which are subject to thee; exactly on the 15th day of the month 
Hrotitz, thou shalt come to meet me on the Plain of Eagles. And 
when thou comest near draw them up face to face against my 
forces, as if they were being prepared against thine enemies, 
For the envoys of Pharaoh are come unto me to see our forces and 
tremble. 

And this letter Nathan sent to me as if by the command of 
the king. But he himself, Nathan, stood before the king and 
said: O king, live for ever. I have eaten bread and salt in thy 
house, and God forbid that I should deceive my king. 

For my father Khikar, whom thou didst send unto rest, unto 
honour, unto glory, hath not done according to the command of 
thy kingship, but hath played false to God and thy kingship. 

And he had given the letter to certain trusty men of the king. 

1 «95th ” in Canon 131, 
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and they gave it to the sovereign, and the sovereign gave it to 
Nathan and said: Read. 

And Nathan read it before the king, and the king was sorely 
troubled, and asked those who gave him the letter: Who gave 
this letter into your hands? And as Nathan had charged them, 
they answered with one mind, saying: Travellers that were going 
into Egypt. They had the letter on them, and we thy servants 
found them and took them by force. And when he asked them: 
Whence are ye? They answered: We are native slaves of Khikar. 
And the king was troubled and said to the trusty men: What 
harm then have I done to Khikar, that he has devised such 
a snare for me? Wherefore hath he returned evil for good? 
Nathan replied and said: Be not troubled, O mighty king. But 
let us go to the Plain of the Eagles, as is written in the dispatch ; 
and let us see if it is so, and then let thy behests be carried 
out. 

And Nathan took the king, and went to the Plain of the 
Eagles. But I, Khikar, when I heard of the setting out of the 
king, had prepared my forces and arrayed them over against him, 
according as it had been written in the dispatch at the behest of 
the king. 

When the king saw my forces he was sorely troubled. And 
Nathan ‘said: Be not troubled, O my king: for I will bring 
Khikar my father into thy presence. 

The king said: If thou shouldst bring Khikar before me, 
mighty presents will I give thee, and all the royal affairs shall be 
transacted by thee; for thou hast been found a trusty servant 
before me. And the king went back into his palace. 

And Nathan came to me and said: My father Khikar, very 
honourable and pleasing hath seemed unto the king this preparing 
of thy cavalry in array. Therefore hath he sent me to thee, to 
say: All thou hast done, thou hast done well and wisely. So 
then give orders to thy forces to go to yonder place, and do thou 
come, and let us make merry together. And I Khikar went forth, 
and came before the king as if to perform his behests, and as if 
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I was now worthy of honour; but I knew not of the penalty, for 
I was innocent. 

And the king said to me: Thou Khikar, chief notary and sage, 
I set thee up as a ruler over my household of Nineveh and Assyria, 
and I made thee my counsellor, and thou hast betrayed me into 
the hands of my oppressors. 

And he gave me the letter, which Nathan had written, and in 
it was imitated my handwriting and seal. But when I read it, 
my limbs were dissolved, and my tongue was shrivelled up as 
parchment. I sought for a word of wisdom to give answer and 
found it not. My soul was filled with misgivings, and I became as 
one of those distraught. I was silent, and paused. 

Then said Nathan to me: Get thee out of the king’s presence, 
decrepit one with thy gray hairs. Yield up thyself, thy hands for 
the fetters and for the halter, and thy feet for the iron. The king 
addressed Abusmak my comrade and said: Take Khikar and slay 
him, and remove his head afar from him, 100 ells. And I fell on 
my face, and kissed the earth before the king, and said: My lord 
the king, thou hast willed me to slaying, but I am conscious of 
having sinned in nothing against my king. So then command 
that they shall slay me in my own house, and carry my body unto 
burial. 

And the king proceeded to give command to do so. But I sent 
to Arphestan my wife, and said: Send to meet me a thousand 
maidens, and let them be clad in mourning, and be lamenting me; 
in order that I may witness my mourning with my own eyes, 
while I am still alive. And thou shalt make bread, and prepare 
a table, adorned with all good things, for Abusmak and the 
Parthians that are with me. These thou shalt go out to meet, 
and shalt lead them into the house. 

And Arphestan my wife immediately did what I had com- 
manded, and they set out to my house. And Abusmak and the 
Parthians lay down, and my wife set the table before them and 
waited on them. And I went in with them to eat bread, but 
they were fuddled with wine. 
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And I said to Abusmak my comrade: Look up to heaven and 
discern God with thine eyes, and remember the love of our 
brotherhood. And sin not against my blood, for thou knowest 
that I am innocent. But remember also this, that the Sire of 
Senekarim gave thee into my hands for slaying; and I wronged 
thee not, for I knew that thou wast innocent. And I kept thee 
until the king made a request; and then I led thee before him 
and the king gave me mighty gifts. This do thou likewise, and 
slay me not; there is my slave whose name is Séniphar and very 
like unto me is he. And he is in prison, because he is under 
sentence of death. So then lead me into prison; but dress him 
up in my garments and cast him to the Parthians, for them to 
slay him; and so thou wilt fulfil the king’s command. 

And when I said this, Abusmak had pity on me, and did my 
will and what I told him. But the soldiers, fuddled with drink, 
woke up at midnight, and slew Séniphar my slave. Then Abusmak 
my comrade and Arphestan my wife made me a house dug out 
underground, its height 3 ells, and its length 7 ells, equal to the 
doorposts of my house. And they placed beside me bread and 
water; and then Abusmak went off to the king, and told him 
saying: Khikar is slain. Then the king called Nathan and said 
to him; Go make lamentation for thy father Khikar. 

And Nathan went off to the house of Khikar, but with him 
there was no concern for mourning. And he collected all his 
favourites to drink wine and make great good cheer, instead of 
mourning as the king commanded. Using force to the favourites 
of Khikar, he tortured them, and had no respect for Arphestan, 
the wife of Khikar, nay was rather minded to fornicate with her. 

And I Khikar could hear the voice of my stewards whom 
Nathan was torturing and ill-treating. And I was tortured in 
the darkness. And my soul was longing for bread and a morsel 
of meat. And when Pharaoh heard that Khikar was slain, he was 
very glad, and wrote a letter to the king Senekarim, containing 
riddles. And the king called Nathan and said: Write an answer 
to this letter. (But Nathan said: Difficult is the matter. Who 
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is able to give an answer thereto ?)!' And the king was distressed 
and said: Alas for Khikar my secretary and wise man. 

But when Pharaoh learned that they could not give an answer 
to his writing he sent a puissant army and they took tribute from 
Senekarim. And as long as Khikar languished in the prison the 
burden of Pharaoh was multiplied on Asorestan and Nineveh. 
Those who were under the hand of Senekarim were also much 
impoverished, and all the land laid waste, and the chambers of the 
royal treasury were empty. 

And the king in his trouble said: Alas for Khikar, my 
secretary and wise man. He who should give thee to me alive, 
many possessions would I give him, even to the half of my 
kingdom. But Abusmak revealed the secret not to the king, in 
order that he might be hard pressed and know the value to him 
of Khikar. 

And Pharaoh sent a dispatch to king Senekarim, which had 
this tenor : 

From Pharaoh to Senekarim health. I desire to build a palace 
half way between heaven and earth. Look thou at once, and send 
a wise and clever man to do my will. But if thou shouldst 
neglect my behest, then I will arise, and come with a great army, 
and take away thy kingdom. 

When King Senekarim heard this, he summoned all his 
satraps and his magnates, and Nathan read the letter of Pharaoh 
the king. And they were perplexed and said: To such a problem 
Khikar could give answer; and now Nathan, who is in his place, 
will give answer to this difficult problem. 

But when Nathan heard this he cried aloud and said: O King, 
live for ever. Such a matter as this the gods could not make 
answer to. Surely then not men ? 

When the king heard this he was very troubled. He rose 
from his throne and sat on sackcloth, struck his person and said: 
Alas for Khikar, able notary and wise. On the words of a lying 
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man I slew thee. Yet there is none like thee, and there is no 
successor to thee in the royal gate. If anyone gave thee to me, 
I would weigh him against gold and buy thee. When Abusmak 
learned the deep distress of the king, he said: My lord king, he 
that despises the behests of his lord, and fulfils them not, is guilty 
of death. Now then this word of mine is fulfilled in me. For 
I have not fulfilled the behests of my king. Thou didst order me 
to slay Khikar, and yet he is still alive. 

And the king said: Speak, speak, my servant, well-doing and 
trusty. For thou hast not sinned; but thou hast obtained many 
good things. If thou showest me Khikar, I will give thee royal 
purples and 100,000 talents of gold. 

And Abusmak came, and lifted me out of the pit of darkness, 
and led me before the king. And I fell down and kissed the 
earth before him, but the hair of my head was matted and also my 
beard. 

Then with a great voice the king cried out: Blessed am I, 
and blessed is this day, for I have seen Khikar alive. And he 
sent me to the bath for them to wash and anoint me with fragrant 
oil. And they did so, and brought raiment of great price and 
clad me in it. And then the king brought and set me close to 
him. And all his promises to Abusmak he amply fulfilled. 

Then the king brought the letter of Pharaoh and gave it to 
me, and said: Read and give an answer to this letter. 

But I took and read it, and said to the king: Send yon envoys 
to return to their place. And I later on will set out, and fulfil 
the behests of Pharaoh. 

And when they were gone, I Khikar, the secretary, sent and 
brought two eaglets, and I brought two clever children, and 
taught them to feed the eaglets with raw meat. And when their 
wings were firm set and strong, and they came and went in their 
soaring, then I fixed to them a box of wood, leaving the top side 
open. And they placed the children in it, and I trained the 
eaglets so that they should soar up into the air, and thus I taught 
them many days. And there was in the hands of each of the 
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children a mouthful of meat, and if they lifted up the flesh, the 
birds rose and made after it, while if they lowered it, the birds 
followed also. And I took them, and went to Egypt, and 
presented myself before Pharaoh, and kissed the ground before 
him, And Pharaoh honoured me greatly, and made me sit down 
at his side, and asked: Where are the craftsmen who are going to 
build the temple? And I answered: On the road; they were at 
work and are now asleep. 

And at dawn Pharaoh went forth and called me, and said: 
Here above the city I would like to have it built, in order that 
I may look over the city, and rejoice. And I said: O King, live for 
ever. Give wages to the artists, for them to come and build. 

Said Pharaoh: I swear by my head, that whenever I see thy 
artists mount up in the air to build the palace, I will give thee 
much gold and silver. 

So I went away and got things ready, and let the birds fly: 
and they took their way, and rose and went up into the air, even 
as they had been taught to do by me; and the children cried: 
Bring up lime and mortar; the artists are idle. 

But Pharaoh honoured me greatly, and gave me fine raiment, 
and adorned me, as well as the artists. And he said: Take the 
craftsmen to thy lodgings, but do thou come to me, for me to ask 
thee some things. So I went to my lodgings, ate and drank and 
was glad. Then I went to Pharaoh, and he said to me: Why, 
when thy steeds neighed in Assyria, did our mares hear it and 
miscarry ? 

But I Khikar went out from him, and ordered a cat to be 
brought, which I bound and ill-treated. And when all the people 
of the city heard of it, they went and informed Pharaoh, saying: 
Khikar is insulting our gods. For he has taken a cat and tortured 
it before our eyes. 

And the king called me and said: Wherefore dost thou insult 
our gods? But Ianswered: I have had done to me so much hurt 
by thy cat. For Senekarim the king had given me a cock which 
was wont to wake me up with its crowing in time to go to the 
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palace. This night the cat went to Assyria, strangled my cock, 
and came back here. 

Pharaoh answered: O Khikar, thus can I see how old thou 
art grown, and how thy wisdom has lost its savour. From Egypt 
to Assyria is 360 leagues, and how could your cat go there in this 
one night, strangle your cock and return here. 

But I replied to Pharaoh: If you know that it is so far from 
Egypt to Assyria, then how did your mares hear the neighing of 
our steeds and miscarry ? 

When the king heard this, he was much troubled and said: 
Come and guess what I will ask of thee. There was a pillar, and 
on the pillar twelve cedars, and on each cedar there were thirty 
wheels and on each wheel two estafets, one black and one white. 

I answered: The pillar you mention is the year, and the cedars 
are the twelve months of the year; the thirty wheels are the 
thirty days of the month, and the two estafets are day and night. 

King Pharaoh said: Weave me a rope of sand, nine ells in 
length and one palm! in thickness. 

But I said: My lord king, order them to bring a model 
out of thy treasury, in order that I may see it, and make my rope 
on its pattern, lest it be a shadow or too fine spun. And Pharaoh 
said: In my treasury, there is no such model; but unless you 
weave it, you shall not carry away the silver which you sought by 
means of your wisdom, and which I promised to give. 

Then I thought deeply, and at the back of the house I pierced 
the wall where the morning sun shone; and when the dawn 
gleamed through, I mixed dust with sand, and threw it in the 
entrance of the light, and a beam of light appeared like spindles. 
And I said: My lord king, bid them gather up this for me to 
weave it. When the king beheld it, he laughed and said: This 
day be blessed among days, for I have seen Khikar alive before 
the gods, and have beheld the wisdom of his mind and have been 
glorified. 

Again he honoured me, and made me sit at the head of the 
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table, and bestowed great presents upon me, and gave me the 
‘bullion which I had asked for, and sent me on my way in peace. 
But I came back and reached my lord Senekarim, who came forth 
to meet me, and welcomed me with great joy, and said to me: 
Ask of me whatever thou wilt and I will give it thee. But 
I kissed the ground before the king and said: Whatever thou 
wouldest give me, give to Abusmak my companion, and giver of 
my life. But give me Nathan, my sister’s son, in order that I may 
teach him new lore, for he has forgotten the old. 

And the king ordered Nathan to be given into my hands, and 
said to me: Go and do whatever thou wilt, for the labourer is 
worthy of his hire. 

Then I took Nathan, and led him to my house; and bound 
him to my pillar of iron, of which the weight was 700 utres; and 
I placed a rope around his neck. And I gave him a thousand 
blows with a club on his chest, and a thousand on his back. And 
he was kept in the door of my portico. And I gave him bread by 
weight and water by measure: and entrusted him to Béliar my 
servant, and I said to him: In my goings out and my comings in, 
whatever I say to Nathan write in thy book. 

Further precepts of Khikar, which he addressed to his sister's 
son Nathan. 

1. Son Nathan, him that with his ears hears not, they make 
to hear through his back and flanks. 

Said Nathan: Wherefore art thou angry with thy sister’s son ? 
But I said to him: 

2, Son, on the throne of glory I seated thee, but from my 
throne thou didst hurl me down. 

3. Son, thou hast been to me asa scorpion which struck the 
needle. The needle said: Behold a sting which is worse than 
thine own. Again thou didst strike the sole of the foot of the 
camel, and he set his foot hard upon that scorpion and crushed it, 
saying: Caitiff, knewest thou not that thy power was under my 
feet ? 

4. Son, thou hast been to me like a goat which was eating 
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madder. Says the madder: Why eatest thou me, if with my root 
they dye thy skin? Said the goat: I in my life time eat thee, 
but after my death they pluck up thy root, and prepare my skin. 

5. Son, thou hast been to me like him that shot an arrow up 
to the heaven; although he was not able to reach thereunto, yet 
he reaped the reward of his impiety; for the arrow returned upon 
his head. 

5a. Son, the maggot of the bread ate the body of the king, 
but was itself of no use to anyone nor profitable but vile. 

6. Son, thou hast been to me as the wolf that encountered an 
ass, and said: Peace be unto thee. The young ass said to him: 
Peace to yonder lord of mine, who hath loosed the cord from my 
feet, and let me behold thy face. 

7. Son, thou thoughtest thus, saying: I will fill the place 
of Khikar; but if the pig’s tail should be about nine ells long, 
it could not take the place of the horse. 

8. Son, I thus thought, that thou wouldst stay in my house, 
and inherit my goods. But according to thy lawlessness, God has 
not prospered thee. 

9. Son, thou hast been to me like the lure which lay buried 
in the dung, and it had a seed of corn in its mouth. A sparrow 
saw it and said: What art thou? And it said: Bread for the 
hungry. The sparrow answered: When thou art praying to God, 
even so he hears thy prayers. 

10. Son, thou hast been to me like a bold bad dog, that bit . 
his master’s leg (lit. muscle). 

11. Son, I nurtured thee like the young of an eagle, and thy 
fingers were sharpened against my eyes, for thine eye was evil to 
behold me. 

12. Son, adog which abandons its master will become the prey 
of the wolf. 

13. Son, a hand which I nurtured and helps me not, from the 
shoulder let it be lopped off. 

14, Son, eyes that give me no light, let the ravens pluck 
them out of their sockets. 


84 THE WISDOM OF KHIKAR 


15. Son, I have shown unto thee the face of the gods and the 
palace; and thou didst cast me down from my glory. 

16. Son, thou hast been to me like the tree which they were 
cutting down. Said the tree: If what is in thy hand were not 
from me, thou wert not able to overcome me. 

17. Son, thou hast been to me as the cat, to whom they said: 
Give up thy ordinary manners, and it shall be free to thee to 
enter the palace. But the cat said: If my eyes were of silver 
and my paws of gold, I yet would not give up my customary 
life. 

18. Son Nathan, I gave thee to feast upon all my good things; 
but thou hast prevented my having bread of dust. 

19. Son, I anointed thee with sweet oil, and I clad thee in 
linen and purples; yet thou didst destroy my body in a house of 
darkness. 

20. Son, I reared thee like the cedar tree, as my eldest son; 
but thou in thy lifetime hast blinded me. 

21. Son, I raised thee on high like a tower, so that if the 
enemy should come against me, thou mightest be to me a fortress 
of refuge; but thou thyself hast been found to be the enemy in 
my house. 

Nathan began to speak and said: My father Khikar, men sin 
against God, and He forgives them. Forgive me, and sin not against 
me, and I will be for thee a worthless slave, like one of those that 
transgress, 

22, Khikar said: Son, a certain man had planted a palm tree 
on the banks of the river, and continually did the fruit fall into 
the river. The lord of the tree came to cut it down, but the palm 
tree said: Leave me this year, nor cut me down; and in the next 
year I will bear fruit, and not cast it into the river. The lord of 
the tree said: Thou in thy season hast borne me no fruit, and now 
that I would cut thee down, how wilt thou become useful ? 

23. Son, they said to the wolf: Keep away from the fold. It 
answered: If I get away, I go blind; for the dust of the fold is 
good for my eyes and heals them. 
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24. Son, the tail of a dog wins him bread, but his mouth 
a cudgel. 


25. In the same hour Nathan swelled up and burst asunder. 
Then said Khikar: 

Son, he that doeth well to the good, will meet with good; and 
he that diggeth a pit for his neighbour, fills it with his own 
person. He that loveth evil is hateful to many, and he that 
pursues the good inherits it. 


TRANSLATION OF OLD TURKISH TEXT 


Vienna, Codex no. 468, fol. 54b 


The clauses are given in the order of the Armenian original 


I. Of the wise Khikar, the words, wisdoms and maxims. He 
spake and taught, what the children of men should learn. Anda 
father should give instruction to his son, and they should receive 
understanding. 

II. In the ancient dynasty, in the season of kings, there was a 
king Senekarim by name, of Nineveh, of Kerman and Asorestan. 
I Khikar the wise was 60 years of age. I took a wife. Boy or 
girl I had not. 

III. I went before my God, and divers offerings I made, and 
having burned them, I prostrated myself before them, and I said: 

IV. Alas. My Lords and Gods, of the first Belshim was the 
name, of the second Shillim was the name, of the third the name 
was Shahmil—be so good, give ye unto me a male child. For 
behold, Khikar, living in him, dies not. 

V. Let not the children of men say that Khikar the Wise, 
the eloquent, is dead; and that child he had none who might bury 
him, and of his property (say), 1t is mine. Only let there be a son, 
and if this day ten talents of gold shall be flung outside; it will 
not be found that my property shall be exhausted. 

VI. If there were a son who with two hands might cast dust 
over me, and even as a son should unto me raise a memorial. 

VII. In that hour there came unto me a voice from the gods, 
and they said: 

Khikar it is ordained that unto thee there shall be a son, 
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Take thy brother’s son for thyself, and nourish him, and let him 
grow up. After thyself thy place shall be his. 

VIII. When I heard this voice from my gods, I took my 
brother's son of one year old, I had him clothed in divers 
vestments; and I put on his neck a gold necklace like a king’s 
son; I gave him to drink wholly of milk and of clotted cream and 
of wild honey. 

IX. And I laid him to rest upon pillows of the down (2) of eagles 
and of doves, until he was seven years of age. Thereafter I began 
to teach him writing, philosophy and wisdom, knowledge of the 
world, all sorts of actions, excellence and art .of contradictory 
answer and speech. 

X. By day and night I ceased not to instruct him, and sated 
him with understanding and wisdom, as anyone might be sated 
with water and with bread. 

XI. Furthermore after that the king called me to his side and 
said as follows: 

Wise Khikar I behold thee that thou art grown old. After 
thee who shall be perfect in eloquence, and in wisdom also service- 
able to my kingdom? I am greatly distressed at this thing. 

XII. I said: O my King, be not distressed. My son exists, 
who will be more eloquent, wise and talented than myself. 

XIII. The King said: Bring him before me, that I may see 
him. I fetched him and set him before the king. 

XIV. The King beheld and found pleasure and said: Blessed 
shall be the days of this child, because Khikar has bestowed his 
own wealth upon me. He shall himself be at rest. 

XV. After that I prostrated myself to my king; I took my 
son and went to my palace. In this wise I spake, instructing my 
son by name Nadan. 

1. My son, whatever thou hearest at a king’s threshold, hold 
it fast in your heart, open it not to anyone. That which is bound 
and sealed, unbind thou not: the unbound, bind thou not; and 
whatsoever thou hearest, make not public, and utter not. 

2. My son, shouldst thou, having opened thine eye, behold a 
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beautiful woman, because of her bedizenment and adornment, let 
it not be that thou eye her with desire. If thou gavest thy 
possessions in their entirety thou wouldst find the profit of thine 
envious gazing to be no other than that thou receive con- 
demnation from God and from mankind. For the reason that a 
woman resembles a beautiful tomb; that tomb’s interior is full of 
carnage and stench of death. 

3. My son, be not like unto an almond tree, which of all trees 
is first to bear flowers, but of all trees bears its fruit last. Rather 
be like unto the mulberry tree, which is the last to flower, and the 
first to bear fruit. 

4, My son, it is better in company of a man of understanding 
to haul stones around, than with a foolish man to drink wine. 

5. My son, with men of understanding be not foolish and with 
the foolish be not understanding. 

6. My son, keep interest with the clever, if thou hast not 
become clever as they. Let it not be that thou become a com- 
panion of witless and foolish men; or they will call thee too 
foolish and witless. 

7. My son, it is better thou shouldst pour out thy wine, than 
drink it with fools and witless men, lest it come to pass that they 
despise thee. 

8. My son, be not over sweet, or they will gulp thee down; 
nor over bitter, for they will then spit thee out. But do thou be 
gentle and patient in all thy pursuits and proceedings and in thine 
every deed. 

9. My son, while thy shoe is on thy foot, trample down the 
thorns, and open the path for thy foot. 

10. My son, a rich child ate a snake, they said that it was 
medicine for him. A poor man’s son might eat it, they would say 
he ate it out of hunger. 

Therefore eat thine own portion, and rest not thine eye on thy 
neighbour's wife, nor on his property. Nor walk on thy road with 
a man who is without fear of God, or with one who dissuades 
from peace; nor eat bread either with the like of him. 
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11. My son, shouldst thou behold thine enemy fallen, jibe not 
nor make mockery of him. If he should rise erect, he would do 
thee harm, 

18. My son, love thy father and thy mother, who bore thee. 
Thou wilt not receive their curse. Because a blessing of God, of 
father and of mother, remains like... his curse. For thou shalt 
rejoice in thyself... from thy children. 

12. My son, a bad... will fall according to his badness: but a 
good child will rise and stand according to his goodness. 

13. My son, draw not nigh unto a bad and useless woman. 
For men will for ever make thee an object for their ill-speaking, of 
opprobrium also and insult. Hastening thy departure, flee from 
the like of her. 

14. My son, from the stick, from teaching, spare not in pity 
thy child. That stick is to the child, as if thou shouldst spread 
manure in a garden; and also as a seal upona letter. In the same 
way it is good to repeat the blow upon the child. If once or twice 
daily he be chastised with a rod, he is thereby rendered gentle, and 
he dies not of it. If thou leave him to himself, he will become 
a thief; and they will take him off to hang him or behead him, and 
he will become for thee in consequence thereof a... Never out 
of your mind will it pass away. 

15 & 16. My son, discipline thy child in hunger and thirst ; 
that in pride his own days may not pass away. 

Should they report a saying from thine enemy, approve not 
thereof, for the reason that they will report to him thine own 
sayings. 

19. My son, if thine enemy be without a companion of the 
road, pass not along the road. Perchance thine enemy will ambush 
thy road, and thou shalt die untimely. 

20. My son, let it not be that thou say “my superior is silly 
and I myself am a man of understanding”: and so praise thyself. 
Rather submit to his silliness and draw nigh to the wise, in order 
that outsiders may praise thee. 

23. My son, never speak evil of anyone, and in the presence 
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of thy superior do it not, lest in the presence of men he insult 
thee. 

24. My son, when thou dost offer alms, leave not the beggar 
hungry. Thou wilt so forfeit the approval of God. 

25. My son, quit not sorrow or tears, nor start out straightway 
to attend a banquet or a merry-making; because divers ways of 
death lie before us, and divers kinds of trials. 

26. Any gold ring that is not thine, keep it not on thy finger; 
and any garment that is not thine, put it not on; and any horse 
whatever that is not thine, mount him not, lest thou become an 
object of mockery. 

27. My son, even if thou be hungry, any bread which is not 
thine, eat not of it. 

28. My son, a man who is stronger than thyself, with him 
entertain not resistance, nor be opposed unto him. 

So it shall not be that he fell thee to the ground and slay 
thee. 

29. My son, whatever good or evil thou hearest, hide it in 
thy heart; from God it will be good for thee, and it will increase 
thy life. 

30. My son, if thy house be very tall, seven fathoms high, 
bend thy neck and enter. 

31. My son, receive not with a big measure, and give not with 
a little one; and say not: I have made a profit. Such gain as 
this, God augmenteth not, but vengeance exceeding; and thou 
shalt perish of hunger. 

32. My son, swear not falsely, lest thy days be diminished and 
shortened. A liar’s days are made to be few. 

33. My son, ever give ear to God’s commandments, and dread 
not the ancient adversary. God’s command for a good man is a 
stone rampart. 

34, My son, because thy children are many, rejoice not; and 
because of their being too few, weep not too much, nor mourn 
exceedingly. 

35. My son, children and chattels are the gifts of God. Yea, 
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the rich man is made poor, and the poor is made rich; and the 
lowly becometh great, and the great man is brought low. 

36. My son, if thy neighbour should be sick, say not: What 
can I have taken to him? Rather go on thine own feet to his 
side and see him with thine own eyes. Thy greeting of the sick 
man is better than if thou gavest him gold or silver. 

37. My son, in evil speaking thou stirrest up strife. Take 
not gold or pearls. With this falsehood, trick not the upright. 
Rather make the law upright; and if thou shed the upright man’s 
blood, thine also they shall shed. 

38. My son, keep thy tongue from evil speaking, thine eye 
from evil glances. Whatsoever thou shalt steal, will bring death. 

39. My son, commit not adultery with thy neighbour’s wife. 
Later on thine own wife shall fall to thy neighbour, for him to trip 
her up, and therefrom will accrue unto thee opprobrium. 

40. My son, let it not be that thou take unto thyself a widowed 
woman for thy wife. For let any dispute about aught arise 
between you both, she will bethink her of her first master, and 
thou wilt sorrow and be distressed. 

41. My son, if a trial of any kind befall thee from God, be 
it not that thou do lightly murmur, lest he send thy past evil 
irretrievably, and remove thee untimely from the world. Rather 
be thou, whatever fate shall come from God, thankful; because 
thankful lips render a debt of 500-fold on God. 

42. My son, love not thy child more than thy slave. Thou 
knowest not which of them and on what scale will be useful to thee. 

44. My son, ever in thine own mind, reflect well; and honour 
the old people, in order that thou mayest be honoured of God and 
good accrue to thee. 

46. My son, during the season of thy youth be not over-bearing, 
that during thy season thou perish not. 

47. My son, grant not to thy neighbour that he tread upon 
thy foot, lest he also tread on thy neck. 

48. My son, with whomsoever thou standest before a judge, 
let it not be that thou address him with petulance; rather however 
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they speak, make answer softly, and that judge shall swoop down 
upon him. 

49. My son, if from God thou makest petition for pardon, first 
of all submit thyself to His behests with a calf of one year old, and 
with fasting and with prayer. After that God will fulfil thy 
petition. 

50. My son, it is better thou shouldst establish thy name good 
for ever, than that thou shouldst make thyself beautiful with 
clothes. Beauty passes away, but a good name remains eternal. 

51. My son, it is better to be blind of eye than blind of 
understanding. With blindness you quickly learn the way along 
the road; but with a blind understanding, one loses the right road 
and proceeds by self-will. 

53. My son, it is better to accept poverty than squander wealth, 

55. My son, seek out carefully in thy breast thy words, and 
afterwards let the words issue from thy mouth. If thou sayest 
now this thing, now that, thou becomest utterly soft. 

56. My son, from whomsoever thou shalt hear an evil word, 
lock it up in thy heart seven fathoms deep. The evil will die and 
turn to goodness. 

57. My son, laugh not idly at all. From such a laugh is en- 
gendered strife, and from such strife is engendered death. 

58. My son, a false word and falsehood are as heavy as lead ; 
a few days afterwards they drift along the road like the leaf of a 
tree. 

59. My son, utter not thy trifling counsels to thy friend. If 
he should not make thy counsel public, then thou shalt communicate 
to him also thy important counsels, and thou shalt keep him a faith- 
ful and upright friend. 

60. My son, do thou ever give before kings and magistrates 
a welcome to thy fellow christian’; with word and with stave hold 
him fast, that thou mayest save him from the lion’s mouth. He 
will be to thee a reputation and a glory. 

61. My son, if thine enemy come to thy foot, and ask for 


1 The word christian is obviously an interpolation of the Armenian translator. 
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pardon, pardon him, and in thy heart laugh; and in his presence 
rejoice and favour him. 

62. My son, they that shall not invite thee to honour, go not 
unto them; and if anyone asks not a word of thee, give him no 
answer. And therefore walk not with thy feet incontinently on 
any waters that are not frozen over, lest thou perish untimely. 

66. My son, make trial of thy child with hunger and thirst 
and poverty and old tattered raiment. If he be patient, give thy 
possessions into his hand. 

67. My son, whenever they invite thee to a dance or to a 
wedding, join it. Thou shalt depart first before any of thy comrades: 
and shalt not go there again a second time. So from God thou 
winnest a good name, and receivest not wounds upon thy head. 

70. My son, if thou be poor, make it not manifest among thy 
companions, lest thou be made a butt and lest they give no ear 
unto thy word. 

74, My son, open not thy secrets nor thy saddlebags unto thy 
wife, for this reason, that a female is not able to keep a secret. 
She will publish it to her brethren and make a quarrel of it, and 
they will strike thee dead. 

75. My son, if thou be given to drinking, guard thy tongue 
from babbling. For thee it will be better, and thou wilt be called 
wise. , 

76. My son, render not up thy stronghold, nor thy goods, 
without a written instrument, without a seal, and without a witness. 
For he will forthwith deny thy intentions, and thou be grieved, and 
lose thy possessions. 

77. My son, from a good friend sever not thyself; if thou dost, 
either thou wilt find a friend like him, or thou wilt not find one. 

79. My son, it is better thy possessions should be stolen, than 
that theft should be brought home against thee. 

80. My son, to whomsoever God is bountiful, him do thou 
honour. Shouldst thou behold thine elders, remove thy fur cap 
and stand erect in their presence, and magnify them. 

81. My son, against a mighty man and wealthy, rise not up in 
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rebellion, nor compete in wealth. An avaricious man’s eye nothing 
will sate or fill, except dust. 

82. My son, be not a matchmaker, for goods and wealth and 
possessions are from God; and in case poverty supervene, they 
curse him who intervened. 

84. My son, send thou and do not enter thy friend’s house 
and go out. Subsequently, having been sated, he hates thee. 

85. My son, a dog which leaves his own master and follows 
thee, take up a stone and hit him, so that he may not come after 
thee. 

86. My son, a man who uses righteousness and takes counsel 
of a pure heart, is pleasing to God; and do thou dread shame, as 
thou wouldst God. 

87. My son, an evil purpose rising up in the heart is of the 
old adversary. And submissiveness is the foundation of thine 
actions and a rampart of thy faith. 

89. My son, love rectitude and expel falsehood. Ever give 
ear to God’s commandment, and fear not the old adversary. God’s 
commandment to a good man is a rampart of rock. 

90. My son, flee from a bad and false man because avarice 
and all evil whatever is born of falsehood. 

91. My son, love not judgment; whether thou overcomest or 

"dost not overcome thine adversary, be quick to fear the judgment 
of God. 

92. My son, whoever is upright in his heart is a luminous son ; 
and he that cherisheth a grudge in his heart, and loving anger, 
conceals it, that man resembles the darkness of hell. But who- 
ever is pure, open and forgiving, that man is merciful; but who- 
soever is avaricious, were he even rich, he is still senseless. 

93. My son, into a tavern enter not. Shouldst thou however 
enter, stay not late there, because thou wilt lose thy wealth. 

94. My son, speak not ill of thy companion, whether from far 
or from near, because an evil word causes bitterness to spread, and 


a quarrel arises among them. 
95. My son, God hath ordained wine for the sake of merriment. 
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Nevertheless in an evil locality, in a worthless place, it is better 
thou shouldst drink anything bad, than liquor. 

95a. My son, such is a drunkard, as if an arrow should enter 
within the nose (of the bow). It inflicts no wound on any other 
person than on the man himself. 

96. My son, a drunkard imagines as follows in his mind: Iam 
noble, and I am brave, and whatever I say, I say with shrewd force. 
He knows not that, if he meets with any intelligent and brave man 
whatever, he will quickly smite him, a fugitive from his arm, to the 
ground and slay him. 

97. My son, if thou see thine enemy, that he is lying on the 
ground, do thou be sorry, for the reason that thou wilt make a 
friend for thyself. If thou wilt hit him, he will rise up and do 
thee mischief. 

98. My son, a man very drunk imagines that the earth is 
going round near him. He knows not that his head is going 
round ; because the earth is of all fruits the mother, and similarly, 
but yet more, drink is mother of all evils. By brutalising man, it 
abandons him to wickedness, and by making him poor, slays the 
man and changes him and renders him like a wolf. 

99. My son, avoid becoming surety for a man. If by any 
chance thou become his security, be sure that thou shalt give him 
thy garment. If perhaps thou givest not in time, they will 
impound thy goods one by one. 

100. My son, be not a liar. If they once find thee a liar, they 
will reckon even thy true utterances to be false, and will not 
believe thee ; but will pronounce thee to be a liar in every case. 

101. Again Khikar addressed to Nadan, his brother’s son the 
lore of the wise. 

Four things there are which increase the light of a man’s eye: 

First he will look in some locality upon the flowers ; 

Secondly with naked sole he will walk upon the turf; 

Thirdly he will walk in running water ; 

Fourthly he will behold travellers from afar. 

103. Again there are four things that fatten a son of man; 
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firstly, the being clad; secondly, if he continually hear good words ; 
thirdly, if he live in company with his own children and with his 
wife; fourthly, should one hear an evil word, but refuse to 
hear it. 

105. Again, four things there are that for ever render a son 
of man self-respecting: a good word: poverty practised: few words 
spoken: and respect for a great personage. 

106. Again there are four things which bring water (tears) to 
thy face: firstly, if a man should be in love with a bad woman: 
secondly, if he should be loquacious, and no one can speak with 
him: thirdly, if a man interrupt in the middle the conversation of 
honest people, and strike in and spoil it: fourthly, if one should 
say: I know and speak falsely. 

107. Again, as they ask the wise Khikar: what in the world 
is most delightful? Khikar answered: shamefacedness, whosoever 
is shamefaced, he is pleasant; because every evil whatever springs 
from idleness. 

108. This was my teaching which I gave, all that I Khikar 
spake to my brother’s son Nadan. I knew not, however, that he set 
my teaching at naught, and let it fall to the ground like dust 
before him. He began to injure me to the king, and began to 
destroy all my possessions, my purse, my means of livelihood, 
murdering my slaves, and insulting my handmaids. Nay he even 
assaulted my wife, Abestan by name, who had reared him as a 
child and trained him up. 

110. After his having done these things to me, I went to my 
king, and notified to him Nadan’s wickedness. T also flogged him, 
and drove him from my side, and said: Henceforth never shall my 
property be thine. 

111. Forthwith the wretch began to malign me to the king, 
so much so that he influenced the king to issue an order saying : 
Take ye Khikar, and behead him. 

112. Those executioners then did not forget my salt and 
bread. I prostrated myself and made supplication to them saying : 
There is here by me a man like myself, and he has committed a 
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murderous deed. Do ye cut off his head instead of mine, but hide 
me. I shall be of use some day to my king. 

113. So they hid Khikar and decapitated the man. 

114. It was noised abroad to the king, that Khikar had been 
beheaded; and Assyria lapsed into great mourning. 

115. Some of the magnates went and presented themselves 
before King Pharaoh. And King Pharaoh heard that Khikar had 
been beheaded. 

116. He sent high ambassadors to King Senekarim saying: 
Send me such a man as can well answer to whatever I may ask; 
and such a man, whoever he be, as shall show himself wise and 
talented enough to construct for me whatever sort of buildings I 
shall prescribe. 

117. Senekarim the King called together his high officers and 
published the document by trumpet. Said the King: Who can 
give answer to this thing ? 

118. They said: My king, no one could give answer to 
this thing, except Nadan who was taught everything by 
Khikar. 

119. The King called Nadan and said: Can you find an 
answer to this thing? Nadan answered, I cannot. Nay, if there 
were a thousand like me, they could not find an answer to the 
difficulties. 

120. Thereupon the king missed Khikar with his own officers, 
being afraid of King Pharaoh, lest with a mighty army the latter 
should assail him. 

121. And king Senekarim said: If anyone could resuscitate 
Khikar for me, I would give him the half of my kingdom. 

. 122. Abusmak by name, an officer, came forward and said: 
Khikar as ever is alive. As he spoke, he went and fetched at 
once Khikar and set him once more before the king; but Khikar 
had contracted mighty filth (on his person). 

123. The king gazed, and was greatly rejoiced, and said: This 
is the blessed by God. For this day he has resuscitated Khikar 
from death. Thereupon the ruler sent him away, saying: Go thou, 
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and wash, and get fat; and on the fortieth day thou shalt present 
thyself before me. 

124, As soon as, after forty days, I came to the side of the 
king, he said: Your Highness, hast thou heard what embassy hath 
come to me from King Pharaoh ? 

125. I said: My king, I would fain go with my charm, and 
adjust these matters. He went and would arrange everything, 
quietly, if so be. 

126. And he came with great rejoicing and great gifts from 
Pharaoh the King to King Senekarim. He advanced to meet the 
king with the magnates. 

127. Again there came certain men who took to flight when 
they heard that Khikar was alive. 

128. Thereupon the king said: Whatsoever thou ask, I will 
give thee. 

129. He answered: My King, I ask of thee nothing so much 
as that thou shouldst give me my brother’s son Nadan. 

130. As soon as he gave me Nadan, I said to my slave: Bind 
not; with all superfluity of speech, I would utter but one word, 
and would flog my slave (or my slaves flog him). 

131. I said: My son, my God has preserved me in my sinless- 
ness, but thee He has exposed, according to thine iniquity. 

132. God shall give judgment between us, between thee and 
me. 

133. In that moment he listened, and burst asunder; and I 
said: My son, a good action being done begets good, and a bad 
action done, begets evil. 

134. And whoso for another digs, into his pit he falls himself. 

135. Good is produced by good and evil is produced by evil. 

136. Let a child conduct himself in keeping with that day; 
and he shall receive the blessing of his father and mother, and walk 
in uprightness, Amen. 


A FRAGMENT OF THE SYRIAC. TEXT OF THE 
LEGEND OF AHIKAR 


(from Mus. Britt. Add. 7200 = S,) 


... AND it was said to me, [There will be no son to thee]. And 
I had much wealth; I wedded me sixty wives, and built me sixty 
castles: and from none of these women had Iason. Then I built 
me a great altar of incense and vowed a vow, and said, O Lord 
God, give me a male child, that when I shall die he may cast 
dust on my eyes. Thereupon there was heard by me this voice 
saying, O Ahikar, vex not thyself overmuch; there is no son for 
thee; but behold Nadan thy sister's son; make him thy son; so 
that as he grows up, thou mayest be able to teach him everything. 
Then when I heard this, I took Nadan my sister’s son, and he 
became my son. And on this wise I was saying to him!?: 

1. Hear my teaching, my son Nadan; and come to my under- 
standing, and be mindful of my words, according to the following 
sayings: and thereupon Ahikar? began to teach Nadan his sister's 
son, and answered and said to him: 

2. My son, if thou hast heard a word, let it die in thy heart ; 
and reveal it to no man; lest it should become a hot coal in thy 
mouth, and burn thee; and thou shalt lay blemish on thy soul, 
and shalt be hated on earth, and be angered against God? 


1 The account of the earlier years of Nadan’s bringing up is omitted; if indeed 
it existed in the first form of the story. 

2 The text is double; a copy which had the primitive ‘I Ahikar took my son’ 
having been compounded with one that had ‘Thereupon Ahikar.’ A comparison 
with the Tobit-parallels shows that the second clause is 4 modification of the 
first. 

3 We should expect ‘And God shall be angry with thee.’ 
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3. My son, do not tell all that thou seest, and do not disclose 
all that thou hearest. 

4. My son, do not loose a knot that is sealed; and do not seal 
one which is loosed. 

5. My son, sweeten thy tongue, and make savoury the opening 
of thy mouth; because the tail of the dog gives him bread, and his 
mouth gets him blows. 

6. My son, the eye of man is a fountain, and is not satisfied 
with riches until [filled with dust]. 

7. [My son, if] thou lift up thine eyes [and behold a woman 
bedizened] and beautified, covet her not in thy heart; for if thou 
shouldest give her all [that thou hast, advantage] in her thou wilt 
not find ; and thou wilt be guilty of sin before God. 

8. My son, stand not in the house of those that are at strife : 
because from a word there comes a quarrel, and from a quarrel is 
stirred up vexation; and from vexedness springs murder’, 

9. My son, if a house were built by loudness of voice, the ass 
would build two houses in a single day: and if by sheer force 
the plough was directed, the plough-share would never be worn 
away® under the shoulder of the camel. 

10. Better to remove stones with the wise man than to drink 
wine with the fool. 

11. My son, in the company of the wise thou wilt not be 
depraved; and in the company of the depraved thou wilt not 
become wise. 

12. My son, make a companion of the wise person, and thou 
wilt become wise like him; and make not a companion of the 
foolish person, lest thou be reckoned like him. 

13. While there are shoes on thy feet, tread down the thorns 
and make a path for thy sons and thy sons’ sons. 

1 A slight correction has been made in the Syriac text. 

2 Cf. Teaching of the Twelve Apostles, ‘My child, be not angry, for anger leads 
to murder,’ which is a simpler and more archaic form of the same precept. 

3 This difficult expression is replaced in S, by the easier terms ‘ would never be 


released.’ In either case the meaning is obscure. Quaere, ‘if brute force were 
sufficient, the camel might go on ploughing by himself’? 
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14. My son, the rich man eats a snake, and they say, For 
his medicine he ate it: the poor man eats it, and they say, 
Because of his hunger he ate it. 

15. My son, eat thy portion, and stretch not out thy hand 
over that of thy neighbour. 

16. My son, do not eat bread with a man that is shameless. 

17. My son, if thou seest thine enemy fallen, do not mock at 
him ; lest he should rise up and repay thee. 

18. My son, be not envious at the good fortune of thine 
enemy; and do not rejoice at his misfortune. 

19. My son, do not approach a woman who is hateful and 
talkative, and one whose voice is high. For the beauty of a 
woman is her good sense and the word of her mouth is her 
adornment. 

20. My son, if thine enemy meet thee with evil, meet thou 
him with good. 

21. My son, if thou seest a man who is stronger than thyself, 
rise up before him....... 

End of Fragment. 


THE LEGEND OF AHIKAR 
FROM A SYRIAC MS. IN THE UNIVERSITY OF CAMBRIDGE 


(Cod. Add, 2020 = 8) 


AGAIN, by the divine power, I write the proverbs, to wit, the 
story of Ahikar, sage and secretary of Sennacherib the king of 
Assyria and Nineveh. 

In the twentieth year of Sennacherib, son of Sarhadum, king 
of Assyria and Nineveh, I, Ahikar, was the king’s secretary. 

And it had been said to me when I was a boy, that no son will 
be born to thee!: and the wealth that I had acquired was too vast 


’ Presumably, this was said by the astrologers. 
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to tell. Sixty wives had I wedded; and sixty castles did I build 
them: and I had no son. Thereupon I, Ahikar, built me a great 
altar, all of wood; and kindled fire upon it, and laid good meat 
thereon, and thus I spake: 

‘O Lord, my God; when I shall die and leave no son, what 
will men say of me? they will say that this, then, is Ahikar 
the just and good and God-serving: he is dead, and has left no 
son to bury him, no! nor a daughter: and his possessions, as if 
he were accursed, no man inherits. But I ask of thee, O God, 
that I may have a male child; so that when I shall die, he may 
cast dust on my eyes’: and this voice was heard by me, ‘O Ahikar, 
wise scribe, all that thou hast asked of me I have given thee; but 
as to my having left thee childless, let it suffice thee: perplex not 
thyself: but behold! Nadan thy sister’s son: he shall be a son 
unto thee: so that with the growth of his stature thou shalt be 
able to teach him everything.’ And when I heard these things, I 
was grieved again, and said, ‘Oh! Lord God! is it that thou wilt 
give me as a son Nadan my sister’s son, so that when I die he 
may throw dust on my eyes?’ And no further answer was re- 
turned to me. And I obeyed the command and took to me for a 
son, Nadan, my sister's son: and because he was yet young, I 
furnished him with eight wet-nurses: and I brought up my son on 
honey, and made him lie on choice carpets, and clothed him in 
fine linen and purple; and my son grew and shot up like a cedar, 
and when my son was grown big, I taught him book-lore and 
wisdom ; and when the king came from the place to which he had 
gone, he called me and said to me, O Ahikar, the wise scribe 
and master of my thoughts, when thou shalt wax old and die, who 
is there to come after thee and to serve me like thyself?’ And I 
answered and said to him, ‘O my lord the king, live for ever! I 
have a son, wise like myself, and book-learned like myself, and 
educated.’ And the king said to me, ‘Bring him and let me 
see him. If he is able to stand before me, I will release 
thee in peace, and thou shalt spend thy old age in honour, 
until thou shalt end thy days.’ Then I took my son Nadan 
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and set him before the king, and when my lord the king saw 
him, he said, ‘This day shall be a blessed day before God, so 
that like as Ahikar walked’ before my father Sarhadum, and 
before me also, he shall be rewarded? and I will set his son in my 
gate in his lifetime, and he shall depart his life [in peace]. There- 
upon I, Ahikar, bowed down before the king and said, ‘My lord 
the king, live for ever! And like as I walked before thy father 
and before thyself even until now, so do thou also extend thy 
forbearance to the youthfulness of this my son, that thy grace 
which was toward me may be found multiplied towards him. 
Then when the king heard this, he gave me his right hand, and I, 
Ahikar, bowed down before the king. 

Nor did I cease from the instruction of my son, until I had 
filled him with instruction as with bread and water. And on this 
wise was I discoursing to him: 

1. Hear, O my son Nadan, and come to the understanding of 
me, and be mindful of my words, as the words of God®. 

2. My son Nadan, if thou hast heard a word, let it die in thy 
heart, and reveal it to no man; lest it become a hot coal in thy 
mouth and burn thee, and thou lay a blemish on thy soul, and 
be angered against God. 

3. My son, do not tell all that thou hearest, and do not 
disclose all that thou seest. 

4, My son, do not loose a knot that is sealed, and do not seal 
one that is loosed. 

5. My son, lift not up thy eyes and look upon a woman that 
is bedizened and painted; and do not covet her in thy heart; for 
if thou shouldest give her all that is in thy hands, thou findest no 
advantage in her; and thou wilt be guilty of sin against God. 

6. My son, commit not adultery with the wife of thy neigh- 
bour; lest others should commit adultery with thy wife. 

1 Lit. ran. 
2 Reading wad 
3 Cf. Teaching of the Twelve Apostles, c. iv. ‘Him that speaketh to thee the 


word of God, thou shalt remember night and day, and thou shalt honour him as 
the Lord.’ 
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7. My son, be not in a hurry, like the almond tree whose 
blossom is the first to appear, but whose fruit is the last to be 
eaten; but be equal and sensible, like the mulberry tree whose 
blossom is the last to appear, but whose fruit is the first to be 
eaten. 

8. My son, cast down thine eyes, and lower thy voice, and look 
from beneath thine eyelids; for if a house could be built by a high 
voice, the ass would build two houses in one day: and if by sheer 
force the plough was guided, its share would never be loosed from 
the shoulder of the camel. 

9. My son, it is better to remove stones with a wise man 
than to drink wine with a fool. 

10. My son, pour out thy wine on the graves of the righteous, 
rather than drink it with evil men. 

11. My son, with a wise man thou wilt not be depraved, and 
with a depraved man thou wilt not become wise. 

12. Myson, associate with the wise man, and thou wilt become 
wise like him; and associate not with a garrulous and talkative 
man, lest thou be numbered with him. 

18. My son, while thou hast shoes on thy feet, tread down 
the thorns and make a path for thy sons and for thy sons’ sons. 

14. My son, the rich man eats a snake, and they say, He 
ate it for medicine. And the poor man eats it, and they say, 
For his hunger he ate it. 

15. My son, eat thy portion, and despise not thy neighbours. 

16. My son, with a shameless man it is not fit even to eat! 

17. My son, envy not the prosperity of thy enemy; and 
rejoice not at his adversity”. 

18. My son, draw not near to a woman that is a whisperer, 
nor to one that has a shrill voice. 

19. My son, go not after the beauty of a woman: and lust 
not after her in thy heart: because the beauty of a woman is her 
good sense: and her adornment is the word of her mouth. 


1 Cf. 1 Cor. v. 11, édy r1s...9 mépvos...7@ Toot wndé owvedBiew. 
2 Cf, Prov. xxiv. 17, cay réon 6 €xOpbs cou, wh émcxapys abre. 
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20. My son, if thine enemy meet thee with evil, meet thou 
him with wisdom}. 

21. My son, the wicked falleth and riseth not; but the just 
man is not moved, for God is with him. 

22. My son, withhold not thy son from stripes; for the 
beating of a boy is like manure to the garden, and like rope to an 
ass [or any other beast,|? and like tether on the foot of an ass. 

23. My son, subdue thy son while he is yet a boy, before 
he wax stronger than thee and rebel against thee, and thou be 
shamed in all his corrupt doing. 

24. My son, get thee an ox that [is fat and] lies down, and 
an ass that has good hoofs, but do not get thee a slave that is 
runaway nor a maid that is thievish: lest they destroy all that 
thou hast gotten. 

25. My son, the words of a liar are like fat sparrows; and he 
that is void of understanding eateth them. 

26. My son, bring not upon thee the curses of thy father and 
of thy mother, lest thou rejoice not in the blessings of thy 
children. 

27. My son, walk not in the way unarmed; because thou 
knowest not when thy enemy shall come upon thee. 

28. My son, even as a tree is fair in its branches and fruit, 
and a bosky mountain in its trees, so is a man fair in his wife and 
weans; and he that hath not brethren, nor wife nor weans, is 
despised and contemptible before his enemies; and he is like unto 
a tree by the roadside, from which every passer-by plucketh, and 
every beast of the weald teareth down its leafage®. 

29. My son, say not, ‘My lord is a fool, and I am wise’; but 
take hold of him in his faults and thou shalt obtain mercy. 

30. My son, count not thyself to be wise, when others count 
thee not to be wise. 


1 He does not mean ‘overcome evil with good,’ which would be a sentiment 
foreign to the action of the story, but ‘ get the better of him.’ 

2 The bracketed words are a gloss. 

3 Cf. Ps. exxvii. 5. 
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31. My son, lie not in thy speech before thy lord, lest thou be 
convicted, and he shall say to thee, ‘Away from my sight!’ 

32. My son, let thy words be true, in order that thy lord may 
say to thee, ‘Draw near me, and thou shalt live. 

33. My son, in the day of thy calamity revile not God; lest 
when He hear thee, He should be angered against thee. 

34. My son, treat not thy slave better than his fellow; for 
thou knowest not which of them thou wilt have need of at the 
last. 

35. My son, smite with stones the dog that has left his own 
master and followed after thee. 

36. My son, the flock that makes many tracks becomes the 
portion of the wolves. 

37. My son, judge upright judgment in thy youth, in order 
that in thy age thou mayest have honour. 

38. My son, sweeten thy tongue and make savoury the 
opening of thy mouth; for the tail of a dog wins him bread, and 
his mouth gets him blows. 

39. My son, suffer not thy neighbour to tread on thy foot, 
lest he tread on thy neck. 

40. My son, smite the [wise] man with wise word, that it 
may be in his heart like a fever in summer; [but know] that if 
thou smite the fool with many blows, he will not understand. 

41. My son, send a wise man and give him no orders; but if 
thou wilt send a fool, go rather thyself and send him not. 

42. My son, test thy son with bread and water, and then 
thou canst leave in his hands thy possessions and thy wealth. 

43. My son, withdraw at the first cup, and tarry not for 
lickerish draughts!: lest there be to thee wounds in thy head. 

44, My son, he whose hand is full is called wise and honour- 
able; and he whose hand is scant is called foolish and abject. 

45. My son, I have carried salt and removed lead; and I 


1 Lit. ‘heats.’ But perhaps we should read Samay isazsa (cf. 
the 73rd proverb), and translate ‘tarry not for sweet unguents.’ 
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have not seen anything heavier than that a man should pay back 
a debt which he did not borrow}. 

46. My son, I have carried iron and removed stones; and 
they were not heavier on me than a man who settles in the house 
of his father-in-law. 

47. My son, teach hunger and thirst to thy son, that accord- 
ing as his eye sees he may govern his house. 

48. My son, better is he that is blind of eye than he that is 
blind of heart; for the blind of eye straightway learneth the road 
and walketh in it: but the blind of heart leaveth the right way 
and goeth into the desert. 

49. My son, better is a friend that is at hand than a brother 
who is far away: and better is a good name than much beauty: 
because a good name standeth for aye: but beauty wanes and 
wastes away. 

50. My son, death is better than life to a man that hath no 
rest: and better is the voice of wailing in the ears of a fool than 
music and joy”. 

51. My son, better is a drumstick in thy hand than a wing [?] 
in the pot of other people; and better is a sheep that is at hand 
than a heifer that is far off; and better is poverty that gathers 
than wealth that scatters; and better one sparrow in thy hand 
than a thousand on the wing: and better is a woollen coat on thy 
back than fine linen and silks on the backs of others. 

52. My son, restrain a word in thy heart, and it shall be well 
with thee; because when thou hast exchanged thy word, thou 
hast lost thy friend. 

58. My son, let not a word go forth from thy mouth, until 
thou hast taken counsel within thy heart: because it is better 
for a man to stumble in his heart than to stumble with his 
tongue. 

54. My son, if thou hear an evil matter, put it seven fathoms 
deep underground. 


1 Cf. Sirach xxii. 14,15. Prov. xxvii. 3. 
2 Of. Heel. vii. 1, 2. Apparently the sentiments of Ecclesiastes are contradicted. 
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55. My son, tarry not where there is contention; for from 
strife arises murder. 

56. My son, every one who does not judge right judgment 
angers God. 

57. My son, remove? not from thy father’s friend, lest per- 
chance thy friend come not near to thee. 

58. My son, go not down into princes’ gardens, and draw not 
near to princes’ daughters. 

59. My son, aid thy friend before the ruler, that thou mayest 
find out how thou mayest help him from the lion. 

60. My son, rejoice not over the enemy when he dieth. 

61. My son, when thou seest a man who is stronger than 
thyself, rise up before him. 

62. My son, if the waters should stand up without earth, 
and the sparrow fly without wings, and the raven became white as 
snow, and the bitter become sweet as honey, then may the fool 
become wise. 

63. My son, if thou art a priest of God, be thou ware of Him 
and enter His presence in purity, and from His presence remove 
not. 

64. My son, him that God prospers do thou also honour. 

65. My son, strive not* with a man in his day, and stand not 
against a river in its flood’. 

66. My son, the eye of man is like a fountain of water, and 
it is not satisfied with riches until filled with dust. 

67. My son, if thy will is to be wise, refrain thy tongue from 
lying, and thy hand from theft, and thou shalt become wise. 

68. My son, have no part in the espousal of a woman; for if 
it shall go ill with her, she will curse thee ; and if it shall go well 
with her, she will not remember thee. 


1 Cf, Teaching of the Twelve Apostles, ‘ Be not angry; for anger leads to murder : 


nor contentious.’ 
2 Reading peth wi. 3 Lit. judge not. 
4 Of. Sirach iv. 26; the Syriac reading, ‘Stand not up against a fool’ may 


perhaps be explained, not as suggested above by a confusion between 9M) and 533, 
but by one between nbavi and nibay. 
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69. My son, he that is elegant in his dress is elegant also 
in his speech, and he that is contemptible in his dress is con- 
temptible also in his speech. 

70. My son, if thou shalt find a find before an idol, offer the 
idol its share of it}. 

71. My son, the hand that was satisfied and is now hungry 
will not give, nor the hand that was hungry and is now 
satisfied. 

72. My son, let not thine eyes look upon a woman that is 
beautiful; and be not inquisitive into beauty that does not belong 
to thee: because many have perished through the beauty of 
woman, and her love has been as a fire that burneth. 

73. My son, let the wise man strike thee with many blows, 
and let not the fool salve thee with sweet salve’. 

74. My son, let not thy foot run after thy friend, lest he be 
surfeited with thee and hate thee. 

75. My son, put not a gold ring on thy finger, when thou 
hast not [wealth]*; lest fools make mock of thee. 

This is the teaching which Ahikar taught to Nadan his sister’s 
son. 

But I, Ahikar, supposed that everything which I had been 
teaching Nadan, he took hold of in his heart, and that he stood 
in my stead in the king’s gate; and I knew not that Nadan 
listened not to my words, but scattered them, as it were, to the 
wind ; and returned and said that my father Ahikar is grown old, 
and stands at the door of his grave; and his intelligence has 
withdrawn and his understanding is diminished; and my son 
Nadan began [to ill-treat] my servants by beating them and 
slaughtering them and destroying them ; and he showed no mercy 
on my servants and my handmaidens though they were in- 
dustrious and well-beloved and excellent ; and my horses he slew 
and my good mules he ham-strung. So when I beheld me that 


1 This sentence cannot be of Christian or Moslem origin. 
2 Cf. Ps. exli. 5, ‘Let the righteous smite me &c,’ 
3 Or ‘when it is not thine.’ 
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my son Nadan was doing detestable things, I answered and said 
to him, My son Nadan, touch not my property; my son, it is said 
in the proverb, ‘What the hand did not acquire, the eye did not 
spare. Moreover I showed to Sennacherib my lord all these 
matters; and my lord spake on this wise, ‘As long as Ahikar 
lives, no man shall have power over his wealth.’ Then when my 
son Nadan saw his brother Nebuzardan standing in my house, 
he was very irate and he spake on this wise; ‘My father Ahikar 
is grown old and his wits have waned; [and as for his wise words, 
he despised them]; hath he given his possessions to Nebuzardan 
my brother, and hath he removed me from his house ?’ 

When I Ahikar heard these things, I said, Alas for thee! my 
wisdom, that: my son Nadan had made insipid ; and as for my wise 
sayings, he has contemned them. 

Now when my son Nadan heard thereof, he was angry and 
went to the gate of the king, and devised evil in his heart ; and 
sat down and wrote two letters to two kings who were enemies 
of Sennacherib my lord; one to Akhi, the son of Hamselim, king 
of Persia and Elam, as follows: ‘From Ahikar the Secretary and 
Great Seal of Sennacherib king of Assyria and Nineveh, greeting. 
When this letter reaches thee, arise and come to Assyria to meet 
me; and I will bring thee into Assyria, and thou shalt seize the 
kingdom without war. And he wrote another letter, as follows: 
‘To Pharaoh, king of Egypt, from Ahikar, Secretary and Great 
Seal of the king of Assyria and Nineveh, greeting. When this 
letter shall reach thee, arise and come to meet me at Eagles’ dale, 
which lieth to the south, on the 25th day of the month Ab. And 
I will bring thee into Nineveh without war and thou shalt seize 
the kingdom.’ And he made these writings of his like to my own 
handwriting; and he sealed them in the king’s palace, and went 
his way. 

And he wrote further another letter to me, as if from my lord 
the king Sennacherib; and on this wise he wrote it: 


1 Probably a repetition from three lines lower down. 
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‘From Sennacherib the King, to Ahikar, my Secretary and 
Great Seal, greeting. When this letter reaches thee, gather all 
thy forces together, to the rock that is called Sis: and come forth 
from thence and come to meet me at Eagles’ dale, which lieth to 
the south, on the 25th day of the month Ab. And when thou 
seest me approaching to thee, array thy forces against me, like 
a man that is ready for battle: for ambassadors of Pharaoh the 
king of Egypt are come to me; that they may see what forces 
I have.’ 

And my son Nadan sent this letter to me by the hands of 
two of the king’s servants. 

And thereupon my son Nadan took the letters that he had 
written, as if he had actually found them; and he read them 
before the king; and when my lord the king heard them, he 
lamented and said, ‘O God, wherein have I sinned against Ahikar, 
that he should do unto me on this fashion?’ And my son Nadan 
answered and said to the king, ‘My lord, do not fret nor rage. 
Arise and let us go to Eagles’ dale on the day that is written 
by him in the letter. And if it be true, then all that thou 
commandest shall be done.’ 

So my son Nadan took the king my lord, and they came to me 
at Eagles’ dale; and they found me having with me great forces 
that were gathered there. And when I saw the king, I put my 
forces in array against him, as it was written in the letter. And 
when the king saw it, he was much afraid. 

Then my son Nadan answered and said to him: ‘Let it not 
disturb thee, my lord the king. Return and come into thy 
chamber! in peace: and I will bring Ahikar before thee.’ 

Then my lord the king returned to his house. 

And my son Nadan came to me and said to me, ‘ All that thou 
hast done, thou hast done finely: and much hath the king praised 
thee; and he commands thee to dismiss thy forces that they may 
go every man to his own place and his own district. And do thou 
come to me thyself alone.’ 


1 Taking the word as equivalent of the Greek xorava. 
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Thereupon I came before the king, and when he saw me, he 
said unto me, ‘Art thou come, Ahikar, my Secretary and the 
foster-child of Assyria and Nineveh, thou whom I caused to come 
into honour? but thou hast turned back and taken the part of my 
enemies.’ And he gave me those letters that were written in my 
name, and were sealed with the seal of my own ring. And when 
I read them, my tongue stammered and my limbs became faint: 
and I sought for a single word from the words of wisdom and I 
found me none. And my son Nadan answered and said to me, 
‘Away with thee from the king’s sight, thou foolish old man: and, 
give thy hands to bonds and thy feet to iron fetters.’ 

Then Sennacherib the king turned away his face from me, 
and he talked with Nabusemakh’...... and said to him, ‘ Arise, 
go slay Ahikar, and separate his head a hundred ells from his 
body.’ 

Then I fell on my face on the ground and worshipped the 
king, and I said, ‘ My lord the king, live for ever. Seeing, my lord, 
that it hath pleased thee to kill me, thy will be done. I know, 
however, that I have not sinned against thee. But command 
them, my lord the king, that they kill me at the door of my 
house: and let them give my body to burial.’ 

And the king said to Nabusemakh?...... , ‘Go, kill Ahikar at 
the door of his house, and give his body to burial.’ Thereupon I, 
Ahikar, sent to Eshfagni my wife that she should bring forth from 
the daughters of my tribe maids a thousand and one: and let them 
put on raiment of mourning, and let them wail and lament and weep 
over me. And let them come to meet me, and let them make a 
funeral feast? over me before I die. And prepare thou bread anda 
table and a banquet for Nabusemakh‘%...... and his Parthians that 
are with him, and come to meet them, and receive them and bring 
them into my house. And I too will come into the house as a 


uest. 
i 1 ¢Yabusemakh Meskin Kanti’ which I do not understand; the correction of 
the first part of the name is obvious. Possibly it should be ‘Nabusumuskin my 
colleague.’ Compare the form as given in the Aramaic papyrus and in the Arabic, 
2 Ut supra. 3 Lit. a house of weeping. * Ut supra. 
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And Eshfagni my wife, for that she was exceeding wise, 
understood all my message, and did whatsoever I had sent to 
her to do; and she came forth to meet them, and she brought 
them into my house: and they did eat bread, and with her own 
hand she served them, until they fell asleep from drunkenness, 
every man in his place. 

Thereat I, Ahikar, entered and said to Nabusemakh!, ‘ Look 
towards God, and remember the love that there was between us, 
brother: and grieve not over my death: and remember that thee 
also did Sarhadum the father of Sennacherib deliver to me 
that I should slay thee, yet I slew thee not, because I was aware 
that there was in thee no ground of offence; and I kept thee alive 
until the king desired thee, and when I brought thee before him, 
he gave me great gifts, and many presents did I carry off from 
him. And do thou too, now, preserve me alive and recompense 
me this kindness: and in order that the word come not abroad 
that I was not killed and that the king may not quarrel with 
thee, behold, I have in my prison-house a slave, Marzifan hight, 
and he is due to die: clothe this slave in my raiment and rouse 
up the Parthians against him and they will'slay him: and I shall 
not die, because I have done no wrong.’ 

And when I spake thus, moreover Nabusemakh?...also was 
sore grieved over me, and he took my raiments and clad in them 
the slave that was in the prison-house. And he roused up the 
Parthians, and they arose in the fumes of their wine, and they 
slew him and removed his head a hundred ells from his corse, 
and they gave over his body for burial. 

Then went forth the report in Assyria and Nineveh, that 
Ahikar the Secretary is killed. And Nabusemakh*...rose up, and 
Eshfagni my wife, and they made for me a hiding-place under 
ground; its breadth was three cubits and its height five cubits, 
under the threshold of the door of my house. And they put bread 
and water with me, and went and shewed to Sennacherib the king 


1 Yabusemakh. 2 Ut supra. 3 Lit. taste. 
4 Ut supra. 
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that Ahikar, the Secretary, was dead: and when the men heard it, 
they wept; and the women disfigured! their faces and said: ‘ Alas 
for thee! Ahikar the wise Secretary, thou fence of the breaches of 
our country: for Jike thee there will never be any one to us.’ 

Then Sennacherib the king called my son Nadan, and said to 
him, ‘Go make a funeral feast? for thy father Ahikar, and then 
return to me. And when Nadan my son came, no funeral feast 
did he make for me, nor any remembrance at all; but gathered 
him the vain and lewd folk, and set them down at my table, with 
singing and with great joy; and my beloved servants and hand- 
maidens he stripped and flogged without mercy. Nor had he any 
reverence of my wife Eshfagni, but sought to do with her the way 
of man with woman. And I, Ahikar, was cast into darkness in 
the pit beneath. And I was hearing the voice of my bakers, cooks 
and butlers as they wept and sobbed within my house. 

And after a few days came Nabusemakh’...and opened [my 
prison] over me‘ and comforted me; and set before me bread 
and water; and I said to him, ‘ When thou goest forth from me, 
remember me before God, and say, O God, just and righteous, 
and that showest grace upon the earth, hear the voice of thy 
servant Ahikar®, and remember that he sacrificed to thee fatted 
oxen like sucking lambs. And now he is cast into the darksome 
pit where he seeth no light. And dost thou not save him that 
crieth unto thee? O Lord, hear the voice of my colleague’, 
{I pray thee].’ 

Now when Pharaoh, king of Egypt, heard that I, Ahikar, had 
been slain, he was greatly rejoiced, and he wrote a letter to 
Sennacherib on this wise: 

‘Pharaoh, king of Egypt, to Sennacherib, king of Assyria and 
Nineveh, greeting. I am planning to build a castle between 


1 Lit. scratched. 2 Lit. a house of weeping. 

3 Ut supra. 4 Lit. on my eyes. 

5 Cf. Apoc. vi. 10, ‘How long, O Lord, holy and true, &e.’ 

§ This trifling but necessary emendation confirms our interpretation (vide supra) 
of Meskin Kenothi. 
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heaven and earth, wherefore seek out and send me from thy king- 
dom a man who is a skilled architect, that he may give me reply 
concerning all that I shall ask him. And when thou shalt send 
me such a man, I will collect and send thee the revenue of Egypt 
for three years: and if thou send me not a man who shall give me 
reply concerning all that I ask him, then do thou collect and send 
me the tribute of Assyria and Nineveh for three years, by the 
hands of these ambassadors that come to thee.’ 

And when this letter was read before the king, he cried out to 
all the nobles and franklins of his kingdom, and said unto them: 
‘Which of you will go to Egypt to give reply to the king concern- 
ing all that he shall ask him? And he shall build him the castle 
that he planneth, and bring back the three years’ tribute of Egypt 
and come hither.’ 

And when the nobles heard this, they answered and said unto 
the king; ‘My lord the king, thou knowest that not only in the 
years of thy reign, but also in the years of thy father Sarhadum, 
Ahikar the Secretary was in the habit of resolving questions like 
these. And now, also, behold his son Nadan, he is instructed in 
his father’s book-lore and wisdom.’ And when my son Nadan heard 
these things, he cried out before the king and said; ‘The gods 
themselves cannot do things like these; let men alone’ 

And when the king heard these words, he was much perturbed, 
and he descended from his throne and sat on the ground, and 
spake thus’; ‘Alas for thee! Ahikar the wise, that I destroyed 
thee for the words of a boy. Who will give thee to me for such a 
time as this? I would give him thy weight in gold.’ 

And when Nabusemakh’®...heard these words, he fell down 
before the king and said to him: ‘He who has contemned the 
commandment of his lord, is guilty of death; and I, my lord, have 
contemned the command of thy kingship. Command, therefore, 


1 Cf. Dan. ii. 11. 

2 Cf, Ezek. xxvi. 16, xal xaraPioovra dd Trav Opdyvwy abrav mdyres ol dpxovTes... 
eri rhy yaw xadedoovrat,..xal crevdgovow éml ce + Kal Appovrar éwl ce Opivor al épooly 
oO... 
3 Ut supra. 
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that they crucify me. For Ahikar, whom thou didst command me 
to slay, is yet alive.’ 

And when the king heard these words, he answered and said, 
‘Speak on, speak on, Nabusemakh’, speak on, thou good and 
clever man, unskilled in evil. If it is indeed as thou sayest, and 
thou show me Ahikar alive, then I will give thee presents of silver, 
a hundred talents in weight, and of purple, fifty talents in value?’ 

And Nabusemakh* answered and said, ‘Swear to me, my lord 
the king, that, if there be not found before thee other sins of mine, 
the sin shall not be remembered against me.’ And the king gave 
him his right hand on this matter. And forthwith the king 
mounted his chariot, and came unto me in haste, and opened [my 
prison] over me, and I ascended and came and fell before the king ; 
the hair of my head had grown down on my shoulders, and my 
beard reached my breast; and my body was foul with the dust, 
and my nails were grown long like eagles’4 

And when the king saw me, he wept and was ashamed to 
talk with me, and in great grief he said to me, ‘It was not I that 
sinned against thee, Ahikar; but thy son whom thou broughtest 
up, he it was that sinned against thee. Thereupon I answered and 
said to him, ‘Because I have seen thy face, my lord, no evil is in 
my mind.’ And the king said to me, ‘Go to thy house, Ahikar, 
and shave off thy hair, and wash thy body, and recover thy strength® 
forty days; and after that come to me.’ 

Therefore I went to my house, and I was in my house about 
thirty days, and when I had recovered’, I came to the king, and the 
king answered and said to me: ‘Hast thou seen, Ahikar, what a 
letter Pharaoh, king of Egypt, has written me?’ And I answered 
and said, ‘ My lord the king, let there be no trouble to thee over this 
affair. I will go to Egypt and build the king a castle: and I will 
make him answer concerning all that he may ask me: and I will 
bring back with me the three years’ tribute of Egypt.’ And when 
the king heard these things he rejoiced with a great joy: and he gave 


1 Cod. Yabusemakh. 2 Dan. v.16. 3 Cod. Yabusemakh. ‘4 Dan. iv. 33. 
6 Lit. let thy soul come into thee. 6 Lit. my soul was in order upon me. 
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me gifts: and as for Nabusemakh’...he set him at the head of all. 
And after this I wrote a letter to Eshfagni my wife as follows: 

‘When this letter reaches thee, command my huntsmen that 
they catch me two young eagles: and command the workers in 
flax, that: they make me hempen ropes; the length of each one 
of them shall be a thousand ells, and their thickness that of 
one’s little finger. And bid the carpenters to make me cages for 
the young eagles: and deliver over Ubael and Tabshelim, the two 
boys, who do not yet know how to talk, and let them teach them 
to say on this wise: “Give the builders mud, mortar, tiles, bricks, 
for they are idle.”’ 

And Eshfagni my wife did all that I commissioned her: then 
I said to the king: ‘Command, my lord, and send me that I go to 
Egypt. And when the king commanded me to go,I took mea 
force of soldiers and went. And when we came to the first halting- 
place, I let out the young eagles and bound the ropes to their feet 
and made the boys ride on them; and they took them and went 
up to a great height, and the boys cried out as they had been 
taught, ‘Mud, mortar, tiles, bricks supply to the builders who are 
idle’ Then I pulled them in again. And when we came to Egypt, 
I went to the king’s gate: and his ‘nobles told the king, ‘ There is 
come the man whom the king of Assyria has sent.’ And the king 
commanded and gave me a place to reside in; and on the following 
day I came in before him and worshipped him and enquired after 
his health’. And the king answered and said unto me, ‘ What is 
thy name?’ And I said to him, ‘My name is Abikam: one of 
the contemptible ants of the kingdom.’ And the king answered 
and said to me, ‘Am I thus despised of thy lord, that he hath sent 
me a despised ant of his kingdom? Go, Abikam, to thy lodging, 
and come to me early in the morning.’ Then the king commanded 
his nobles, ‘On the morrow clothe yourselves in red,’ and the king 
dressed himself in fine linen, and sat on his throne. And he 
commanded and I came into his presence, and he said to me, ‘To 
what am I like, Abikam; and to what are my nobles like?’ And 


1 Ut supra. 2 Lit. asked after his peace. 
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I answered and said to him, ‘ My lord the king, thou art like unto 
Bel, and thy nobles are like unto his priests.’ And again he said 
to me, ‘Go to thy lodging, and come to me on the morrow.’ And 
the king commanded his nobles, ‘On the morrow clothe yourselves 
in robes of white linen, and the king himself put on white and 
sat on his throne. And he commanded and I came into his 
presence: and he said to me, ‘To what am I like, Abikam, and 
to what are my nobles like?’ And I said to him, ‘ My lord the 
king, thou art like to the sun, and thy nobles to his rays.’ And 
again he said to me, ‘Get thee to thy lodging, and come to me 
to-morrow. And again the king commanded his nobles, ‘On the 
morrow clothe yourselves in black,’ and the king put on crimson. 
And he commanded, and I came into his presence, and he said to 
me, ‘To what am I like, Abikam ; and to what are my nobles like ?’ 
And I said to him, ‘My lord the king, thou art like to the moon, 
and thy nobles to the stars.’ And again he said to me, ‘Go to thy 
house: and come to me to-morrow.’ And the king commanded his 
nobles, ‘On the morrow dress in diverse and varied colours, and let 
the doors of the palace! be covered with red hangings.’ And the 
king himself was robed in fine needlework*. And he commanded 
and I came into his presence: and he said to me, ‘To what am I 
like, Abikam ? and my nobles, to what are they like?’ And I said 
to him, ‘ My lord the king, thou art like to the month Nisan, and 
thy nobles to its flowers.’ Then the king said to me, ‘The first 
time thou didst compare me to Bel, and my nobles to his priests. 
The second time thou hast compared me to the sun, and my nobles 
to its rays. The third time thou hast compared me to the moon, 
and my nobles to the stars. And the fourth time thou hast 
likened me to Nisan, and my nobles to the flowers thereof. And 
now tell me, Abikam, to what is thy lord like?’ And I answered 
and said to him, ‘ Be it far from me, my lord the king, that I should 

1 Lit. temple: but as in Daniel, it means palace; cf. Dan. iv. 4, ‘I Nebu- 
chadnezzar was at rest in my house, and flourishing in my palace ona’; 
Dan. iv. 18, ‘Then the king went to his palace 723M.’ Cf. also 1 Reg. xxi. 1; 


2 Reg. xx. 18 &c. 
2 ‘Dressed in tapestry.’ 
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make mention of my lord Sennacherib, whilst thou art seated. My 
lord Sennacherib is like’ [the God of Heaven] and his nobles to 
the lightnings that are in the clouds: for when he wills, he fashions 
the rain and the dew [and] the hail; and if he thunders, he re- 
strains the sun from rising, and its rays from being seen; and he 
will restrain Bel from coming in and from going forth in the street, 
and his nobles from being seen; and he will hinder the moon from 
rising and the stars from appearing. And when the king heard 
these things he was exceeding wroth, and said to me, ‘ By the life 
of thy lord, I adjure thee tell me what is thy name?’ And I 
answered and said to him, ‘I am Ahikar the Secretary and Great 
Seal of Sennacherib king of Assyria and Nineveh.’ And the king 
said to me, ‘ Did I not certainly hear that thy lord had killed thee ?’ 
And I said to him, ‘I am yet alive, my lord the king: and God 
saved me from something which my hands did not.’ And the king 
said to me, ‘Go, Ahikar, to thy house, and come to me to-morrow, 
and tell me a word which I never heard nor any one of my nobles; 
and which was never heard in the city of my kingdom.’ 

Then I sat down and meditated in my heart and wrote a 
letter as follows: 

‘From Pharaoh, king of Egypt, to Sennacherib, king of 
Assyria and Nineveh, greeting. 

‘Kings have need of kings and brethren of brethren: and at 
this time my gifts are become scant, because silver is scarce in my 
treasury: command, therefore, to send me from thy treasury 
900 talents of silver, and in a little while I will return them to 
their place.’ 

This letter, then, I folded and held it in my hands: and the 
king commanded and I came into his presence, and I said to him, 


1 An erasure has been made of two words, and these are now illegible. 
Perhaps the original text was ‘the God of Heaven,’ which was erased to make way 
for ‘the idol Bel,’ but this correction was a stupid one, seeing that Pharaoh has 
himself been compared to the great God Bel; hence perhaps a final erasure. The 
Arabic has ‘my lord is the God of Heaven,’ which is sufficiently audacious to 
invite correction. [Mrs Lewis has, by the use of reagent, brought up traces of 
‘our God Bel.’] 
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‘Perhaps in this letter there is a word that was never heard by 
thee.’ And when I read it before the king and before his nobles, 
they cried out, as they were ordered by the king to do, and said, 
‘This has heen heard by all of us, and it is so.’ Whereupon I 
said to them, ‘Behold, [in the case] there is a debt of 900 talents 
from Egypt to Assyria. And when the king heard this, he 
marvelled. Then he said to me, ‘I am planning to build a castle 
between earth and heaven. Its height from the earth shall be 
one thousand fathoms. Then I brought out the young eagles 
and bound the ropes to their feet, and set the boys on their 
backs; and they were saying, ‘Provide mud, mortar; [foreman, 
mix] tiles and bricks for the builders, because they are idle.’ 
And when the king saw it, he was confounded. Then I, 
Ahikar, took a switch and beat the king’s nobles, till they all 
took to flight. Then the king was indignant with me, and said 
to me, ‘Thou art gone clean mad, Ahikar: who is able to carry 
up anything to these boys?’ And I said to him, ‘ Concerning the 
affairs of Sennacherib my lord, say ye nothing; for if he had been 
at hand, he would have built a couple of castles in one day.’ And 
the king said to me, ‘Have done with the castle, Ahikar, and go 
to thy lodging; and in the morning come to me.’ And when it 
was morning, I came into his presence, and he said to me, 
‘Explain to me, Ahikar, the following matter. The horse of thy 
lord neighs in Assyria, and our mares hear his voice here, and their 
foals miscarry. Then I went forth from the king’s presence, and 
commanded my servants to catch me a cat, and I whipped it in 
the streets of the city; and when the Egyptians saw it, they went 
and told the king that Ahikar had lifted himself! up against our 
people and makes mock of us. ‘For he has caught a cat and 
whips it in the streets of our city. And the king sent for me 
and called me; and I came into his presence. And he said to me, 
‘In what way art thou insulting us?’ and I answered and said to 
him, ‘This cat has seriously damaged me in no slight matter; 
for a cock had been entrusted to me by my lord, whose voice was 
1 has acted wickedly (?) 
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extremely beautiful, and by the time that he crowed I understood 
that my lord wished for me, and I went to the gate of my lord. 
And in this past night this cat went to Assyria and tore off the 
head of this cock of mine and returned.’ And the king answered 
and said to me, ‘As far as I can see, Ahikar, since thou art grown 
old thou art become stark mad. For it is 360 parasangs from 
here to Assyria; and how canst thou say that in a single night 
this cat went and cut off the head of the cock and came back ?’ 
Then I said to him, ‘And if it is 360 parasangs from Egypt to 
Assyria, how do thy mares in this place hear the voice of the 
horse of my lord, and their foals miscarry?’ And when the king 
heard this, he was sore vexed, and he said to me, ‘ Ahikar, expound 
to me this riddle: A pillar has on its head twelve cedars; in every 
cedar there are thirty wheels, and in every wheel two cables, one 
white and one black.” And I answered and said to him, ‘ My lord 
the king, the ox-herds in our country understand this riddle that 
thou tellest. The pillar of which thou hast spoken to me is the 
year: the twelve cedars are the twelve months of the year; the 
thirty wheels are the thirty days of the month; the two cables, 
one white and one black, are the day and the night.’ 

Again he said to me, ‘Twine me five cables from the sand of 
the river. And I said to him, ‘My lord the king, bid them bring 
me from thy treasury one rope of sand, and I will make one to 
match it.’ Then he said to me, ‘Unless thou do this, I will not 
give thee the Egyptian tribute. Thereupon I sat down and 
calculated in my heart how I should do it. And I went out from 
the king’s palace! and bored five holes in the eastern wall of the 
palace. And when the sun entered the holes I scattered sand in 
them, and the sun’s path? began to appear as if [the sand] were 
twined in the holes. Then I said to the king; ‘My lord, bid 
them take up these, and I will weave you others in their stead.’ 
And when the king and his nobles saw it, they were amazed. 

And again the king commanded to bring me an upper mill- 
stone that was broken: and he said to me, ‘ Ahikar, sew up for us 


1 Lit. temple, ut supra. 2 Lit. furrow. 
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this broken millstone.’ Then I went and brought a nether? mill- 
stone, and cast it down before the king and said to him, ‘My 
lord the king, since I am a stranger here, and have not the 
tools of my craft with me, bid the cobblers cut me strips(?) from 
this lower millstone which is the fellow of the upper millstone; 
and forthwith I will sew it together” And when the king heard 
it, he laughed and said, ‘‘The day in which Ahikar was born shall 
be blessed before the God of Egypt; and since I have seen thee 
alive, I will make it a great day and a feast.’ Then he gave me 
the revenue of Egypt for three years, and straightway I returned 
and came to my lord the king Sennacherib: and he came forth to 
meet me and received me. And he made it a great day and set 
me at the head of his household: and he said to me, ‘ Ask what 
thou wilt, Ahikar’; and I worshipped the king and said, ‘ What- 
ever thou willest to give me, bestow it upon Nabusemakh...?; 
because he gave me my life; and for myself, my lord, bid them 
give me my son Nadan, that I may teach him a further lesson. 
For he has forgotten my former teaching. And the king com- 
manded and gave me my son Nadan; and the king said to me, 
‘Go thy way, Ahikar, and work thy will on thy son Nadan; for 
no man shall rescue his body from thy hands.’ Thereupon I took 
Nadan my son, and brought him to my house; and I bound him 
with iron chains whose weight was twenty talents, and I fastened 
the chains in rings, and I fastened collars on his neck; and I struck 
him one thousand blows on the shoulders and a thousand and one 
on his loins®; and I put him in the porch of the door of my palace, 
and gave him bread by weight and water by measure. And I 
delivered him to my boy Nabuel to guard, and told my boy, ‘ Write 
down in a tablet whatever I say to my son Nadan, when I go in or 
come out. And I answered and said to my son Nadan as follows: 

My son, he who does not hear with his ears, they make him 
hear with the nape of his neck. 


1 Lit. the mortar of a millstone. 
2 Ut supra. 
3 Cf. the punishment of the disobedient servant in the Gospel, dapjcera: roddds. 
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My son Nadan answered and said to me, Wherefore art thou 
so angry against thy son ? 

I answered and said to him, My son, I set thee on the throne 
of honour; and thou hast cast me down from my throne. And 
as for me, my righteousness! has saved me. 

Thou hast been to me, my son, like a scorpion, which strikes 
at a rock. And the rock said to it, ‘Thou hast struck at an 
unconcerned heart.’ And it struck at a needle, and they say to it, 
‘Thou hast struck at a sting worse than thy own.’ 

My son, thou hast been to me like a gazelle that was standing 
over a sumach-tree and eating it. And the sumach-tree said to 
it, ‘Why eatest thou me, seeing that they tan thy skin with me?’ 
And the gazelle said, ‘I eat thee in my life, and when I am dead 
they will pluck thee up by thy roots’ 

My son, thou hast been to me like the man that threw a stone 
at the heaven, and it did not reach the heaven; but he incurred 
sin against God. 

My son, thou hast been like the man who saw his companion 
shivering from cold, and took a pitcher of water and threw it over 
him. 

My son, not when thou hadst killed me, wouldst thou have 
been able to stand in my place; for be well aware, my son, that 
even if the tail of the swine should grow to seven ells, he would 
never take the place of the horse: and even if his hair should 
become soft and woolly, he would never ride on the back of a free 
man’, 

My son, I said that thou shouldst be in my place; and thou 
shouldst acquire my house and my wealth, and inherit them. 
But God was not pleased therewith and has not heard thy voice. 

My son, thou hast been to me as the lion that came upon an 
ass in the morning of the day and said to him, ‘ Welcome, my lord 


1 In the primitive sense of ‘ almsgiving ’? 

2 Apparently the point of the story is missed, which is that the sumach-tree 
has its revenge on the gazelle; ‘thy skin shall be dyed with my roots presently.’ 

3 We should expect ‘the free man would never ride on his back.’ 
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Kyrios.’ But the ass said to him, ‘May the same welcome that 
thou givest me be the portion of him that tied me up last night ; 
and did not make my halter fast, so that I had not seen thy face.’ 

My son, a snare was set? upon a dunghill, and there came a 
sparrow and looked at it and said, ‘ What doest thou here?’ And 
the snare said, ‘I am praying to God.’ The sparrow said, ‘ And 
what is that in thy mouth?’ The snare said, ‘ Bread for guests.’ 
Then the sparrow drew near and took it, and the snare caught 
him by the neck. And the sparrow said, as he was being shaken, 
‘If this is thy bread for guests, may the God to whom thou 
prayest never listen to thy voice.’ 

My son, thou hast been to me as an ox that was bound with a 
lion ; and the lion turned and crushed him, 

My son, thou hast been to me like the weevil that is in the 
corn, which destroys kings’ granaries, and is itself of no account. 

My son, thou hast been to me like the pot, to which they 
made golden handles*, but its bottom was not cleansed from 
blackness. 

My son, thou hast been to me like a husbandman that sowed 
a field with twenty measures of barley; and when he reaped it, 
it made him twenty measures. And he said to it: ‘What I 
scattered, I have gathered, but thou art shamed with thine evil 
name, in that thou hast made a bushel into a bushel*: and I, 
[how]* am I to live? 

My son, thou hast been to me like the....bird that could 
not save himself from death, and by his voice slaughtered his 
companions’. 

My son, thou hast been to me like the buck that led his 
companions into the slaughter house; and yet he did not save his 
own life. 


1A Syriac play of words between wi Le disposuit laqueos and wi aie 
which follows. 


2 Lit. ears. 3 Cf. Matt. xxv. 24—27. 
4 Adding WAS re to text. 


5 Reading walra 
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My son, thou hast been to me like the dog that came to the 
potters’ oven to warm himself, and after he was warm rose up to 
bark at them. 

My son, thou hast been to me like the swine that had been 
to the baths, and when it saw a muddy ditch, went down and 
washed in it, and cried to his companions, ‘Come and wash.’ 

My son, my finger is upon thy mouth, and thy finger is upon 
my eyes. Why have I brought thee up, thou jackal, that thy 
eyes look thus upon apples ? 

My son, the dog that eats of his hunting will become the 
portion of wolves: and the hand that is not industrious shall 
be cut off from its shoulder: and the eye in which there is no 
vision the raven shall pluck it out. 

What good hast thou done me, my son, that I remembered 
thee and that my soul had comfort in thee ?} 

My son, if the gods steal, by whom shall they make them 
swear? And a lion that steals a piece of land, how will he sit 
down and eat it? 

My son, I caused thee to behold the face of the king, and 
brought thee to great honour: and thou hast chosen to do me evil. 

My son, thou hast been to me like the tree that said to its 
woodcutters, ‘If there had not been somewhat from me in your 
hands, ye had not fallen upon me.’ 

My son, thou hast been to me like the young swallows which fell 
out of their nest; and a cat caught them and said to them, ‘If it 
had not been for me, great evil would have befallen you.’ They 
answered and said to her, ‘Is that why thou hast put us in thy 
mouth ?’ 

My son, thou hast been to me like the cat, to which they say, 
‘Leave off thy thievish ways, and thou shalt go out from and come 
in to the king’s palace, according to thy heart’s wish. And she 
answered and said, ‘If I should have eyes of silver and ears of 
gold, I will not leave off my thieving.’ 


1 We should have expected, ‘that I might remember thee and that ad soul 
might have comfort in thee.’ 
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My son, thou hast been to me like a serpent that was mounted 
on a thornbush and thrown into a river; and a wolf saw them and 
said to them: ‘Bad rides on bad, and worse than either carries 
them off’ The serpent said to him, ‘If thou hadst been here, 
thou shouldst have paid the reckoning for the she-goats and their 
young ones.’ 

My son, I have seen a she-goat brought into the slaughter 
house, and because its time was not yet come, it returned to its 
place and saw its children and its children’s children. 

My son, I have seen colts that have become slayers of their 
mothers. 

My son, I fed thee with every pleasant meat: and thou, my 
son, hast fed me with bread of ashes}, and I was not satisfied 
therewith. 

My son, I salved thee with sweet salves, and thou, my son, 
hast fouled my body with dust. 

My son, I trained up thy stature like a cedar, but thou hast 
humbled me in my life, and hast made me drunken with thy 
wickedness. 

My son, I raised thee like a tower and said, ‘If the enemy 
should come upon me, I will go up and dwell in thee’: and thou, 
when thou sawest my enemy, didst bow before him. 

My son, thou hast been to me like the mole that came up out of 
the earth that it might get possession? of the sun, because he had 
no eyes; and an eagle saw him and struck him and carried him off. 

My son Nadan answered and said to me, ‘My father Ahikar, 
such things be far from thee: do to me according to thy mercy: 
for God also forgives the fault of man: and thou also, forgive me 
this my folly: and I will tend thy horses and feed thy pigs which 
are in thy house, and I shall be called evil: but thou, devise not 
evil against me.’ 

T answered and said to him, My son, thou hast been to me like 

’ Lit. dust. 


2 Lit. receive. But perhaps the original was ‘that he might see the sun, 
though he had no eyes.’ 
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that palm tree that stood by a river, and cast all its fruit into the 
river, and when its lord came to cut it down, it said to him, ‘ Let 
me alone this year, and I will bring thee forth carobs.’ And its 
lord said unto it, ‘Thou hast not been industrious in what is thine 
own, and how wilt thou be industrious in what is not thine own 2?’ 

My son, they say to the wolf, ‘Why dost thou follow after the 
sheep?’ He said to them, ‘Their dust is exceeding good for my 
eyes. Again they brought him-into the school house: the master 
said to him, ‘ Aleph, Beth’; the wolf said, ‘Kid, Lamb.’ 

My son, I taught thee that there is a God: and thou risest 
up against good servants, and beatest those that have not sinned ; 
and like as God has kept me alive on account of my righteousness 
so hath He destroyed thee for thy works. 

My son, they set the head of the ass over a dish at the table, 
and he rolled off and fell in the dust. And they say, ‘ He spites 
himself; he does not receive honour.’ 

My son, thou hast verified the proverb, which is current: ‘ Call 
him whom thou hast begotten, thy son, and him whom thou hast 
purchased, thy slave.’ 

My son, the proverb is true that is current: ‘Take thy sister's 
son under thy arm and dash him against a stone.’ 

But God is He that hath kept me alive, and He will judge 
between us. . 

Thereat Nadan swelled up like a bag and died. And to him 
that doeth good, what is good shall be recompensed: and to him 
that doeth evil, what is evil shall be rewarded. And he that 
diggeth a pit for his neighbour, filleth it with his own stature. 
And to God be glory, and His mercy be upon us. Amen. 

The proverbs of Ahikar the sage and secretary of Sennacherib 
king of Assyria and Nineveh are ended. 


! The Amir of Afghanistan quotes this saying in the first number of the 
Monthly Review p. 38: ‘One of the poets says rightly: a lover seems to find 
pleasure in the pursuit of his ambitions, as the dust that rises from the feet 
of the flock is a salve to the eyes of the wolf pursuing the flock.’ 
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AETHIOPIC FRAGMENTS OF THE SAYINGS OF 
AHIKAR 


THE following is the translation of the fifteen sayings of 
Ahikar, published by Cornill in his Mashafa Faldsfa Tabibdn, 
or Book of the Wise Philosophers. These sayings are taken from 
two Mss. one at Frankfort and the other at Tiibingen. They 
apparently come from an Arabic collection of ethical maxims, 
and not from a complete story of Ahikar. We should have 
inferred that the precepts were in separate circulation in Arabic, 
from the title of a Ms. in the Vatican described by Assemani 
which is said to contain Hicari philosophi Mosulani praecepta. 


Instruction of Haikar the Wise. 


He spake as follows: 

1. Hear, my son, and keep in remembrance my discourse, so 
that thou rememberest God the High and the Mighty. 

My son, if thou hearest a discourse, hide it in thy heart and 
disclose it not to thy neighbour, that it become not to thee asa 
coal and burn thy tongue, and bring derision upon thee and make 
thee hateful to God. 

2. My son, make fair thy discourse and thy behaviour; for 
the wagging of a dog’s tail gives him bread, but his jaw brings 
him stones. 

3. My son, do not tarry with him, in whom there is strife: 
for strife brings controversy: and strife gives for an inheritance 
revengefulness and murder. 

4, My son, if a house could be built by talk without action, 
an ass would build two houses a day. 
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5. My son, it is better to haul stones with a wise and under- 
standing man, than to drink wine with a fool. 

6. My son, as long as there are shoes on thy feet, tread down 
the thorns, and level the way for thy children and thy children’s 
children. 

7. My son, if the rich man eats a snake, they say of him, ‘He 
seeks a medicine therein’; if, however, the poor man eats it, they 
say of him, ‘It was from hunger.’ 

8. My son, if there come to thee a slenderer and poorer man 
than thyself, rise up to receive him. 

9. My son, the wicked falls and rises not again; but the good 
man falls and rises immediately and remains in his condition. 

10. My son, cease not to beat thy son; for the chastisement 
of a child is good for it, even as dung makes the land good; and 
as the land which is not rugged and on which there is grass 
delights the cattle, so doth a well-brought up son delight his 
father. 

11. My son, keep thy son in curb, as long as he is small, that 
he may not grow up and thou have no more control over him, 
and be fain to blush over his corrupt behaviour. 

12. A fair repute is better than a fair appearance; for the 
fair repute abides for ever, but the fair appearance and form pass 
away. 

13. My son, it is better to stumble with the foot than with 
the tongue; and bring no discourse out of thy mouth, before thou 
hast entered into counsel with thine own self. 

14. My son, if the course of water should turn backwards, and 
if birds should fly without wings, and if the raven should become 
white as snow, then may a fool become wise. 

15. My son, if thou wilt be wise, refrain thy tongue from 
lying and thy hands from stealing. 


J. R. H. 
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THE STORY OF HAIQAR AND 
NADAN 


THE ARABIC VERSION 


In the name of God the Creator, the Living One, the Source 
of Reason, we hereby begin with the help of the Most High God? 
and His best guidance, to write the story of Haiqar the Wise, 
Vizier of Sennacherib the King, and of Nadan, sister’s son to 
Haigar the Sage. 

There was a Vizier in the days of King Sennacherib, son of 
Sarhadum, king of Assyria and Nineveh, a wise man named 
Haigqar, and he was vizier of the king Sennacherib. He had a fine 
fortune and much goods, and he was skilful, wise, a philosopher, 
[in] knowledge, [in] opinion and [in] government, and he had 
married sixty women, and had built a castle for each of them. But 
with it all he had no child by any of these women, who might be 
his heir. And he was very sad on account of this, and one day he 
assembled the astrologers and the learned men and the wizards 
and explained to them his condition and the matter of his barren- 
ness. And they said to him, “Go, sacrifice to the gods and 
beseech them that perchance they may provide thee with a boy.” 
And he did as they told him and offered sacrifices to the idols, and 
besought them and implored them with request and entreaty. 
And they answered him not one word. And he went away 
sorrowful and dejected, departing with a pain at his heart. And 
he returned, and implored the Most High God, and believed, 
beseeching Him with a burning in his heart, saying, “O Most High 
God, O Creator of the Heavens and of the earth, O Creator of all 
created things! I beseech Thee to give me a boy, that I may be 


1 Juiterally “God, may He be exalted!” passim, 
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consoled by him, that he may be present at my death, that he may 
close my eyes, and that he may bury me.” Then there came to 
him a voice saying, “Inasmuch as thou hast relied first of all on 
graven images, and hast offered sacrifices to them, for this reason 
thou shalt remain childless thy life long. But take Nadan thy 
sister’s son, and make him thy child and teach him thy learning 
and thy good breeding, and at thy death he shall bury thee.” There- 
upon he took Nadan his sister’s son, who was a little suckling. 
And he handed him over to eight wet-nurses, that they might 
suckle him and bring him up. And they brought him up with 
good food and gentle training and silken clothing, and purple 
and crimson. And he was seated upon couches of silk. And 
when Nadan grew big and walked, shooting up like a tall cedar, 
he taught him good manners and writing and science and philo- 
sophy. And after many days King Sennacherib looked at Haiqar 
and saw that he had grown very old, and moreover he said to him, 
“O my honoured friend, the skilful, the trusty, the wise, the 
governor, my secretary, my vizier, my Chancellor’ and director ; 
verily thou art grown very old and weighted with years; and thy 
departure from this world must be near. Tell me who shall have 
a place in my service after thee.” And Haiqar said to him, “O 
my lord, may thy head live for ever! There is Nadan my 
sister’s son, I have made him my child. And I have brought 
him up and taught him my wisdom and my knowledge.” And 
the king said to him, “O Haigdr! bring him to my presence, 
that I may see him: and if I find him suitable, put him in thy 
place; and thou shalt go thy way, to take a rest and to live the 
remainder of thy life in sweet repose.” Then Haiq4r went and 
presented Nadan his sister’s son. And he did homage and wished 
him power and honour. And he looked at him and admired him 
and rejoiced in him and said to Haigar: “Is this thy son, O 
Haigar? I pray that God may preserve him. And as thou hast 
served me and my father Sarhadum so may this boy of thine serve 
me and fulfil my undertakings, my needs, and my business, so that 


1 Literally ‘‘ the sealer of my secrets,” passim. 


f. 82b 


f, 83a 


f. 83b 


132 HAIQAR AND NADAN 


I may honour him and make him powerful for thy sake.” And 
Haigar did obeisance to the king and said to him, “ May thy head 
live, O my lord the king, for ever! I seek from thee that thou 
mayest be patient’ with my boy Nadan and forgive his mistakes 
that he may serve thee as it is fitting.” Then the king swore to 
him that he would make him the greatest of his favourites, and 
the most powerful of his friends, and that he should be with him 
in all honour and respect. And he kissed his hands and bade him 
farewell. And he took Nadan his sister’s son with him and seated 
him in a parlour and set about teaching him night and day till he 
had crammed him with wisdom and knowledge more than with 
bread and water. 

Thus he taught him, saying: 

1. O my son! hear my speech and follow my advice and 
remember what I say. 

2. O my son! if thou hearest a word, let it die in thy heart, 
and reveal it not to another, lest it become a live coal and burn 
thy tongue and cause a pain in thy body, and thou gain a reproach, 
and art shamed before God and man. 

3. O my son! if thou hast heard a report, spread it not; and 
if thou hast seen something, tell it not. 

4. O my son! make thy eloquence easy to the listener, and be 
not hasty to return an answer. 

5. O my son! when thou hast heard anything, hide it not. 

6. O my son! loose not a sealed knot, nor untie it, and seal 
not a loosened knot. 

7. O my son! covet not outward beauty, for it wanes and 
passes away, but an honourable remembrance lasts for aye. 

8. O my son! let not a silly woman deceive thee with her 
speech, lest thou die the most miserable of deaths, and she entangle 
thee in the net till thou art ensnared. 

9. O my son! desire not a woman bedizened with dress and 

1 It is strange to find a great scholar like Burton taking this idiom literally 


and translating ‘‘extend the wings of thy spirit.” It is either a Syriacism or a 
suggestion of M9 WS. 
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with ointments, who is despicable and silly in her soul. Woe to 
thee if thou bestow on her anything that is thine, or commit to her 
what is in thine hand and she entice thee into sin, and God be 
wroth with thee. 

10. O myson! be not like the almond-tree, for it brings forth 
leaves before all the trees, and edible fruit after them all, but be 
like the mulberry-tree, which brings forth edible fruit before all 
the trees, and leaves after them all. 

11. Omy son! bend thy head low down, and soften thy voice, 
and be courteous, and walk in the straight path, and be not foolish. 
And raise not thy voice when thou laughest, [for if it were by a 
loud voice that a house was built, the ass would build many houses 
every day ;] (and if it were by dint of strength that the plough 
were driven, the plough would never be removed from under the 
shoulders of the camels.) 

12. O my son! the removing of stones with a wise man is 
better than the drinking of wine with a sorry man. 

18. O my son! pour out thy wine on the tombs of the just, 
and drink not with ignorant, contemptible people. 

14. O my son! cleave to wise men who fear God and be like 
them, and go not near the ignorant, lest thou become like him, and 
learn his ways. 

15. O my son! when thou hast got thee a comrade or a friend, 
try him, and afterwards make him a comrade and a friend; and do 
not praise him without a trial; and do not spoil thy speech with a 
man who lacks wisdom. 

16. O my son! while a shoe stays on thy foot, walk with it on 
the thorns, and make a road for thy son, and for thy household and 
thy children, and make thy ship taut before she goes on the sea 
and its waves and sinks and cannot be saved. 

17. [O myson! if the rich man eat a snake, they say “It is by 
his wisdom,” and if a poor man eat it, the people say “From 
his hunger.” ] 

18. O myson! be content with thy daily bread and thy goods, 
and covet not what is another's. 


Salhani 
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19. O my son! be not neighbour to the fool, and eat not bread 
with him, and rejoice not in the calamities of thy neighbours. If 
thine enemy wrong thee, shew him kindness. 

20. O my son! a man who fears God do thou fear him and 
honour him. 

21. Omy son! the ignorant man falls and stumbles, and the 
wise man, even if he stumbles, he is not shaken, and even if he 
falls he gets up quickly, and if he is sick, he can take care of 
his life. But as for the ignorant, stupid man, for his disease there 
is no drug. 

22. O my son! if a man approach thee who is inferior to 
thyself, go forward to meet him, and remain standing, and if he 
cannot recompense thee, his Lord will recompense thee for him. 

23. O my son! spare not to beat thy son, for the drubbing of thy 
son is like manure to the garden, and like tying the mouth of a purse, 
and like the tethering of beasts, and like the bolting of the door. 

24. O my son! restrain thy son from wickedness, and teach 
him manners before he rebels against thee and brings thee into 
contempt amongst the people and thou hang thy head in the 
streets and the assemblies and thou be punished for the evil of his 
wicked deeds. 

25. O my son! get thee a fat ox with a foreskin, and an ass 
great with its hoofs, and get not an ox with large horns, nor make 
friends with a tricky man, nor get a quarrelsome slave, nor a thievish 
handmaid, for everything which thou committest to them they 
will ruin. 

26. O myson! let not thy parents curse thee, and the Lord be 
pleased with them; for it hath been said, “He who despiseth his 
father or his mother let him die the death (I mean the death of 
sin); and he who honoureth his parents shall prolong his days and 
his life and shall see all that is good.” 

27. O my son! walk not on the road without weapons, for 
thou knowest not when the foe may meet thee, so that thou 
mayest be ready for him. 

28. O my son! be not like a bare, leafless tree that doth not 
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grow, but be like a tree covered with its leaves and its boughs; 
for the man who has neither wife nor children is a disgrace in the 
world and is hated by them, like a leafless and fruitless tree. 

29. O my son! be like a fruitful tree on the roadside, whose 
fruit is eaten by all who pass by, and the beasts of the desert rest 
under its shade and eat of its leaves. 

30. O my son! every sheep that wanders from its path and 
its companions becomes food for the wolf. 

31. O my son! say not “My Lord is a fool and I am wise,” 
and relate not the speech of ignorance and folly, lest thou be 
despised by him. 

32. O my son! be not one of those servants, to whom their 
lords say, “Get away from us,” but be one of those to whom they 
say, “ Approach and come near to us.” 

32 (O my son! caress not thy slave in the presence of his 
companion, for thou knowest not which of them shall be of most 
value to thee in the end.) 

34. O my son! be not afraid of thy Lord who created thee, 
lest He be silent to thee. 

35. O my son! make thy speech fair and sweeten thy tongue 
and permit not thy companion to tread on thy foot, Jest he tread 
another time on thy breast. 

36. O my son! if thou beat 4 wise man with a word of wisdom, 
it will lurk in his breast like a subtle sense of shame; but if thou 
drub the ignorant with a stick he will neither understand nor hear. 

37. O my son! if thou send a wise man for thy needs, do not 
give him many orders, for he will do thy business as thou desirest; 
and if thou send a fool, do not order him, but go thyself and do thy 
business, for if thou order him, he will not do what thou desirest. 
If they send thee on business, hasten to fulfil it quickly. 

38. O my son! make not an enemy of a man stronger than 
thyself, for he will take thy measure’, and his revenge on thee. 

39. O my son! make trial of thy son, and of thy servant, 
before thou committest thy belongings to them, lest they make 

’ Literally “‘he will weigh thee.” 
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{.86a away with them; for he who hath a full hand is called wise, even 
if he be stupid and ignorant, and he who hath an empty hand is 
called poor, ignorant, even if he be the prince of sages. 

40. O my son! I have eaten a colocynth, and swallowed aloes}, 
and I have found nothing more bitter than poverty and scarcity. 

41. O my son! teach thy son frugality and hunger, that he 
may do well in the management of his household. 

42. O my son! teach not to the ignorant the language of wise 
men, for it will be burdensome to him. 

43. O my son! display not thy condition to thy friend, lest 
thou be despised by him. 

44, O my son! the blindness of the heart is more grievous 
than the blindness of the eyes, for the blindness of the eye may be 
guided little by little, but the blindness of the heart is not guided, 
and it leaves the straight path, and goes in a crooked way. 

45. O my son! the stumbling of a man with his foot is better 
than the stumbling of a man with his tongue. 

46. O my son! a friend who is near is better than a more 
excellent brother who is far away. 

47. O my son! beauty fades but learning lasts, and the world 
wanes and becomes vain, but a good name neither becomes vain 
nor wanes. j 

48. O my son! the man who hath no rest, his death were 

f.68b better than his life; and the sound of weeping is better than the 
sound of singing; for sorrow and weeping, if the fear of God be in 

BM. us. them, are better than the sound of singing and rejoicing. 

49. (Omy child! the thigh of a frog in thy hand is better than 
a goose in the pot of thy neighbour; and a sheep near thee is better 
than an ox far away; and a sparrow in thy hand is better than a 
thousand sparrows flying; and poverty which gathers is better 
than the scattering of much provision; and a living fox is better 
than a dead lion; and a pound of wool is better than a pound of 
wealth, I mean of gold and silver; for the gold and the silver are 
hidden and covered up in the earth, and are not seen; but the 


1 Or ‘¢ myrrh.” 
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wool stays in the markets and it is seen, and it is a beauty to him 
who wears it.) 

50. O my son! a small fortune is better than a scattered 
fortune. 

51. O my son! a living dog is better than a dead poor man. 

52. O my son! a poor man who does right is better than a 
rich man who is dead in sins. 

53. O my son! keep a word in thy heart, and it shall be much 
to thee, and beware lest thou reveal the secret of thy friend. 

54. O my son! let not a word issue from thy mouth till thou 
hast taken counsel with thy heart. And stand not betwixt persons 
quarrelling, because from a bad word there comes a quarrel, and 
from a quarrel there comes war, and from war there comes fighting, 
and thou wilt be forced to bear witness; but run from thence and 
rest thyself. 

55. O my son! withstand not a man stronger than thyself, but 
get thee a patient spirit, and endurance and an upright conduct, 
for there is nothing more excellent than that. 

56. O my son! hate not thy first friend, for the second one 
may not last. 

57. O my son! visit the poor in his affliction, and speak of 
him in the Sultan’s presence, and do thy diligence to save him 
from the mouth of the lion. 

58. O my son! rejoice not in the death of thine enemy, for 
after a little while thou shalt be his neighbour, and him who 
mocks thee do thou respect and honour and be beforehand with 
him in greeting. 

59. O my son! if water would stand still in heaven, and a 
black crow become white, and myrrh grow sweet as honey, then 
ignorant men and fools might understand and become wise. 

60. O my son! if thou desire to be wise, restrain thy tongue 
from lying, and thy hand from stealing, and thine eyes from 
beholding evil; then thou wilt be called wise. 

61. O my son! let the wise man beat thee with a rod, but let 
not the fool anoint thee with sweet salve. Be humble in thy 
youth and thou shalt be honoured in thine old age. 


L. A. 8 
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62. O my son! withstand not a man in the days of his power, 
nor a river in the days of its flood. 

63. O my son! be not hasty in the wedding of a wife, for if it 
turns out well, she will say, “ My lord, make provision for me”; and 
if it turns out ill, she will rate at him who was the cause of it. 

64. (O my son! whosoever is elegant in his dress, he-is the 
same in his speech; and he who has a mean appearance in his 
dress, he also is the same in his speech.) 

65. O my son! if thou hast committed a theft, make it known 
to the Sultan, and give him a share of it, that thou mayest be 
delivered from him, for otherwise thou wilt endure bitterness. 

66. O my son! make a friend of the man whose hand is 
satishied and filled, and make no friend of the man whose hand is 
closed and hungry. 

There are four things in which neither the king nor his army 
can be secure: oppression by the vizier, and bad government, and 
perversion of the will, and tyranny over the subject; and four 
things which cannot be hidden: the prudent, and the foolish, and 
the rich, and the poor. 

Thus spake Haiqar, and when he had finished these injunctions 
and proverbs to Nadan, his sister’s son, [he imagined that he 
would] keep them all, and he knew not that instead of that he was 
displaying to him weariness and contempt and mockery. 

Thereafter Haiqar sat still in his house and delivered over to 
Nadan all his goods, and the slaves, and the handmaidens, and the 
horses, and the cattle, and everything else that he had possessed 
and gained; and the power of bidding and of forbidding re- 
mained in the hand of Nadan; and Haig4r sat at rest in his 
house, and every now and then Haiydr went and paid his respects 
to the king, and returned home. Now when Nadan perceived that 
the power of bidding and of forbidding was in his own hand, he 
despised the position of Haigdr and scoffed at him, and set about 
blaming him whenever he appeared, saying, “My uncle Haiqar is 
in his dotage, and he knows nothing now”; and he began to beat 
the slaves and the handmaidens, and to sell the horses and the 
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camels and be spendthrift with all that his uncle Haigar had 
owned. 

And when Haiq&r saw that he had no compassion on his 
servants nor on his household, he arose and chased him from his 
house, and sent to inform the king that he had scattered his pos- 
sessions and his provision. 

And the king arose and called Nadan and said to him: “ Whilst 
Haiqar remains in health, no one shall rule over his goods nor over 
his household, nor over his possessions.” And the hand of Nadan 
was lifted off from his uncle Haig4r and from all his goods, and in 
the meantime he went neither in nor out, nor did he greet him. 

Thereupon Haiqar repented him of his toil with Nadan, his 
sister’s son, and he continued to be very sorrowful. And Nadan 
had a younger brother named Benizardan, so Haigdr took him 
to himself in place of Nadan, and brought him up and honoured 
him with the utmost honour. And he delivered over to him all 
that he possessed, and made him governor of his house. 

Now when Nadan perceived what had happened he was seized 
with envy and jealousy, and he began to complain to every one 
who questioned him, and to mock his uncle Haiq4r, saying: “My 
uncle has chased me from his house, and has preferred my brother 
to me, but if the Most High God give me the power, I shall bring 
upon him the misfortune? of being killed.” And Nadan continued 
to meditate as to the stumbling-block he might contrive for him. 
And after a while Nadan turned it over in his mind, and wrote 
a letter to Achish, son of Shah the Wise, king of Persia, saying 
thus: 

“Peace and health and might and honour from Sennacherib 


king of Assyria and Nineveh, and from his vizier and his secretary , 


Haig4r unto thee, O great king! Let there be peace between thee 

and me. And when this letter reaches thee, if thou wilt arise 

and go quickly to the plain of Nisrin?, and to Assyria and Nineveh, 
1 Literally “cast him into the misfortune.” 


2 Nisrin may either mean ‘‘the eagles,” or ‘‘the wild rose.” I prefer the 
latter, because the usual plural of nasr is nustir or ansur. 
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I will deliver up the kingdom to thee without war and without 
battle-array.” 

And he wrote also another letter in the name of Haiqar to 
Pharaoh king of Egypt. “Let there be peace between thee and 
me, O mighty king! If at the time of this letter reaching thee 
thou wilt arise and go to Assyria and Nineveh to the plain of 
Nisrin, I will deliver up to thee the kingdom without war and 
without fighting.” And the writing of Nadan was like to the 
writing of his uncle Haiqr. 

Then he folded the two letters, and sealed them with the seal 
of his uncle Haig4r; they were nevertheless in the king’s palace. 
Then he went and wrote a letter likewise from the king to his 
uncle Haiqdr. “Peace and health to my Vizier, my Secretary, my 
Chancellor, Haiqar. O Haiqar, when this letter reaches thee, 
assemble all the soldiers who are with thee, and let them be 
perfect in clothing and in numbers, and bring them to me on the 
fifth day in the plain of Nisrin, and when thou shalt see me there 
coming towards thee, haste and make the army move against me 
as an enemy who would fight with me, for I have with me the 
ambassadors of Pharaoh king of Egypt, that they may see the 
strength of our army and may fear us, for they are our enemies 
and they hate us.” 

Then he sealed the letter and sent it to Haiqar by one of the 
king’s servants. And he took the other letter which he had 
written and spread it before the king and read it to him and 
shewed him the seal. And when the king heard what was in the 
letter he was perplexed with a great perplexity and was wroth 
with a great and fierce wrath and said, “Ah, I have shewn my 
wisdom! what have I done to Haigdr that he has written these 
letters to my enemies? Is this my recompense from him for my 
benefits to him?” And Nadan said to him, “Be not grieved, O King! 
nor be wroth, but let us go to the Plain of Nisrin and see if the 
tale be true or not.” Then Nadan arose on the fifth day and took 
the king and the soldiers and the vizier, and they went to the desert 
to the Plain of Nisrin. And the king looked, and lo! Haiqar and 
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the army were set in array. And when Haigér saw that the king 
was there, he approached and signalled to the army to move as in 
war and to fight in array against the king as it had been found in 
the letter, he not knowing what a pit Nadan had digged for him. 
And when the king saw the act of Haigqdr he was seized with 
anxiety and terror and perplexity, and was wroth with a great wrath. 
And Nadan said to him, “ Hast thou seen, O my lord the king! 
what this wretch has done? but be not thou wroth and be not 
grieved nor pained, but go to thy house and sit on thy throne, and 
I will bring Haiq4r to thee bound and chained with chains, and I 
will chase away thine enemy from thee without toil.” 

And the king returned to his throne, being provoked about 
Haig4r, and did nothing concerning him. And Nadan went to 
Haigar and said to him, “ W’allah, O my uncle! The king verily 
rejoiceth in thee with great joy and thanks thee for having done 
what he commanded thee. And now he hath sent me to thee 
that thou mayest dismiss the soldiers to their duties? and come 
thyself to him with thy hands bound behind thee, and thy feet 
chained, that the ambassadors of Pharaoh may see this, and that 
the king may be feared by them and by their king.” Then 
answered Haiqar and said, “To hear is to obey.” And he arose 
straightway and bound his hands behind him, and chained his 
feet. And Nadan took him and went with him to the king. And 
when Haig4r entered the king’s presence he did obeisance before 
him on the ground, and wished for power and perpetual life to the 
king. Then said the king, “ O Haiqar, my Secretary, the Governor 
of my affairs, my Chancellor, the ruler of my State, tell me what 
evil have I done to thee that thou hast rewarded me by this ugly 
deed.” Then they shewed him the letters in his writing and with 
his seal. And when Haigdr saw this, his limbs trembled and 
his tongue was tied at once, and he was unable to speak a 
word from fear; but he hung his head towards the earth and was 
dumb. And when the king saw this, he felt certain that the thing 
was from him, and he straightway arose and commanded them to 
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kill Haigar, and to strike his neck with the sword outside of the 
city. Then Nadan screamed and said, “O Haiqar, O black-face ! 
what avails thee thy meditation or thy power in the doing of this 
deed to the king?” 

Thus saith the story-teller. And the name of the swordsman 
was Ibn Samik. And the king said unto him, “O swordsman! arise, 
go, cleave the neck of Haiqdr at the door of his house, and cast 
away his head from his body a hundred cubits.” Then Haigar knelt 
before the king, and said, “Let my lord the king live for ever! 
and if thou desire to slay me, let thy wish be [fulfilled]; and I 
know that I am not guilty, but the wicked man has to give an 
account of his wickedness; nevertheless, O my lord the king! I 
beg of thee and of thy friendship, permit the swordsman to give 
my body to my slaves, that they may bury me, and let thy slave 
be thy sacrifice.” 

The king arose and commanded the swordsman to do with him 
according to his desire. And he straightway commanded his 
servants to take Haiqér and the swordsman and to go with him 
naked that they might slay him. And when Haigdr knew for 
certain that he was to be slain he sent to his wife and said to 
her, “Come out and. meet me and let there be with thee a 
thousand young virgins, and dress them in gowns of purple and 
silk that they may weep for me before my death. And prepare a 
table for the swordsman and for his servants. And mingle plenty 
of wine, that they may drink.” 

And she did all that he commanded her. And she was very 
wise, clever and prudent. And she united all possible courtesy 
and learning. 

And when the army of the king and the swordsman arrived 
they found the table set in order, and the wine and the luxurious 
viands, and they began eating and drinking till they were gorged 
and drunken. 

Then Haig&r took the swordsman aside apart from the company 
and said, “O Abu Samik, dost thou not know that when 
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I took thee and hid thee in a certain place till the king’s anger 
subsided and he asked for thee? And when I brought thee into 
his presence he rejoiced in thee: and now remember the kindness 
I did thee. And I know that the king will repent him about me 
and will be wroth with a great wrath about my execution. For I 
am not guilty, and it shall be when thou shalt present me before 
him in his palace, thou shalt meet with great good fortune, and 
know that Nadan my sister’s son has deceived me and has done 
this bad deed to me, and the king will repent of having slain me; 
and now I have a cellar in the garden of my house, and no one knows 
of it. Hide me in it with the knowledge of my wife. And I have 
a slave in prison who deserves to be killed. Bring him out and 
dress him in my clothes, and command the servants when they are 
drunk to slay him. They will not know who it is they are killing. 
And cast away his head a hundred cubits from his body, and give 
his body to my slaves that they may bury it. And thou shalt 
have laid up a great treasure with me.” And then the swordsman 
did as Haiqér had commanded him, and he went to the king 
and said to him, “May thy head live for ever!” Then Haigar’s 
wife let down to him in the hiding-place every week what sufficed 
~ for him, and no one knew of it but herself. And the story was 
reported and repeated and spread abroad in every place of how 
Haigar the Sage had been slain and was dead, and all the people of 
that city mourned for him. And they wept and said: “Alas for 
thee, O Haiq4r! and for thy learning and thy courtesy! How sad 
about thee and about thy knowledge! Where can another like thee 
be found ? and where can there be a man so intelligent, so learned, so 
skilled in ruling as to resemble thee that he may fill thy place?” 
But the king was repenting about Haiqar, and his repentance 
availed him nought. Then he called for Nadan and said unto him, 
“Go and take thy friends with thee and make a mourning and a 
weeping for thy uncle Haiq&r, and lament for him as the custom 
is, doing honour to his memory.” But when Nadan, the foolish, the 
ignorant, the hard-hearted, went to the house of his uncle, he 
neither wept nor sorrowed nor wailed, but assembled heartless 
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and dissolute people and set about eating and drinking. And 
Nadan began to seize the maid-servants and the slaves belonging 
to Haigar, and bound them and tortured them and drubbed them 
with a sore drubbing. And he did not respect the wife of his uncle, 
she who had brought him up like her own boy, but wanted her to 
fall into sin with him. But Haiqgar had been cast into the hiding- 
place, and he heard the weeping of his slaves and his neighbours, 
and he praised the Most High God, the Merciful One, and gave 
thanks, and he always prayed and besought the Most High God. 
And the swordsman came from time to time to Haiqar whilst he was 
in the midst of the hiding-place: and Haiqér came and entreated 
him. And he comforted him and wished him deliverance. 

And when the story was reported in other countries that 
Haigar the Sage had been slain, all the kings were grieved and 
despised king Sennacherib, and they lamented over Haiqér the 
solver of riddles. And when the king of Egypt had made sure 
that Haigqar was slain, he arose straightway and wrote a letter to 
king Sennacherib reminding him in it “of the peace and the health 
and the might and the honour which we wish specially for thee, 
my beloved brother, king Sennacherib. I have been desiring to 
build a castle between the heaven and the earth, and I want thee 
to send me a wise, clever man from thyself to build it for me, and 
to answer me all my questions, and that I may have the taxes! and 
the custom duties of Assyria for three years.” Then he sealed the 
letter and sent it toSennacherib. He took it and read it and gave 
it to his viziers and to the nobles of his kingdom, and they were 
perplexed and ashamed, and he was wroth with a great wrath, and 
was puzzled about how he should act. Then he assembled the old 
men and the learned men and the wise men and the philosophers, 
and the diviners and the astrologers, and every one who was in 
his country, and read them the letter and said unto them, “ Who 
amongst you will go to Pharaoh king of Egypt and answer him 
his questions?” And they said unto him, “O our lord the king! 
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know thou that there is none in thy kingdom who is acquainted 
with these questions except Haiqar, thy vizier and secretary. But 
as for us, we have no skill in this, unless it be Nadan, his sister’s 
son, for he taught him all his wisdom and learning and knowledge. 
Call him to thee, perchance he may untie this hard knot.” Then 
the king called Nadan and said unto him, “ Look at this letter and 
understand what is in it.’ And when Nadan read it, he said, “O 
my lord! who is able to build a castle between the heaven and 
the earth ?” 

And when the king heard the speech of Nadan he sorrowed 
with a great and sore sorrow, and stepped down from his throne 
and sat on the ashes, and began to weep and wail over Haigar, 
saying, “O my grief! O Haigar, who didst know the secrets and the 
riddles! woe is me for thee, O Haigdr! O teacher of my country 
and ruler of my kingdom, where shall I find thy like? O Haiqar, 
O teacher of my country, where shall I turn for thee? woe is me 
for thee! how did I destroy thee! and I listened to the talk of a 
stupid, ignorant boy without knowledge, without religion, without 
manliness. Ah! and again Ah for myself! who can give thee to 
me just for once, or bring me word that Haiq4r is alive? and I 
would give him the half of my kingdom. Whence is this to me? 
Ah Haig&r! that I might see thee just for once, that I might take 
my fill of gazing at thee, and delighting in thee. Ah!O my grief 
for thee to all time! O Haig4r, how have I killed thee! and I 
tarried not in thy case till I had seen the end of the matter.” And 
the king went on weeping night and day. Now when the swords- 
man saw the wrath of the king and his sorrow for Haiqar, his 
heart was softened towards him, and he approached into his 
presence and said unto him: “O my lord! command thy servants 
to cut off my head.” Then said the king to him: “Woe to thee, 
Abu Samik, what is thy fault?” And the swordsman said unto 
him, “O my master! every slave who acts contrary to the word of 
his master is killed’, and I have acted contrary to thy command.” 
Then the king said unto him, “ Woe unto thee, O Abu Samik, in 
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what hast thou acted contrary to my command?” And the 
swordsman said unto him, “O my lord! thou didst command me 
to kill Haiq4r, and I knew that thou wouldst repent thee concern- 
ing him, and that he had been wronged, and I hid him in a certain 
place, and I killed one of his slaves, and he is now safe in the 
cistern, and if thou command me I will bring him to thee.” And 
the king said unto him, “Woe to thee, O Abu Samik! thou 
hast mocked me and I am thy lord.” And the swordsman said 
unto him, “Nay, but by the life of thy head, O my lord! Haigér 
is safe and alive.” And when the king heard that saying, he felt 
sure of the matter, and his head swam!, and he fainted from joy, 
and he commanded [them] to bring [Haiqar]?. And he said to the 
swordsman, “O trusty servant ! if thy speech be true, I would fain 
enrich thee, and exalt thy dignity above that of all thy friends.” And 
the swordsman went along rejoicing till he came to Haiqér’s house. 
And he opened the door of the hiding-place, and went down and 
found Haigar sitting, praising God, and thanking Him. And he 
shouted to him, saying, “O Haiqar, I bring the greatest of joy! 
and happiness, and delight!” And Haiqdr said unto him, “What 
is the news, O Abu Samik?” And he told him all about Pharaoh 
from the beginning to the end. Then he took him and went to 
the king. And when the king looked at him, and saw him in a 
state of want, and that his hair had grown long like the wild beasts’ 
and his nails like the claws of an eagle, and that his body was dirty 
with dust, and the colour of his face had changed and faded and 
was now like ashes. And when the king saw him he sorrowed 
over him and rose at once and embraced him and kissed him, and 
wept over him and said: “ Praise be to God! who hath brought 
thee back to me.’ Then he consoled him and comforted him. 
And he stripped off his robe, and put it on the swordsman, and 
was very gracious to him, and gave him great wealth, and made 
Haiqar rest. 

Then said Haigar to the king, “Let my lord the king live for 
ever! These be the deeds of the children of the world. I have 
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reared me a palm-tree that I might lean on it, and it bent side- 
ways, and threw me down. But, O my lord! since I have appeared 
before thee, let not care oppress thee.” And the king said unto 
him: “Blessed be God, who shewed thee mercy, and knew that thou 
wast wronged, and saved thee and delivered thee from being slain. 
But go to the warm bath, and shave thy head, and cut thy nails, 
and change thy clothes, and amuse thyself for the space of forty 
days, that thou mayest do good to thyself and improve thy condition 
and the colour of thy face may come back to thee.” Then the king 
stripped off his costly robe, and put it on Haiqdr, and Haiqdr 
thanked God and did obeisance to the king, and departed to his 
dwelling glad and happy, praising the Most High God. And the 
people of his household rejoiced with him, and his friends and 
every one who heard that he was alive rejoiced also. 

And he did as the king commanded him, and took a rest for 
forty days. Then he dressed himself in his gayest dress, and went 
riding to the king, with his slaves behind him and before him, 
rejoicing and delighted. But when Nadan his sister’s son per- 
ceived what was happening, fear took hold of him and terror, and 
he was perplexed, not knowing what to do. And when Haigq4r saw 
it he entered into the king’s presence and greeted him, and he 
returned the greeting, and made him sit down at his side, saying 
to him, “ O my darling Haiqar ! look at these letters which the king 
of Egypt sent to us, after he had heard that thou wast slain. 
They have provoked us and overcome us, and many of the people of 
our country have fled to Egypt for fear of the taxes that the king 
of Egypt has sent to demand from us.” Then Haiqar took the 
letter and read it and understood all its contents. Then he said 
to the king, “ Be not wroth, O my lord! I will go to Egypt, and I 
will return the answers to Pharaoh, and I will display this letter 
to him, and I will reply to him about the taxes, and I will send 
back all those who have run away; and I will put thy enemies to 
shame with the help of the Most High God, and for the happiness 
of thy kingdom.” And when the king heard this speech from 
Haigér he rejoiced with a great joy, and his heart was expanded 
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and he shewed him favour. And Haiqfr said unto the king: 
“Grant me a delay of forty days that I may consider this question 
and manage it.” And the king permitted this. And Haigar went 
to his dwelling, and he commanded the huntsmen to capture two 
young eaglets for him, and they captured them and brought them 
to him: and he commanded the weavers of ropes to weave two 
cables of cotton for him, each of them two thousand cubits long, and 
he had the carpenters brought and ordered them to make two 
great boxes, and they did this. Then he took two little lads, 
and spent every day sacrificing lambs and feeding the eagles 
and the boys, and making the boys ride on the backs of the eagles, 
and he bound them with a firm knot, and tied the cable to the 
feet of the eagles, and let them soar upwards little by little every 
day, to a distance of ten cubits, till they grew accustomed and 
were educated to it; and they rose all the length of the rope till 
they reached the sky; the boys being on their backs. Then he 
drew them to himself. 

And when Haigar saw that his desire was fulfilled he charged 
the boys that when they were borne aloft to the sky they were to 
shout, saying, “Bring us clay and stone, that we may build a castle 
for king Pharaoh, for we are idle”’ And Haigdr was never done 
training them and exercising them till they had reached the 
utmost possible point (of skill). Then leaving them he went to 
the king and said to him, “O my lord! the work is finished 
according to thy desire. Arise with me that I may shew thee 
the wonder.” So the king sprang up and sat with Haigar and 
went to a wide place and sent to bring the eagles and the boys, 
and he tied them and let them off into the air all the length of 
the ropes, and they began to shout as Haigér had taught them. 
Then he drew them to himself and put them in their places. And 
the king and those who were with him wondered with a great 
wonder: and the king kissed Haiqar between his eyes and said to 
him, “Go in peace, O my beloved! O pride of my kingdom! to 
Egypt and answer the questions of Pharaoh and overcome him by 
the strength of the Most High God.” Then he bade him farewell, 
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and took his troops and his army and the young men and the 
eagles, and went towards the dwellings of Egypt; and when he 
had arrived, he turned towards the country of the king. And 
when the people of Egypt knew that Sennacherib had sent a man 
of his Privy Council to talk with Pharaoh and to answer his 
questions, they carried the news to king Pharaoh, and he sent a 
party of his Privy Councillors to bring him before him!. And he 
came and entered into the presence of Pharaoh, and did obeisance 
to him as it is fitting to do to kings. And he said unto him: “O my 
lord the king! Sennacherib the king hails thee with abundance of 
peace and might, and honour; and he has sent me, who am one of 
his slaves, that I may answer thee thy questions, and may fulfil all 
thy desire: for thou hast sent to seek from my lord the king a 
man who will build thee a castle between the heaven and the earth. 
And I by the help of the Most High God and thy noble favour 
and the power of my lord the king will build [it] for thee as thou 
desirest. But, O my lord the king! what thou hast said in it 
about the taxes of Egypt for three years—now the stability of a 
kingdom is strict justice, and if thou winnest and my hand hath no 
skill in replying to thee, then my lord the king will send thee the 
taxes which thou hast mentioned, and if I shall have answered 
thee in thy questions, it shall remain for thee to send whatever 
thou hast mentioned to my lord the king.” 

And when Pharaoh heard that speech, he wondered and was 
perplexed by the freedom of his tongue, and the pleasantness of his 
speech. And king Pharaoh said unto him, “O man! what is thy 
name?” And he said, “Thy servant is Abiq4m, and I am a little 
ant of the ants of king Sennacherib.” And Pharaoh said unto him, 
“ Had thy lord no one of higher dignity than thee, that he has sent 
me a little ant to reply to me, and to converse with me?” And 
Haigar said unto him, “O my lord the king! I would to God Most 
High that I may fulfil what is on thy mind, for God is with the 
weak that he may confound the strong.” Then Pharaoh commanded 
that they should prepare a dwelling for Abiqam and supply him 
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with provender, meat, and drink, and all that he needed. And 
when it was finished three days afterwards Pharaoh clothed him- 
self in purple and red and sat on his throne, and all his viziers and 
the magnates of his kingdom were standing with their hands crossed, 
their feet close together, and their heads bowed. And Pharaoh 
sent to fetch Abigq&ém, and when he was presented to him, he did 
obeisance before him, and kissed the ground in front of him}. 
And king Pharaoh said unto him, “O Abiqém, whom am I like? and 
the nobles of my kingdom, to whom are they like?” And Haiqar 
said unto him, “O my lord the king! thou art like the idol Bel, and 
the nobles of thy kingdom are like his servants.” He said unto 
him, “Go, and come back hither to-morrow.” So Haigdr went as 
king Pharaoh had commanded him. And on the morrow Haiqar 
went into the presence of Pharaoh, and did obeisance, and stood 
before the king. And Pharaoh was dressed in a red colour, and 
the nobles were dressed in white. And Pharaoh said unto him, “O 
Abigém, whom am I like? and the nobles of my kingdom, to whom 
are they like?” And Abiqdm said unto him, ‘‘O my lord! thou 
art like the sun, and thy servants are like [its] beams.” And 
Pharaoh said unto him, “Go to thy dwelling, and come hither to- 
morrow.” Then Pharaoh commanded his Court to wear pure 
white’, and Pharaoh was dressed like them and sat upon his throne, 
and he commanded them to fetch Haiqar. And he entered and sat 
down before him. And Pharaoh said unto him, “O Abiq4m, whom 
am I like? and my nobles, to whom are they like?” And Abiqém 
said unto him, “O my lord! thou art like the moon, and thy nobles 
are like the planets and the stars.” And Pharaoh said unto him, 
“Go, and to-morrow be thou here.” Then Pharaoh commanded 
his servants to wear robes of various colours, and Pharaoh wore a 
red velvet dress, and sat on his throne, and commanded them to 
fetch Abiqgam. And he entered and did obeisance before him. 
And he said, “O Abigém, whom am I like? and my armies, to 
whom are they like?” And he said, “O my lord! thou art like the 
month of April, and thy armies are like its flowers.’ And when 
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the king heard it he rejoiced with a great joy, and said, “O 
Abiqam! the first time thou didst compare me to the idol Bel, 
and my nobles to his servants. And the second time thou didst 
compare me to the sun, and my nobles to the sun-beams. And 
the third time thou didst compare me to the moon, and my nobles 
to the planets and the stars, and the fourth time thou didst com- 
pare me to the month of April, and my nobles to its flowers. But 
now, O Abiqdm! tell me, thy lord, king Sennacherib, whom is he 
like ? and his nobles, to whom are they like?” And Haiqdr shouted 
with a loud voice and said: “ Be it far from me to make mention of 
my lord the king and thou seated on thy throne. But get up on 
thy feet that I may tell thee whom my lord the king is like and 
to whom his nobles are like.” 

And Pharaoh was perplexed by the freedom of his tongue and 
his boldness in answering. Then Pharaoh arose from his throne, and 
stood before Haiq4r, and said unto him, “Tell me now, that I may 
perceive whom thy lord the king is like, and his nobles, to whom 
they are like.” And Haiq4r said unto him: “My lord is the God 
of heaven, and his nobles are the lightnings and the thunder; and 
when he wills, the winds blow and the rain falls. And he com- 
mands the thunder, and it lightens and rains, and he holds the 
sun, and it gives not its light, and the moon and the stars, and they 
circle not. And he commands the tempests, and it blows and the 
rain falls, and it tramples on April and destroys its flowers and its 
houses.” 

And when Pharaoh heard this speech, he was greatly perplexed 
and was wroth with a great wrath, and said unto him: “O man! 
tell me the truth, and let me know who thou really art.” 

And he told him the truth. “Iam Haigqar the scribe, greatest 
of the Privy Councillors of king Sennacherib, and I am his Vizier 
and the Governor of his kingdom, and his Chancellor.” 

And he said unto him, “Thou hast told the truth in this 
saying. But we have heard of Haiqar, that king Sennacherib 
has slain him, yet thou dost seem to be alive and well.” And 
Haig&r said unto him, “ Yes, so it was, but praise be to God, Who 
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knoweth what is hidden, for my lord the king commanded me to 
be killed, and he believed the word of profligate men, but the Lord 
delivered me, and blessed is he who trusteth in Him.” 

And Pharaoh said unto Haiqar, “Go, and to-morrow be thou 
here, and tell me a word that I have never heard from my nobles 
nor from the people of my kingdom and my country.” And Haigar 
went to his dwelling, and wrote a letter saying in it on this wise: 

“Fyrom Sennacherib king of Assyria and Nineveh to Pharaoh 
king of Egypt. 

“Peace be to thee, O my brother! and what we make known 
to thee by this is that a brother has need of his brother, and kings 
of each other, and [my] hope from thee is that thou wouldst lend 
me nine hundred talents of gold, for I need it for the victualling of 
some of the soldiers, that I may spend [it] upon them. And after 
a little while I will send it thee.” Then he folded the letter, and 
presented it on the morrow to Pharaoh. And when he saw it, he 
was perplexed and said unto him, “ Verily I have never heard any- 
thing like this language from any one.” Then Haigér said unto 
him, “Truly this is a debt which thou owest to my lord the king.” 
And Pharaoh accepted this, saying, “O Haigar, it is the like of 
thee who are honest in the service of kings. Blessed be God who 
hath made thee perfect in wisdom, and hath adorned thee with 
philosophy and knowledge. And now, O Haiqar, there remains 
what we desire from thee, that thou shouldest build us a castle 
between heaven and earth.” 

Then said Haig4r, “To hear is to obey. I will build thee a 
castle according to thy wish and choice; but, O my lord! prepare 
us lime and stone and clay and workmen, and I have skilled 
builders who will build for thee as thou desirest.” And the king 
prepared all that for him, and they went to a wide place; and 
Haigar and his boys came to it, and he took the eagles, and the 
young men with him; and the king and all his nobles went and 
the whole city assembled, that they might see what Haiq4r would 
do. 

Then Haigar let the eagles out of the boxes, and tied the 
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young men on their backs!, and tied the ropes to the eagles’ 
feet, and let them go in the air. And they soared upwards, till 
they remained between heaven and earth. And the boys began 
to shout, saying, “ Bring bricks, bring clay, that we may build the 
king’s castle, for we are standing idle!” 

And the crowd were astonished and perplexed, and they 
wondered. And the king and his nobles wondered. And Haigar 
and his servants began to beat the workmen, and they shouted for 
the king’s troops, saying to them, “Bring to the skilled workmen 
what they want and do not hinder them from their work.” And the 
king said unto him, “Thou art mad; who can bring anything up to 
that distance ?” And Haiqfr said unto him, “O my lord ! how shall 
we build a castle in the air? and if my lord the king were here, 
he would have built several castles in a single day.” And Pharaoh 
said unto him, “Go, O Haig4r, to thy dwelling, and rest, for we 
have given up? building the castle, and to-morrow come to me.” 

Then Haigar went to his dwelling and on the morrow he 
appeared before Pharaoh. And Pharaoh said, “O Haigéar, 
what news is there of the horse of thy lord? for when he neighs 
in the country of Assyria and Nineveh, and our mares hear his 
voice, they cast their young.” And when Haigfr heard this speech 
he went and took a cat, and bound her and began to flog her with 
a violent flogging till the Egyptians heard it and they went and 
told the king about it. And Pharaoh sent to fetch Haiqar, and 
said unto him, “O Haigar, wherefore dost thou flog thus and beat 
that dumb beast?” And Haig@r said unto him, “O my lord the 
king! verily she has done an ugly deed to me, and has deserved 
this drubbing and flogging, for my lord king Sennacherib had 
given me a fine cock, and he had a strong true voice and knew the 
hours of the day and the night. And the cat got up this very 
night and cut off its head and went away, and because of this deed 
I have treated her to this drubbing.” And Pharaoh said unto him, 
“OQ Haigar, I see from all this that thou art growing old and art 


i Literally ‘‘on the eagles’ backs.” 
2 Literally ‘‘we have passed away from.” 


f. 100b 


f.10la 


f. 101 b 
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in thy dotage, for between Egypt and Nineveh there are sixty- 
eight parasangs, and how did she go this very night and cut off 
the head of thy cock and come back ?” 

And Haig4r said unto him, “O my lord! if there were such a 
distance between Egypt and Nineveh, how could thy mares hear 
when my lord the king’s horse neighs and cast their young? and 
how could the voice of the horse reach to Egypt ?” 

And when Pharaoh heard that, he knew that Haiqar had 
answered his questions. And Pharaoh said, “O Haiqar, I want thee 
to make me ropes of the sea-sand.” And Haiq4r said unto him, 
“OQ my lord the king! order them to bring me a rope out of the 
treasury that I may make one like it.” Then Haiqar went to the 
back of the house, and bored holes in the rough shore of the sea, 
and took a handful of sand in his hand, sea-sand, and when the 
sun rose, and penetrated into the holes, he spread the sand in the 
sun till it became as if woven like ropes. And Haiqar said, 
“Command thy servants to take these ropes, and whenever thou 
desirest it, I will weave thee (some) like them.” And Pharaoh said, 
“O Haigar, we have a millstone here and it has been broken, and I 
want thee to sew it up.” Then Haig4r looked at it, and found 
another stone. And he said unto Pharaoh, “O my lord! Iam a 
foreigner, and I have no tool for sewing. But I want thee to com- 
mand thy faithful shoemakers to cut awls from this stone, that I may 
sew that mill-stone.” Then Pharaoh and all his nobles laughed. 
And he said, “ Blessed be the Most High God, who gave thee this 
wit and knowledge.” And when Pharaoh saw that Haigar had 
overcome him, and returned him his answers, he at once became 
excited, and commanded them to collect for him three years’ taxes, 
and to bring them to Haigar. And he stripped off his robes and 
put them upon Haigqar, and his soldiers, and his servants, and gave 
him the expenses of his journey. And he said unto him, “Go in 
peace, O strength of thy lord and pride of his Doctors! have any 
of the Sultans thy like? give my greetings to! thy lord, king 


1 Literally ‘‘my peace upon.” 
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Sennacherib, and say unto him how we have sent him gifts, for 
kings are content with little.” 

Then Haiqar arose, and kissed king Pharaoh’s hands and kissed 
the ground in front of him, and wished him strength and continu- 
ance, and abundance in his treasury, and said unto him, “O my lord! 
I desire from thee that not one of our countrymen may remain in 
Egypt.” And Pharaoh arose and sent heralds to proclaim in the 
streets of Egypt that not one of the people of Assyria or Nineveh 
should remain in the land of Egypt, but that they should go with 
Haigdr. Then Haigdr went and took leave of king Pharaoh, and 
journeyed, seeking the land of Assyria and Nineveh; and he had 
some treasures and a great deal of wealth. 

And when the news reached king Sennacherib that Haiqar 
was coming, he went out to meet him and rejoiced over him 
exceedingly with great joy and embraced him and kissed him, and 
said unto him, “Welcome home, O kinsman! my brother Haiqr, the 
strength of my kingdom, and pride of my realm! Ask what thou 
wouldst have from me, even-if thou desirest the half of my kingdom 
and of my possessions.” Then said Haiqdr unto him, “O my lord 
the king, live for ever! Shew favour,O my lord the king! to Abu 
Samik in my stead, for my life was in the hands of God and in his.” 

Then said Sennacherib the king, “Honour be to thee, O my 
beloved Haigdér! I will make the station of Abu Samik the 
swordsman higher than all my Privy Councillors and my favourites.” 
Then the king began to ask him how he had got on with Pharaoh 
from his first arrival until he had come away from his presence, 
and how he had answered all his questions, and how he had 
received the taxes from him, and the changes of raiment and the 
presents. And Sennacherib the king rejoiced with a great joy, 
and said unto Haigar, “Take what thou wouldst fain have of this 
tribute, for it is all within the grasp of thy hand.” And Haigqar 
said: “Let the king live for ever! I desire nought but the safety 
of my lord the king and the continuance of his greatness. O my 
lord! what can I do with wealth and its like’? but if thou wilt 


1 This is one of the cases in which Opn may have the sense of dergleichen. 


f. 1024 


f. 102 b 
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shew me favour, give me Nadan, my sister’s son, that I may 
recompense him for what he has done to me, and grant me his 
blood and hold me guiltless of it.” 

And Sennacherib the king said, “Take him, I have given him 
to thee.” And Haig&r took Nadan, his sister’s son, and bound his 
hands with chains of iron, and took him to his dwelling, and put a 
heavy fetter on his feet, and tied it with a tight knot, and after 
binding him thus he cast him into a dark room, beside the 
retiring-place, and appointed Nebu-hal as sentinel over him and 

f.103a commanded him to give him a loaf of bread and a little water 
every day; and whenever Haig4r went in or out he scolded Nadan, 
his sister’s son, saying to him wisely, 

1 “QO Nadan, my boy! I have done to thee all that is good and 
kind, and thou hast rewarded me for it with what is ugly and bad 
and with killing. 

“O my son! it is said in the proverbs: He who listeneth not 
with his ear, they will make him listen with the scruff of his neck.” 

2 And Nadan said, “For what cause art thou wroth with 
me?” 

And Haigqar said unto him, “ Because I brought thee up, and 
taught thee, and gave thee honour and respect and made thee 
great, and reared thee with the best of breeding, and seated thee 
in my place that thou mightest be my heir in the world, and thou 
didst treat me with killing and didst repay me with myruin. But 
the Lord knew that I was wronged, and He saved me from the 
snare which thou hadst set for me, for the Lord healeth the 
broken hearts and hindereth the envious and the haughty.” 

3 “O my boy! thou hast been to me like the scorpion which, 
when it strikes on brass, pierces it.” 

4 “QO my boy! thou art like the gazelle who was eating the roots 
of the madder, and it said to her, ‘Eat of me to-day and take thy 

f.103b fill, and to-morrow they will tan thy hide in my roots.’” 

5 “O my boy! thou hast been to me like a man who saw his 
comrade naked in the chilly time of winter; and he took cold 
water and poured it upon him.” 


6 


7 


8 


9 


10 


1] 
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“O my boy! thou hast been to me like a man who took a 
stone, and threw it up to heaven to stone his Lord with it. And 
the stone did not hit, and did not reach high enough, but it became 
the cause of guilt and sin.” 

“OQ my boy! if thou hadst honoured me and respected me and 
hadst listened to my words thou wouldst have been my heir, and 
wouldst have reigned over my dominions.” 

“O my son! know thou that if the tail of the dog or the pig 
were ten cubits long it would not approach to the worth of the 
horse’s even if it were like silk.” 

“O my boy! I thought that thou wouldst have been my heir 
at my death; and thou through thy envy and thy insolence 
didst desire to kill me. But the Lord delivered me from thy 
cunning.” 

“O my boy! thou hast been to me (as) a lion who made 
friends with an ass, and the ass kept walking before the lion for 
a time; and one day the lion sprang upon the ass and ate it 


up.’ 

“OQ my son! thou hast been to me like a trap which was set 
up on the dunghill, and there came a sparrow and found the trap 
set up. And the sparrow said to the trap, ‘What doest thou here?’ 
Said the trap, ‘I am praying here to God.’ 

“ And the lark? asked it also, ‘ What is the piece of wood that 
thou holdest ?’ Said the trap, ‘That is a young oak-tree on which 
I lean at the time of prayer. Said the lark: ‘And what is that 
thing in thy mouth?’ Said the trap: ‘That is bread and victuals 
which I carry for all the hungry and the poor who come near to 
me. Said the lark: ‘Now then may I come forward and eat, for 
I am hungry?’ and the trap said to him, ‘Come forward.’ And 
the lark approached that it might eat. But the trap sprang up 
and seized the lark by its neck. And the lark answered and said 
to the trap, ‘If that is thy bread for the hungry God accepteth 
not thine alms and thy kind deeds. And if that is thy fasting 


1 For this rendering of usd see Payne Smith’s Thes. Syr. col. 3555, 
Wausrdan, 
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and thy prayers, God accepteth from thee neither thy fast nor thy 
prayer, and God will not perfect what is good concerning thee.’” 

12@  “O my boy! thou hast been to me like a weevil in the wheat, 

f.104a for it does no good to anything, but spoils the wheat and gnaws 
it.” 

126  “O my boy! thou hast been like a man who sowed ten 
measures of wheat, and when it was harvest time, he arose and 
reaped it, and garnered it, and threshed it, and toiled over it 
to the very utmost, and it turned out to be ten measures, and 
its master said to it: ‘O thou lazy thing! thou hast not grown 
and thou hast not shrunk,.’”? 

13 “O my boy! thou hast been to me like the partridge that had 
been thrown into the net, and she could not save herself, but she 
called out to the partridges, that she might cast them with her 
(self) into the net.” 

14 “O my son! thou hast been to me like the dog that was cold 
and it went into the potter's house to get warm. And when it 
had got warm, it began to bark at them, and they chased it out 
and beat it, that it might not bite them.” 

15 “O my son! thou hast been to me like a pig who went into 
the hot bath with people of quality, and when it came out of the 
hot bath, it saw a filthy hole? and it went down and wallowed 
in it.” 

16 “Omy son! thou hast been to me like the goat which joined 
its comrades (on their way) to the sacrifice, and 1t was unable to 
save itself.” 7 

17. “Omy boy! the dog which is not fed from its hunting becomes 
food for flies.” 

18 “OQ my son! the hand which doth not labour and plough 

ESSER and (which) is greedy and cunning shall be cut away from its 
shoulder.” 


1 This meaning of ye will be found in Lane, p. 1776, col. 3. 

» Gére means a hollow place, sién is presumably from the Hebrew }}D to be 
soft or sticky and the Syriac pe limus, coenum. I can find no justification 
for sidq, the reading of the MSS. used by Salhan and Lidzbarski. 
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19 “O my son! the eye in which light is not seen, the ravens 
shall pick at it and pluck it out.” 

20 “O my boy! thou hast been to me like a tree whose 
branches they were cutting, and it said to them, ‘If (something) of 
me were notin your hands, verily you would be unable to cut me.’” 

21 “O my boy! thou art like the cat to whom they said: ‘ Leave 
off thieving till we make for thee a chain of gold and feed thee 
with sugar and almonds.’ And she said, ‘I am not forgetful of 
the craft of my father and my mother.” 

22 “O my son! thou hast been like the serpent riding on a 
thorn-bush when he was in the midst of a river, and a wolf saw 
them and said, (‘ Mischief upon mischief, and let him who is more 
mischievous than they direct both of them.’ And the serpent 
said to the wolf,‘The lambs and the goats and the sheep which 
thou hast eaten all thy life, wilt thou return them to their fathers 


and to their parents or no?’ Said the wolf, ‘No.’ And the 


serpent said to him, ‘I think that after myself thou art the 
worst of us.’ ”) 

23, “QO my boy! I fed thee with good food and thou didst not feed 
me with dry? bread.” 

24  “O my boy! I gave thee sugared water to drink and good 
syrup, and thou didst not give me water from the well to drink.” 

25  “O my boy! I taught thee, and brought thee up, and thou 
didst dig a hiding-place for me and didst conceal me.” 

26 “O my boy! I brought thee up with the. best upbringing and 
trained thee like a tall cedar; and thou hast twisted and bent 


27 “O my boy! it was my hope concerning thee that thou 
wouldest build me a fortified castle, that I might be concealed 
from my enemies in it, and thou didst become to me like one 
burying in the depth of the earth; but the Lord took pity on me 
and delivered me from thy cunning.” 

28 “O my boy! I wished thee well, and thou didst reward me 


1 For this meaning of Usla pe cf. Lane, Book I, part 2, p. 598, Badger, p. 272. 


B.M. ms. 
f. 210 a 


f. 105 a 
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(with) evil and hatefulness, and now I would fain tear out thine 
eyes, and make thee food for dogs, and cut out thy tongue, and 
take off thy head with the edge of the sword, and recompense 
thee for thine abominable deeds.” 

And when Nadan heard this speech from his uncle Haiqar, he 
said: “O my uncle! deal with me according to thy knowledge, 
and forgive me my sins, for who is there who hath sinned like me, 
or who is there who forgives like thee? Accept me, O my uncle! 
Now I will serve in thy house, and groom thy horses and sweep 
up the dung of thy cattle, and feed thy sheep, for I am the wicked 
and thou art the righteous: I the guilty and thou the forgiving.” 

29  ~=And Haigqr said unto him, “O my boy! thou art like the tree 
which was fruitless beside the water, and its master was fain to 
cut it down, and it said to him, ‘Remove me to another place, and 
if I do not bear fruit, cut me down.’ And its master said to it, 
‘Thou being beside the water hast not borne fruit, how shalt thou 
bear fruit when thou art in another place ?’” 

f.105b 30 “O my boy! the old age of the eagle is better than the youth 

of the crow.” 

31 “O my boy! they said to the wolf, ‘Keep away from the sheep 
lest their dust should harm thee.” And the wolf said ‘The dregs 
of the sheep’s milk! are good for my eyes.’” 

32. “Omy boy! they made the wolf go to school that he might 
learn to read, and they said to him, ‘Say A, B.’ He said, ‘Lamb 
and goat? in my belly.’” 

33 “O my boy! they set the ass down at the table and he fell, 
and began to roll himself in the dust, and one said, ‘ Let him roll 
himself, for it is his nature, he will not change.’” 

34 “O my boy! the saying has been confirmed which runs: ‘If 
thou begettest a boy, call him thy son, and if thou rearest a boy, 


call him thy slave.’” 


1 This is evidently a pun, ghabar meaning dust, and ghubr the last milk 


in the udder. 
2 The animals mentioned by the wolf had names which doubtless began with 


A, B. In the Arabic and English this is lost. 
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35 «OQ my boy! he who doeth good shall meet with good; and he 


who doeth evil shall meet with evil, for the Lord requiteth a man 
according to the measure of his work.” 

“O my boy! what shall I say more to thee than these sayings? 
for the Lord knoweth what is hidden, and is acquainted with the 
mysteries and the secrets. And He will requite thee and will 
judge betwixt thee and me, and will recompense thee according to 
thy desert.” 

And when Nadan heard that speech from his uncle Haiq4r, he 
swelled up immediately and became like a blown-out bladder. f. 1064 
And his limbs swelled and his legs and his feet and his side, and 
he was torn and his belly burst asunder and his entrails were 
scattered, and he perished, and died. And his latter end was 
destruction, and he went to hell. For he who digs a pit for his 
brother shall fall into it; and he who sets up traps shall be caught 
in them. This is what happened and (what) we found about the 
tale of Haiqdr, and praise be to God for ever. Amen, and peace. 
This chronicle is finished with the help of God, may He be exalted! 
Amen, Amen, Amen. 


36 
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THE LEGEND OF AHIKAR, GREEK VERSION 


The following is the portion of the story of Aesop which shows 
coincidence with Ahikar. 


Fabulae Romanenses Graece Conscriptae (ed. Eberhard). 


a \ lal na vA > nm 
Mera 8€ TodT0 Tis vycou andpas, Tepiner THY oixovpevyY, TOES 
© a lal ft 
aravraxod Thy pirocddar Siadeyopuevos* adixopevos b€ Kal Tpos 
a y \ n a 
BaBurBva Kal thy éavtod codiav émiderEdpevos, weyas Tapa TO 
n / t a ¥. > 
Baciret Avenpw éyévero. Kat’ éxeivovs yap Tods xYpovous ot 
Bacireis mpos GAXAHouS eipyvnv EyovTes Kali Téprpews xdpuv 
mpoBrAnpata Ta copioTLKBV Tpos GAAHdous ypdpovtes ereurov. 
darep oi pév éridvopevor popous él pytois mpos TOY TEpTrOVT@Y 
érduBavov’ ei Sé py, Tovs taous Tapetyov. 6 Tolvyy Aicwros Ta 
A lal £ id \ > Fi * > 
TeuTropeva TOY TpoBAnpadTav AvKip@ cuvev éédve, Kal evdoxe- 
an > - x Ua \ ae * be r) x A f a a 
ety emotes Tov Bactdéa. Kal avtos dé dua Avanpov erepa Tots 
nr fa t a € 
Baoirebow avréreurev, Sv GdUToY pevovTar, popovs 6 Bactreds 
ért TAEla TOUS eioémpaTTED. 
yw \ % , [4 \ fal By a ww 
Alowrros 8€ ph Tadorroina dpevos, Eva TWa THY evyevar, "Evvov 
‘ a ? / , \ c I 10. a tal 
Thy KMjow, eloeToIncaTO TE Kal OS YyvHovoyv Talda TH Bacrrei 
\ \ a a” a 
mpocevéyxas cuvértnce. peta & ov roddy ypovoy Tod “Evvou TH 
an a n % > 
Tod Oeuévov Taddraky cuppbapévtos, Aicwmos TodTO yvous, ame- 
na aA ‘ > a 
nadverv Ewedre Ths oixias. & dé TH Kat’ éxeivov opyh AnPeis, 
of f ra , > ¥ Lael X + 2 
émtaToAny Te TAaTamEVOS Trap AtowTrov 670ev mpos Tovs avTi- 
t A f € > a a ¥ 2 oo TiO. 6, 
codutopévovs Avejpw, os adbtois erowos eats mpooTiVertat 
a x an a a A a a ? ft 
padrov 4 To Avenpo, TO Bacirel évexeipice, TO TOD Alcwrrov 
€ \ a tal 
ravrny odpayraduevos Saxtud. 6 S¢ Baorreds TH Te opparids 


THE LEGEND OF AHIKAR, GREEK VERSION 163 


i \ > ‘A > a , fol a 
metobeis Kal arapaityte épyi xXpnodpuevos, Tapayphua To 
€ - we 

Eppinm@ Kerever, wndev éEerdcavta ola 8) mpoddtny Siaxerpi- 

e f fal 

cacbat Aicwrov. 6 5¢"Eppermos pidos te Hv TO Aicwr@ Kal 
fa \ \ na 

tore 6) Tov pirov érébecEev. ev Tie yap TOY Tapwv pydevds 
N/ 4 

eiddTos KpUias Tov avOpwrov, év amoppytous etpedev. “Evvos 
be fal f t a AY F > x 

é, tod Bacitéws KeXevoavTos, Tacav Thy Sioiknow Aicwrrov 
mapéraBe. 

Mera Sé ria ypovov NexrevaBw Bacireds AiyuTrriwy mvbo- 
pevos Alowmoy teOvnxévat, TéuTres Avenp@ Tapayphwa érictoNyy, 
oiKoddmous avT@ arooTEiAaL KEAEVOUGAY, OF TUPYoU oiKodopncovar 

Qn lol X\ < 

nT ovpavod pxjte yas aTTOWEVOV, GAA Kal TOY aTroKpLVOUMEvoY 
> \ 7 e ae xn > , é \ fal ‘a x 

det mpos wdv0 boa av épwr@n: Kal TobTo ToujoavrTa, popous 
? 4 ? x * he n fel i 3 
elamrparrew, e O€ wy), KaTaTiOecOa. TadTa TO AvKYp@ avayvo- 

t \ nn 

cbévra cis aOupiayv évéBare, pndevos ToV hidwv duvapyévou Td 

t xX \ n + tal c t \ \ 

mpoSrAnpa Td rept ToD mUpyou auvetvat. Oo pévTor Bacireds Kat 
tf an nr 
Klova THS éavtod Bacireias eXeyev aTroAwAEKEevaL TOV AiowrroD. 
“Eppirmos 6é tHv. Tod Bacthéws 8 Alcwrov dAUTnv pabar, 
mpoohrle TH Baciret cal Chv éxetvov evnyyedicato, mpocbels 
€ lal ¥ > X ¥ > fal a % 3 t \ 
@s Todde ydpw avTov ovK aveirev, cid@s OS peTapEdnoeL ToTE 
T@ Bacirel THs aropdcews. Tod dé Bacthéws Scadepovtas emi 
rad € a y « cal A > rae oe / 
rouTos naOévros, Alowros puT@v Kai abypav bros tpoonvéxOn, 
Kal ToD Bacidés, ws cidev avTor, daxpicavTos Kal NovaacOai Te 
Kal THs adAAnS erroperelas GEwwOhvas KerevoayTos, Alawrros peta 
a x a 
Toto Kal Umép ev KaTnyopyOn Tas aitias amecKxevdcaTto. éd’ 
ols Kal tot Bacidéws Tov "Evvoy avaspety pérdovtos, Atcwmos 
2 oA , 24 € L Se , e \ \ 
adTo cuyyvauny yrncato. érouévas dé TovTOW 6 Bacireds THY 
roo Aiyurriou émictoAny T@ Aicwor@ érédwxev avayvavat. 6 dé 
n / 
atitixa thy AdoW cuvels TOU TpoPAHpaTos, éyéXacé Te Kal 
\ \. I a 
avtuypadewv éxérevoer, ws erreday yeiu@v TapérOn, TeupOhvar 
Tovs Te TOY TUpYoV oiKodouyoovTas Kal TOY aToKpLVOUMEVOY TpOS 
i \ rd 
Ta épwTopeva. o Bactreds ody Tods pev Aiyurrious mpécBeus 
an 4 
dméoterev, Aico oe thy €& apyhs Suoixnow eveyxeipioey irracay, 
t 
éxSoTov avT@ Tapabovs Kal Tov "Evvov. 6 dé Aicwrros TapartaBav 
% tal u 
Tov” Evvov, ovdev andes adrov pacer, aX’ WS VIP TAAL TpoTa Xa”, 


t 
dAXous Te Kal ToUTOUS UTeTiOeL TOVS NOYyous. 


Cc, XXV. 


c, xxvi. 1 


2 


13 


Cc. XXvii. 


164 THE LEGEND OF AHIKAR 


Zz xy na a as 3 
“Téxvov, mpd mavtav céBouv Td Oeiov, Tov Bacidéa Sé Tiwa: 
nn n - rf \ 
kal tots wév eyOpois cov Sewoy ceavtov rapackebate, va pn 
katappov@ot cou: Tots dé Pirous mpadov Kal edperddoror, os 
. cal 
evvourrépous cor paddov yiverOar ere S& Tods pev eyOpods 
vooeiv evxou Kal TéverOat, ws ur) olovs TE Elva AUTEIV GE’ TOdS 
be t \ 7 i / t- ba lal , 
€ pidous Kata mdvTa ed mpdrrew Bovrov. aiel TH yuvarkd cov 
a & f- 14 ¥ a n 
XPNTTHS oOmirer, OTwS ETépou avdpos Teipav pr EntHon AaPeiv. 
a \ \ a n rn 
Kovpov yap TO Tav yuvaikdv éots Pidov Kal KoNaKEvOpEvoY 
2 ia lal , > a X ‘3 fd a i > , 
ehatt@ Gpovel kaka. d€eiav pév mpos Aoyov KTHaoas Thy aKonp, 
an be rN t > ‘ a” tay S / \ 46 
THS O€ yhwTTNS eyKpaTHs oo. Tois Eb TpatTovow pr) POdver, 
4 / n x a n 
aa avyxaipe’ POovdv yap ceavtdv pGdrXrov BrdwWes. Tov 
> a + so \ Va * t n 
OLKET@Y TOU EMMEAOD iva pI) LoVvoY ws SeaTOTHY ce hoBavTaL, 
> \ Ne, > , INA ay > , s 2 A \ 
GXAG Kal ws EvepyéeTHY aiddvTaL ui) aicxdvov pavOdvery det TA 
KpeitT@. TH yuvarki pndéroTe TlaTEvoNS aToppyTa, del yap 
Lg / n , 
omhiferat Tas cov Kupievoer, Kal ijuépav Kal els THY adpsoy 
amotapuevou' BédtLoy yap TedevTaVTa éxOpois KaTaretWas, %) 
Savra Tov irr éridetcbat. ebtpooryopos éo0 Tols cuvavTaaw, 
> \ € XN a a Ba ¢ > x # > \ 
eldns os Kal TO Kuvapio dprov % odpa mpooropiter. dyabds 
t \ t 4) yo 8 y iol > \ NY 
yevomevos pn petavoet. wWibupov dvédpa éxBare ahs oixias, ra yap 
bm gov Reydueva xal TpaTTopeva Etépois Hépwov avabyfoer. 
TpaTTE pev TA wr AUTHGOVTA Ge, eT Sé Tois cupBaivovor pH 
an t a 
AuTOU. pnte Tovnpa Bovredon Tote pujtEe TpoTOVs KaKaV 
t 2? 
BLN oT. 
‘ nr > Ea A yw a > a n 
tovTos ToD Aicwtrou Tov” Evvov vouleTnaavtos, éxeivos Tots TE 
/ x, a 2 t rs na t \ \ x 
Noyous Kai TH olKela ouverdyoe: oid tive Bédeu TWAHYEls THY uxny, 
: : 
per’ ov TroAAas Huépas Tov Biov weTHrARrAEED. 


Atowmos 6€ rods ikevtas mwavtTas mpookadecdpevos, deTav 
vEOTTOVS TETTAPAS TVAANPOHVaL cedever. TUAANPOHEVTas odv obTwS 
peer, os Aéyerat, cal érraidevoer, Strep ov Travu Ti we TeLOopevov 
éyet, ws Taidas b1a OvrAdKwv adtots TpoanpTnuevwv Baotaloytas 
eis thos alpecOat, kal ottws wiarnKdous Tois matoly eivat, ws 
drrovtrep av éxeivo. BovrowwTo tmtacOas av Te eis trpos ay Te 
els yhv yauale. THs Sé yetmepuvis Spas mwapadpapovons kal 
npos OltayeAacavtos, dmavta Ta Tpos THY oddv svTKEevacdpEvoS 
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y \ , a an 
Alcwros, kal tovs te maidas XaBav Kal Tods deTovs, arfpev eis 
y n # a lal a 
Alyurrtov, ToAAR pavtacia Kai dfn mpds KatdmdnEw tov exel 
z: x 79 7 X 
kexpnuevos. NexrevaBwo & dxovcas tapayeyovévas tov Aicwmroyr, 
Celine § a \ . + 
evndpevuar,” yot ois pidous, “peuabnnas Alowrov teOvnxévat.” 
fal > > 7. € 
TH 8 émiovon Kedevoas 6 Bactreds mavtas Tods év TédEL 
\ e # 
Aeveas TepiBarécOar otodds, avtos Sé Kippav évedtcato Kat 
o * h ¥ na 
Sudbqpua Kat ScadiOov xitapw. kat xatecGels eb’ ivpnrod Sidpou, 
\ x yy nA 
kat Tov Aicwroy cicayOhvar xeretdoas, “ tive pe cinders,” eioed- 
t 
Oovre hyolv, “ Aicwme, kat Tods cov éuol;” Kal ds, “oe pev Arlo 
2 Lal bef Oe / z * rs f ” Vc \ 
€apwv®, Tovs bé epi ce TOUTOLS Mpaiows oTaXUGL.” Kalo Bacirers 
/ a 
Oavpdoas avbtov Kal dwpous eSeEdcato. TH Se pet éxelvny Huépa 
, i fal 
Tad o pev Bactreds cToANY AevKOTAaTHY évoKeVaTapeVoS Tois OE 
th nn n 
hiro Powieads Kedhevoas NaBeElv, eiceAOovta Tov Alowmov TH 
4 ios n Xx 
Tpotépayv avdis wevow émvOeto. Kat o Atowmos, “oé mév,” elmer, 
“3 / 4 \ \ tal 
“eixala ri, Tovs bé Tepi ae ToOUTOLS aKTict.” xal o NextevaBo, 
> n 
“ oiwat wndév eivar Auehpov mpos ye THY éunv Bacireiav:” Kal 6 
1 , x an t n 
AicwTros perdsacas én, “un evyepas oUTw Tepi exeivou, & Bacined, 
\ an 
Aoyivov. mpds pev yap TO duétepov EOvos 4) bwav éridecxvupéevy 
Baotreia Sixny jAiov cerayet> ef 5€ Avenpm trapaBrnOein, ovdéev 
rere. Ae oA ; a 
ay Sé0u wn TO Pas TodTO Fodor amobeayOjvar.” Kat o NextevaSo 
\ a , > , 2 \ or © on 99 9 ce \ 
THY TOY NOyov evoToxiay exTAaYeEls, “ HveyKas Huty,’ epn, “ Tods 
t \ , ? no) Log raed , > > 
péAXovTas Tov Tupyov oixodomeiv:” Kat bs+ “ érowmot elo, ei 
I *: f A * ” 
povov wrobdeiEers TOV TOTP. 
peta TodTe éEedOav éEw THs ToAews 6 Bacirevs éwl TO Tedion, 
€ Vd Fa ‘\ a > 4. Fg y ~ \ 5 
brédecke SuapeTpyaas Tov KOpov. ayaywv Totvuy Alawmos él Tas 
brroderyOeiaas Tod TOToV ywvias TéTTApAS TOUS TéTTApas TOV deTaV 
WA tas \ 8 x a 6 ¢ bd L \ ? 86 a 
dpa tots Taal dia Tov OvrAdKwY danpTnpuévols, Kal olKodOM@Y TIS 
‘3 a a \ > lal a F > n € \ 
matol peta xelpas Sovs épyaneia, éxéXevoey avarThvar. of 8é 
tpos bryos yevouevot, “Sorte uty,” épovovy, “ ALOous, SdTe Koviav, 
dore EvAa, cal TddAXa TeV Tpds olKodouny emiTNdeiwy.” Oo Sé 
\ \ 78 f) t ? oe CN a Py a 
NextevaBa tors maidas Ocacapevos eis tyros trod tTév deTaey 
\ % uj 
avagepopévous, épn: “mo0ev ewoi mrnvol avOpwro ;” Kat o 
n Yj a 
Aiowmos: “ddra Aveipos exer: od Oé OédXets dvVOpwrros Wy iaobéw 
aoa © (4 / a 
épitew Baciret;” Kai o NextrevaBo: “ Aiowrre, nrTnpaL. 


> 7 J ‘ a 2 / ”? ‘ a “wT 
épjoowat € oe, od 5é pot aroKpivat” Kai dynoiv: “ etal wot 


c. XXvili. 


c. xxix. 


Cc. XXX. 


Cc. XXxXi. 
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Onrerat oe tos, almep ereidav axotcwot Tov év Bavadye 
ie 3 > \ 4 uv \ lal 
irmav xpeweTiCovTav, evOds cvANaBavovew. el cot Tpds TodTO 
mapeots copia, ériderEat.” Kalo Alowros: “ avptov aroxpivobpai 
cot, Bactred.” €dXOa@v S€ ob KaTHyeTo, aloupov Tots maioly 
éxéXevoe ovddaPeiv, Kai ovdrAdndlévta Sypyooia meprayecbar 
‘ - be Ae - \ a , Ca PY 
pactilopevov. ot b€ Aiydatiot 76 EGov ceBopuevor, ottTw KaKas 
z a 
mdoxXov avto Geacapuevor, cuvédpapyov, Kal Tov aidoupoy Ths 
ieee 
Xetpos TAY pactuyouvTwy éxoTacayTes, dvayyé\dovaw ws TAXOS 
T@® Baciret 76 wabos: o bé xadrécas tov Alawmoy, “ov« 7OeLs,” 
yf , n 
gyoiv, ‘“Aicwre, ws Oeds ceBopevos trap’ jpuiv éorly al’droupos ; 
iva tL yotv todto Temoinkas;” Kali 65+ “ Auefhpov tov Baotréa 
= a a 
ndiknoev, & Bactred, Ths TmapeNOovans vuKTds obTOs 6 aldoupos* 
Lg A a n 
GrEKTpvOVa yap avTOD TepdvevKE paxXtwov Kal yevvaiov, mpoc- 
t X \ \ v4 > fal n ‘\ 4 ” ‘ c 
€TL pnVv Kai Tas Wpas av’T@ THs vuKTOS onualvoyTa.” Kai 6 
x E x f lal A a 
Baotrevs: “ovx aicxivy Yevddpevos, Alowre; mas yap ev id 
vuxtt aldoupos am Aiyimtou 7AOev eis BaBvAdva;” Kaxeivos 
pedidoas dyoi “Kal 1as, @ Bacired, év BaBvaau tov imma 
xpemerelovtwy ai évOdde Onrevas tarot cvAdapBavovow;” 6 8é 
Baotreds tadTa aKxovoas, Thy avTod dpdvnaw euaxdpice. 
peta O€ TadTa pweTtaTreurpduevos Tév ad’ ‘HAiov rédews dvdpas 
Cntnpatwov copictixay emictHwovas, Kal mepi tod Alcwrov 
\ > a > + ¢ a ee. > 9 ’ , 5) 
SiareyOels aitois, éxdrcoey Gua TO Aico@ én elwyiav. ava- 
rn an n ES 
Krbévtav odv ad’tav, tév “Hdiov TwodsTdv Tis dno mpos Tov 
a n n Fd 
Alowrov: “ameatddnv Tapa Tod Gcod pov revaly Tia wvbécOas 
£ of a \ \ 
cou, @s dv adthy émidvans.” Kai o Alawrros: “Wetdn: eds yap 
f > ¢ > \ tal a] nm \ be > , a 
map avOpe@rouv ovdev deitar padeiv. av Sé€ od povoy cavTod 
a na rn / ed 
KaTnyopels, GNAA Kal Tod Deod cov.” érepos Tadw elmer: “ éoTL 
a nm be w a c rd 
vaos péyas Kal év avT@ atvdos, dddexa rodets? Exwv, Sv éExdorn 
a y \ / , im ’ 
tpidxovta Soxois éatéyactat, TovTous S€ mEptiacs Svo0 yuvaixes.” 
ey n ae Pd % € 3 € a 
kal 6 Alowros épn: “todto TO mpdBAnwa Kal of Tap Hiv 
a az ¢ t n 
éridvoovtas Taises' vaos pev yap eat oTOS Oo KOaMOS, TTDAOS 
£3 N e ay t © a . 5 \ ¢ , oP 
88 6 éviavTos, ai &é modes of phves, Kai Sokol at TOVTwY Hepat, 
n bs ? f t 
nyépa S& kal vdE al dvo yuvaixes, ai mapadda€ addjrais diadé- 
xovTa..” 


1 Sic! Quaere rUdas. 
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a » 3 a iL aeees L a I £ 
TH 8é epetjs nuepa ovyKkardécas Tovs irovs atavtas o 
, 
NexrevaBo gar: “Sia tov Alcwrov TodTov ddrjoopev Popous 
m F ‘ 
7T@ Baowret Auanpy.” eis 5é Tus adtav ele: “ KeXevompev a’TO 
, a 
TpoBrAnpata Ppdoar nuiv, wept av obT elSopuev oT HKovoapev.” 
> \ a n lal 
apectov ovv TodTo TO NextevaBe Sd£€av, cadécas Tov Alawmov 
y a. 
edn “dpdcov iyiv, Alcwme, wpdBrAnpa mep) ob ovr ecidopev 
Ua . tad n 
ovr’ HKovoaper.” Kal bs+ “ avptov mepi TovToOv buiv amoKpivod- 
yp > AY ia y a a > ka t 
pat.” amreOwv odv Kai cuvTaEapevos ypappareion, év @ TeptelyeTo 
€ an a 
NexrevaBo opuoroyay yihia tddavta TO AvuKnpm ddpetrewy, Tpwias 
? X\ aA tal = tal ? 4 £ \ rn 
éravehOav tH Bactrel TO ypapuarteiov érédwxev. of 8& Tob 
L n a yf 
Bactréws pirou, rplv dvorxyOjvat TO ypaupatetov, wavTes Edeyov" 
“ \ ov a yo? Yj va) an r) yn ” \ 
Kal eldopnev TODTO Kal HKovaapev, Kal AdnOOs ériaTaducOa.” Kai 
c v fe / con Fz n ? td ae ” ¢ x 
0 Alcwros' “ydpw tyiv oida tis amoddcews Evexev.” Oo bE 
NextevaBa tTHv oporoyiay THs dperrdjs avayvors elev: “ éuod 
Av«jpo pndev ddeidovtos mavtes tyeis paptupeite;” Kaxelvoe 
Ape wn $ s Seis paprtupedre ; 


« 


a F vy 16 sy? 2 / ” \ € 
peTaBarovtes €l7TOV* OUT €l OfLEeV OUT NKOVOALEDV, Kat oO 


ica 


Aicwmos: “Kal e tad? ottas ever, AAUTaL TO EnTovpevor.” 
1 \ \ a a stg a , 
kat o NexrevaBo mpos tadta: “waxdpios éote Avnijpos toavrny 
odiav év tH Bactrela éavTod vos.” Tous ody cuudavn- 
copiay ev TH Bactrela éavtod KexTnpévos. s upovn 

a re L 
Oévtas opous wapado’s 76 Aicwro, ev eipyvyn aréoTetrev. 
n na t ¥ 
Alcwtos 8 eis BaBvAdva rapayevopevos, SeEANOE te Avenp@ 
\ 2 LA t a \ \ id > L 
Ta éy Aiyirt@ wpaxbévta tadta Kai tos gopous amédwxe. 
Aukipos & éxédtevoev avdpiavta ypvoody to Aicwre@ avatebfvat. 


c. Xxxil. 


TRANSLATION OF ARAMAIC TEXT 


fd) made Ahikar was his name, a wise and erudite scribe, who 
instructed his son...... He said: The son will be...... for me 
before...... Ahikar, the Great Seal of Sennacherib, King of As- 
syria...... and there was no son to me...... and Sennacherib, king 


3 of Assyria, had fulfilled (his days) and Sennacherib died...... his 
son, named Esarhaddon, and he was king of Assyria in the place 

15 of his father (Sennacherib)...... Assyria. Thereupon I took (my 
son)......and I instructed him and virtue......in the palace along 
with...... I presented him before Esarhaddon, the king of Assyria. 
And wisdom...... what he had asked him. And thereupon Esar- 
haddon, the king of Assyria, loved him and said, (long) life (to 
Ahikar) the wise scribe, the counsellor of all Assyria, who has 
appointed as his son, and no son...... and I bowed down and 
worshipped, I, Ahikar, before Esarhaddon (the king) of Assyria....... 
Ahikar, and when I saw the face of Esarhaddon, the king of 
Assyria, favourably, I rose up (and said, as I was before) Senna- 
cherib thy father, who was king (before thee) 


I shall not be able to serve (the king) in the gate of this palace...... 
whose name is Nadin, my grown-up son, and he shall succeed me 
as Secretary,...... and Great Seal shall he be; and also my 
wisdom...... the king of Assyria. And he said to me, (like thyself 
shall he be) and in thy stead shall he do thy work....... I went to 
“my house...... and I set him in the gate of the palace......and 
I said, he will seek after that which is good...... (my son Nadin) 
whom I have brought up, think on...... the king Sennacherib, thy 
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father...... he is wise and according to his advice...... will much 
disquiet the king. Listen...... as a son, who is not my son; as 
a son 


Answered (Esarhaddon) the king and said...... whom my father iv. 1 
hath made great, who (ate) the bread of my father...... thou wilt 
seek, where thou canst find...... that old man Ahikar. He is a 
wise secretary......whether he can corrupt the country against us, 
after that...... Assyria; he attached to him two men, in order to 
SCG. «0. that officer(?) Nabusumiskun, riding upon a swift horse...... 
with him after yet three days...... and the others who were with 
him, as I was walking in the vineyards. Nabusumiskun, the 
officer, rent his garment, and lamented...... the wise Secretary and 
master of good counsel who...... by whose counsel and words all 
Assyria was directed...... (Nadin, thy son) whom thou hast ap- 
pointed at the gate of the palace, he hath undone thee...... Then 9 
was I much afeard, even I Ahikar: and I answered and said to 
Nabusumiskun...... I am he who aforetime saved thee from 
undeserved death, (when Sennacherib) the father of the present 
king, Esarhaddon, (was angry) with thee...... I brought thee to my 
house; thither was I bringing thee : . : : 


(I treated thee) as a man treats his brother, and I hid thee from 
the presence of (king Sennacherib); I said, I have killed him, 
until at another time, and after yet many days I presented thee 
before king Sennacherib, and caused thy sins to pass away before 
him; and no evil did he to thee. And with me also king 
Sennacherib was well pleased, because I had preserved thee alive 
and not slain thee. And now do thou also to me in the same 10 
fashion as I did to thee. Slay me not, but bring me into thy 
house until other days. King Esarhaddon is merciful as one...... 
towards another. He will remember me and will long for my 
advice. Thou wilt then present me before him, and he will 
suffer me to live. Thereupon answered NabuSumiskun and said 
to me, Fear not. Thou shalt live, Ahikar, the father of all 


L. A. Y 
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Assyria, according to whose counsel Sennacherib and all the 
Assyrian army were wont to make war. Nabusumiskun, the 
officer, spake to those two men, his companions, who were with 
him: (Listen to me) and I will give you a piece of advice, and it 
is good advice too. The two men answered and said to him, Tell 
it us then. And NabuSumiskun answered and said to them, 
Listen to me. Yonder is Ahikar, a great man. He is the Great 
Seal of Esarhaddon. According to his counsel and word is 
the whole army of Assyria governed. Do not let us kill him. 
There is a eunuch that I have, and whom I will give you. He 
must be killed in the mountain; he shall be a substitute for 
Ahikar...... other people (may come and) see the body of yonder 
Ahikar, for the body of the young man, the eunuch whom I have 
(with me, is like to the body of Ahikar)...... until our brother 
Esarhaddon (shall have regret) over our brother and the heart of 
Esarhaddon (shall change concerning him). I will give you much 
treasure...... and the soul (of the officer) was content, with his two 

11 companions. (And they said), Do as thou counsellest...... There- 
upon they slew the aforementioned eunuch in the stead of 

12 Ahikar...... At that time the report was made in the king’s palace, 
(and they said) to the king, He hath been slain. Thereupon 
Nabusumiskun (brought me to his house) and he caused to be 
supplied to me there (meat and drink), and said, Let these things 

13 be furnished to my lord (Ahikar). Likewise he brought much 
treasure (and gave it to his two companions). Thereupon Nabu- 
Sumiskun, the officer, went to Hsarhaddon, the king of Assyria, and 
informed him, saying, I went my way (as thou didst command me) 
and I found Ahikar (walking in his vineyards), and I have put 
him to death. And do thou, O king, enquire of the two men 
whom thou didst appoint. So spake he (to king Esarhaddon), 
until that Esarhaddon believed his words. 


(FRAGMENTS OF THE SAYINGS AND 
PARABLES OF AHIKAR) 


What is stronger than a braying ass ?...... 
The son who is instructed and disciplined, and who has on his 


Do not withhold thy son from beating, if thou...... 
My son, if I beat thee, thou diest not. And if I leave on thy 


Watch carefully over thy mouth...... and make thy heart slow(?), 
for the word spoken is like a bird, and he who utters it is like a 
man without...... the craft of the mouth is mightier than the craft 


Of iti 
Do not conceal (?) the word of a king 


They deal with trees by fire, with flesh by a knife, and with 


man...... 
Let not thy heart rejoice in the multitude of children, and over cr. 
: tae 
their fewness (be not thou discouraged). sees 


The king is as a merciful man, also his voice is higher than No. 34. 
that of him who stands before him...... 


Cf. Syr. 


45, 46, etc. 


Cf. 
8. 


5 


yr. 
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The king is fair to look on as the sun, and for them that walk 
the earth, his adornment is costly 


(My son), I have lifted sand, and I have carried salt, but there 
was nothing heavier than...... 

T have lifted straw and handled (?) the plough...... and there was 
nothing lighter than the man who dwells in 


The panther met the goat, and it was naked; And the panther 
answered and said to the goat, Come and I will cover thee with 
my skin. 

The goat answered and said to the panther, Why...... my skin ? 
Take it not from me. 


The wolf came to the lambs (?)...... and I will be silent. The 
lambs answered and said, Take what thou wantest from us...... 
Nothing lies in a man’s power, to lift up his foot or to set it 


(Do not bend) thy bow and shoot an arrow at the upright, lest 
God should....... and cause it to return upon thyself...... 

(Thou hast bent) thy bow and shot thy arrow at one who is 
more righteous than thou. That is a sin against our God. 


A loan is heavy, and borrow thou not from a man...... and 
if thou contractest a loan, give thy soul no peace until...... 


wioues in thine ears, for the charm of a man in his trustiness, and 
his hatred is lying with his lips (2). 

The son of my body has spied out my house...... he has told 
strangers...... 

He has become a false witness against me, and who now will 
declare my righteousness ? 


With him that is higher than thyself (do not be familiar ?) 
with him that is stronger...... than thyself, do not...... 
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seen and be not insolent to thy father. 


The thorn-bush sent to the pomegranate and said: . 

The thorn-bush to the pomegranate. How numerous are thy 
thorns for him who handles thee! 

The pomegranate answered and said to the thorn-bush: Thou 
art all thorns for him who handles thee. 


INTRODUCTION TO THE ARMENIAN AND 
TURKISH TEXTS 


By F. C. CONYBEARE. 
I. ON THE AGE OF THESE VERSIONS. 


In the Introduction to the First Edition, p. lxxxi, it was stated 
that the date of the Armenian Version is hard to ascertain; it 
was only certain that it was much earlier than the year 1500, the 
date of the oldest Armenian MS., inasmuch as that MS. shewed 
a text that must have had a long history. In the absence of 
similar testimony I hesitated to regard as an echo of Ahikar 
a passage of a late fifth century author, Lazar of Pharb, who, 
writing of the heretics of his nation from Amid in Mesopotamia, 
quotes the saying, “ Her that married a swine, befits a bath of 
sewer water.” This recalls the adage No. 24 towards the end of 
the Wisdom of Khikar: “Son, they took the swine to the bath, 
and he plunged into it, then rolled in the bog, saying: You wash 
in your own, and I will in mine.” 

But in the History of Lazar (ed. Venice 1891, p. 200) occurs 
a still clearer reminiscence as follows: 

“ We have defiled the raiment in which at holy baptism thou 
didst clothe us by washing of the font, by our impure iniquity we 
have rolled ourselves in the mire of denials like troops of swine.” 

In the first of these passages Lazar professes to derive his 
adage from the work of “a fabulist,” to the exclusion of the 
hypothesis that he had in mind 2 Peter 11. 22, where a “true proverb” 
is cited which runs: ds Noveauern els KvALouOV BopRopov. He 
would surely have then alluded to his source as holy writ, if he 
had taken it from St Peter. 

A yet clearer indebtedness to the “Wisdom” is revealed by 
another fifth century writer, Elisaeus, who in his History of the 
wars of Wardan (Venice ed. 1889, p. 13) has the following: 
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_ A blind man is bereft of the rays of the sun and ignorance is 
bereft of perfect life. It is better to be blind of eye than blind of 
mind. 

This is textually the same as No. 51 of the Aphorisms of the 
“ Wisdom.” 

Another Armenian author of the fifth century is Eznik, who in 
his work against heresies (ed. Venice, 1850, p. 61) has the following : 

And of a troth the word of the wise man was in no wise vainly 
uttered to the effect that a slave who hearkens not through his ear, 
is made by them to hearken through his back. 

The citation is virtually exact, except that the word back is 
differently rendered. Eznik cannot possibly echo here Proverbs 
xxix. 19, or Sirach xxx. 25, 27; there is too great a dissimilarity. 
We must conclude therefore that the “wise man” who uttered 
the saying was Ahikar. The only doubt possible is whether 
Eznik, who in the context is plagiarising from Methodius, does 
not also derive the adage at second hand from some anonymous 
writer. But the close agreement with our current texts of Ahikar 
militates against this hypothesis. 

In the ninth century Thomas Artsruni [ed. Petersburg, 1887, 
p. 228, bk. iii, ch. 20) cites aphorism No. 10 of Ahikar quite 
exactly (“with one that is without fear go not on a journey”) 
and characterises the author of the saying in contrast with the 
Psalmist David as “an alien (or gentile) sage.” 

In the eleventh century Aristakes of Lastiwert (History, ch. 10, 
Venice ed. 1844, p. 41) cites textually aphorism No. 17, as 
follows: “The words of liars are fat as the quail, but they that are 
foolish swallow them down.” 

It is only when we reach the twelfth century that the author 
of the Aphorisms is named as Khikar or Ahikar by the Patriarch 
of Sis (c. 1165), Nerses the Graceful. The Fabulist of the thirteenth 
century, Wardan of Aygek, who began to form the collection 
(edited by Prof. N. Marr of Petersburg) about the year 1220 in the 
convent of Drazark, was also familiar with Ahikar, and often 
imitates his aphorisms and apologues. 
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The Armenian may therefore be confidently regarded as a 
version of the fifth century; and if it be a rendering from the 
Syriac, then the latter must be of still earlier date. 


II. DOUBLE RECENSION AND SOURCES 
OF THE ARMENIAN TEXT. 


The Armenian text of Recension A is printed in this edition 
from the following three codices, viz. : 

1. Venice, Library of San Lazaro, No. 482, written in bolorgir 
or large cursive, on parchment, without date, but of the late 15th 
or 16th century. Called in my apparatus criticus Venetus or Ven. 

2. Bodleian Library, Armenian e. 14, on paper, in a rare form 
of notergir or notary’s hand. The first leaf has been partly torn 
out. Probably of the early 17th century. In app. erit. Bod. 

3. Paris, Anciens Fonds Armen. Suppl. No. 58. On paper in 
notergir and ill-written in A.D. 1697. The text begins at fol. 253, 
but breaks off soon after the first series of precepts is ended. In 
app. crit. 58. 

Of this recension we have a fairly old witness in the old 
Turkish text, given in Codex 468 of the Mekhitarist Monastery in 
Vienna. This was written, in a large regular cursive, in A.D. 1575 
at Kamenitz in Poland; Ahikar occupies folios 53 b-62a. The 
translation was probably made in the Crimea about the year 1500. 
The text is written phonetically in Armenian characters, which 
I have transliterated in Roman ones. I have to thank Father 
Barnabas for making me a copy of it, and Prof. D. S. Margoliouth 
and Mrs A. 8. Beveridge for aiding me in my translation of it. 

In addition to the three MSS. of the A Recension enumerated 
above, I consulted for it in certain passages other codices, viz. : 

1. Paris, Bibl. Nat. Anc. Fonds Arm. No. 131. In this 
Ahikar occupies foll. 213-228. It is written on paper in a loose 
notary’s hand in A.D. 1673. In app. crit. 131. 

2. Paris, Bibl. Nat. Anc. Fonds Arm. No. 69. A large 


quarto, well written in large cursive in Poland, on paper in 
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A.D. 1614. The text omits the prelude and begins with the 
precepts. In app. crit. 69. 

3. Paris, Bibl. Nat. Anc. Fonds Arm. No. 92, on paper. 
This contains only the last half of Ahikar. In a peculiar hand, 
and dated 1619. In app. crit. 92. 

4, Edjmiatzin, Codex No. 2048 of the new catalogue, a small 
well written codex in small cursive of about 1600. I compared 
this only as far as the 18th precept of the A Recension. In app. 
erit. Edjm. 

5. Bodley Canon. Orient. 181. See below. In app. crit. 
canon. 

Beside the above codices I have examined the British Museum 
codices Orient. 4548, 4580, 6798, 6987; but found nothing new in 
them. 

There is a second Recension B of the Armenian version, best 
given of all the codices I have examined in these two: 

6. Bodley, MS. Canonic. Orient. 131; written on paper at 
Ispahan in 4.p. 1697 by Hazrapet the Priest for the use of one 
Israel, in large clear cursive. 

7. Bodley, Arm. g. 9. This is a MS. of small form, of vellum, 
in a large clear bolorgir, written by Kirakos the Presbyter for one 
Joseph who paid for it “out of his honest earnings,” in the year of 
the Armenians 1121 (= 4.D. 1671), on the 26 of the month Varam 
or Haram. The Armenians of Julfa near Ispahan used the month 
Aram, and it answered to Dec. 16—Jan. 15. 

Of this second recension I have not printed the original text ; 
though I give an English rendering of it, for it is necessary in 
order to complete the Armenian evidence. It is best given and 
in the purest language, in Bodley, Arm. g. 9. This recension is 
often nearer to the Syriac than the other; but it adds a mass of 
precepts not to be paralleled in other versions. In the Venice 
MS. 482 similarly some eight pages of aphorisms are added at 
the end of those of the first series; but I cannot say if they are 
identical with those of Bodley, Arm. g. 9: probably not, as the two 
codices contain different recensions. 

L. A. Z 
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III. INTERRELATIONS OF THE TWO 
ARMENIAN RECENSIONS. 


I feel that my method of editing calls for some justification ; 
for it may be asked why I have printed only the first recension 
and not the second. I have done so, because—in spite of the 
superior closeness to the Syriac of the second recension towards 
the close of the book—the order of aphorisms in the first recension 
proves that it preserves better than the other the characteristics 
of the archetype from which all the versions—Armenian, Slavonic, 
and Syriac—flow. The following tables illustrate this. In them 
each particular aphorism is throughout indicated by its serial 
number in the Armenian Recension A. Roman figures indicate 
additional aphorisms wanting in this Armenian Recension A, but 
present in B or in one of the other versions. The Roman numeral 
merely indicates the place occupied by the aphorism it symbolises 
in one or the other of these three series of B, Slavonic and Syriac; 
and whereas an Arabic numeral indicates in all four columns the 
same aphorism, a Roman one does not. Thus No. xvi of A is the 
same aphorism as No. xxv of the Syriac series; and in the later 
series of aphorisms with which the story ends, No. vii of 
B=Syr. 1x; xv of B=Syr. xxIv, and so on. 


FIRST TABLE OF COMPARISON OF THE FIRST OR LONGER 
SET OF APHORISMS. 


Armenian Armenian 
A Slavonic Syriac A B Slavonic Syriac 
1 la la, 1b la 11 106 10e 5 
2 16 2 le 12 48 11 6 
3 2 III 1b 13° (12 XII 9 
4 45a 45 2 14 14a xIV 10a 
5 456 4,5 39 15 146 12 106 
6 4 8 3 16 XVI l4a 10¢ 
7 7 9? 45a 17° Xvi 146 11, 97 
8 8 10a 456 18 17a XVIII 13 
9 9 Ix 4 19 176 16 XIX 
10 10a 106 7 20 18 XX XX 
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Armenian 


21 
22 
23 
24 
25 
26 
27 
28 
29 
30 
31 
32 
33 
34 
35 
36 
37 
38 
39 
40 
41 
42 
43 
44 
45 
46 
47 
48 
49 
50 
51 
52 
53 
54 
55 
56 
57 
58 
59 
60 
61 
62 


48a 
19 
20, 21 
22a 
226 
XXVI 
34, 35 
36 

37 

38 
38b 
26 

41 

40 
27 
52b 
52¢ 
51 
50, 73¢ 
XL 
XLI 
XLII 
XLIII 
606 
XLV 
66 
67 
28 
30 
31 
32 
49? 
88 
70 

71 

39 
LVII 
72 
LIX 
53 
61? 
74 


Slavonic 
17 
18a 
18d 
19 
21 
22a 
226 
23 
XXIX 
24 
25 
26 
27 
28 
30 
31 
32 
36 
37 
38 
XLI 
41 
44 
452 
XLV 


Syriac 
12 
XXII 
l4a 
146 
XXV 
17 
18, 78 
19 
20, 21 
220 
22b 
23 
41 
42 
85 
43 
44a 
XXXVIII 
47 
64 
65 
66 
67 
68 
69a 
696 
69¢ 
15 
51 
73¢ 
50 
LIL 
25 
52 
LV 
LVI 
56 
57 
91 
77 
LXI 
60 


Armenian 


63 LXIII 
64 55 
65 Lxv 
66 56 
67 LXVII 
68 57 
69 456 
70 Lxx 
71 24 
72 76 
73 LXXIL 
74 78 
75 702, 68? 
76 69a 
77 696 
78 24 
79 25 
80 26 
81 27 
82 59 
83 79 
84 LXXXIV 
85 LxXxXxv 
86 80 
87 83 
88 84 
89 85 
90 xc 
91 xcI 
92 90a 
93 906 
94 91 
95 xcv 
96 89 
97 XcvII 
98 XcVvIIT 
99 xcCIx 
100 90? 
101 92a 
102 926 
103 92¢ 


Slavonic 
LXIII 
LXIV 
74 

75 

LEV 
LXVI 
55 

57 

58 

59 

79 

60 

27 
LXXVI 
80 

622 

83 

84 

80 

25 

81 
LEXXIV 
LXXXV 
LXXXVI 
LXXXVII 
67 

85 
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Syriac 
LXIII 
28 
83 
LXVI 
80a 
28, 8la 
81b 
38 
82 
LXXII 
LXXIII 
LXXIV 
LXXV 
84 
26 
27 
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SECOND COMPARATIVE TABLE OF THE LATER OR SECOND 
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SET OF APHORISMS. 


Armenian 
A B 
1 1 
2 2 
3 8 
4 9 
5 10 
6 17 
7 126 
8 VII (=Syr. 1x) 
9 15 
10 10 
11 6 
12 l4a 
13 14e¢ 
14 146 
15 Xv (=Syr. XxIv) 
16 12a 
17 20 
18 XVII (=Syr. XXXI) 
19 XIX (=Syr. XXXII) 
20 XX (=Syr. XxXI1J) 
21 4 
22 246 
23 25 
24 16 
25 26¢ 
26 26d 
27 27 


Slavonic 


VIII 


20 

XII (=Syr. xxx) 
xu (=Syr. XxXx1) 
XIV (=Syr. XXXII) 
22 

16 

23 

XVIII (=Syr. XXXIXx) 
XIX (=Syr. XL) 
Xx (=Syr. XLI) 

27 


XXIX-XXXIII 
4 

22 

25 

16 

23 

XXXIX (226 a) 

XL-XLII 

26b 

27 
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Glancing at the first: of the above tables we note that the two 
Armenian recensions agree in respect of the first 22 precepts; and 
they both agree with the Syriac in respect of these 22; though 
the Syriac, after No. 23, suddenly jumps to 42. On the other 
hand the Slavonic carries its agreement with Armenian A up to 
45 and then jumps to 64, 

What is the meaning of this? Surely that the archetype of 
all the versions arranged the aphorisms in groups of 22, according 
to the letters of an Aramaic or Jewish alphabet. The Slavonic 
and Armenian A hand us down the first two alphabets complete : 
the Slavonic, Armenian A and B, and the Syriac, conjointly hand 
us down the second alphabet. 

Again where two numbers follow one another in any two of 
the three versions, we are certain that we have before us the 
order of the archetype. Thus 45 follows 2 in Armenian B and in 
Slavonic and follows 3 in Syriac; and Syriac and Armenian A 
together testify to 64-69 as one block, just as all three versions 
testify to 64-67 as one block. The Syriac (in spite of interpolated 
precepts) witnesses to the Armenian block 50-59; and similarly 
to the coherence on the whole of 41-47. Slavonic to the general 
coherence of 80—85, and to that of 69-78, of 74-75, of 55-59. 

And there are other coincidences which help to fix the original 
sequence of the last half of the aphorisms: thus, in Slav. 73 a and 
b precede 50, in Syriac 73 c precedes 501. In Arm. B and Slavonic 
59 precedes 79. In Slav. we jump from 45 to 64, in Syriac from 
47 to 64. From these coincidences we may infer that, in the 
neighbourhood of 47, a third alphabet began with 64 and continued 
as far as 73, then followed 50-59, then 79 followed, perhaps by 
80-85, though this is less certain. 

Several of the aphorisms lacking in Armenian A, yet given in 
Armenian B recur in the other versions; thus A Xvi = Syr. xxv, 
A xXxXvi= Slav. xx1x ; AXL=Slay. xcv1; A XLI= Slav. xcvr; these 
and many other examples of the kind shew that the B Recension 
of the Armenian is needful to supplement the other. The Syriac 
often agrees closely with it, especially in the later part of the story. 

1 Also in Arm. B 50 precedes 73. 
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IV. RELATION OF ARMENIAN TO SYRIAC. 


Indeed the agreement of the Armenian and Syriac is so close 
as to warrant the conclusion that one is a translation of the 
other. It is not easy however to decide to which the priority 
belongs. If in its original form Aphorism, No. 9, of the Armenian 
Recension A, ended thus: “make a path for thy feet,” then the 
Syriac: “for thy sons and for thy sons’ sons,” renders the corrup- 
tion ordotz for otitz which arose within the Armenian tradition 
and is actually found in Recension B. The reading of otutz: “ for 
thy feet,” stands in A, and is certainly the more natural reading ; 
for the object in treading down the thorns while a man has his 
boots on, is surely that he may be able to pass over them unscathed 
another time when they are off, rather than to provide a path 
for posterity. Again, there can be no doubt that the Armenian 
best preserves the order of the archetype, and it is also the only 
text which preserves the aphorism found in the Aramaic text of 
Elephantine : 

Son, rejoice not thou in the number of thy children, and in 
their deficiency be not thou distressed. 

But it may be argued that this precept once stood in the 
Syriac and has disappeared from its tradition. In favour also of 
the priority of the Syriac is the fact that it mentions Sarhadum 
or Esarhaddon, father of Sennacherib, and preserves the name 
Abusemakh, which the Armenian corrupts into Nabusmagq. Perhaps 
the Syriac can be proved to descend from the Aramaic’. It may 
be remarked that the Armenian codices sometimes have Nathan, 
sometimes Nadan; they also use Senegarim and Seneqerim 


indifferently. 


1 Qn the other hand, Esarhaddon may have been eliminated from the Armenian 
by an editor of the story who knew from Tobit and 2 Kings that Esarhaddon was 
son and not father of Sennacherib. It is significant that the Syriac inverts the 
order of the Aramaic papyrus. The Slavonic equally omits Esarhaddon. The loss 
of the first letter of the name Nabusmagq in the Armenian may be due to a terminal 
N of a Greek third person aorist preceding it, just as in Tobit xiv 10 is read 
érolycev "Addu by error for érolyce Naddp. 
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Another coincidence of the Armenian with the ancient Aramaic 
is in Aphorism 10 of the second series: Son, thou hast been to me 
like him that shot his arrow up to heaven; and he was not able to 
reach thereto, but reaped the reward of his lawlessness, and the 
arrow returned on his head. The Syriac has: 

My son, thou hast been to me like a man that threw a stone 
at the heaven, and it did not reach the heaven; but he incurred 
sin against God. 

The Arabic is similar. 

The Slavonic has: 

Thou hast been to me, O my son, like a man who shot an 
arrow up to heaven. The arrow certainly did not reach heaven, 
but the man was guilty of a sin. 

Here the Aramaic runs: 

“(Do not bend) thy bow and shoot an arrow at the upright, 
lest God should...... and cause it to return on thyself......... 

“(Thou hast bent) thy bow and shot thy arrow at one who is 
more righteous than thou; that is a sin against our God.” 

Here the Armenian alone reflects the Aramaic in full. 

The names of the gods to whom Khikar prayed are, un- 
fortunately, not preserved in the Aramaic fragments, and stand in 
the Armenian alone of all the versions. Dr Langdon has pointed 
out to me that the first two are titles of a Babylonian deity which 
among the Syrians would quite naturally be hypostatised as 
separate deities. Thus Bélshim means = Bel—establish and fix 
(the fate); Shimil is Shim-ili, 7.e. Fix the fate, Oh God. Shamin, 
which in the Turki Version is read as Shahmil, may be a corruption 
of Shamshim, the oblique case of Shamash. 

The Slavonic and Armenian versions frequently join hands 
across the Syriac, and the Slavonic and Syriac across the Armenian. 
Thus the Turki version, which represents an old stage of Recension 
A, omits with Slavonic the sixty wives of Ahikar together with 
their sixty palaces at the beginning of the story. In the same 
context they both have the phrase: “nor daughter to bewazl him.” 
On the other hand, the Slavonic and Syriac agree in the same 
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context against the Armenian in use of the phrase: cast dust on 
my eyes; and in adding in the first precept the comparison of 
a secret divulged to a hot and burning coal. In order to the 
restoration of the archetype a careful comparison of all the versions 
would be necessary, and in such a comparison the text preserved 
by two sources together against a third must be admitted to be 
the more original. 

The presence of Syriac idioms in the Armenian, eg. “the son 
of a poor man” in the sense simply of “a poor man,” make it 
certain that the priority belongs to the Syriac. At the same 
time the Armenian text is indispensable for the reconstruction 
of the Syriac. 
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(Transliterated from the Armenian characters) 


=a short as in can 


long as in bane or sane 
short 
=th as in this 


Th SDR Pepa ge Bs 
! 
s oe 


= 
=i 
=1 
=kh inclining to gh 
& =ds 
f =% 
§ =h 
4 =ts 
1 =y asoftg 
e =dj 


I. Oosloo Khikarning sozoo asi akhulu. Aytqanu day dgoodoo, 


qi ogootlangaylar adam déylanlar. Day atay éyloonay égoodbargay, 


da Asinay algaylar: 


II. Asqi torayday khanlar Wakhtunay Sanaqarim atlu khan 
baradi Ninooa germaningday asoresdanung: Man Khikar oosloo. 
4. eashinay boldoom. khatoon aldum. 


mangay : 


L. A. 





f=m 

J =y 

% =n 

2. =sh 

#» =o short 

2 =ch as in church 
wy =b 

2 =dsch 

- =rh arolledr 

a =S 

{ = WwW 

a =d 

e =r 

J = tz 

. =V_ except in diphthongs 
# =f inclining to bh 
B= 

o =6d long 

a = 00 


AA 


dyool khuz bolmadu 
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III. Pardum thangrim alnunay. day gdb doorloo khoorban 
ettim khaytub chéqtum allarunay day ayttum : 

IV. Ay manim Ayaylarim day thangrilarim. ~. ining atuy 
Belshim adi. ¢. inchising atuy Shilim adi. oochoonchoosoong atuy 
Shahmil adi. booyooroongooz day mangay ar éyool baringiz. qi 
éshtay Khikar tirilay’ dlmiyir : 

V. Na aytgaylar adam éylanlaru, gi Khikar oosloo djardar 
oldi. day é6yul bélmadu qi anu qémgay idi. day malun mangar- 
gayadi. éyool bélgiyadi day koonday # khantar altun tas atqeyadi 
bélmasadi manim malumnu toogat magay : 

VI. Auyool bélgiyadi qi ¢ khdloo bilay oosdoomay théfrak 
salgayadi. taq mangay ~ dyool yishadag bolgiyadi. 

VII. Aul sahat mangay awaz béldoo thangrilarimdan. day 
ayttuylar. Khikar booyoorgan dur qi sangay éyool bélgay. san 
khardashungnung dyloon al sangay éyool sakhlagaysan day éstoor- 
gaysan anu. sandan songray saning droongay. 

VIII. Qi ishittim man boo awaznu thangrilarimdan aldum man 
khardashum 6yloon  eashinay. qiydirdim anu toorloo toorloo 
gamkhaylar ichinay day saldum boyoonay altun zndjul nachiq 
khan édyloonoong ichirdim anuy barchay sooth bilay, day khaymakh 
bilay day chiy balbilay : 

IX. Day eookhlaturadim anu kharay khooshnoong day 
qoochgoorchinning mokhoondan eastukhlar oostoonay. angar 
diray qi béldoo & eashinay: Moondan songray bashladum 
angar éwratmagay bithiqni asni oo akhulni, dooneayning bilma- 
khun. qimlargi eakhshilkhqay ootroodoor alargay djooab oo 
s6z: 

X. koondooz oo qachay tiyilmadim éwratmakhtan’ thoy- 
doordoom anuy 4s oo akhul bilay, nachiq qimasay soowdan day 
éthmaqtan toygay. 

XI. Tayuday moondan songray oondadi khan khatunay. day 
ayttu alay qi oosloo Khikar qériyir man sani qi khartayupsan. 
sandan songray qim toogal lisar djardarlkh bilay, day& ooakhul 
bilay manim khanlkhumnung qeraqin. man asruy khay-yooriyir- 
man boo ishtan : 
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XT. Ayttum khanum. sin khayyoorma bardur manim éyloom, 
qi dayu djardar, oosloo day akhullu tur mandan asay. 

XIII. ayttuy khan galtir alnuma qi goriyim. qeltirtim day 
tooryoozdum khannung alnunay. 

XIV. qordoo khan day biyandi. day ayttu qi alyshlu bélgay 
boo éylannung koonlari. qi Khikar kendining tirlikhinay toor- 
yoozdoo dyloon alnumay, gendi tunchlkhtay bélgay : 

XV. Andan songra eoogoondoom khanumay aldum éyloonini, 
day bardum Palatsumay. bootoorloo aytur adim Owratqan day 
Nadan atluy dyloomay : 

1. Auyloom, Na qi ishitsang khan biy ashiqinay, anu eoora- 
qingay toot, kimsaygay achma. baylini mohoorlini cheshmay. 
chashganni baylamay. day néqi ishitsang alani atmay day ayt- 
magin. 

2. Auyloom kézoong achup qérqloo khatun kérsang kiyinishli 
day bazowloo. bolmagay qi angar sookhlangaysan. agar tirliqingni 
barchasunday barsang, azgnay sookhlanganung boloor, edkhasay 
alursan thangridan nalatlamakh day adamlardan. anungoochoon 
qi khatun kishi 6khshar « qérqloo kerezmangay. 61 kerezmannung 
ichi toloodur séwaqlar bilay day sasumakh bilay dloonoong: 

3. Auyloom édkhshamay badam taraqinay, qi barchay teraq- 
lardan booroon chichaqlanir, day emishin barchay teraqlardan 
songray barir, eékhasa éshkhay khabakhqa, qi sényooday chichaq- 
lanir, day emishin booroon barir. 

4, Auyloom eakhshirakh Asli adam bilay tash tashumay, neqi 
assiz adam bilay chayur ichmay. 

5. Auryloom aslilar bilay assiz bélmay day Aszislar bilay asl. 
bolmay. 

6. Auyloom djaht at akhulular bilay. akhulu bolmay nechiq 
alar bolmagay qi anuzkamlargay day Assiz adamilargay sungar 
bolmagaysan. qi sani day Assiz anzkam oondagaylar : 

7. Auyloom eakhshirakh chayurungnu téqqaysan neqi assizlar 
bilay da anzkamlar ichqaysan, qi bélmagay alar sani nalatlagaylar: 

8. Auyloom bélmay asruy tatlu, qi sani iutqaylar. day ni 
asru leyi, qi tooqoogaylar, edkhasay bél ivach day tézoomloo. 
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barchay eachshikhlungan ungay, day eoorooganingay, da barchay 
ishingay : 

9. Auyloom nechayqi atiqing ayakhungay dur, basqun tegan- 
agni, day eé] ach ayakhungay : 

10. Auyloom, khédjay éyloo eilan edi, ayttuylar qi hakimliq 
tir angar. earlunung eti asay, ayttuylar’ achlkhdan edi. anung 
oochoon qi saning oolooshoongnoo egin. day khatunungnung. 
sungarunay qéz khoymay, na malunay, na thangridan khorkhoosooz 
adam bilay, na aldan oojalmas kishi bilay edlgay chkhmay, day na 
éthmaq tay emay anung qipiq bilay : 

11. Auyloom qérsang dooshmanungu erkhulup tur qoolmay 
day maskhara atmay anu. agar toorsay sangay eaman Adar: 

18. Auyloom, sow athangnu day anangnu, gi thoyoordoo sani. 
dalmagaysan alarnung kharyshun. zeray thangrining day athayn- 
ung anaynung alyshry bir dir. nechiq al...alay kharyushi. qi 
sin sanday soowoongays ... ning dylanlarungdan : 

12. Auyloom eam...eukhulur qandining ing eamaulkhunay 
qoray. day eakhshi é6yool toorar qendining eakhshilkhunay qéray : 

13. Auyloom eoowookhlanmay eaman oo karsuz khatungay. 
day pampasal atqaylar daymay sani. nalatlamakay day ayblamakay, 
day dkhchangi egay. anung qibiqdan khach: 

14. Auyloom, toowooshdan dgoottan ayamay édyloongnu. — too- 
wooshalaydur éylangay. nechiq bir gnoynoo eaygaysan bakhcha- 
day, dayuday na doorloo mohoor khaznay oosnay. 61 Toorloo igi tir 
towoosh oylangay. akarqi koonday ™ day ¢ day tayakh bilay égoot- 
lasay. andan ivashlanur, day andan dlmas. agar khoydoong asay 
dyloongnoo gendi arginay dyroo béloor. day Altarlar anuy asmay 
eay qasmay, day boloor sangay élginchayjalhach asingdan qetmas. 

15. Auyloom éwrat édyloongnoo achlkhqay day soosamakhgay, 
qi 6stamliq bilay qechirmagay qoonlarin qendining: Dooshman- 
ungdan soz aytgaylar edbsoon magaysan, anungoochoon qi saning 
qenday angar aytarlar : 

19. Auyloom dooshmanung bar asay, edldashsuz eélgay chkh- 
may. bolmagay qi dooshmanung sakhlagay edloongnoo day san 
waytsuz dlgaysan : 
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22. Auyloom bolmagay qi aytqaysan. méanim beyim Assis 
dir, day man asliman. day san sani dggaysain. edkhasay tozgin 
anung Assisliqinay day oosloolargay eoowookhlangun san qi 6zgaylar 
sini dggaylar : 

23. Auyloom hach qimsag...aman aytmay. da beyming 
alnunay kob ... bolmay, qi adamlar alnunay’ ... magay sani: 

24, Auyloom, khachan sadayay barsang earlunuy achutma. 
barganing thangrigay khapool toogooldoor : 

25. Auyloom saymay khayyoonu. day euylamakhnu day 
anchayday bazup barmay thoygay’ eay faragliqqay, zeray kép 
toorloo alnumuz gay dloom bar day kép toorloo fortsanq : 

26. Auyloom, khaysiqi althun eoochoog saning doogool, anuy 
barmakhungay khoymay. day khaysi thén éfrakh saning doogool 
anuy giymay. da 61 at khaysiqi saning doogool atlaumay, qi 
qooldqoo bolmagaysan : 

27. Auyloom agar ach asang, day khaysi 6thmaq saning doo- 
gool anuy emay’ soonmenchay : 

28. Auryloom 6] adam qi sandan qoochloo door anung bilay 
qoorash tootmay, day angar ootroo bélmay. bdlmagay qi eukhup 
sani dldoorgay : 

29. Auyloom neqi eakhshi eaman ishitsang anuy eooraqingay 
sakhlay. thangridan sangay eakhshi béloor. day artar saning 
tirliqing : 

30. Auyloom agar éwoong beyiq oozoon dsay. & khoolach 
boyoongnoo agip kir: ; 

31. Auyloom, almay ooloo élchow bilay, day barmay kichi 
dlchéw bilay. day aytmay qi aslam Attim anungqini thangri 
arturmas. day éch ashir day sain ach tas béloorsan: 

32. Auyloom, eaylan ant ichmay, qi koonlarung aqsilmagay, 
eaylanchining koonlari agqsilir : 

33. Auyloom, thangrinin boorookhoonay daymay khoolakh 
khoy, day asqi dooshmandan khookhmay. thangrinin boorookhoo 
eakhshi adamigay tash khalay dur: 

34. Auyloom, oylarlarungnung kép bolganunay soowoonmay, 
day aqsilganinay kop eiglamay day kob khayyoormay : 
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35. Auyloom éylanlar oo mal thangrining barmakhi dur. 
awatqi khodjay earlulanur. day earlu khodjaylanur. day asha- 
khlangan beyiqlanir day beyiqlangan ashakhlanur : 

36. Auyloom, agar sungarung khastaylansa, aytma qi na 
alliyim angar. edkhasay bar ayakhung bilay khatunay, da qér 
qézoong bilay, khastaynuy sorsang artukh tur althudan koomoosh- 
dan asay qi bargaysan : 

37. Auyloom earyooday olkoor sang drooch alma althun eay 
indji. boo agirliq bilay qénoonoo agri Aatmay. edkhasay thorani 
kénoo at, day qénoonoong khanun théqtoorsangasay saning da 
togarlar : 

88. Auyloom, sakhlay tilingni eaman sozdan. kozoongnoo 
eaman bakhmakhtan. achnemay day édyoorladung asay dloom bir 
dir : 

39. Auyloom itliq atmay sungarungnung khatunuy bilay. 
songray dzgaylarday saning sungarungay doosharlar, day dlginchay 
béloor sanga nalatlamay : 

40. Auyloom bolmagay qi algaysan kendingay tool khatoonnoo 
nogar: qim bilir araday nemay talash béldoodsay. 61 booroongi 
ayasin angar’ da san khaylooroop koostoonoorsan : 

41, Auyloom, agar qi sangay thangridan na toorloo fortsoothiun 
edlookhdooasay, bolmagay qi eangulup djudjkoohal bolgaysan. qi 
dayun eaman tunsuzlkh abarmagay. day wakhtsuz dooneaydan 
qichirmagay. edkhasay na toorloo day thangridan kilsay shoo- 
qoorloo bél, zeray shoogoorloo ayuz thangrini. 2’. borchloo atar: 

42. Auyloom, sowmay dyloongnoo artukh khooloongdan Asay. 
bilmasan qi khansi geraqli boloor sanga : 

44. Auyloom taymay san saning asing bilay. eakhshi sayu- 
shlamay. day khartlarnuy hérmatlay, qi hérmat langaysan than- 
gridan. day sanga eakhshi boloor: 

46. Auyloom igit wakhtnay dqtam, qi igit wakhtungay tas 
bolmagaysan : 

47. Auyloom barmay sungarungay, gi ayakhunay basqay 
bolmagay qi boynoongnoo da basqay : 

48. Auyloom qimsay bilay earyoo alnunay toorsang. bolma 
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gay qi eooraqlanip sozlagaysan, edkhasay neqi sozlasaylar, tatlulkh 
bilay djooap bargaysan. boo earyoonoo anung oosnay eukharsan : 

49. Auyloom agar thangridan nemay kholtkhay atsang. awal 
anung booyrookhoo: tibinay bél day na bilay érooch bilay alysh 
bilay, andan songray toogallar thangri kholtkhangnuy saning : 

50. Auyloom, eakhshirakh tir qi atungnu daymay eakhshi 
chkhargaysin. edkhasay qi sén sani qgérq aytqaysan. thénlar 
bilay. qérq gachwloo dur eékhasay eakhshi at khalur mangi: 

51. Auyloom eakhshirakh tur. sdkhoor qéz bilay. naqi sok- 
hoor as bilay. sékhoorlookh bilay* tharchay é6wrauir eooroomakhnu 
edloonoong. edkhasay sékhoor as bilay, salur qénoo eélnoo day 
barur qandi arqinay : 

53. Auyloom eakhshirakh tur earlulkhnuy eymagay, neqi 
khéajaylkhnu sachmagay : 

55. Auyloom targagin sining sozoongnoo eluraqing bilay, da 
andan songray chkhar sozoongnoo ayzungdan. agar boo ashni boo 
lay Atsang, barchasunaytatlu boloorsan : 

56. Auyloom, qimasaydan eaman soz ishitsang anuy iuraqingay 
toot. & kharush. dleaman dlar, day eakhshilkhqay khaytar: 

57. Auyloom, hach nemagay koolmay. ol qoolmakhtan talash 
boloor. day ol oorooshdan dloom béloor : 

58. Auyloom ealyan séz day ealyanchilkh alay alur dur. 
nechiq khorgashin, az koondan songray eoyarny minar nechiq 
tiraqning eaprakhuy : 

59. Auyloom ayt saning kichi sayushungni dostoongay, agar 
ol saning sayushungnuy alani atmasay. boloor sin angar ooloo 
sagushungnuy day aytmagay, da anuy inamli qénoo dést boloorsan 
tootmagay. 

60. Auyloom, daymay bolooshoochi bél khaulay beylar alnunay 
saning qrisdanliqingay. soz bilay dayakhchay bilay. alay toot qi 
anuy, aslannung ayzundan khootkharusan. da ol sangay kaybat 
dur da farhq: 

61. Auyloom agar dooshmanung kelsay ayakhungay béshatlkh 
kholmay. béshat angar, day iuraqing bilay qool. day thaning 
bilay faraklan. day eopsoon anuy: 
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62. Auyloom khayday sani oondamasaylar hormatlap. anday 
barmayday kimasay sandan soz sormasay. anday djooap barmay. 
day ol akhun soowqibaq. boozlamiyir. anchayday bazup iuroomay 
ayakhung bilay. bdlmagay qi wakhtsuz tas bélgaysan : 

66. Auyloom, sunagin oylarlarungu achlkh bilay, day soosa- 
makh bilay, day misqinliq bilay day asqi bazukh thénlar bilay. 
agar tozoomloo asay, bar tirliqingni khéloonay : 

67. Auyloom khachan sani garggay oondaysalar. eay toygay. 
djahd at barchay sungarungdan booroon chkhqaysan. da eanay 
¢ inchi barmagaysan. thangridan eakhshi at alursain. day towoosh 
almasan bashungay : 

70. Auyloom agar earlu asang nay sungarlarung arasunay 
alani atmay. qi ayblanmagaysan day sowoongay day khoolakh 
khoymazlar : 

74, Auyloom, saning surungnu eapookhoongnoo khatunungay 
achmay. anung oochoon qi khatun kirchi sur sakhlamas tur. 
alani atar khartashlarunay ooroosh qéqoonay. day sani tabay- 
larlar : 

75. Auyloom ichqili dlsang, sakhlay tilingni kép sozlamakhtan. 
sangay eakhshi boloor day oosloo oondalirsan : 

76. Auyloom qimsagay alasang tirliqingni barmagay. Dbithiq- 
siz mohoorsooz tanukhsuz barmay, barding asang tanar, day san 
khayyooroop gayifsinirsan tirligingni. 

77. Auyloom eakhshi dosdoongdan eirakhlanmay. Agar eir- 
akhlan’ dungasay eay taparsan anung qi dosd eay tapmasan : 

79. Auyloom eakhshirakh tur qi saning tirliqing éyoorlangay 
neqi oostoongay Syoorlookh tapoolgay : 

80. Auyloom gimgay qi thangri barip dir ésan anuy hérmat- 
lay, day khartlarnuy qérsang bor. qoong chkhar day toor ayakhung 
oosnay anung alnunay, day siylay anuy: 

81. Auyloom barlu tirligli adamgay fakhilliq atmay eayakahlkh. 
akah kishining kézoon nemay thoydoormas, taq théfrakh : 

82. Auyloom khunamkhéslookh atmay, zeray eakhshilkh oo- 
tirliq oo mal thangridan dir. day earlulkh keldi asay, araday 
eoorooganni séqarlar : 
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84. Auyloom, euylay day barmay ddstoong éwinay qirip 
chkhmay. songray adjuzlanup sogarday sani: 

85. Auyloom it qi salgay kendi ayasin day artungdan kelgay, 
tash al day oor, qi artungdan kelmasin : 

86. Auyloom, eakhshikhlungan adam, day aroow iuraqtan 
alyshetqan. khabool dur thangrigay. da ooyattan khorkh nechiq 
thangridan 

87. Auyloom, eaman sayushday iuraqgaychkhqan asqi doosh- 
man tur. day tozoomlooq foondoomanti dur kharlarunung. day 
baqliqi dir dinning. 

89. Auyloom sow qénoolookhnoo day ealyaunu hach at. day- 
may khoolakh khoy thangrining booyrookhoonay, day aski doosh- 
mandan khorkhmay. thangrining booyrookhoo eakhshi adamigay 
tash khalay dur: . 

90. Auyloom eaman oo ealyauchi adamidan khach, zeray 
akahlkh day barchay eaman nemay ealyauchilkhtan thoyar. 

91. Auryloom earyoonoo sowmay agar ootsang agar outmasang 
dooshmanungnu. awatosi thangrining earyoosoondan khorkh : 

92. Auyloom qimqi qénoo dir asi bilay earlkhluy goonash tir, 
day qim qi échashir iuraqi bilay. day dpqay soowar saykhlamay, 
6] adam tamookhnoong kharamyoolookhoonay dkhshar. day qim 
aroow achukh qéngoolloo door, 61 adam sadayachi dir, day qim qi 
akah dir, agar barlu asay day assiz dir: 

93. Auyloom djmrining oowoonay qirmay. qirsang day’ qa- 
chiqmay, zeray tirliqingdan bésh béloorsan : 

94. Auyloom sungarungnuy pambas, atmay, agar eirakh tun 
agar eoowookhdun, zeray eaman soz tarchay day tabindan etar, day 
alarnung arasunay talash boloor: 

95. Auyloom thangri booyqooroop tur chayurnu farahliq oo- 
choon. eokhasay eaman erday, qeraqsiz erday eakhshirakh tur 
nemay eaman ichqaysan neqi ichqi: 

95a. Auryloom 61 toorloo dir asiriqadam, na toorloo qi ékhqir- 
gay boornoonoong ichinay. dézgagay tiymaytaq qandining taba- 
sinay : 

96. Auyloom djimri adam 61 toorloo sayushlar qandining Asi- 
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nay qi man bahatur man, day qachman day neqi sozlarman, akhul 
oos bilay sozlar man, anu bilmas tir qi edlookhoor anung qibiq 
asl qach adamigay, qi toot qachédq khéloondan ergay oorar day 
éldooroor : 

97. Auryloom qérsang dooshmanungnu qi eatup tur, san anuy 
khayyoor, anung oochan qi doot atarsan sangay, agar qi qooltqoo 
atsang, toorsay sangay laman Atar : 

98. Auyloom asruy asiriq adam sayushlar qi er bir gasinay 
aylanir. anuy bilmas bashi aylaniyir, zeray qi er dir barchay 
emishlarning anasuy, 6] toorloo artukhsu ichmakh tur barchay 
eamannung anasu. tit sinmiyin eamanlkhqay salur, day ear- 
lyamiyin déldooroor adamini, day qildirir day 6khshatur djana- 
wargay : 

99. Auyloom khach adami oochoon iuq bolmakhtan. agar 
eoog bol doong asay alay toot qi toosnakhungnu bardina angar. 
agar wakhtunay barmading Asay, sakhalungnu » « cookhlarlar : 

100. Auyloom, ealyanchi bolmay. agar sani sahat ealyanchi 
taptuylar Asay, qénoo day sozlasang ealyanchi sayushlarlar day 
inamaslar day barchay erday ealyanchi aytsarlar : 

101. Khaytup Khikar ayttuy oosloolarung akhulun nadan- 
gay, khardashu dyloonay. % psh bar qi adamning qozoonoong 
earukhun arturur: 

102. Awalgi bakhqayarday chichaqlar oosnay. e inchi ealan 
aysi eooroogay eashil oosnay. 4 oonchi qi akhun soowday eooroo- 
gay. 7 oonchi edlchooularin qérqay eirakhtakilarin : 

103. Khaytup 7 ishar qi adam dyloon semirtir. booroongi 
kiyiuish. ¢ inchi eakhshi soz ishitaay daymay. # oonchi kendining 
dylanlaruy bilay, day khoolkhootanu bilay. sdéwéqloo tirilgay : 

104. 4 oonchi nemay eaman soz ishitsay ishitmamish bolsoon : 

105. Eanay 7 ish bar qi adam oyloo qendinay hérmat kiltirir 
daymay’ eakhshi sozoo, misqinlit atqani, day aqsiq sozlagani, day 
ooyalganuy ooloodan kichidan : 

106. Khaytub 7 ish bar qi adamnung eoozoonoong soowoon 
qetarir. booroongi qi ashukh bolgay eaman khatungay. ¢ inchi 
qi qop sozlagay. day aytqay qi manim qibiq qimasay sozlamay 
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bélmas dabilmas. y oonchi qi eakhshilarnung sozoo arasunay 
qirgay. day ooroop boozgay. 4% inchi qi eakhshilarnung sozoo 
arasunay qirgay. day ooroop boozgay. 4 inchi qi aytgay. bilir 
man. day ealyau sozlagay: 

107. Eanay sortoolar oosloo Khikargay, qi na dir dooneaday 
tattuy: Ayttuy Khikar. eooznung ooyatuy: Qimning eoozoonoong 
ooyatuy bar, 61 tatlu: dur, zeray qi barchay nemay garsuzlkhtan 
théyar. 

108. Boo adi minim égootoom, khaysiqi man khikar ayttum 
manim khardashum éyloonay nathangay: Day man bilmadim 
ménim édgootoomnoo hach attiday tozdoordoo nechiq théfrakhnu 
elgay ootroo: 

109. Bashladuy eamanlamay khangay, day barchay malumnu, 
khaznamnuy, tirligimni bashladuy tas atmagay, khoollarumnu 
éltoormagay, kharavazlarumnuy ooyatlamay. anchay qi manim 
apasdan atlu khatunumay day khél salmayqladi, qi anu qichidan 
éstoordoo da asga kiltirdi: 

110. Boo ishlarni atqandan songray mangay, bardum man 
khanumay day anglattum nadannung eamanlkhun, soordoom day 
qetardim khatumdan. da ayttum, dayun saning arqing edkhtoor 
manim tirligqimay : 

111. Dayu eaman bashladuy mani khangay eamanlamay, 
anchay qi bashumay kiltirdi qi khan booyoordoo qi aldingiz day 
qesingiz khikarnu : 

112. Day 61 kishilar day djalatlar manim tooch étmagimni 
oonootmaduylar, chéqoop day khéltkhay attim day ayttum. bar 
dur manday # adam mangay okhshash day dloomloo ish atip tir. 
anung bashun gesingiz manim oochoon day mani sakhlanguz qeraq 
bolgay man « koon manim khanumay : 

118. Khikarnu sakhladuylar day kichini gestilar : 

114. Khangay khabar barduy qi Khikar kesildi, asoresdan 
ooloosoo khayyoogay tooshdoo. 

115. Qettilar ooloostan day faravon khangay barindilar. ishitti 
faravon khan qi Khikar gesildi. 

116. Ooloo alchilar eberdi Sanaqaram khangay, qi eber mangay 
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anung qi adam qi naqi sorsam djooap bargay. day na toorloo 
adam qi oosloo day akhulu bolgay qi na toorloo awadanlkh aytsam 
mangay toozgay : 

117. Senaqaram khan oondatti ooloo beylarin da sarnattu 
bithiqna: Ayttuy khan da boo ishqay qim djoowap barir : 

118. Ayttuylar khanum gimasay bélmas boo ishqay djooap 
barmay, taq nadan qi khikardan é6wrandi barchanuy : 

119. Oondatti khan nadannu, day ayttu bédloormisan boo 
ishqay djooap barmay. ayttuy nadan man doogool edkhasay manim 
qi ~ day bélsay, bélmas moungar djooap barma: 

120. Andan songray khan gayifsindi khikarnu quendining 
beylari bilay khorkhoop faravon khandan, qi ooloo dscheroow bilay 
qilmagay oosnay : 

121. Da ayttu sanagaram khan, qim qi mangay khikarnuy 
tooryooysayadi, earum khanlkhumnu angar barir adim : 

122. Keldi aboosmak atlu bey day attuy mangi tiridir Khikar. 
nechiq ayttuy barduy day keltirdi thazindan Khikarni, da toor- 
yooztoo khaunung alnunay, day Khikar éloochirayin alup ati: 

123. Qértoo khan day asruy soowoondoo, day ayttuy alyshlu 
dur thangri. qi boo goon khikarnuy éloodan tooryooztoo eberdi 
anuy khan, qi bar arun, day eoowoon, day semir #& koonday diray 
qeraqsan mangay : 

124, Khachan gi /& koondan songray geldim khan khatunay, 
ayttuy khan. sanim (above line manim) alafumnuy ishittingmi 
mangay na alchilar eldi faravon khandan: 

125. Ayttum khanum, man bariyim boyoom bilay da tooziyim 
boo ishlarni. barchay barduy da toozdoo, day easasuy : 

126. Day keldi ooloo soowoonchlooq bilay day ooloo bash- 
khshlar bilay faravon khandan, Senaqaram khangay khan ootroo- 
soonay chkhtu ooloo beylari bilay : 

127. Khaytup keldilar kimlar khachup Adilar ishittilar, qi 
Khikar tiri dir: 

128. Andan songray ayttuy khan, naqlarsan sangay barayim : 

129. Attu khanum sandan nemayqlam antaq mangay khar- 
dashum oyloon nadaunu bar: 
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130. Khachan bardi mangay nadannuy. ayttum khooloomay. 
baylamay stélpqay. anchakh dayun qopaytmakhtan songray, « soz 
ayturadim, day khooloom khanchilaradi : 

131. Ayttum dyloom thangrim manim sakhladuy mani, manim 
anmeylkhum bilay, day sani tas atti. saning eamanlkhungay 
qoray : 

132. Thangri adkhay sining day manim aramuzgay earyoonu : 

133. Aul sahat eshitti day chatladuy. day ayttum déyloom 
eakhshi khlungan eakhshi tapar. day eaman khlungan eaman 
tapar : 

134. Day kim kimgay chooyoor khalsay qendi tooshar : 

135. Eakhshilkh eakhshilkh bilay toogal lanir, day eamanlk 
eamanlkh bilay toogallanir : 

136. Boo goongay diyin djaht atsen dyool athaynung anaynung 
alyshun algay day qénoolooq bilay eooroogay. amman: 
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ho wntay mupuy qinufdute yusyunpaion fly he ayanyhe 
wubh yreuneguisljy fulocd. 
egiey® E[FE pubu pure fig fr ypatl, appacfy dknsy 
bh. [Furgn qinw fr upinfr poly he dp nealkp fb fhpuy Guiifghu, 
LO furngte Gap tay? df mpduitly S, be qunpdartbuyis dfs jungbae 
ghee pe gee nbaatle ap ah; yh, aap joke, lh 
suyeatehy's 
Neri tp Guslpuaniony "fp fp quigu pa ubuutahy 
gh giggly yethay & Sappeping, dh gulljenayghe fi 
upinfs poet. gb blFh this umaghku quid” fiigu po wnuby § 
(Btls ng fig qunutshu, ayy ponmunyqenpinfa yong bf 
Se se a (a a a ena ag a a a 


Lap Eb unaky ankjp hk Swodupky purr ghu k wut Paris 131 
et 58. 

2 Tucipit codex Bod. 3 fipt om Bod, 58. 

* Canon add: afuiY apury npg fT frouhfir b. fupunms file aphe f 
Sinnutifs pak ke dp dimuugha. gb udp yeuag png gumutuy, be 
punog b dhdufd po Guugke 'p Skpu[d per. 

5 Ipasey bray Bod. 7 updulbugku Bod. 

7 qee—yryetuly Ven et 58: Bod om. 

§ Apud Canon ita: 93 fig webjh qungku put apn dpuyis dkqu bo 
whifd fp diupylwtk bk punnuunurtt aig et cetera om: similia Edjm: 
Bod male ita: 9g fig frhp ‘fp whith ucginpay unacky pur [Ab 
qin pig eupyeege fipueutog b fl 


lefhapuy 201 


eigtghy pbufy bo fr tehppu pb & tusugnnn fap he 
nubbpurp dkntyng : 

Neebed th pbtby? apgbu tgkiufy np gunu Sughp he 
shang Sunuief’ qymnegy foe Uae cee myhe (plo bf 
np phy Sugtf be gun) Guuuiip qymneg fp: 

Derby & plop wns fulirmutny purpfion Goby y pats 
pip wet needinly pho pdeghy 

Deghend peg fuliwnnetin dpe atnlinfiy be poy wtulfune 
lft frolacsunsteaerp 

Neeeed donee pep? wine fulisuuttirg, np folicrmnne’s 
phupu apybe plan he dp pbibp fgapy wigqqundfy bh. utulinfy 
gt dp opyhu quauus® whdper yaglugfu : 

Negeed’ shqghe gaff pars be dp pruyly® plop 
wpa quis he py uitunephn!, gb dh wpsunlupshughu fs 
fungus: 

Negbet op pbote paph peggy” mp tyutrhe q.phg 5 b tol. 2 
dh fuph qual’ op [Ppuke gpbg» Va te sea 
Gutipuyun fr gopdu ylughy pag hk yu puiius 

Need iigpba. fun chhy  gounnly ya fubw yipne ge ke 
mp Aaanyesps npng? pry: 

Neghey? dbdunnuis npyfite aed Phpun’ auly qhg & 
‘indus, ng. punfe apg fe bhbp ke aubi® fp umfac Gbpur.s 


1 bufy Venu: pbufp cet, sed Ven sic utitur infinitivo passim, quem 
sequor. 

2 add pq Bod, 58. 3 gins Bod, 58. 

4 58 hic omit adagium hoc. 

5 Skyagku qe fufe et om p» Ven: ceteri et Edjm add px. 

8 pdiykp gi Bod et 58. 

? whgg udp bk wiuepfift Ven: ceteros et Edjm secutus sum. 

5 Canon et Edjm: fgpk qunuu. 

9 npgeg Canon cum Syriac: sanf/g ceteri. 
10 om apqgfu Bod. 


L, A. cc 


Oyen tanite fly faquigne fae, bp publpfu qusug dp 
mphuisp. be plug wtalphprgh f Sutiungups dpe Ep [Fay y be 
pp atnugunlp Gung Up manky + 

Negiey EPG? mnbuutiby g[F gounlfiy pn gynphuy’ oh 
Sung wamtohy gfoure gle bfPL bputuliufe toa? sup Sunnme gush 
phy: 

Aeghay wnfutep uti phtty fr snp gnpdng prog? b 
futulinfr wppmpte'f puph gopdag epg: 

Qepiay dp dkpdhiuyp ‘fp ffs utiuqual” h. puitiputnauny , 
qh dp apsundiupshughu fb ungutohy bh poe Suge pbifu? ke 
oay gorifigenl qplg : 

Neeieh goegly fp S68! dh fouuyfie. gh SS diatafuts 
ugfiybu & npnyhe mages (fp squpanfighy be npryhu funy be 
disuse bGuip fp puulp. be apy fusuge fe france mags 
wijfinyke wrgnen & SES aqayfi®, yf [Ib SbShe given 
fre ft he unl” kph tany fulpur ply Gutupuyprnne lap ng 
dbenutof. — puyg LPL [dnqnew gto fr funk pep? gag pbrp be 
cnuthr qin fp fpufuneits be fp snuff be hop plg 
tw fuunnfiup he pga: 3 

Nerbed cen qoyylic po fh pugy bf Supuny mp 
luna saelFe fuphugh qybutus pups 


1 fkp pepe [Fp Ven et Canon: om Ley Bod et 58. 

2 kh Sém Ven. 

3 om wnbuuiku et 4 Bod. 

4 Sannncgutk pkg be plop Surungeg sup Gut Ven: Sunn 
ey et om cet 58: wntk pkg et cet om Bod. 

5 fp qupsunp Bod, 58. 

8 Sungp pbifa Ven: Gumulee cet, 

7 geoghy b SES Ven: gamut opgn ” ceteri, item infra bis zu. 

° ayia —inquyfis om Bod; cetera ap Bod et 58 ita: qh E[Fk 
Saptari len peaesgquriae df Qual Ephocn Sut paypunfy, eyg !8+ 
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Negead ld giunlyn op wube? dp pugmtoby, gb apyy 
hapiap oulg hts 

DegeeG youn ufph dispyt uneiny payg?® ghuny 
wunbyb pbup ply qh pote puma apyhe pop yupuipin by 
pegs mp wttdpun 8, Youy Guth, sous 

Negeay ufphus qsuype ap Stunt gpk» L quuksu fol. 37° 
Guep he dup? pa dp wnghuy gb f pupm Pk opqng png 
[otipusug teu, 

NegeaG® wnsiig qbune! Suiunguips dp bpfduyge gb dp 
[Agape pa yunmsbugh yplg ke appighu : 

Aegbh apyhe quskynes & Suny yingn] he nun] he 
ferlie & whim sufefin tajpiep” wushaphe fapkins h egp 
hfe? ke opef ke bqeuypy wqpunjus be pouphjal be 
anlBinagis qepilfip”s 

Nereed np ne py Yfite quel npg fe fo bqeaypu ke 
waqqenturs he pauphhul™ gl php untinp apsanhupsh. th. 
thts & Suny op yutagu Suteunyurpsh pgk le undkukp bouts 
np uigutakh poy tuuy mnbplew[Punp be Squy yang unk 
quien: 

Deg iry S oft enalep [PG on pl ful tad & he bow frficsu 
math, ayy Saulpbplus tale utuhane {de be un fubamnnnets 
mipghu quindy poy dpiigh uy ap gnfbugh ppbg + 

Neil dh mdh.p wuly sup be dh poly supfren 
ung ur pry gb lp utmupyhugte fp Ubatul + 


* Ven om apqbauf- ? gents [82+ pong wufgl ply Bod. 
’ Sententiam hanc om 58. 4 gehiupyt Bod 58. 

5 puyg Ven Canon: & whu &[t£ Bod 58. 

6 Suep Ven 58: diuep Bod: Suep & diuep Canon cum Slavonico. 

? fh afoépp praem Canon cum Slavonico. 

8 om & 4p Ven: add 58 Bod et Canon. 

9 hk wt. qupt. om Bod 58. 10 Adagium hoc om 58. 


204 fupung he [baum [Ffrt 


Neebny  gurenep anstgs df bemanptes gocgh ng. 
Neel dunutnp nuh op shape dp pulp f dianfion paced. 
of pr dp StS? quusy qb Sup untbkh inkung put : 
Neghed Pbayhen bk. punggbuy fghu’ op surg? 3h po dh 
nunfglu 3 
Negeed op! gan pang & puto qply dp Sulpunslfy 
Nerhay Bape be deohay gaunt Pupil: pneel & puiph 
tbup pl guy be fr diupehurel bk. papyutfe funhin pr ay: 
Neried PS pups bie glk" ghphpurn feph. futujacr 
Nepeey df wna fond dE S- = df wy dinpp 
fonnd. he uuly ® [Gt guns guy . qb a ng” uli), | i 
fol. 3¥° puphwugl’, he ya un wis gappius bu : 
uyuslpoubug pin ed 
Nepees we pfiiugi “J nila ahps h supe df Ephpishp. 
1 + U hid bd untku 58. 
2 maw fp Ven. 3 SéSkp Bod: $&S%ép Canon. 
4 add f gfunkpu gum Bod: ap gpuntt q.pkq 58. 
5 np Sag np Bod: ap Sag Canon: Sug np ceteri: item post fgbu 
add yy Bod: add («pf Canon. 
8 hap op Bod 58. 
7 kf Ven male: add wut pa Bod, 58. 
8 wuky corr: wubts Ven: wubeu ceteri. 


9 ayy peep orn Bod, 58. 
10 ywconp .p" apurlpasug ht la dipay LEehol Bod, 58. 
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Negbed & prrglin (Fpets appeng pag dp blupwughu, ke 
fb eqehenuly ong dhe mpundbughu. 

Negeef npefe & naugnemdy yy gonp Spits deSununncis 
mppunnutonys wg.punitr dSutiny. fun sts parpdplawtuny. 
hk puipdpt luniinpsutiuy : 

Regent AS pupdp be bile unui pa bk? pibipi pn 
Sfeuitapuitiay, lp mule [FE gh tg muirpl Tali ayy by lO 
nmpyp h inku ugunp, ob pun & alin pur qGurquup? 
pultpupu aulyy b wipSuifdy s _ 

Negiad? fury suprurfonune [Ph aulp bk updufd dp 
wnluney. gh qapS diuSuiphyp & he gui gy ds help Shqney 
wipfte mpg fF mmpunyupinncg, gh dp! Shqgp upp po 
dinfuutionl upluis Tonpuy : 

Neg spaghe qbgne po fr supuyfmmun[dkoh, he 
gk po geupeum Soyhiyy, be gabe pn fb qageiebel, 
pup plu peg yoy bf dinpyhutsh. gh op qoqutiuy aul 
fuel ayy bape pyp® yuna guniy k. uyutoncifs dp § + 

Negi dp ganp prog Gund plubhppirs qh dh poup yung 
wus, LA ayy pl Quutiuh py fund er 3 

Negi lp anions fie vyphe gh gop Fund” pustun frag 
pbiapy anipgh weg unudh uypts poly be qoe pula: 

Nera PE Yobt sungh phy wy dp funmaply bh. 
apres gh lft purphunigh a & he ayy frunugryts fr muparkunl” 
uma qpky : 

Negi op abehy qnpaty po nank, puly qeunugsa 


1 Bod et 58 om d&s. u7,p- 

2 om punpdp— pn & Bod, 58 et Canon. 
3 om qgunqeey Bod, 58. 

4 om of Ven. 

5 add pat Bod, 58. 


206 fupuinp he [humm [Ffrtr 


er bmg gnu blFe PY fh Tungutah, yfumutapr pbup 
pha: 

foe fegbend! foaghip np gbshte ft quan guute’ quyjng dia 
pbupgliu : 

Negbad punnker qpunnunnuty apna fb dint pred he 
gS bps ypunnnelury gh 'f MS qunnunnphls poe ayusnne bug pu? 
h pbup phy pup: 

Degen geudey? ging po le puhqugy yeuuppoun. plputiy 
er he tuyhur plop ahunlpe po yb dp kphehughu diupy lui 
wupgquds gh EPG wquiqetun inuiXup oboke’* bor wdkn 
wept Ge quyppau® sbubp h suyunufu, 

Degied lp Supmpunatvap unm ditulae[Feuty pny yb 
dp Yopneugh qpby dituhne [dps pn: 

Negbet lh ony rey platen pa Yofuly qauu pry 
ql dp Sunliupdutjhay Ynfubugh qeympurungy’ : 

Netey pg pornupuughy pa unuS$ punmuenpp 
guibinlpe lp foureupp. gh dp wtupygid be wtulpen haghughu’. 
cay ang Gupgutel, wyunnuufauiif puggpar(Fhundp imnughu, bk. 
qpwenunuinuis lonpny fr qynefa tonpuy Gacinbughe s 

Negierd AS feinphaghy yay pare one qhuntis uapay 
fomuples aposwepy te wwquati pep) hie pemmpls 
frngpocumdp pr fi panpfie: 


1 Ven om +: Bod add guipf post p&q sed del vult: sic apud 58: 
L[Ae f tngute ap [Eup PFT uy pinutif. 

2 sunnncbaghu Ven C OT quluypgpeu ceteri. 

3 guSnay Canon: yeqege ceteri male. 

4 nmap poi Ven: macs 2futp Canon et 69: om Bod; mox 
mudku ex Canon traxi, quia Syriaco consonat. 

5 puuppeu Bod, Canon, 69: anyuputr Ven; mox gapymfos Bod, 
quod om Canon. 

6 Sundiupdmbbagk qyyeele L" Gulu. A qeyeupe. Bod. 

Th ariay fens Eplebughu et om hd i Bod. 
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Regie poe & wtunety purpf puir guhuuly gutadjpaybe 
ge pegb gyn [Fb wuyuturifs be wheats pr Finny yan funbates 

Nereet pe & fyp wigan p puta ghyp dina p. 
pligh fyp wgeep apg mutef ghp[F be by Batnnyupe 
Slee ed Gryp dire (Pagqne qae gga Satsunygap se b 
bpfduy pun Gusts preps 

Neebey po & yoy dp fp thafin po puty qybp pod 
dh geying dlnfi, yan & Opitgaey dh fp dbafis po push 
qouqup ghpifruw® [Fnacghuy, pun ney dlp qunmuprury) 
f ones pod pute qnempul df wath ayyag s 

Negbed poe & ggunnne {Phun dagadby’ puit tol. 4° 
qlleSae [Pound gpm ty * 

«eed oh etifduthp gop pa dpisk. solientibe 
dug gute Tonpuy be df ap Suntiopshughy dpigh. wbuntubug bu 
qhurnupundte be qyfSarpie be. gprs: 

Depend pitaber qeustn® fp apinf pads he yur fo 
fhpay Gumutifghy. gb b[Ph yinfubu gears’ puiggp pbufu. 

Meebed YFG pubu pty sup qaedkph® (Fuge qu f; 
upinft pac” Gutuhacon Boy qb ays suyte dhnutip be paup fin 
funnwapl : 

Negoerds pegdeyy  SpSugty s qb popfeype SpSuqbye 
hope by be fn fete unqutune fs & bee sling 27 

epee peste ane be wemufsueune (Fb mpayhu apd fr 
Sutip be payg gh wah unmyg® pb olpuy Sofe guy 
npuyu wll Sunny 3 

1 unyulwtif Ven, Canon: whgwhf ceteri. 

2 Sic Ven et Canon: pig ywepe ceteri. 

3 yeu fp une ps Bod, Canon: fr aah ps upg Ven. 

Bod wapunnne[ab et plone [Fb 


qeuph pets Bod: om raph Ven, Canon. 
qeedipE om Bod. 7 Hoc adagium apud Bod deest. 


Com nm me 


Feyg eur lyeases yueacph Bod. 


208 [upunnp h fu wumnne[Ffct 


Deir goyurcten qebape lonpseepy er poplunlfin 
ey ke yhin mempg qpgnk poe he uitapyh xu he 
LPG! he quate funpgacgepe ng gepteh® angus qld funy 
Sneppe guyetber Tliyy bo Guana ufplyb yagle 
quus: 

Neghey anufh (Fuquenpag hk unufh panna 
npg, wegiulaih bp pobbph pa. ab apyte fb plpuiny 
anfedy ghpdacguisbe quu, h hip pl alias puph bk 
fogs 

Neghed bE (Fguudpy po kyhugh yous pa [dngne~ 
fete Zunp hur tnliay he SpSughor aepunfom [dpe glpluw 
Tnpaay Le phen glen wpeneron] 2 

Deried sesh gpa dp kplduy fp oponp® hk mp 
geby egupguiilie’ dp way vyunmuufautipe: 

Negbnd? peg run meghuy be play yupneghay ghuny dp 
uiiguifghu’ gb dp yutuhup Suing dkaulipgbut s 

Nereet sepg qeyp flennmty pars [aprnmufui’s bh 

fol. 5° fulisuentiunghu, be b(FE Gupgutupgly guyp til’ puri p 
peugilioep Tus ng frobiiiany : 

Nepeed EE quyp folic wnphu fi pute dh fog 
squnnnehply » fikps funmuph qpurite. [Usqur [95 quali 
tate boa danse paehpereed Uap alle sgcnenielipiy Me ea 
gre put ke gow lp ypgtp + 

Nepied finpdlin qapg fie pn f pugg bf Supuny be 
FE ferpag figh wy nen gig po fr dln fi tongs 

Negba bo Ynstunnuich te fr Supuuibang juanushy 


1 hk nku EfPk Bod: om «ku Ven et Canon. 

2 ng shhnghu fy My kp[duyp Bod. 

3 om apy bul Ven. 4 atu plp dias [bufu Ven. 
5 put Leper Ven e pute ftiaunne [d-& Bod. 
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pets qatbhy poly be uy dp punto gh? gb uitineds 
er pal wntince bk suntan fopp f yyorta pr: 

Negied tape np wnugawdp ke fing payne d acupy, 
dash qu fulivunnedy bo unanpfife he np fig muijun 
nef Ynghts qi utili be atipryy he og np span gow + 

Nerbed Peay punts ho wpef peg, beng by pegb' 
puts quppunna (fat. puipdfe ang he wp fi, kong bp 
Sutip puts quuypnp. gb [Phykin aembp hk pilighfy ng 
fuphp Surugshy®. paps bphap ke puppion f flpay mung 
feligy b punmpogs bp fied puts qpnubfife py uthgfunp be 
uitulinfe 

Neg’ EPG ag punn figbu f jpQh pubbpug png fi 
Juymtily y yb lp apsunkupstghu fb ungutuh, hk purity png 
ng pub. 

Need ubphey plupdpty po k. gift pay gb wid po §. 
ke hgnpy Yong png ke yyd aizfnmmutnnp wim gull 
arly pn’. 

Neeiey bFb wnmph mbps po (FE php wynncy 
fougny s df php, ndays gh ghaqagis oem bh quenon~ 
panlle waguame ape ng [oan 3 

Negbed? po & puts fabiano gupphge [Phat pur, 
gees utes Surpunene|Peui ual ypfnefPeui. pan. & 
Seung qapye puis wqunn he uncon, pure & poaprbelanl dhe on 
hang? puts kqeuyp Ghnuenp : 

Neeied qpeqen puts po fund Up yuywtsly » qb nphap 


1 put q- pp om Ven, sed Bod et Canon retinent. 

24 yeu Ven. 

® Ghybuay np atom, peg oStghe pq pe Canon: gh win — 
qeels .p (om .p" Bod) ceteri. Lege wtarz et cf. Syriac. 

4 gents Canon. 5 add dfingh § agl powywpnut Canon 

6 Hic addit 58 denuo adagium 15. 


L. A. DD 
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Bk dbappngfy btu yuyutal phenpage he por mips 
Heaps fis 

Nerebah EAE gf polighu® spurghus qplgne pr fr uum 
fowcunefPbub, &. puph bop ply & hugh feliananch s 

Nepeay qhigy po wnuing drepsubf le fhuyf lp wnuy y 
regs aeputnuy he spre angurzue tes 

Nee & pephhall podk dp Ghautiup, gacgh oy 
ng qunutifghu uyumpup funpsppubig be. purphhunl 

Nepeey sppbe qgeyp pe np Sock aphy sb quithou 
Guep be dup pa df unghy, gh f ppm (Ff mpyeng pag 
frinpeughu : 

Neghed poe & FE poqunghs qbugu por puri (IL yungh 
B fipey po qoqe Bfek 

[legeey tape op pt wnmored penagh pe 
wyunnnelas geay, be gapdad mbuutifghs g&bpie gne snot 
feaghp wes Qh onpur be db Surplus qiny : 

Neghed py wok mihenph ke ploy gh gupecghyy 
df SGusfurnushly «gh agar shayrpryts magpie og poll 
purely? [FE Gaqnd : = 

Negiey fetadlffrune dp uninky y gh qeapfu yey 
b. gyn Suihh inbuinesy be quupts fp phi § hk wubts gpo ybt 
Sustuue qe: 

Neget FS purpaiplts qling fp pioughy pal up hq 
Mehfdughg npury ful pungpungh pogh npaybu dhgas fant 
uyfrmulnugh apne npygku ququetify ‘orfuyba [Fogo 
wtogguittis quivgqunbae (Ffete fry be utulpurts qgurmmuugh” : 


1 Hoc adagium tantum apud 58 exstat. 

° Tantum apud 58 exstat hoc adagium. 

5 69 ita: pyef qutndad.  dfiugh pgrf Souq. 
+ papimge fep Canon (No. 86). 
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Ree li guinfulpe bpfduyp mnfe pf nc 
penpllundh pr gngh? wunhgh qpky « 

Neeberd geet np [Fagan yinkyi fry be guy ysl pr® 
pupal Sapudbuy gua, 

Nerbot goede pnp ko myunnupurg atiphS Guida § any. 
h. yunlion Fry fel? yng bephy 

Deeb lerpesecgee game fb uf mentum ju’ fre fru! 
Guifumuta (afer, he Gunlpbpa leh spite & gapdag! be 
waljne [BL Sanesnnay 

Negeay op phy guy fPafe publpfa pa po dp 
wntshy © he gap 36 pe uyyng fe wy + 

Negtey efphy. gilepa ef Ember geitepl 
ome [Pfs be? quinm (of. yunnne fying ag meifuphpy be 
b&b geoph dp dufuly O gh apnnefpatie agg quip & 
hupyry ' 

Mephend fp chiapyey geoph be fr wemafaueuh doufihps gh 
mgensne (df dingy & wil suphig® be wil rupfp f pope tol. 5" 
[Fhok Stutufin : 

Neg herd? qpenmunnutin® dp ufely. gh [Hoaybn he 
suogltbaghy nunfoftis nubs ig gunmarninutabe kelp 


1 Canon ql dp yunplkugh he anuntugl q.ery 
2 Ep[dayp om Ven, 58: anfep add Canon: om ceteri. 


8 gS fm pu 58, Canon: hip pr Ven. 

4 4p ng gry Ven: +0 shguy Bod: om Canon. 

5 ppb Ven, 58: suytuyfu Bod. 

6 gfrfu Ven et supra & ufpur. ” &kpng Ven, 58, 

8 om pe que Ven, 58. Infra wataey dat Bod pro «wntky. 

9 om qurbor. he Ven, 58. 

0 fufuky Ven: Ephpugtp ceteri. 

1 gunofiueunefe-buk Bod, 58. 

 SEquyg Bod ubi secuutur verba: & 9g guipkmg gh. Secutus sum 
Ven, 58. 

3 Canon add wippumenefe-k. 


912 fupuing Le [rofaunn [Ffet 


Degeed np nqepy? & dion plry wplamifi® & preume np, 
hong ehing h upunfe frueuiph ifdughuy be ap num § 
upp’ ph & again [Fhunli. np mqus G [Phiyhin he 
nef fuss Jlta U £ 3 

Codex Paris 58 et cod Venet haec addunt adagia :° 

Ge Negbay funny gupphgagh dp dinutahpy be blah 
intel’ dp gunlkp. ab fb pupae pag yotuyh bh 

_ prnneiply Finan : 

fa flepeed qabtlp po ft downy ful” fp Ghasnmuits 
dp puntpuubp., gh puis soup zocannf speedo 
guugh fm ph amie: 

Gp (Nepberl Spunbiaghuy GP oS qi fitifi Juste a parla 
mlFh.  payg fb abghy payutingp te ay furnfdup he 
alban inkoby pu & age polly puis qyftif 

Nereets yp mpplgnys vypuyhu & apie ubinp f 


pelts angkquity op pay op 8 Sep hutby peggy qqyee fu 
pep SESE: 

Gee Nerbeh yp appbgag uaptghu qupSh fp dpa 
fee BE te pul td he ged” gap Pig, front” 
frien [Ap fuoufuls ng gfank® [FE Suruy fry wn 
puguntinf np fb 2ogunphy dhnmg fupng sepite 
fonpSutuk gta he dyke 

Ge Megha bfAG nbuutaku qld guualfitr pn qynpluys 
qne inpundles fb fbpey npr gb puaphhud uniihu, 
mene (OG Sane ate ih ayes jap” Larkeih gap 
Guuncguiul phy : 

fhe Nepbel agp mppbgny upoyha IupSh bles 
Eph 2082085 fgg me. gfe’ bfFh yb fey 
lubpurgphuy be puiighs npuypu digg & glunfiity wil 


1 Le. TENE: funny 58 : qresup[d- Canon. 
a wupl galt 58. 3 Canon Ms pA fT 


fufjenpuy 91 3 


aging be ynquiphpg® uryuy bu diyp & gfrufin al” 
demiphuge  uwthfunfp wfinnfe wfanetiowy unuyy he 

_ tung plone [Bf nfl : 

fae Megat pouty bpnghomenpne[Phuh, —unyus [8G 
Spgbeaenge Gilani: pak “agpeg es ap hh ap 6 
gpbyutil po mun ng dpe fr gpbuuteh, ay bh 

_Ragkte plipacuy : 

Ge flepber’ snmfuou lp pbupp. gb bE ppbg 
dual dp anew qunutalls, bpp qqnppe fuoupu’ umn 
Guignefity bmg Gunsunuis : 


be fu wut guu{d ur (Nepeury f Upunu kr an. 
qlupunnu he dp din utiwp 3 


rp geeits [Purqun nung nppengy be. myarmunfuatif 
bepyepry,  Saciuy be praghuge Gupguts fb bopper; 
bh wub fufloap fr tufPutn.  gopu purr qliappoyte wigung 
gyi punnugohy fr flpuy Sughutng tuayfyo. poll 
gpwtuuing Yaffe he fp Shon Sop for zinyue he 
ghee puiphtuity ubutincy « 


Qrye poste’ pliupefa gfprngub be sunny? yush. face 


ufputs Shon he munng gy he qiep Sfaunnpis pupa wbubaey» 


pe Sapp tne £ np quliupipnyl suph pti wu bygkis wad éudhae® 


qeuyifr [uunufyu, walk, puutfr Javuny sumuy’, furtaps yFnuy* 
weal fonnpye’, unlingh fb app be fp Mbdh. (pe ge 


1 Bod sic: be.q% fag bt op qdéiupyu. Similiter infra. Quae 


secuntur iuxta cod Bodleianum ordinavi usque ad initium codicis 92. 


2 Sap fe 58. 3 frp 58, 4 add sb tay 58. 
5 Verba Qupe put usque ad watery plane om Ven: add Bod, 58; 


sed Bod confuse post & f JE&E£ infra. 


6 at durin Bod, 58: quid” Ven. “ slr geriegy om 58. 
8 feweufe Ven ‘ eapeas ers certs frees anus Bod, 58. 
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fue & mp phupgnjfe bpbufts Jorcpe wuitf. ufpry nbpn- 
[Ffetih, 2unmufmeupye’ (ho qnp ng gfnbing spupdtiiny)? 
[wlbte puts [Fupneguiiabyn. july fr tebpu ploliobpe be gop ng 
gbink pibpu piuljif h. wub)® [Bh gual be. uunufarunun [Af 4, 
Suypgfe yfunuapfowupiny be anubie LPL ghplpp yng uy 
eee: Ub wil [t bplung, np abi ld oct panyp 
k tus. gh at suphp fr popae{tbnk ke uitulinn [Pbuk 
Sinasifite. pe yu bp Papen gop neunegh Youfdusiou : 
Oxy? a neunegh nfduto planer fuliyy but lufhap 
pypenybinn uptofpurppulit!” wppuyfia. he uguyk quip Shgh f 
slinpi feleal” Ape cguenen wh te ylepuale “guy! meuaryh 
Yan fFusias Gouggh be Haugh, bk yorGhugh fe afin fr pnesl’s 
foo phil ALPE genie fl" ertunber sapunpy le Gmetiag epeyee 
abnh pope bl Sagi, quyy belay fp dinft frpned™ bat 
Sugg fol fuphaip Shpughuy® & yyt he Guubuy & 
yan ghpkylarfin he qunsudbuy be dpinp pep he 
wutpoubuy bie funpSacpyp pop be ng fog qf * quae 
To [Puste funiuky quid” fitge fol ™ fr Gapmesnny he ng fotoayhy 
Sunuyy pl be anpufitiayy be muiiShe giouny ke uyutouiihyr, 
h. fnnphp gapu bk gdapfuy be ghppfnga ple he qatunfy 
Jetunfpy fp Soumk wuunubhp (pe bpple buf qiuldurs 


2 om Bod. 2(...) om Bod 58: gfm& Ven. 

2[...]om Ven: 58 sic habet mdb pur f upp fob pe aon 
he gop ng ppinkieny spupd kuay. Infra Ven aofo Lphumgn, np 
udofd-nju f pegs bay, ad” serhp et om hk widin. 

4 enim foweuk 58. 

’ Incipit Paris Anc. Fonds Arm. 92 fol 179 r°. 

8 om Ven. 7 Dhiheuphliy Ven. 

8 pig Saqdiy Ven: piykt §- Canon ceteri. 

» Suyp bt fobhunp Yoiqutap & lk. Ske 58 and 92. 

1% ysque ad fry gh& tantum collationem codicis 58 adhibui. 

a qluga fpr 92: qbliugu unguas fpr Bod, sed unpus uult del. 
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phonpyfia fly op qynpdu fl uypuyplug? be ghigy pol 
duenibug, fneuby ofan bo wubl™ fr poyg fog gpisty 
beg dp lepdhion® gh gph G penmyan EE 
dhe p! np ng. Wh fismmabhiay” alle npn ag fring hh, he 


genequite® gpuypte fepy gap vomghuy bp fp mute poly! 
hk mub’ fufleup Suypte fol Shpuighay & & putkp unpus 
wusunbnghuy Gob. bu feple prcoly quyny jul plishg fulig 
bo payg mprapp qa s pe fuapgnepy mpunpluy nulduis 
gunpre[Fhute fr upinft frpmedle — gpbug yutunets ful” [avg [P" 
wn. [PF znndpu® uftifpl ppl; wppuyfie Ufone $f bk. asunplumatif. 
bowubp uyuybu: [pu fupheap paypunybens uftupplpfulia 
mppuyfes unmphgp wu. bafrynugag [Fuquenpy. blast 
Upto ofpe fb ply Guu’ qnesiuphughy gqaunpu pa fol. 6° 
Hes Uiplenghesk fe apagaectt- aeipeteiee ret age ete pile Pls gl 


Spampy awa rier. he ku Stuqutpbgnacgfg quizfaupsu 


© yoypeypemg Ven 92; uyphag Bod: aypaypnfulrag wuld us qanpsa 
fep Canon. 

2 dp feiuayugk 92 Canon: Bod add yfug. ay 

3 wuendigf Bod Canon: yunndki Ven: wandkgh 92 et om 
ubulypupfl. 

4 df dkpd-bughs Ven: cp Canon df dipdkiup: Bod a3 «ap 

5 crepe Ven 92: purepats Bod. 

6 fdiy 92: fepny Ven Bod. 

7 qphug func fr [Fueqld om Bod. 

8 mn. [8 guunlpir add 92: om Ven Bod. 

9 4 tftukh bo wanptaunnp 92: simil apud Canon. 
apd acthuy Canon : ap Spactlasg ceteri male. 
0 qlFmgurngs YpuppuppT Ven 92. 
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unuitig ugfomnuiiing ob fayghu gins: (pe lish gaeghay 
bp qthningfph pep foley dbalungp fi, be fophuy  daunuts 
bun ful s (pe yoptunl fugphgfie qunppt [Pugunnpfin 
giuy fp aku fephaiig, Toufdute dpa Bg wnudh 
Prurquropfis, be wuk? uappuy? jucfnbuts jugghus |pu® 
quqnesugh gape pbpluy bi fy multe pay find pun jbgp 
inbuaiiby  qgeupfu wnmSh pa funy Sayp fl op f 
yunnfr he fp db&afPbu pa kp moby fut le phyy ke 
bgk ft dngits [dzmundkung pag. [pe fFoeg ltt gap gphuy 
kp tuufduits [oP pratif he udivtukgneghuy ky qalasugfyr 
fuliy ahawgpfie’, bo wnbuy Guppy qfpmfepumulu, gop 
fips Sp gplay?s wnaSh [duquenpfirs [pe fepl puby 
Bugqucnpe inpunlbgun syd he uuk, Opis dkquip bf 
a a a a a lr a! i Sl a a F 
duqpfequlp: qph taufduts Spuntitian uppugft uguuyku’ (FE 
piped pepenines galpe goudaphaghe: gat peo. 
bi hughe ft ypeguih inten thong, ip wpe fehs Jip Gpamly 
cade, he ppp anbagha ake cuafumbugfun pip hl pele 
Balegh sph pal pe afemnpemeal fy aon pea hr de Pay gh ele 
qgopu fel [ppl gfe anjoml am py le figph ying ain. 
(Fuquenpl. bag wnuSh (Poqecnpfe bo unl? dh opine 
dips mf ippeye yy! by kpfFfgnep pf qurguts upSactibug 
Ah mbugorp [FF uyp aypybu fgh. maga gbitg Spunlighu 
phe [pe serbia © ufthfipmapfl” gope fap te bie fe ysnger 

L quidpts kp[Fuy fp umn 92 et om (Fug. 

2 om Ven: /#% 92. 3 om ku Ven. 

4 ab & usque ad qd&amgphi del uult Bod pr m ut uid. 

5 gpbay Ven 92: upkay Bod. 

§ Spunhivtian [Pogunnp pi Ven: Bod add [dacgld. 

7 4 yarfuntatn ug, et om Ey 92. 


Canon: he aby tun[F at qeppmaye he play 'h prszih up Saci~ 
bug z 
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upSncthug, be byfun ybu quepnp fulufp. le bu Sulu 
mbgh papy bt enpuy, apyku Spuntiyhay bee fpphe banka 
mppuyt’ npunlkgun gydts— faueuky uuu taufPuitey be 
wah dp pele wppeys oy bplAbgnne finn he bu 
mShg asuypty bP gluta) wnudh pa Lub uppuyis 
gfeufut® LF wShu? gbupjp wnnfh fol spepgben 
AbSudkSu inut phy ke f flpuy udkinaje?® gnp&ng fulay 
Gunwnuphl fugecghy gpby, be quilluujfe gopdp 
ayprcibug ply Ybsuplugfi’ Aupnupaldes (po uppuye 
(i ie ace ra a ce aaa ak da cele 
wn fu ke amb. Yptfpeyp pl appa wnsuphug gpu we. 
Big hah bh an fou he fe Sfasufits neguufe phifgfele 
Ge gptad” plaugfy aul gf wppryee  fublaop pup be 
[rfid funpsppetfg be potouite fol Glpry be. Sprmberiunan. 
wuitiy munpeng b. tf bugeng, hb. pupdluy bgp fb paged 
[Fzinudbeng flag.  b. [Fnefuurs qap gpbuy bp towfdute pl° 
putt. be alithgneghuy bp qdkainughp frp? fuly dbn~ 
Tengpfitty bon appar cum fru ke usuk® an LO phfthpghp s 
pe he pple phi[Phpguyy porSun al” wtiqundp fol". he 
gegen oP npryhe dingunqen[F qaypuplhguns bbw anfrbguys 
he bk peple qd gpeliuplyng. — flugphf puts fulisunn [Fhwis, 
Ang qunaitib fe nw wyunnusufeutifr, TooufPuth fuereuby fase 
fh wub gfu® fp pang feng gophoag wppuylgs Gaplnp quo 
Shap Epuanbaye cans: gibt apm bps de gab 


1 om Ven. 

* + qSeur pr 92. 

5 add pighg & f Bod. 

4 b dknu Lr Bod: Wi me fb Biup kt Ven: Vian ff Suplku 92: gupS pu. 
fb duplught Canon: item supra zapé4 omnes praeter Canon. 

5 om Ven. Som an hk 92. 

7 Hupdfip wth pading [dag Bod. 


L. A. EE 
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en fb Yethqu he mppaye papdyg ybpbun frp sfiube ke 
wok guprudinp, wuypugfin frepep! [PG map aqutoatiba 
guinea fuphapys bo Shamgy qyeele popes bepl quingne 
fol. Tou ae [pe bu tahay fb flay bphaug polags bel ug 
ho wubd uippuy yuepnkuis Glug. urdkgup ghe fr wpa 
tones be fb putty folng ng utuumghp: (pe bu gutodil, [nll 
glen np ng. fing, Mkequy pg bef uppn bl obugm [ab 
ng gaye walleye 2 ape qed fod be Spranligghen 
finds gh fp qpuite fol D umpwtighte ghu be qdiapelfion [uP 
wnughts fp [dugqneitr: [pe [Purqurenply Spunliylog wpocu 
diupiny gb fb gpuite fai? umyutaghn qu, he fepbe bb f 
Puqunnphis® qphgp [Boefun paym] wn aphunuty tfits bl 
he ull? Gop” (Bofunu phy Sunmubily gne. Sate 
peg wand fl Yocuutan ens he yghg ga qghum gy he 
ight fied unegy be pugghr qhu. gb bu imbubg mgunp 
folede qumpurputou ape pore ghu fr Yhvputune[Feutn fulindk 
hyn upuughy Sug dkeSunlld, ape imuu gushing fulag ke 
funpunfye ghgkgbha wn. fr gremby be fb polly + pe mphunat, 
ftir p> gS prnlinghuyuts [oP Yunnuaphnge [zy png win 
fils be bali 3 qlonau: fp inncinn he bp aman tongue abeqiate be 
Hepanyebang iamunry te lon palighy ote Sivan be utounnual 
dprush [Puplguin LA upph gut hf pret dnfr: [peo bu kh 
ffits fol atbhnp: grmu apacudinpay payed, bo aumgh gu 
Upneudinps pluflp pl Suyhug ghptfou be inku quis 


1 tray pups fer 92. 2 + he artupupin 92. 
3 fdixy 92: frp ceteri. 
4 qha 92: qua ceteri. 5 hb fiatk 92, 


6 yfua fr syt fduunnt fp le wp apugla he Scuiny bgp Ven, 
92. 58 addit: yayttod appiyt Spunhaybarg fod gin yea fog, 
Reliqua desunt apud 58. 
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mga pry te ghghu' qugnesug: op fr dpuufin pipluy * 
bdp. he yfighw quyjt np shinnukgfiu qpkg uftaupurpfuliey 
wppiyl Ganpi, he bu unluy yuskg gph dpiugh 
mppuyse feiyphug gph he fpph upuy pphy mnuih 
opus’ squpyhe dbSudkb&u bun fluds [py ayershu ghey 
be Gunmey qyinfuuphr bpufunting flag. be phat plg 
yqepphes dhSudk&u, bh. ipnfuuphtr pa pupa pbif phy 
puppts Ko fo ayp dp? fp pustighy be yeyd Tulatn & flud. tol. 8° 
wipfrtunpue fi ppuie fultyy be chin Sanyupn G8. he atone 
Tenpur ubifpuip™ fash. mapy imupghu qGuiipbpdu fo fs 
peut fis be gaylegne guile Tesla le ungutngher ghoary le funmnple 
qopuntite [Fuqunapfins [po fppl qayy wuugh gupreudinp, 
gldugun fb flip fly ke mpi qyanls fly he gop wumgf 
Yalitte he ghinenpps [Flphuyp, fr pioy® qup[thui 
Guuupuh gfhpefiy bk uyuiifie qubtkpup Sunuzh fly be 


— 


by Gulp f Lepvse wunpkunutbuyg FE lubfup gufp 


wplumnuts hfrutn fr wpa file . umnach géutiuniiny. Ephuy- 
tne [F ft tapas qutignctu ° £ ° he pupdpae[F ft Unpus 


1 Qanon sic: yfghkur qukp kqenypa [Pts dhprys be. dp dequtushy 
maples poly. qb qfunkeu np bu uiuyupin Ee ayy le ypgkay yaa np 
Suypis ubukpuppday kn q pla p sbau pL fp mgutincilin 

2 fkpky Ven, et saepius hac forma participii omissa vocali « 
utitur. 

2 wppayp Sunpis Ven 92: [Pg Supt sic Bod. 

4 buf pdr. uy Bod: equpq. des. 92 omissis ceteris. 

5 hd? ayp dp Ven Bod: supa. dp 92. 

6 om Ven. 7 Ysifpap Ven 92: upiunpupfpt Bod. 

8 f pir Ven 92: f ghiny cet. 9 4 fud 92. 

0 Sas asump 92, puto recte. D gputte ubdig unatr ply 92. 
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appa ghu fp uhppuy bk. keg fie wn fu Sug be Sap he ginug 
wpnculinp wa. [Fugunnpr be ayunnlbwg’ b[F fuplhap 
uy): [pe dp ap pubfie qliuss ful; fndb fe be ang 
gubfiny be wubfie’ wnmg phy gufpr Hf & ap feuph 
qeepes pomppacthag Gulpanuipnesd bundy pry ¢ ¢puyid and’ 
Gaghig uppuyple poms bo uk’ bpfd pus pouybp quruts 
bung? Gucp pos [phe tnufduis be gpafsutol payor 
dogmfemg qzncuutou®, bh wmpup nepurfon {Ff dhd. be 
qSunuya he ququnfrrayn suypsuply's muitiQbpe purminnybe 
SUF s hee gurplurnutiony funQh fouls ng asbinghpy Tau be funllp 
qnaligly ploy tulia ap cbmeghuy bp gins: |p bu f phuiianfop 
muith pub quig he gSunuguitor nyeng’ Sumaypy puligy be 
fol. 800 bur nay fb Ghen® puypy be gutitjuyp atts [oP osha Guigh 
Le nyunonun lf hf te pudrulie tee bf fupneanleay sd 
rehy lolige ye ail pluls.p wunphumutihagy he oftonch- 
mgeng erufulute fbi. pple pacwn quyu [Purqunnpls 
bafrynngeng. bLAE bubhonp quyfp? Ulensney he tyfitine fungeng 
hit ughinpSu uuaplumubhayg spufebute, gost ne puife 


fqhe : b- qgpaug [Aarfult tfunpuse nie tuppuyl bg fun 
Ge7g wsypuiy lu an ubtépupful, uipipuyl wunpkumutibuyg t 


teat gba ab quedpl 2bitehy unyupatus pag hiphfiph 


L fiiwonncts diénwe Bod ubi supr VS scr pr M suyuhue. 


2 om & neg Bod. = qyncuubu male Bod. 

4 P deed bd ded bd 92 melius. 5 om Jt 92. 

8 ta f Ven Bod: ay 92. 7 gqengi 92. 

8 om f Shu 92. 9 fuk 92: f tuhtuk Ven Bod. 


8 pegpragte 92. 

" sic in mg pr m Bod, in textu autem wapepg sic, 
2 + bgp 92. 

8 myuputie or Ven, Bod add supra vs. 
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aypoap obuk. ha ayy ange fins. $ apguib 7 unuy wpa 
Nayus [Gk ututfiny[d- unthy? ku quit” LA pent qlFurgquin- 
eelFfeiy ke ghetbpy pen wnmplgfg: pepl preue quye 
Purquenpin unpre gese. syt La unplug Fngnfiug 
qlnfuupuupuis feps f fupuan Suipgutaly B [Gt glug unbhudp. 
wuli, tufrmpuppir ad- [Fugquenp, ayy co anu upusuri~ 
fratufr may purify, Feyg Lf{st tiuf[du't np neubuy £ f 
npu. ‘bus fuupuuglh wn ‘tah upon fue ayy peufupy 
qap gpluy suppuyls beg fuyungeng: Ouajetul suppuyl 
hnghurg qu [Fun 5, he Juyutabung qlunpsgnepy Lh. bun® ft Tu 
qsenfuipunuljiy a pulFb pga tuu[F-un. ber furpymg 
q[Fnr luni, f duh pepap menu bung ho anuk, quay 
pustay® h alpen? ny” hupln [Xuply ful” ay upunnuufautirpe 
i) 

fu glut py. huuprughyg wy mpunmuufautifrs here [mean 
[Purqucenps papers. pnufery Juldannyn feplt ho ‘onnun. 
f fb, uy dnfuprry. h gadskp dhan{pi feprde ghpluu feps fol. 9° 
A Anglyp qdapneut fer Lh wubyp. Cea pig lifhup 
plies he [efuunncs. f fuuu Huppert hnypneufs pphy: 
puttgl pre. f Xupkhp qqnpeu wppactbug dEpng. fu. bftk 

1 inku—uan_ fu om Bod. sed add Ven Canon. postea dat Bod 
et Ven By ehiup pur | :y fi C he f tes t ap 92. 

2 Canon add qhanhi fade 

3 om Suapguiuky 92. 

4 Canon fe inpus ann pulacub wy p mua: anppy pup genes ye Lepage 
amuayft eyurnuufuste fy, he at dT” trar[F- ust "p E f unkegt unpus. 

5 om Ven Bod. 6 4 Sunfiatr 92 et om f tur 

7 & Ven Bod: np 92. 
[FE heap fy. hep poems uppuase enpurdle gan Jyt yupeue. 

9 ahet Bod: pftgi 92: ghes Ven. 
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mage ag qeby Bud bu unugf Tolan ybig te fologphy gph, 
witgunf quirk nufery bk up SalFy?s |rpph poeun quyu 
wipaculinp phblpls ful bug wna (Pugunnpfin hk wub, 
Fuguenpy gunfunbuty plng, op qfpundiaton (Fonpun opps 
ng wanith. huSunyayin he gb ay Spunbiips he. [Purqunop fir 
dp BP. pm qhibhunp Gpunlaghglp myuituiily yb nw pho 
Geiquif bok wppayte frwcul mpoeulinp Sunuy 
fol he Sune snmnunpfule bP glafyunpe Ghuquiipy greuglu® frus 
phskqu he Sfputipu inant play le upupyleu dkSunlkdu 
squpplclt® plas [pe upocudinps fpple pars quyu f 
Purge aphid, fpple upuldafs Suey bie an fw he 
bpug qqnens ghitnupnp nuts, bk buts qhu whunp. be! 
Gf Epkap fol wyzpunarthay kgm fe” PL Pungfly te 
eqebhactip fol fepl. qupSacy witkghuy. rpg buku ghu 
[Bargunnpt®, Yapugryg qyyncle pops be wnbinghe Suyby” 
Jephau full bk. Gunghe Guybgune. ypu unbin [duylg bphuuep 
haul gfue (\f ubphyb be. yunaneahats bqeuyp pol” ofa, 
kpfP fp nace po hk qupilitubu quindh pa wenepu . fa be 
unyur bybuStpe wn fre pe upp uyfinghuy be parpdhuy 
bff wn. (Pugucop hk wul (Puquenpl’ dhquy ply seyp 
luphnpe pe ebq_ a8. fig dlequy ayy nufduir phanpyfin 
ey np tuneghuy Khe [pe bw wtih fb flpay Epbung 
flags kphbp ugh (Fuqunnpfiae be auld (\pnfsbul. 


Lom & mpS. 92. 2? gb—dp & om Bod. 
38 pbiqutiugneugku 92: loco gnueagku dat plpgke Ven. 

4 Suaqneghy Bod forsan recte. 5 wut” Bod. 

® bep—fPug- om 92. " h) putigh 92. 


8h gynefu—urbkegkuy | Canon: & Shp gylery poly [Pugh bp be 
Sig daepace, Me 

9 [Pag enrnpir| a eayyussy foes fa Bod. a9 Sayey Ven 92. 

ae Japa fr Bod. 
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ukuf ghphus mppuyfy Gviqutif by hk at suphe fied 
purpre|Afede qupdun. apadghul kefen Sunuyy po fobjup 
qalinp gue uk Panguenpie paca, quyuy nf ayunnacututs 
eel lbh, Hla ghts bb mnmphuy  befaymugpio he 
muughay » puligh pluulhs pir tfincugengh bk wunplunutrh 
grufuuit, [pe ab gappuyiy mpyp amp papey 5 
quis uppatubug pag LPh luphap pbuguinp §, hb unlb- 
thphuiy np pug qupagfa fp inkgbu frphutig'. (po 
Sculiaghug [Pugunnpr papng fay’ b[Fh fupjnp 
fhnpuiip Ge pe url” plang Ufo l be wunplupurif 
pupaute frpmputshep fr mbgbu pepbuing®, pe bu wuld 
glFuguenyth ufapupfl (AL fant vy pul yop 
unplug byfrymughii’ ym dh Sopp. bu bplduyg be 
wg Taher yurnusufauiipy be ggupla fp ghefunnul bu 
phpbg we plas pple preun (Fuqunnpe mpufa byes 
bo qyoele pusgiiuhuitfin purgdkegyg? yupneulinp, hf 
dugbete qpkgp we uphunaty pf full annugh ayuybu. 
Boptad fupyun gafps’ poe npuny mocp spe dungu 
mpSncyy ke ponquyy phasufauneuny he «pee tft vom gu 
fonquy np vlineguinkh qliwtlnfiie. te wubb agunyba® fuse « 
bpp Ship aghew,  Seuprmaypa Gait? faunft, pe ney 
Uatuhy «foo yup, —teplhaafone [Pf onus fos aug 
he gppehnets UPS he Gunnnne[Ffett npun pl. he ney Speunta 
gone gly» pf mptiung ditnjuiagts he nc Glpuhacp wp Sac bug 
Jub op qunfivu. pe he mop fanyly qubatolunfits fr flpay 
wpSncagiy bk. yuh [dnfgu untrhy y dpigh unfapa [Pfr 


1 + frpupurishepnp Bod. 

2 he Spurdiny bk ug—prplutig om Bod. 

3 fuagnyg Bod. 4 mahq Sune Canon. 5 funp utsluts Ven 
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aides sls whowwn eohesa om pabha wazs1 15 
awihewa sted Kalbe pain’ dato asa .,am 
ro whos slsa ao whl wae dussa ..s010 
gi tas wo tees pip waa asa oh husar 
ital veueel smo .rtlaw am alm pro En 
4 macare wala astuiw pao oelisal weldio 20 


1 Cod. gaxasa 2 Cod. agudut 


ndash e 


raat’ hohal mdbasdha pur esata .cm2> AAswWh* 10 £700 
whaa :\iewa calms Konadcs par jahwa .pbs 
Asti ~207 were shal wht CATA RS sah 
réalss asta. ta maha ,Ama tm calen 11 
5 WATARS aa ols 2hn Rhowo Kiam jouw l 
am wWial\ lis misl ria . waal alo xc 
rrtael cha pax ph tO te tpn 
xa ps ton pal wisishs Sodus etx dhsnal 
sahal ran’ otohmar whuper ema wet os 12 
io «Mata adhan at NG wr sincal lis tare 
Ode patra malo sastar waX\ains La 
a4 Ao miaza A dure whe (2) e_obes kal 13 
wéalsar sila wih osints Wao WhHIARS) its 
wre whar chaszhal j,t5 2 ain nai p2ta0n 
1s .walsa sox0 ti IDO puis war Awars1 am 
aw .trarva Aha wt alo wie sme aaa 
ved yaaa pacar qouwe\ cl dso cis ole 
Seah wh jt oralsal tra st> a 3%) ina 14 
am rsa ter d&snoal Sits pan sXQtha 
20 dur’ nossa As Wits woo whtXrts ol osha 
shal adea ots ealsal s$5 © 33 tora am 15 


1 Cod. <hutw< 2 Cod. Ase Smut) aa Showa 


A= Toss T 

M-AAT 459 am tar rama lca risa recalls 
wale wl jmamds As ted Kae a oases 
jartot »MAsr’ _tinaail Mie JA 42> 233 mn 
sa Tous iam tw (sma Avo » wo +, duas 
hss ear smdima whts1 mbhsasa ony 
tee’ a oatranil ,mamar om. wooly vem Ae 
relsa foe’ Mae hams aa :odus (2 slowed ria 
“yt ead samaars shoaan sala dtm sale 
TD 2B eT car aA tir’ ber’ whose alsa 
aredhre Whusa walmas msihl al Mico rAT 
palo petal renin CATAL pha sha . mals 
to pawl tel Mae 35450 Sa testor »mdasalss 
Mise jouw pa vlna wian alos milomis 
sa ale asta jodews ales astuimr whoa 
petal wh jas swaal réalza ran ATL 
whaslma .tahwl a ran Asso ura :tadwl 
whiter CaS haa itoto ls os aauch 
masa IAM tow pie reals sasial 
eam hte aa smile wWauisa jades also 
ay so) dsm al patarcl wh sao i waal relmh 
Vets orp pimxa riz pad <asahs Soha 
rhasisa .tsts wis ward wba Kura 


L. A. 7 


20 


rw dhaszh 7! 


la we ato wilas suas eae > «73 
PE Es" Mn i AC Ses) race se 

ams cla ent dal wh Amik wl jt 74 
* ye a ai 

5 3A iWaurt> omsas chow. pawh wl ota 75 

rons G5 . all tow ales waala, <M 
mhales jaasalas dua ta. foe er wae co IID] 

maths »als vrtoa enals ol wot rae, 

r A pls t5 ean bam sa ela walsos et, Pap, 
mane LSVATDI War paid wit .scae = 
opas sth Asa wml orto sor’ tows Toa 
sndusth cl dtsia smut o\* Mama taro 1 69b 
te_am\ ror wa lsyaslh [auras] st 33 stLA 2 

15 Asa sno As Wam wort» la a5sama waa 
sis HEATON i>1al Masaya MIana jhe 
+tD ae | s\ hats AQ 11m mal, ,haidaa 3 
ww ool dtserwo fais fai pier mdsias 
hres tase c<\dhsas jt> .ptohh wl pmdil jt5 

20 4) mateim\ duavsa :dhow CL Fetus hin 7th 4 


1 Cod. «a4a4u— s4m, where a word seems to have dropped. 


2 Cod. <\na 3 Cod. aus 


= Torww 
moamro fa ..mamin las chasansa .min 
smah wl 
64 tsmstms due aca smal orth woles 2 4D 
of, Pap. 65 pooh la imma pw we sanh XI) its 
| roortlsas wie Sasal ; 
66 Wa wim Suan ver MUITDI muX 15 
setae alsor Soa. WGA) Wane 
67 Wena sla Syaate Wamhs duc oe on ie) 
wstane Mamba :ehaar\ = wWrera rchalya ) 
68 awn Ama weamh <A whois rotoams 45 10 
ei cl om ava ‘wate ol wea 
, Pa taabh 
69 Apxaa -adhlmas AS mM mzanls prams. ,t5 
:pdlsas Af Ape mzaals 
70 mhz wrsal. mann Whwar warh oS sto os 
~mi ot 
7] wla :diaaa ham aaws war’ Nhh Il i> 
»dhhaamwa ham wigan 0 
72 la twas oC jam cl carr whdiRs jt5 
ALD 2 ne A\\mn wana rls <iazs cashh 2» 


SeShoet TA wer ohaesta ichducs <az> 


1 Cod. om. 


10 


15 


rouszdh an 
ans eee ca whisa sash wl jis 53 Pap. 55, 
Ashdear tad aah; ibe - wal ay> i 
smrxis Ashha wla .mals 
Mains cular wwhns whl amrh ok ta 54 
Vga say 
rzohah wax Mb hah ol Who te sta 55 
wlio wam 
aoaleed Wise Rh eth aa ova cls da is 56 
rsaln meses comet = lasihh cl jis 57 
eamiat hiala dhawh <i Sasiat kit st5 58 
~ ptodhdh wl 
masts wards hay px Wrist WN ,t> 59 
imate (m0 
.dhhasay 3A wasalsal ml eanh <A t> 60 
ta pon. — * yexor toA wiwh TA st> 6] £692 
. MAD 
wtata its ls wis mand wt st> 62 
re QA wes reas Fassia 1hN ls wiag ct. Pap. 58 
weclac joawdha sac otzos mer Stat lwo 


wor heam wollen hie Kaman wk 5t> 63 


1 Cod, auth. a4 


m7 Poss 
Pap. 55, 46 agn, ela itahcta haama whita Kash sto 
smears dus shan IX Herd rs 
47 wayaon mers eS Maced LA ae 45 
~Mdu> tom mls 
48 .aals Yanna am ra limaiss tax al sto 5; 
ae Miwa ewiaw al, LXas oon ins Law 
iezahs Sica Rh esth retake any al pasa 
49 mia . manta tok ta Aaton sant al sto 
meal, sans Wonca idan oo wal me 
»Anshma wis wiaaza ols) peo 1 
50 dul rissa Wtatd itis oo wham anal jis 
rio ea las wats Woulows wis anha imi 
i rvharwa 
51 Winns *whar em wrercat mata cal ,t> 
woasia atad poo aston aor alla stuns 15 
hanes mala .wtas ale os mereen Wie Wis mala 
abo .jaacn Wihas po Sriams whaiams 
water Cieza eas = aa PANN RID 
52 A\ = wi ora mats whims sana ,t5 
Tet dada as dralor esas 2 


1 Cod. om. ? Sic! sed scriptor emend. hay: 1. <hia 


Woda 33 


MSowas whiz ohio’ . MaXiwr UK ot 36 
ram 

whassmos wdalls Meth mis war sta 37 
aan rac eto 

s L\= anes shas msleo west miler ,t> 38 
Te AS mmaada rae ofl om alas masans 

. wh Aus wins Ais paazh fl to 39 
. . Wide As watsa eoolsn 

Ramhs wchsmass’ whims ctaXi +3272 »%> 40 
to rilagal mtsssoh wos rlnor Wher vor’ mals 
wane wl PP a) peTyas 

rlawe wowa ..massoah ela cosy tne sto 41 
:ymastazch <a due dk due ines 

paanh ptecna .assa csasls “te rms 41D 49 
i ae i »+MAIMD 

whah la :tha casi whohzm = sto 43 
‘ a whadla. wv paca rsals .sums ! iszsal 


inssa suas <tohm cals cms tS 44 


Pap. 55, 
1.4 


Pap. 54, 
1.6 


wrlaza*® walamss Koh Wtames rs IO f. 68h 


20 ate Cia oto’ haama calm dusl, st> | 45 


rte wl aA pin’ satass whoa» oo tans 


1 Cod. pius>:\ 


Pap. 55, 
11 


Aa FowWy 
27 An AN Maw th tan ths ewtarts to 
iwasales “i mine jhe bie ws, 
£682 28 .camrtisa* ,masams ala’ Prams AAR 41D 
mbhducs <tak pan aa calito pss Kala 
wad dul maina chdumea es KtaXa .,maiasa 5 
Ass wall weta .,mdasalss sono famosa Avs 
has. misa am. mim gaxn Man irwtar’ a 
. ithe ,maatl wtsss 
29 New .josae ana Law jtmn tah Xl its 
rmsthha ,mamdsms j,cmisaal 10 
80 rh ater’ sa rood wees sareh el its 
tas nv pate 
31 .tSaohh esals CS jaxo welsas ANadh wi 
ras ono oo Ais a Toordia 
32 .pato a as “i today wis ait pam 44> 1; 
rrtsdia shal 
33 rtsals ole veh ol izes Aa> 51D 
= WH wecies aa 
34etha Lm worth cl mias os al wsasl\ jis 
: octal wt Mash . amin isc dic’ an 2 
B5RAMR DS Wihs warvo wim oars wals jt5 


2 »MAas= 


Wohassh 273 


rarla whuhzanl «hdl stohh wl jin 18 


rela AMieh eh whhies wiaar ths sts 19 
coms) whdins <taanr Lh “als caaX th 
5 :m41m cmaa dls 
dur ,msaic .hnas oe wmeire a »t> = 20 
» WhrswS 
wwethdsa Sl woraa ro wla las das is 21 
roams. roles Meo 
10 wWadgscor Woo otlah wl .aiion Em a > 92 Pap. 58, 
aisaal ctor wera wresasstah rior wr ali 
intmoes alii cia» wera aha Aa aw 
pes lias orally am as wis aaa si 23 
:Qarhdh ,maiwiaw Jasna wns. tr nm 
43 lo 1s hwtar ctmwa Apt Ciah sin t> 14 
rls As ieherQ. whero Soots Wann inh 
ies ml pasa duior pasa 
rma phitar wid. were elxs wzaw ils jis 25 of. Pap.53, 
teeml daw wal mi duly fffer’ 
20 Woah wl wile ere oars whhal i> 26 


tevnadhy rel weisa ehals résals 


1 Sic Cod.: at lege amamin 


a] BY -¥eCT. th 


8 ala wma: ass wam is pho pth Et ime 
ta imate .ans ham Kjorhs woaoh lino 
inethzs wl isda oher 
9 .wisaae TAK NS MARA aaacasal a\ 
f. 67b ietlaw eta mx trae chesals xs 
10 la .aams Ktao Ls wists JAue 41D 
relas zie wx ,masdhzh 
ll WA Swatm wra .watwh wh <casAw A st 
2 jassvdhh 
12 .ohaac washha suas “tadtl walde jis 0 
rasmhh lay curla casa ctatl walhh la 


omaS 
13 AaNO .WTATN Lan — rises duc’ ax st5 
iwmais sinla weial estan 
14 wWhasortl ptoaca .aays law ths to ste 5 
realar’ caraals pica ists tw milano .claw 
15 :qooh Pw\ watays daa vdisa Jarek sto 
16 vast claw mshi ee mas sD 
: Mawsal 


17 whens Ara -Aeoh wi Uris ahaa sto 
rena wi 


' Cod. @mmay 2 Cod. om. 


redusrah 3 


wats hasnh while home OK 2 t5 
hiaay wamh emis malya wl xirclo 
Ana rao pumh mana wmeasa waa.s 


5 Rar <iwta .teawh SL how acara As it5 


.. nah wl 

. pohwh el cizaa inh el phot Siw st 

elanwor hha’ Ktsha mes math <i jt 
Ahh ovr Lm wats GaaXth cl rlussa 
10 rel cas <éithas sor i dura yaacala col 
1. DAs oles rolwsa .dur .sAzso 

we ataXa esalan eae hours taQh <i sto 
» Wadurés 3 Fas re 

mpanals eral Ver mamisz amb ci st5 
15 Wax jam ie Lach mon whiwla tas 


maw panala Wax whtals hah we pasa 
.. Nardin 


os drasdh Tasa “wis i wes thir ,tD 


tas iwam Sacha wot wile als A\= 


1 The text here is conflate: for the MS. has <\n= ala \\=> 
hus wom Kash emi los alts <inh> oni 


2 


8 cf. Pap. 54, 
1.6 


AN Tors 
11 A dur irtales sts0 pas galsl ol dtsar’a dutra 


Bala RIA HAAR Ama .Jasde HAAR WD 


12 saxon LM Asteeca ,caaduc’ alos SN tres 


we 
rhasas torha owas <i oat .-cAxo soos 

: : , — 
es 13 eal mdiss ps.0 vlearh Weds as | etorts 
Pap. 49, .,4s0 alsa jai aaa .odhtaow ale paca jis 


IL. 10, 12 

£.67a  .oale’ sano* wets acm eimasr jal ma. .tain 
rAIDO po poste wIo Yawk’ Leis wees 
was AMA ..MAis> sWTHhDS MID Towa .ATAdK 
Pap. 49, 14 hgcava hadi ealeal fos ae are oral 
Pap. 49, 1.15 aa man hein were alos ,t2 s19 salsi 
FAR to duc AS pam wml os wesaaa 
esadicd dot dans oti ,to1 modal ws wear 
Lex tals amr xa esem .shals eee, 
shade alsnl toe’ wea 2.) om. um 
mdhsawr Soas .,t>1 coalas ~ duam cin lo 
Bal hsam ta (aa asa reasl ner rasalas 

cIL1l ams tuama ,rasthl wha ae = Aras oa. a 


Pole ls ve sal 
1 Cod. <fimuxa ? Cod. seas et sic passim. 
* Cod. 54 4 Cod. 44 sis» 


® Cod. m\< (sic). A comparison with the Cod. 8, suggests that 
some confusion existed in the archetype, which appears to have been 


ia <im<t= vere 


15 


20 


couse so\ 


wor madmsia whis bak .whtanal Ki 
a rise lik aml ram <\ white Avda 
eo has aaa owtas wis PA amis! mle 
wim rélo dts rl hashes pias Ls tas 
pas duscn ensala sae KTAwD Towed ar 
rel wai pA. haar pio rAna wah ham.» 
rams aco SAL t> ow) cm ln agian 
dar wars mbhmao, whasih jaar oto wn 
data soh kama pion saa waaca An mdaal=al 
wis A Vad Lew ot well Wan’ chtmawa +i 
vias AS wqan wots hase aan she ID ~ sii 
marsadsa «A sidhe ML ey ha sah pao 
Lima xvt> he to eats ri hamia .daas 
mdusia nia cimh ml dhoalew cam elisa 
mizalwa whlisa Is mhet eo zsas otal 
VIS snare PALA Gt Mota .aaXiwa eas 
rae tA0 .Whmana iam mbale’ 1,45 K<5t 3Aa 
tase an oA tora to Nir tar oo talon 
wrtoh sa slat Rduath Asso Rese KAD 
Seats pillars A ais na iia ra -hasaho 


11 These two words omitted in Cod. and added by a later hand 
on margin. 


OL 


Pap. 50, 
11 


THE SYRIAC TEXT OF THE LEGEND OF AHIKAR 
FROM A MS. IN THE UNIVERSITY OF CAMBRIDGE 
(Cod. Add. 2020 =8,) 


f.66a dusaw .wldico Minha amie elas As sah 
Pap. 49.1 
aati wt MELA Med Powe’ Woh 


wana tadews cals 
aT. qodews tals marete YD -astewion tos duro 

misx tam tas KIM duam jdar owWaLalna 5 

2 tox yh wam tach bsam <li, saa .ntalsas 

rom +\0 dsam <ainr cthasa ra ram rei 

eae poo guisa has ari pds sarcsals re 
£.66b 3 Yoasr’ Kan* petacn A wam cl tsa 4. tes 
hoara men alsa whot wae whls oi dary 0 
pmo cal Iwdiaw cals hsawa Wiad mo 

4 ncc\ mina hase %aa otto ele wa htc 
fous’ pl wor oWxtain sis pian cin dinar 


par Mla ham .vmiwl wlan rata Irs 


1 Cod. <i * Cod. asa 


10 


5. 


Tous duarh al 
relays mhwx dash to STAR Rte IS 
MiaX jas ars asacmsal asl .. MurtX\ ha wi 
MisX mS Sime whem oo al isise 
mesa vated wl Sma wea nto .. law 
tat walhe sto 2. mawhh Kl wate 
Midd waldhh ela .. mhaaw mashta csaas 
rs |récose dar’ aa. nhaar’ asad sais «las 
riala maak Meta’ sansa SINT aN wildis 


reiara cada» Naw Kish LD tD.. is 


10 


11 
12 


13 


14 


pica sides to mlawa .mladw whaswd\s | 


wines Aso whi Naaw ,t5 2. miaw’ minal 
rns ash els ma 4t>.. wu Azoah wi 
mek .Aiass wre dur’ ris wt sto... Jaawh ol 
mhals ,t>.. meiaia pani waals mo Aah 
J aeh A mhziasa ame wamh Xl ai 
pia rnarla hada Chatizl K<hdicl jis 
amasl, Whours ctaans Mba .ctohh lh colo 
ae metre a t> 1. winm mmaa dima 


had cis aww Ww... als hae xsatte yaas 


20 ,»>MATj5 ta Ado eae FaXoOT ic’ 


Caetera desunt.. 


L1l. Cod. ais sic 1.14, Nah? 


15 
16 
17 
18 


19 


20 


21 


onl Josore’s <dusrh 


Qhame we sts owl Gra Sisa .mhy 
An elyh wl pincla ‘wats hash whin 
rmamea “meaahha waaacs chiasiy rach 
Aisa wahwh wade Lan was aoa oh 

3 MN how wenn La sto 2. wathh wale; 

4,45 ..0¢LXn SL bor’ sen Naa starch 
wl tes ama .Wtzh ko oadier Low 
5 whams oho wel rela’ st 2. adh 
tpfsaed mi om Salary maton A\=s “AAR 
6 YtoT Mas oto 2. Chas ml om mada wo 
asa. emat wanw ila s,m Mxaanm 

Fol. 1dv walails jasi[h ‘ 

7 CauaXth wi iho a0 palates 4 hour eisha 
darn masala al [Lah ows Lim wats 
rolwa wank el coo caidas pam veures] 15 

8 owl cet pls duns jt5 ©. Sawh ron[ Leh] 
ca haem rsam whiss pon Mm pach 
Won Mowe pO tower tshho who om 

9 ram isha et clas ale to... cle 
Mis fe da hs th Mime ivhis 2 

9» racn Stotho <dsoh laws ala ivan 


1.3. The first letter is not legible. In the same line Cod. has 
ash ex errore. 


L5. Cod. jasahh 11. 9,10. Cod. mlaas 
1.15. Cod. <ash[.]? 


A FRAGMENT OF THE SYRIAO TEXT OF THE 
LEGEND OF AHIKAR 
(from Mus. Britt. Add. 7200=8,) 


eT. 
[races wi rt55 | »\ ac [tach]. Fol. lidr 


phe zd ol wam duc cctuXo <idhasa ah 
ram cel iso .. a> whe oh duno ..) hams 
hse hls ») duis eam oacis eas po od 
5 etm was ota hinia What Weama 
et ham’ aan tan ts .\ om ocmiw 
hamhirw clo his wi paso us As wtas 
wom eh .athh -Xoo Sl tower’ ana od 
“i 5 Ee [. ]acp a as t> Aa wo Ac its a 
wearh pmamla mbhiasth pon Mia its 
wl hams Wao dame aa an .mhaalmal 
duam wa Kiama ..ct> +) Kama she to 
whasthl wha .cos3 sto pralta, smx mi cil 
neko lee) vor ploal tean j,ama 


5 to a 3a mhaslima\ Passer >t. rete 


1.1. The transcription follows the MS. line for line. 
1.2. The word phe is not perfectly clear. 
L4. Cod, tals 


1.14. Cod. ead —<isoxt= which appears to be a corruption of 
the above. 


re 


NOTE TO THE ARABIC TEXT. 


J HAVE copied the story of Haiqar and Nadan at Dr Rendel 
Harris’ request from the Karshuni Ms. No. 2886 of the 8. P.C.K. 
Collection in the Cambridge University Library. I have added a 
few sentences from the text published by Father A. Salhani, S.J., 
of Beyrouth, in his “Contes Arabes.” These are enclosed in square 
brackets, and a few more have been added from a Karshuni 
manuscript in the British Museum, Add. 7209 of the Rich 
Collection, which are enclosed in round brackets. 

In regard to Arabic grammar, I have not put in the vowel 
points, from motives of economy, and because they are not in the 
ms. The few instances of nunation which I have given are from 
that source. Hamzas are there entirely overlooked, but I have 
given a few where they seemed necessary to distinguish some 
words from other similar ones. 

In reading Karshuni one finds that the Arabic alphabet, being 
more copious than the Syriac, one Syriac letter has sometimes to 
do duty for two Arabic ones, or even for three. The following 
table of values, as they exist in No. 2886, may therefore be found 
useful. 

Syriac Arabic 


v 
hie Ske ap 
| 
j& 
a 


NOTE TO THE ARABIC TEXT. rt 


It will easily be seen that some words give room for divergence 
of opinion, for example »3'& or lS, Vole or YJIS, YolS> or 
Jols. If in these and other instances I have ventured to differ 
from Salhani, I trust it may be found that I am not wrong!. 
A few words and even sentences in the text of the Ms. are 
surrounded by a thin stroke. Another reading of these is in- 
variably given in the margin, and this I have generally adopted, 
as it is evidently a correction. 

I have to thank my sister, Mrs Gibson, for helping me to 
revise the proofs. 


AGNES SMITH LEWIS. 


1 The most remarkable instance of this is in Salhani’s book, page 10, line 5, 
where for Nord (aad hel! Golsels I have read (Wand SA blzels 


Vay rev. 


vs abs sano 
f. 105b wep) Age gacsl Gyo pal per) dogs Gals Ly 30 
SIRS Leds hE Shir We Al re wal CSA IollB Suds We 31, 
glee Fone PS she 55 
JS ad Mgllis AA ole Cote GLO CII Iglesl outs ly 32 
“ystee LF Goes Sore JEG ill 
usd grees? larg B59h Surilell (ste shoal lords gly Ly 33 
petty le aaa OY gre? ogest J yal 
ih ageat Wy Sly 13) SE Gd Soil Sd oF Coals a 
Dane age3) Sg Cay Ig 
Gy phd Birr GHg -csBhy sete past roms Gall cgulg 35 
Ahee 5 Ae GLI Silay ol OY . ily 
able AM) GN Soil Wie Cpe pt} WU oil Lhe! gals La 36 
igs (sind ker Uijley a5 pledlla silyl! prs dylistt 
Gated ys ily 
usivg 4059) ‘imal ge ale G0 YO! Mie Glob Eow bold 
£.106a Gpodg apliens ayleyg apdlug oclirel Cuygs sodiell Gl fro 
IWAN aiyel Gyles Shey Wey avjlas Sry aihy Ciitil, 
Slo Yad als Bohm ae) pi GH Ol cate Cll cytes 
Jem pe 0 Uomes (Spm be lid ted3 Gly eles Gat 
ANI yg) Syren! OLS eho pMiatly pmol Leuls abt wooly 
Cosel nal wel (Se 


1 Cod. ago pet 2 Cod. gopet 3 Cod. ag 


NaF, slam . 


gtterbl Le Sle ju Cully fig Ugdole ster! UI oily 23 
oP Ke cle Sailg Hed! lpg Cu) ole kel UI Cows 24 


on 


i gtigdiw! be 
egtatibels Byyolro g) yim Silo ny, Higle UI gila ly 25 
Sly Ua fy Yoo Lindily Apap? Gund Skid, Gag 26 
(GAAS git ne! 
cm pam ey Cd td AI tee Chel WIS LI Cowy 97 £1058 
ay rhe LF IIS (I Spo Sly KsE! Cro ad pul? 
DpSo Cee storys Cgiled coll 8 
ows oes bo cottajle Sule yell wl cay! U1 weols ly 28 
a ss abt ghils US! NOL Meels hie qu Por 
Aad! Mail Goge Hijles Shel) Jo! ditt 
Buel ge LJ UO Mie slim ale Gre OIE aew Lol 
Meg shy 0 clio OY (gall I pitly see to (20 
Dee egy ia Gd raul GW MEW ibd is ee 
GI ptball Sait yeptt GI PY elitl oy!9 Ailes ej Une! 
-Gralenell Caily idol 
He NS HIP Fett Gro Sut Cows Ly slike 4) Yl 99 
cage A CNS Gabi GO) pale a1)6% poll dgyre abel Gila 
Ae SI amo Yo JU ebSIT pedo) GU pdt lo Cdl 
iILe ye 6b stile Spor AS Grotto shell ile 


1 Cod. dl «2 Cod. ptait 3 Cod. Gamwly — # Cod. uunitng 
© 5 Cod. gill 6 Cod. sty3 7 Cod. (gisbit YI 


v4 UNG, slam 

pA WG Le gd Apepell Aled! do Cd Spe Sil owls & 13 
ASaEN gd Lyre _oyneyd ome! 607 ey lant Gale 

Sere gd Jord ay GH CAT ro (gd Spo Sil Ll 
ar-BR! ed egepdg 09dzb3 eryshe Eats lar 689 bold ge poll 

Fe Ahead! Coll Ges GH sep! ro pd Spo SH 5 
byed Eped? SRS lew? Som pi cleat! Cre asd bold nS 

Me PAN Bl! Joa GH geil Ute Gd Spe Sul age 18 

eA WSbe peas nme Cro Dt ed COM CAS guy LIT 

CARI Sybls Aare 9g etilg eat id oP os gtr ly 18 
UBL eyo 

f. 104b (Wgahiss Wess Gly! 705 liad port d Cee (yb) 19 

Beat, Sw Legy54 Igebad (gil? Syms to gd Spo Sst gal) L200 
sggtad he atyd bel ote [U6] Sas Cd be ol ad 

Baas gm Ayal gle Uy) loll (NS ALM oo Sst gulp b 2 
us! dao Lil CUS ijolg pw Serbig ts Cro SW 
sLalandy lo gly 

cs 989 demge he Sl) bat? Gro Spo Sl Couty ly 22 
aabytdd cyte yt) GINS 55 he pt SIS 9 Sd oltyld pil Lay 
pete Baylgsttla laedlg Jared! Sol IW ied! SS) opti 
JY al optlgg cevslar!® oho obayd Dpet JS old! l8 
(Lire aot! C5! gas Gi! Ort a Yl yy QJ 


1 Syriac No) 2 Cod. gor 3 Cod. ee 
# Cod. lage,5 5 Cod. Weal passim  § Cod. Jpystes! 


Ua, jaye vA 
Sailg giles ee gislo? peed SUI Ebr Cu Ul guts Ly 9 
DpLo 0 giles ill Ug GAT Say! Higlidy Same Cyo 
Pdiy slemtt gid glee Golo wut gd Spo Sil Guy ly 11 
AS19092 DIS shen! Che Wu! C598 Kyle Bre ww! 
jobas WE ALS (3S Ggate YS és Ue Jd Spe ig ly) 10 BM 
Linle Jord Isle EAU? joiranll Jd rgate ill ves sols 
id g® bolo (ght! Cast alg a) Liale (gloly eal JU 
age Biiel (gt Aignd ode ee! UU uso Co8\ gad syall 
hed CS GA GA ob gt Uhily (hail JB anal oly 
Unblully elem! LOI atole LI cigs pe Tie ail JL 
SSI 2a IS GN Bais YUE gos Cyopaee Yeme Cau! 
om WM JS (aault Gos ris eal J JG lege CY £.209b 
ob eal Sby hail? Sled adie (5 tat dog CU of 
Ole Hilimomg BML als Y al glee Dine od LAR CIS 
Iwo Yq thogeo J thie Yads Y al Boy thege gh 1s YS 
(-pesetly thee oS YY aU 
chee Wey alate td) thet Joe yd ee Sol eels G1 
. Mayttg Unie! suid Gy ogi 
Lydd dlaie GS! bcc @35 last YUeto Spo Sl srs Ly 13 £.104a 
eal Be Gules ty ats Bes Gaas ole slant jlo 
bro Vp GY hy & labo I Jl LS! ite Silas 
1 Cod. ss 2 Cod. oul 3 Cod. pnidall 
4 Cod. 663 Cri! 5 Cod. (ips 


vy ONd'39  sldae 
Ais) (83? yet Anis! Cpe Roms Vero Sol Us Ge 2 
Vo gromes 
-usht leet SSI Crm OY lab lid 
Hier Sly D595 Hieles thi, oi! Jey) jlie a) lis 
9ST LI gim grdqe Sinhets dary! Commly Hig Miphicy 
ae yl Us sem M59 AH 8 (octal allel i? ysl? 
get eT OD gd ra GH Dp yo grass pollen (oil | 
Crip Kimnally risque! apg SpnKigl pblys © 
ela ye I GIN lle Je gt Spo Cl cgay Le 5 


aa 


« dandy 


I) CE ogi Gaye CASI gull Bal) te cut rls 4 
f. 103b share ue Dae Yetioy Inds (rnily ue st rod! 

Ss lye Assy FR OLS Jee ig) Spo Sul Lowy 5 
sAghe Lg syle clo GEE ayy cS lj 

Lh Why s fee Get Ghd to Ed Spo Sul ols Ly 6 
Je shall Cd Shes Yo peel Colo WS ayy ber pep) clon! 
Abs Ng Led capes! 

cst typ CHS ed Srey i gtiex Sl 6i559 9) Sl Sg bh 7 
pbs ckbeg 

at gl Bde ppictls CAO 5s lb oJ} ail lel we & 8 
-petl Seo IS glo pill slic erty 

1-1 In margine dgley (3 dye... G Feneame 2 Cod. a3 
3 Cod. (stays Cod. Camty 


CNaUg sage v1 
size a) JS _glities (Sle Lied Sa! go suds gio git 
gh ge Mell grew Ly orl ae colt Shell Cgutew by har 
weislonin SUES tng AM oy gle gilie SHS UD (gdge row 
lel! row gel aljio Uae) slim copie LW CS! sdolt 
Lee allng fry Delt Cyl od - stesmmes useless Eroe U0 shel 
ois no eget bo ll ros Le Jol Cro Uistyd Bo at Lope 
Bisel ened? Aino Hd! risSo allow Aree At 5) ris 
Le ie shined Jl59 oelic loys Wet! cujlein 2483 Leladls 
em; lige JUS doy dad Gd OY Ale! Lie He gad 
96 plorg Mell Use Bote MF set be GE wet Cs SU! 
le er Sa OW nets Shell Qo eel UI Ad Cgrew le UI 
ussteds ea Jas Le agjlel ua Olsb se! Cw! usiebe! 
dol olf Sindol ofc Sell Cujleis Jl .45 Lwlais Eesy 
odtnlg Wyte po Ak? 69 duty boyy dil Cet Glab slim 
garg syad Uy, olyy Seid Land ale (65 Jams aliio (oll 
ake Yams dil Ciley cle Ylte (95 oli! bat os 
Ueldg jad cindy 292 JE ce arbar OF opele Lyle legs 
bE adel owt slay epias Geo bel jlhe los cle 

defer a Joitrs 


f. 102b 


£. 103.4 


Sl Suly Gbnoly Hed GS dee bee hb cos 1 


Sg Sala arene adge 


1 Cod. coe! 2 Cod. eamZor) 3 Cod. aire! 
4 Cod. 5 Cod. Abedin 


f. 101b 


f. 1024 


Yo log sige 

yal sige Jy Slat She is Sees gl gle nent G5 
SUS eho WU SI tuyF Lely Glatt ods fede Ol Suna! 
I hie diylg Spel w5y coy pore Lisle W ili by ye 
GI gre GB Cray SUS «Spel? pore nogd lie hid (bis 
pe Gh Bee way! GSMg -abLSI DI (gre Gedy Guyt Jey 
Lem jyleo pore! ORD Cre gd orks Ol adSlo yl IG r0y 
AMI ILI SWBg opelS! US Cygtyd Herds oy) yee Lael 
OI gtd ps LAS .ASyrolly SoSH ohm Semel GA (ges 
ad A) Ngroaey Ol pola Sab pl aula 359 dphe jA5 jlo 
OpKene ghey agle Ales jline cS! loordiry Emin ONG oe 
Dred je Y sdly Lgdel a Jibs cyl drape ollacty aileléy 
cee cgcths Oy rebel yy Cro Mle Ailind saat, 
Fed Dolo! OY 4 Ligrit bee ad Sg Moll cylin Drew 
Aol rd Udy! Uedg Lge Sell gals! Undo jlinm clid ily 
Shio ay) (Gam Ly a Jl, oy pRnty lowe jlo al (cds 
otic musty Cygepd lls pro 65 lool Udy al re gies Dy! 
LP isis 3551 Jal Ge el ier DO! poe gilt ood Lasley 
Moll 6399 slim gdeo LMS vic lke Ro Igdor MW poo sd 
log relist! Cro deeg Sotnig soil US)! ciIb slog Woe, 
Ailee ylige GS Bell Cayley CI pace ly Ld pet Ot 
Sal al Ylbg ads ailes fre eke (ays a gts Ol cdl ao 
Le Ab! (le pede (59> 9 shim gel ccd Capen Shes 

1 Cod. Spc! 2 Cod. spanYI 3 Cod. odgu 


L. A. 4 


Wl, lage vs 
JI A ig pod uly ye Une od Loy pptnly! Wie (gf 100b 
ats AlAs poe oll 59 aio (dl slike Lgded (guic (J! 
32 cd Ayo? 131 i) Dew lam pr rind jline by gt Jlis 
PI Nib sige Row Ld .Mympbd ago liked lgrend Goivs, s9! 
Igo gi fosas flaw Ueland Warg bpbady9 Sy gin? Keely  gcro 
jig pdoty Creep Juz ld Waiy Dell Igolels lortred rerpcredl 
Ciba Min catty Ia ale cas hey Glen yea cy 
er pee SS a eI Sow Ly gle 4d JU Gye! 
Met! capylaniw (Grew OY dletly cypdl Lie Cregivld os 
i ame erlie Seo a) OISs eoke Shs (gints! WS US 
Cathy duly Coebeds ll ode (68 Aba Colds nly shall lel 
Bm Le gtd at JU Spall Wie Utley ail hie Jets 
ew Uetng dedled Sorel pre Gnd OY Grd pS lelS Ih! f 10le 
a) JUS Calg MSs pol) Crbds AW ode (8 Gude EG 
eS slate! oe (Coie pore Cet OLS 13! gaa by slim 
AS gmybers Wer orem Well gue Ulam yno Is! 
by 41 he WS yee 98 Rew bold poe cdl Ulan! Ge a: 
ro rele gd ort ol ayy! slim by ytd SUES alge ale 
CF Vamsi Ol ents! Mell gaa slim 4) JU yet ray 
VB MN gdro shine Gy! gd alto oth Ugim nm diljati# op 
We fey Aim ody 68 Aarlo pol BIE che Creed nit Cond 
Se sad Giles 6b Clery mot! Clb Ls jo! oy 
1 Cod. cls 2 In margine 3 Cod. 5) gus 4 Cod. dajlaJi 


vr Se al 
col Gare aD SlBg prod Lely! Lold .cygeyd vlad ill 3 apanly 
ct Ol gle ad Sls Fret Ceo BS linen be AelM! odie te 
jim (y SWBg US Cygep3 edd Mell (gant Cys Joie Nia Gay 
A eSadly Med? (Qi! all Jyl5 Dole! dead) aher Uo Alte 
cssd Gy) Dio Urine oly glinm L Oy -diprally Aikilly sijs 
Lstt GI ely aomll shine JUS Lazy cowl Cry sad ld 
Sylonatg GutS (al ust® Soe ly Gly jis, wy LS pod 
Duy be I Kygiee Crliy Urgolee (gaie Lily ailailly Creblly 
adl9 goog Quly Glo Lgll Igdeg SUS Brom Well 4) ly? 
£,100a Reems DheoS! Kgadog aro ikmally Sygmdll Kelty dilgleg line 
Wie lige Bray bo Copley ct lapily dtprel! Crores lS) 
3a he Olwall Lry9 Grlriall Gne By gmil jlise apd! JL 
Ngsid yl ged) 63 oyilbls Syquill ars! (6d Slat! boys dyquill 
Caeksg SWI! Yodyar Iprrg Udy Sg clea! rar ley ptm 
cpalldag Cpl WI Mel pod Coed Cte Cb leila dad tile 
Wada -OplSlg thot! cmrig Ngo lopemtg Ros! !gtyed 
ae Neeley Dell sie he Ngdpors Uaill* Igyndy ailolés slim 
Del ad SUES Lehn re ebgd9r3 Yo graze bo Crnolroll Igoud 
ty gli a JS GS edd Nid Grogs cold re Ugine Su 
Lala Soll (gre GIS slp sell Cod red gid? eS ae 
dam gel Cts A JURE rely roe Od CHped cin US 


1 Cod. HAAS 2 Cod. (yas 3 Cod. (J 
4 Cod. Ulaalt 5 Cod. wast 8 Cod. knwy 


NG, slagm vf 
C9875 peed ayes Cre) oplSly andy Grol Well sam st 
AB 93 Ol ed clam! sy (68 aiclete! ld Shem cpo 
Cred Dow past tm OW Cd JS A Ss slime Gres VtSgg dry 
OpllSlg chem! A grew sine a JR crgyrty ned oplSla dens 
GHG sey poly pro! ig clay! Sud shyt OE septs Gorell 
reed ed Srey pola Wed chine WW motl! Jolie plrely 
By9hj pring Cslnnd Lastyg phot! Ujtlg yes ciolonll polrs 
(lige BLEly Aopbic Sym slo 2IS Nd Wigeed Bow bold digas 
Mim Cal Cpe (othe cel ol US Jay by a By was 
Mell Gyjlaiw Golge pt CSI! slike UI aL a JB 
WO gd CB at lds 0pm piling A5S prog oprjg Lily 
Dil qeyylanin Wel Aled 5S gle Ct Lines Ged Ey oil 
dor! yg BUS GS ~2i slike J JU SoU Cab cul 
AMS le shiely ily pol Mell gue OY? Uli! slle al 
ty JURE aghe JON Cred cot shIG giles yl! Os Crerguitell 
lyirew lo del  d ig Leale cy all (59 (pcre! shine 
aljic (gl sine gered (Sly sos Ud! Cro Yo LSpIS! Cpe LS 
sl Sontag y95!) Do cyjlenin Epo Mike led ody ly Vids 
CD Ot ay bei Galle gel 2 ele shy pre Me cyee,5 
US chive Ley lly GARY obey oll Sobel 09h! (J! line 
PEAR Vary Aghe SI Croton i) bd laid Azle Rad cindy 
Alay Sg ait 93 WLI UY hay! Unld arg yale Gil ite 


1 Cod. Aiclows 2 Cod. Y 


£.99a 


f. 99b 


<i NsG5 jbine 
Ss Atoll 2la3 i599 Aed yt) Epaet ot! slim oil 
Ig y5 Ad JES ant Ngmed nb oplSts Crabo pool md 03 Crees’ 
Alize AI SWS Nevada Cred cgtles pile GI andl Grol sligt & 
aj las elae Ose Sbelaes nel ac5 Cl See Ly 
£982 95 Ot fs Lala J! lai? vill 659 Wire od gaol Cigtsd 
hens Lelio C9985 Lado silo Gas! Igunk oyi! attes (gos! 
4} JUS cle! Gules Jods caligh jlanl? poly dey gle 
Ad SBS Croyety Cred CgnlSle UI ast! Cred slint Le yes 
Sle S Usyrty InlSly poi at5 CI Cgtew Ly bin! 
pel ed Liple yghF BB Cody Cgceol Ces a) JW omly 
C985 Gna Ulgl MIF diline dighe Oks Igurly Ol alle Eyes 
Sows colins! plans? poly dnwpZ> che Lwleg pom! oso? yi 
cred (grgteg det! rod Lt ling! by GS doled ueewy aul 
Osrrty Dogieg Obes pe ats SSI gee Ly JW Osnty 
Us! rlins! ly Bs ne (ays CH Wt Bow lols -oy 9d} (oll 
od gityrts Epo gig .dolasd EgulSls cial) Und ists dpe 
£98b —SlgQu Ur'SI5 PEN prtyets Spo SIG 9 mentd ‘caaaad Sr 'Sls 
bp Mg eyed CoplSly bed ped gtyet Spo arly omrills 
cred oplSle deity mel Dell cryjleiw Drew od JSF sligt 
gore 23) Ol gd le Ys eekie Sgnay slime ce pad «Canes 
So5) gt Shader ghe 037 ed Shep che nll Cily Mell 
1Cod. dpamy 2 Cod. lei 8 Cod. ygamly Cod. cyla' 
5 Vel. oko 6 Cod. Jad passim 7 Cod. og3 passim 


Usb slinn Ge 


coe pod DY gts Shey Mell Codes cre AL Shy! hil 
(Grew greg kiyyl Aoyy Med aU ygny GU Udy Vly clout! 
(GaN ghee! Grew be UK ght LS WW iptv! sual! 
GS Cys Mel 3 OM Cont SUF pero leet ye ay Cus' 
Meal gre LM Ywyd lem 2 gle (ode Sysd les? Cle OU 
leyo Sais gly Wow pod Mel lo SyS3 GA omndl? 
wee AUS! Lie Cy9t,5 eo Lahde! gue ary! 455 
ceed Sol! at JES ae Foon ail GWE po prety 
od ne Ales Lily clint! Dae at JSLis dew! be Jey 
OE Bs) Daw wie GIS be py965 a) Jl Moll Gujlen 
Mga A J «gro lSris (girgled Abd Cd Gen (gim dic 
Dpbl gd Le eed gil gl aU Cot gay! SU gues & 
ae pol WS Ae. Goll Grins ge Chel! ao all Oy 
Erma wrAtla GSMs ddglall a Iplemrs Vice cline’) lene ol! 
Noms etd Cd che! DIG wey 5 Ld dl gaan be 
redlg ates pilSly° olyjg JS rey etl mle pom’ 
3988 Soy'S word) Crate pelerpdl Unbolem rte) Unio 
wS)I eSg dole! new onic CM pom Ld ad olin! pools 
HISI9 UI ast ened oldwt! Ly yess SUI ad JU ae Gy 
dem SSI SMe! gute Ly slip a J opty red pgites 
OH 59 -pgdol A JE dolusd Cropniy lO, mai tel 
DH 589 -LigeyF Mell opol Wy lie (good ale JI lei 
1 Cod. emma 2-2 Cod. Er Sdy “yr3q 3 Cod. ppm) 
* Cod. en! 5 Cod. paSoty 


£.97a 


f. 97b 


V4 Nab sim 
Lael gM ghar gto Lap All Job gle lady? YlSs -Ipolnig 
ON shige oly LAS cal! Loyammny IN gd ey oye gle oYoKIIy 
Cygammay clAil Coll Nyxdiyt 131 ol sYoVI he Aish! Cus us 
9633 oN pod cid pte preg Urb Lit Spend raging 
SHE N98? Loyd stem eye dng oytrlez slim lj beg Oallby iy 
D5 Gade by at by Sell od Ugdeg Sys U9 Le Ale 
MeN aps met! shyt (gre iF yy be Seal J 
£96 3) gmail) prety a ylo pute ho oll gdiog jlirem &* Unies 
Voda Shed! Job ghe gatt ot epilbly oydasy9 Wlmalls 
a\&o 68 Ng2S99 aed) epi Ai} 95 line opole Uy Nyc par 
S89 Aeice Crt shine Uso onlic Les dre cre Mell mat 
399 poe coll csttos p59 Lote Ly AML gdol SUI oJ 
Ophea Kdlg A659 CO Lod «polled all Sols anlely Cyotsd Jiro 
VohS prove gly Awol (grdog Sygmillo Wlimall amo Gal onions 
ON pcre JBI Nguodie Lipds Sted! sthy (oll desi wos 
EP ah Se te Sey dele Gre Jay! a3 Gayla ia 
aryl Mell FF Coll pest! Igy attleo srg Ugepd 
AIDS Cg S39 gid -tgty Crm sll cg pcrornd drolgd po dclom 
Mell ode by ad Sy Doh Gely LS a) sae yep 
usrbny! B59 Aol? salle ethedl nfo Shydye bell cag yloni 
Boyd bee JS edly Wow SU ay! cate ome Cpe vols Li 
1 Cod. Cylgxdyy 2 Cod. Vgnity 3 Cod. pais 
4 Cod. Sys) 5 Cod. pl, S35 


Ula, slinm \A 
davgpho pind) ond 43) od Loge Cramyy! daly! Joely Sle! opel LoS 


UR gp rneapd aol rSy dle ormts Dell ric us! usils wS)9 


gibll etyll ode! Cope GH hs led aid! nt ObG bly 


Mell Cdl slim Uso pbs bold nies bo gre YD le sirs 
yssese Le ad JUdg adley dutely sul Aghe d73 dele lw 
cy) amy pce Whe Led yt gill Dla! ode Coll pit lige 
cs SD al Exe SI Nauydy Uoelég Von 5 59 -Ultty Row 
ld Live allay pore He Sire gl? ead Wig pro pare 
Y Mel JUS ail 23 clad Le roms rordy Lelydg ly slice 
9t33 CotD lget! syty poo Coll gaol UI Lgtew Ly blras 
Agi Cred JE 3315 emi? aio Grnmly Alyy ode al aptly 
Mel gat Loh Shitg Brlemy dle aU! yey ylsel# cojels 
alg epbld pe ptily snlie lad cre bie cre AI Ne 
Bel! Ob® 63 SAI Loge Cremey! gthpol Ded slim Jlis .aphe 
rrleall pola aljio Cll slim gced WMdy Moll a) G315 layols 
rol9 dell pbgvles At Igslcls 3) gud CpeyS at Igslbnas oI 
JS Jeb obs ce Crh A Uskiy Ob Ube! slit, Guill 
Uaigdivo Ngrias O! sodpols Crnizledl paals eld cnill rots 
Pe JOS sity Uel glee leno Gal ail oF US Igledd LS 
aor? she ae Sp lerally soni webrs ndsle avis 
By gmat) pahemy (gd Lepitll Lrg enSle bly apbiyrg Sy quit! 
Ngxcdad stm ps3! Spite yard 29x JS Sold Sold God oll opillays 
1 Cod. geno) 2 Cod. I 3Cod. pum! #Cod. Suhre Cod. yh 


f. 95b 


f. 96a 


f. 94b 


f. 95a 


\Y labs slim 


OIE OF Gils Te Ly GW by glanlt poly pyill Use 
usted Hylan! JS Ye Wijio aiylo itl ayy! Gao Seo 
whe otis lle Se stl es ptm Lloyd sty Gln! 
Cae -ephirg AU roms Lull obs slim deed Js Bysoholl 
AY SS evils ms Coil colll BW SI ad slike Ys a) 
W987 x0 be Aromy A Se row gil by pdt! ge Le lie 
apa! Lohd Mell Cl gdog ods! Al od II CS Us! cye 
opeilbly? Gigmo!l ad ope Sib v5 sant! Sle (65 old oh 
sha p85 ayy Calg mpl Cre Arty AF omy pill paddle 
ABSlE5 at5g) rl5g ale Cyjm SMe! ops Ld slog! Udo cig 
Bat ail od le So) GH AN road! Sly anle (O5 aly 
Me anbsly Ache oily led) (ge ales .odluy able (95 
(Sem Ler Mel slie Jlid olin dol) (he dele Jape 
cs ASS gb Cay? GI Lill ooh ladl ode ayy Cdl Sell 
ole! Spade Ol arr grew be OS. gtteyle Cts tle (65 
Spe Shomy SH aU! ILI Mell at Jlis pe shay? 
Plead! Coll Cgceel Erg KR Co Sleds shales ogllio Jbl 
Aa ary) Bde tS9 Als pet Dyailbl Gedy dhl) Glos 
O! 25 Syms Os) ell syg Whe erairg Hed cubs gio 
Dawg jbinm AU pOnd dings dale jline gle ale Moll 
Ngempid glled AUT Gems sopmo Uleyd Alco gil Gpaily bed! 
Jsid -oy5 Blratly ail ay Rew Cro Ss oleate? aty Jal a 


Cod. 1 oygvrmly FZ oplble Fly Fg Folie 
L. A. 3 


N35 jsline V1 


we Siig elie wud Bie je Ohl 2S Molt Eow bots 
Le Asiizs stim (che cots (she Gury steph gle Lukens any 
anise ly shine 2 Sele ghis Jilmolls slp! Sle Ly sline  (gdw! 
ela gy elas (y sbinm Dre rel cul (gle pres (gay 
er PRE po Srewg ENaI HS le olrg thle 599! 
une pghe ol ud ol Boye Ye Und Yo dipme hy tle Goo 
uS5 Ge slike Ol dein OLS st dpm 35d gt thay OLS 
NS He gle sine Ly ob US Cd Gal xe (Slo ried aphel 
Shin SKLN 91 Delgy no antl SiS (gin Broly Fre 3,5 yb 
Srl stg HS eS jl o-oo! Ugh Hele (piu! Ly ot 
Malls Gel cher Hell Ucirg po! Agle pki! CS go tle 
Lhe add Gy slim (gle dijarg Doll Lee lend! col) bold 
Ngxdaty Cy! DULAE Cdl pol Stew Ly ad Sly dole! orig SU! 
waked) Ad JS .GS bo Shrew ol ly Sys SUI! A) SES | gly 
Cail BF Uy JG? ogo ANS lle, Le US Cores Ly 
SUS Egpol Cle Ibloy Drow gel ly Hyg Mell at lis .tpol 
DOV Sagas glide GSI OI sSpol SSI core Ly Sle! at 
ce tole SAS, lle (65 arpiel Lily ogllin alg ale ons 
JS ay AS GG Spl GE Geb Call Os OY od come 
4d SUS Drew Gly pot WS? CS! teow get Ly ly Sell al 
VehS Slgmtly canbe gline ry Saew by Holy Shey Y Shit! 
agle (sets lS, abic slog pol Gini ”YW) SUS SUL ao 


1 Cod. Sdtks 2B, M. us. Gall 3 Cod. Igp3 


{. 94a 


f. 93.4 


£.93b 


\o lag slim 

cst Glealt dl Le Ewe Bre Ss glad aul Jt erates 
isi Sob, -debery slism gr By 9cbell Lug (65 stg slim wis 
ghbsy! Sly I pad glo Lele Lol I ews yble 
Molly Igetg Yrsee Johe!l cujad Jed o5 enSell slike yy! 
Nhe Glad told Sluell? LCS jlige Cle lying Quylain 
muslin Cll Hy Gay SSN li US OS sli Ol poo 
Spd Ay asd slp SVWo jall slitly Mud! Ii bad pty . Moll 
Od od Cgttl Ceyctl OF oily Mell culation sirses ise! 
hem Jory Dare me gd Yoiyd Sie syle Voy Slg clowll Cre 
See CeXry gsilow Gree Uo ons ABs gd Cotes gt pte 
[WAarytg] Ant ot ait oF .cipete AIWT Upelpeg Sy03! epndl? 
LAI99 plSly olyjg coll Ulbcly Labs lis! Cuylein ool 
ai Sort Ge proto (ghitg sonbic Wigs Blisly Igtey Ign 
‘Crremialls Ceilalla Adu illy LeXatlg lolallg cultell pom ail 
AS x0 Lod S'9 oyele lip Iglyd9? osdy Ud Ho rooms 
dew Ly at Igllid aslo aS Syrq pure hho cygeyd Cd (gcres 
jig og Ube! oke dye GS fret Gad Ot celel dol 
9 Ol MW WS Cd Aye WW ned ms Lely lS, Ipjy 
AdayR09 dghtg .digSoa Remo dele ws lS, vel Cel Ohl 
cer DIS aie Spall Fadia! ode Yay ail al abd acrld 
lohd .yad Le eySlg Aug! oie plBit ad Yl5g GylG Coll shholl 
Sy Vq chem) Cree ped Coind yin Cre LStew by YU Obb lel)s 

1 Cod. J5leeII 2 Cod. jeamio! 3 Cod. toy 


Wab, jlign \s 


yoreas abet Aad (stele fmt ay ples Ys sr dim 6d Ulape us 
sited Amalgam IRD rmgine Lae Gell gd Lt wily 
duly eile Ngltts Cred I93pnz Log oghtdy (G)1C) pay Clolall pols 
Sb 98S ogtbrz [gdm tne (ghely glys Ale atte We 
seg shige opol LoS Sled! rds SUS Wind doplic Spd guic 
jline Bleed yl od we Cdl Da Che a Jy Sell Gl 
AAR, 9 AghSz? Le drome JS (65 Fygeholl IM A pte CilS 
Mae Ol Bee US (gs pttily gldo ptt pls lape (ret a) 
Lyrren Erol AUT at ale taely Slog cd sd _paXell 
pginlt Byala Hole cgleg slim ly she ise by lyllBy 19658 
Sle Lord pres Crilo Dero regs Coty Un! Atpre gleg ple 
glige (gle pHi AE Bell LU ledge opis cgim pnts pre 
Dolet hee Jeg gaol ) Sly Gh cad rail amin Yo 
CelpSd dla gylaS age Cod sige WIE) Ig dalio ocls 
See gM AM gal Jala Good! GE Lgdo eld abla 
Creel lt Rom eo eb Yo Cie ots he rd als 
alg (Glo F henee ls harry eypttlg USM Cd lary db; 
Laing leg ergo pd openarg opting obdtyg slike gull 
us dro Bh Ot ube Jy bag Yeo airy (gill® alla depo! Cpe 
Odme olX Eons 983 5) goleel! 65 (gle WIS slim Lely dbs! 
City ghey lSs phingg gay) glled atl someg olomty 
Cod. } olka 2 olay 8 ta Kad 4 oli! 
® soa 5 gal 


f. 92a 


f. 92b 


\~ Nag slag 


Coe uly aasly Atay Gl Gg slike Ge bil (gael 63 Sle 
Gre Gheey Jy Well slo! slim yo JUS ais pls dle atte 
hel Gly Dylaed C9 gh sayF GIS Gly eI sl Mel 
ee be Os -olty sal lhe OS HS Od re! Ul 
f. 9La: (Gone be Ul Glee! OSU MSI G09 thie gm)! +I! 
hemdd pol hott lS IS Dare Cyahrg oodar ote gue 
Ig dla Cyl ailgha) Bell pol Ch yy LS a Jae yl 
ASRy slap She LAS ogi Glpe a) larerg Sliw!e slime 
Pe Sy HR Seog SIM compl ld Usd aimnj oi Uw! 
gta Se He Nhe te pepmtly Ulam led oremals 
Sm pS Ipod Cgmjelgl alele Glo Srcle Glad (ruols 
Fam Abie Spale desk Cul lapel Le rom Sabeid .cypypty 
GlewIy Dhol! rim Iglog loli .diprolla wal Brom Sem we 
us Ngdizig Spsmidell GnSloolle posdtlg Aegudgo Srylell Isres 
ARI g Slane ELE 19 Kg Nomad opi! gt cpitly JOY 
£.91b pgdleyw styl let elei be Show ol ly lg dclemt! Gro aol 
ape ct call UMKe gd Madely WISE RR, Cujleniw ge) Dell 
Vg As ep Mell slad pool lols .thdrs sell ude 
ype Arie Hho Gt ole! Wig thee cumio (GN Yawrl si) 
Daal It SF CH I od OD ghd sebie (hes buys? 
25 gist Gel Gb’ Ut lel erlie Upc gilts abpro 65 aol’ 
Os we ht Well prions Sayl Fecoel 1d mo Fema ume 
1 Cod. (gmjeoly 2 Cod. slr 3 Cod. cy lae 


NrG9 slam \F 
NY O-EYs eS! fie Usd bo Soll soe Ly oy hb wv 
che olely ey coll Cgdol ay odl i Vy niet Yq bles £908 
gre spbly Gu hally tplio kilo slime SW Gum! Lily tpn 
leg slam x0 yoylio gb amp oll Mol! sled xi Wy slic 
gle Ly aUly a) JBy slim cg CIE gdeg gd ane Jad 
14) Dpol be creo tum IKtg Legbic lays Ud Bh cys ail 
ce Bods) opbene Slo coll pSbend GLI Ot dl Coley! ai My 
WS ygy5 Jory No pliid Croley talbog crprdl Atle all ul 
Fon! SEs slim Sle? opXhe riey ebris lpe Mell ins 
ISG oddly .dpley wn5g apry LtiSy aicly Gyo pldg .delbls 
ow Mel gh sbi Jos bold Mell aie Coll ay Lgcres 
ty Mell ld els Vy jrtly Sell oll (6699 Udy gle dole! 
Isles) 5s (ges wires com oils corel (sl95 (gl slice 
dang) lal ory ysis cl km cel tr dine Corio £.90b 
Codey SUS slike Bi LN dots aby GrilLet! oles! oA5 
ASG yo AgASt plKiy pads (chr ola CQ ail wisily olact3 
Bias WS Melt pei GN org Gayl Od aul) Geb! al OL 
ghige Nghdy GI polo Cag lid dll Mie jlo aie ail poi 
dm be 3 NE Epad Aizrell aslo dally aie lor pcy 9 
Ze Sail Wie Jad (gd ilies I Mais> hel deel! sow! & 
Mell ad Jl throw rg) Blind Jew! Ss cool ULE Ug! 

1 Cod. Usiieds 2 Cod. las 3 Cod. clas 
4 Cod. aighS 5 Cod. Seis 


f. 89b 


\\ UIabs slim 

be YlSs SKE Yo mye Wy Aheedt! Sel lobwl gi rye 
ile poring Uatleyl Gob Yl oi ylie ale bs andy oil 
ce Dy Cissy Cat gare 93 Mell lo Gd eb lely jlike alle 
pss gris he alii 2M slim ale Gd! Abed we 
Alu 05% Ugg Cem cod ghine by ly jldm Se oily! 
Bg Cpdel DAL lyr Joie GH Snail US onl wl 
DE NT Cees Caps daly Col Gero vege Cgisily stats 
OY GUil, Igue Ure (sblie cere mall Jeet Ad (iI 
Lissleys Une 555 Coplay ccm pore Me cye65 oy Guis 
Ze sam coll Ubu sly Mus! ots oF litucrineg Lyre! opi) Ko 
UyySg UyntSo gl? Syd Dla) Gel Mall Cloke cee fel 
usd Le Moll gow bold olicdl oljte? aghe Ualydy SUoll (de 
Caylt LI Bs Nad epic Ce Blitly deebic Sum sla Dipl 
Ll olay! oe RS (gm sli aio LI Sled Ltt (sole 
we SN lsh ad YS ale psilnels dio ys dulXo ode gla! 
peel) Bg Caped dade Cl Cgded Ul yp BLA Yo Mell yl 
polis) MI! cls Genet! gs WlaU lds .Y al Gale gt Je 
N3lg Med plecd — -Crtpend Ardiy gS pond? I Mgitaity pai alle 
jhSlg aS! ad SUI fity jlize ps Lold udgdire pCunlly ybign 
dog oS Mell ao thao Igupdzg qo ow ol shall Gl 
Mel! pS Ld cyl ad pam Epo Leet voles Y gg Alay cd 
Jd abc (Lye Busty Spemdlg Ghewlly GU ode! slim Jd 
1Vel gil 2 Cod. (gil! 3 Cod. olyglg 4 Cod. cy 5 Cod, yell 


lsG9 slim \. 
Ode ghe Ad ad Gad Ot jie pbs GL sli wile atly 
ail dy Molt let Yoyo Aimy Cpo orpdad jline pid ate (gles 
pine sla be a) S59 lab (g6a9 Mel! plaid .43jy9 olitdo sary 
dlittle gle Yo diy Ugh Yo alle (gle Tre! blais? 1 cob 
Jez Y Uhrg alle Grom UES gine alle Gye Cyl ny crnad, [52 
rl Re dens ght glaze 10h WS wie .agle play Yo oa Yo 
die peal lot Ghb Gd UlSs foe wim ls obW aia! 
Ble deySlg olvyg GyaU Gost dal slime 5S Uylayjod? Come 
pS Mold dine pro dlems (gitiy Le Krom ae! clvg rf,DII 
Alans yo JO Katy larg Speitlg Amat! ott slo v5 bo oll 
dds Ait 0 staph 35 gle UO! siry slim allay lin 5’ 
JRE diene od apes) lei aU yd ol Os “she us>! 
lef Cpe Bro vad a ries Spe (68 allad ity Ylol ois 
Me eke ol Cel Udedl dl Dhy GaSe ally Cd Qbl <3 
V5® Lynd Joly rooms! 

59% 95) Aho Gyzleiw Cre eS Mle july cls oMul 
use AMI ape! dest (pal Dsl slag andlSs opsjg vic Cpes 
ist Sele gay ogi Ad ALyll ohe Uae Cs clo thins 
ym hy Anheel! Dott olel Cote Song yoilg Guuped daily 
Whe cygtyd gl sls owle (Spel allay Last A Ss ilar Yo 
Jeo Se 59 lo lize!) Sted bul Shins coins 2 tlw pero 
Anke MN Soieig soil col cpg gh Si ALN ois 


1 Cod. blay 2 Cod. cxai,s 3 Cod. lojyo9 


f. 88b 


{. 89a 


4 OleG, shin 

Aly gd pl Ng atwley lel 68 ery ylio ogi y. ye & 62 
Ay} 

gs) Joi pry Sybe GIS YI doe asd sk rs use 63 
sell NS (GI he 00 phy yle YIS Ul cinab 

eee 09 Ake 5 ob NKR dd us? Cort 9% Uwe US ust \) 64 
(-AreAZ (68 gh Ii aud st pelle (Oy! gh. 

afm) Mpio debacly Cylbetul! yd ghElS d5pw Spy yy! sy ly 65 
By\pol guild Yq ado Gale t (gto 

£87b Cpe crmlai Yo aukion dled oy OS Emel Gaile ust & 66 
Bf OySnby Me lyad cunts Y days! dle Aare on (9S 
SRST Y dryly dey! olbbg all Sud polar cog pujoll 
hills gills Gem Sle! 

Sal. p. 5 pbb] ated col Gta Col Seog log! oie jline oF bold J 

WUS USge azsley ai! ple les darem Whoo! oie bin [a5 ai! ally , 
call okwg Aine 5 glinem Gah SUS Kio Anmelly Aoetills rail 
we WS prbs ctloolly Gnstts Silomtle? reantls alle J wll 
dino Uwhers NRG 2 6? Cottle ro sls siting Ley lo arom 
aohent (gdrot bei) Cre Fhe JS (65 slim gis payin din Gg 
£880 69 CY Cordly po Gl UaU ole Lod diy Cll rgmeg Moll (gle 
Solsg poy boiz! Faodz? Iayg aple eit ylirm Slay Ji ody 
rer Ws og yee Cgniey Log ype gis line pl> vl! 
Lee Je gd Smcrtzg Slomtiy Unt! gene Sylemtle? small 


1 Cod. 5 jam 2 Cod. gloat 3 Cod. be Cpal 


L. A. 2 


OIG 5 jligm A 

dare Sle Gwe patel nbd Sle Vi ty 50 

ped led! Came Lye Ail C po pastel ead wASs us? \ 51 

AyUasrtly Cpe Cgib Cro patel pace hore peld Clas use 52 

pt BES ON Daly Me NW yg Ads (65 dolO Lint! we 53 
re Orn vy 

ret ARG Yg -ANE gslei gim Shed Cro dol aye5 Y og ly 54 
Aegeaset! Gps Aegan! (ygS3 cqudl delS Ceo I Upperolenell 
SY BabA eps JAI Che myetl Grog eye! 9Ky 
catalst Dew Cpe y5 I 

Carl gil Sy Hie (oa8! oh Cxo lie ei Y oy 55 
Myie heal eds Gaal OY dadtlall dndellg lee Yl Gvodall 

Pade YS OY Us! Drobo vars Vo b 56 

Sets Glebe! elas ais rms athnd 69 Untnel! nits! use e857 
Reed od Cro dade dT cyl 

ene ale C9 Sali say LY Hone Soo oo oY bl 58 
Ped! aghe Gril? dopSoly opd9 ty bpm 

polly Uaarg Sq NF ml peg clon! 65 tds cle! GIS oI ust ly 59 
Wgehantz9 gent; eatig pets Yall Yeo Yay 

D9 PAD Epo Hiled Ll Ke Oe Yl Sal yl us & 60 
AS FI WS DS sql! pA Gyo eines AS pull pe 

weak! Cay dled! Didsy Yo Slax phot yas 69 ysit ly 61 
Dri gsrad (69 aS Mires? 63 adleroe US 


1 Cod. azyiwlg 2 Cod. Gewlg Cod. su Cod. Shizgrass 


f. 87a 


Y NrG5 jinn 

BAN ue pol Srey Led prall Caley pile! CIS! 49 
ALUN 

Akad prt dS Comore (gm gomtla Geall Hit ole vo kdl 

eagle ALAS USN Kad! oN Nolet! pled Y Ws 49 

«panies oie 9 Yo) Shela) Wle GAS Y 6 & 43 

Se aedl Lee OY Untenll bee Cro mmol el ee (pty 44 
aiion Gaye Spey Se Get Y Ail Lee bly UW Qui 
eae? Serb 58 gaers 

cAileky GLIN pe? Eno pel Alergy GSI Ste? oy 45 

rms dats ET cme pacel cozy! Gromall gis 46 

Semtl ew Sp Slag Uae bile shee olatly shes mettle 47 
-Jak Yo Ubu Y 

£.86b ALM Sgaog ailen po pete! Aigo daly A) ened ey og ly 48 
Ce patel AMT ddl Voynd ARs Copel OY cliall Sno Uno pastel 
- epdlly elikll gua 

B. Ms. desig Dyad yh3 (69 59 Cee pel Dos gd deS ats L:) 49 
I me pad! Doe (gd pelle podecs eee y0F Cee ped! Dy! 
aety 989 pS Giy One peel Road AKn0 ple piles 
stl Sle 4ijg Cro patel Sono Aijing Cane del Emo patel (gem lady 
a5 V2)! (55 cghitys oopely SaMlo dN OY addy bd 
cred Shoe 99 ltrs? Ble 64 Usie Goalle ult! 

(dene 


~ 


1 Cod. gol ? Cod. Sync 3 Cod. (ilym 
4 Cod. bilyy 5 Cod. lulytas 


Usb9 jlign 1 


pot 2 SS9 Giybll ile (gle Sporell Spell US (tt 29 
59 ne JSbrs Yes Jing Aryl! Glenroy laped Uo JOL 

AM ANShe pad YSll9 Grp Ue oped dele NS st by 30 

Sym ARS Set Yo uke Glo Geol goe Seti Vg 31 
Vpbpo oe 9S WL .dilems 

Lie Ngomyet orstaw! oy) Crolods Crd) reartl Exo OY git by 32 
Aad! Igilaig 1953! od Cislede Gud mo US Jy 

eee (OV RT oe) SOY cae YY died) lad Sure usted 2) 33 
(rsh! (48 WW poll 

hehe L&ny hed WE GH hy SII YL 34 

She gre hinds IT Yo WLI glory SeNS Cm cote by 35 
Tyre gle 5p! Spo worry YW dey 

deem Jeo al (65 gis Aeke AWG ofall Cups Id! gy 36 
Barn Vo oviy Y Slany Jalet! Cups Isls rr) 

sly BY? pet ayogd Y Mele (69 fet! Cty! 13) ust ly 37 
Cl gc! Sy denogi YY Gom Syl I5ly ay LS Mele 
Dahuy) WS .rayd loko gly be dios SUI? glo Mele _.dily 
Sele lady s425 delay 

Dio pitty jg Ujs2 BY Dio G95! Joy sl Y 38 

cgay Mod N5jy ro ole Ol Ud Hodes? Sel mye pg 39 


f. 85 b 


B. M. ms. 
{. 187b 


ode og dle Som! GIS alg Xm (cory dnlion ony Cro OV T 86a 


1 Cod. si} 2-2 Cod. Gil Hinle (gaily — Cod. eb 
4 Cod. deel, 


f. 84b 


f. 85a 


° WIG, sline 

AeySlq aio SS! ile! all Ciles (oN! Jey use 20 

UO! slo Erei le pe glo oxSetly pers air Sole! ol 21 
eee ST Soli vases giles pAb Lope Ilo ele ogi, as 
gst SNA) Gand 

a ls ls lg ALE! Shiro Jal Boy Madr! I oy 22 
ais SSI, ayy 9h SLILG 

ull he Bet dyno GW Dal ope Ye Coit YI Qu lk 23 
lll GIE hes Aoayall bly Steg cael ob? Lyy deg Glad 

inyg Ale spor Ol US dvalg opt) Cno Syl best ool 24 
usd SST Bley Jilenoll['s] Exlot (8 hal) gimme g gull cms 
Sry) Ales! cgeu 

SFG 9 ipslomdtl pS gloomy SIE 93 sory 95 gtd ly 95 
Ayyle Vg whe Me Yo Sly Uy crmlad Yo Sls 593 
09S Loy) ogolend gst JSS OY lw 

Sd 2 BY apde yl mtnnd Soils Sle ew Y (oy ly 26 
phd Gag Abel Sse (el Sn Gye ealy waa a es 
pe SS phiizy atlas opel Uohy alls 

Dlihy (gto ohs5 YY WY CI ped Bre gb gto V gin by 27 
Aa pomrine 9 (0 suall 

cS Se 905? Vo ye pty Dye Fe lS OS Y Gy lb 28 
Bbpol ad mad Gd! Jel OD Wilatls (Soy Aero! Spell 
cena) gill Spill ands dais Cigioos iM! (65 Sno oyd os! Ys 
rod V9 dys ly 

1 Cod. (993 2 Cod. 93 3 Cod. bgt 


Wlabs jlin $ 


Mtg walie 9! Niger Cody Chin! csll Dhol) Coil yee 
CK IS Sg B5y5 Wy ded We Yo Chall em ss 

JS sit sheet! WIS Cy gin Ill Spall OS of OY] sah. pa 
be Bond QIAM SUIS Bayard Sely GIS ole) [Spt Gon roe 1840 


(- Sloan! bY Sas ypc chal Saal lS f. 185 a 


Ce rots! ip xe publ ake Yay go leat! JG pl 12 


wael!® ery 
WE Be tS Vy cemdball rod Ghe Dpod GK! pg 13 
“rng elle 


8 Yo epltc So AW Yedty Ke bl OS Gall Qo lk 14 
-Alig\po plata Alo puoi Yo) Jolet! 

aSslo SUS unig .dipm wrmlo of Guro nts! 15! we & 15 
gee Sey Be eS ant Yo orem WS Aye i pritry arly 
wosion 

Sole Domt te dy gmol ie Mey 8 ola be 16 
cll ead ol Us Minin Yses this tin us eid link 
WAT OI pT Yq Gpidgt dmlooly yo! 

LAS} I3lo Aig po Ioleiy deat! JS! 131 sl os GW) 17 sath pid 

[aese co oll lolois said ery 

Ope gt (gh by Yo Whey 153) od asl oy Lb 18 

usd rbd No pre ane JOU Yo Goo sole D5 & ig 
baatly arly Dore Sl clot aly Wipe Slaw! 


1 Cod. WyeS5 passim %Inmargine 3Cod. gJNI 4 Cod. Gada 


i labs sie 


Ales (y) Dell a) le SUS wie 4) gts be oudy 
ghigg? Lop! PS (65 ore Whig cline! Joly amen pS! 
Usb duke lg dro acc! cel lab Gals .4) (6639 aysll Jud 
Abpm0g Ang Km Amel (gt sills? Gall (65 dole lig dels 
a} Jorg delay NASR .*lellg pnd! Cpe pS 
“yg 22319 col Zola yet aol a 1 
Whim Wg AAS (55 Seed os ANS See Ol col 2 
AN Dane (55 Jaetg GLI Gyaty Sper peal eed pail 
“sll Grog AN Cro (Gprig slall HnKig 
£88 ago Y (gh CyB W51y agi Y pa Core IT gt & 
se lgell aye g3bF gp Bola Hyllad yw gil & 
AeiS Go Sew I ge &) 
(cid5 YY glee dies Jad gh UY rgice die Qu | 
Chall sally semze Unie SY sibel Cem A YD pal & 
A cll spay 
Age isl? p03 Wed Yo Aad? Bpet Herss Y gal k 8 
ded gim Srmcrell ib Miya 
Umntid (68 gts Olas To wlll Aspcpo Spel tts Y ol ky 9 
csr be bpoked gh WM Coe Gey Gaghd Gy! Shly .djqin? dedy 
phe al Gucaiyg delat! OI thyetd Joy 
jet) JS US Get WY iol Bet Ue OS Yat L 10 
JS JS erbS GSI) Sail yond Sho 5 Sy vem UO poly 
13193 JO ply slaty) 


co, 7 | es ~) 


1 Cod. yl5gle 2 Cod. sl3 M5 3 Cod. \ypaaw 
# Cod. ptyls 5 Cod. (yg passim 


ag jlign . 
Bel cel lab de Gy Spee Usb? wo We ad WS Ged 
Wis Ngo ic Shida ghg thistle Sele dokes fy LU alent 
Ailes gl doled Ber ro UlSs as! owl lb Jat U5 
AaebMI Ayo crrbll LOWY oguyd ogg ogrdped ladpe 
db) he dwole ho poplle Glory Vly Sprpmdl? SquKtty 
IW dede ctl jy Gro csoig cgreg NG pS bold prpett 
wesley ALY! Vda GIS Lets dirtills lalla Ail, 
mole ly bal a SS pedo pad ody OS old line (i! Soll 
gsr wiley (or599 gS srrell locket! Corel)! piled! o,Soll 
Wim yo Slag yd B59 Cel (8 Cries Sp wb le -prtey 
jinn a) lid Saas usted usd Zeke Lee gd Rise olla! 
geet cet Ob Ol oh ee tl Seb heed ae 
ad lis -pgidpres pgice Ainley ainyy fats (Qt aiicil ws 
deehs LAZY direyg YE oi) (golsd opdel slim Ly Sd! 
Spot Ble mara Eup geet Mem Glbl cul .clasge 
dag diel Cpl OU pdoty slim goo Stine «ype canle 
UII NBs 4) pro Amel ad phd 2 Slo jal a goa9 4) 
CUI bys alia OF aU Gro Gb! ole Lb Syl lis lie 
psrdteg Tuto 1de U2 NAS roslop gil Sede cites 
Jam) ojelg depSl gim glitig « grulgns igatloc | sciiiss 
MI gM grew Ly Shel) hese a) Sls Gel sline toed ble 
usm ailble coleis uss NIG Cole Hes) Uohi SU! thie wy)! 


1 Cod. Sebs 2 Cod. 42a) 3 Cod. Saks passim 


f. 82b 


f. 83a 


dls sli 


Bla giles aM yen (Gats vg GL (god GUI aU pay 
Who) crsyloniw p29 Low Konl! jMigm pace Kg AfigSo5 Lpmong 
kon! gig cel wel labs 


£8Lb p93) She Legale Cel qyyleiy Moll wl! 6s feig Ole 
weuslein Mell uj9 WSs slime 4) lis Xe ey oninis 
Sg Aires Soules! puke pile YISs p> Gir je Sle al 
Broly WI coing Slpol pad chet! po ato MS YlSo ports 
Olga! ode free Oe V9 4) Er ola Al Nis &3 pod pyio 
[@om]? 292 O13 aily WS Je) oll pt YlSs aby ail im 
WgMAS adygie poly alle od (Lely Spotl endl pellg Crmoniol! 
aid bly DeBipe orded uryed Slates! AWW OUST geal a! 
debs gpd Loyd Sldiwly wlio Crmlpill sddg a IgG LS 
allie pails lS? Cnjm ayers Broly LAY ogy old, lewlly 
Mya dy Hiiwly Grol led aU! Gg grail) aeyy ill 
£820 Bie Ly Gay We Stole! Ge Ly dled all & WE i! 
Ay (GR gt Aly gts OI Se Gb! GIS Gurls! 
A) Sols Sigo oli US wie gary Glee Gaosis -pgloo paar 
Conti Loyd reddy Agente! wlio cole Jol CAG! SUI Sum 
1 Cod. Qwoihs  % In margine 3 Cod. Cydiwls 4 Vel. cule 


L. A. 1 


Pee eehPehele rs” 


ff 


ig 


ee 


i) 


# 
| 


itt 
wit 


! 


| 


She eeubal Lee te) ob 


PL 


aA] 
Ht 


= 
= 





faHadiy 
mit id 
Tia 


Wad HEY 
feet 


hh, 


Lt 
( 


eta, 


nf 


3 
y 





Ph Vana Hig 



























































































































































































































































Pe steers 








ESSE 







































































































































































